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... sytuacja staje si¢ trudna: wszedzie panosza sie¢ maszyny, sztuczna inteligencja
zadaje nam pytania etyczne, moralne i ontologiczne, rozprzestrzenia si¢ tyra-
nia algorytmow, kapitalistyczny proces kaptuje pragnienia — krotko mowiac:
kruszenie humanizmu. Jak zresztg kto§ powiada, gdyby krokodyle uprawiaty
filozofi¢, postulowatyby prawdopodobnie krokodylizm (Jézef Bochenski), oczy-
wiscie w miejsce humanizmu. Na horyzoncie za$ postmaszyny, biomaszyny
z autonomiczng inteligencja etyczng, instytucje eliminujace czynnik ludzki
dla dobra ludzkosci, alternatywne obiegi wiedzy zasilane przez algorytmiczne
silniki, atrofia jednostkowej zdolnosci do moralnego osadu, prywatyzacja afektow
i zycia wewnetrznego, maszyna jako wiedza obleczona w cialo, spoleczenstwo
objete opieka paliatywna, a gdzieniegdzie szemrana synteza mistyki i nauki.

Osaczeni przez techne szukamy ucieczki w geo, przedzierajac si¢ przez roz-
maite labirynty: tu technonauka, technokracja, technopoly, technologia, tech-
nologiczne artefakty, technologiczne wykluczenie, technologiczne systemy,
zwykla technicznos¢, technicyzacja zachowan ludzkich, techniki siebie, kor-
poracyjno-techniczny habitat, rezim technicznego zycia, technocodziennos¢,
a nawet techniczny poeta; tam geologiczny matecznik, geowtadza, geonto-
wladza, geowiedza, geontologia, geomorfologia, geomantyka, geoinzynieria,
geoperspektywy i wreszcie geo/technoasamblaze. A jeszcze kultura, ideologia
i rzady algorytmu. Jak zy¢, panie profesorze? Moze etyczny anarchizm jako
lek na cale zlo?

Na domiar zlego mnozg si¢ tez inne pytania: jak nauczy¢ maszyne mo-
ralnoséci? Czy maszyna ma sumienie? Jak poszerzy¢ zakres norm moralnych,
by w przyszlosci obja¢ nimi inteligentne istoty nie-ludzkie? Jak zagwarantowac
bezpieczenstwo ludzkosci? (Co za mrzonki!) Czy mozliwy jest rozkwit poprzez
czynna represje nieskrepowanej ekspresji? Czy maszyny uzyskaja nad nami
kontrole? Jak ostabi¢ wladze algorytmu? Jak dostosowac wnetrze pracownika
do wymagan? A co to w ogole jest wnetrze pracownika? Moze kazdy powinien
postrzega¢ wlasne wnetrze jako przedsigbiorstwo? Czy negantropocen jest
alternatywa dla wyeksploatowanego pojecia antropocenu? Ile wlasciwie jest
tych antropocenow? Czy bezcielesna istota musi posiada¢ pte¢? To ostatnie
chyba najbardziej dociekliwe.
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A w tekstach jak zwykle ciekawostki: chatbot Taylor w pare godzin uczy
sie w Internecie jezyka nienawisci, podczas gdy dzieci o§wiecenia pozostajg
w cieniu ignorancji, ontologia jakiej$ tam teorii staje si¢ epistemologia odbiorcy,
nasze klikniecia z przeszloéci ksztaltujg naszg przysztos¢, wariantywne tech-
nologie cyfrowe dywersyfikuja modele intymnosci, organy ptynnie przechodza
w maszyneri¢, medytacja okazuje si¢ narzedziem reprodukeji mieszczanskiego
indywiduum i funkcjonuje wedtug logiki naoliwiania, ostrzenia lub wymiany
zuzytych czesci, sfera prywatna traci wyksztalcone dystynkcje i staje si¢ two-
rem sieciowym, po-Gibsonowska teoria zastepuje zwierze agentem, a inny
Gibson walesa sie po Singapurze z karg $mierci, rozmyslajac o Disneylandzie
oraz szukajac rzeczy, ktore sie zepsuly, i w konicu wynosi swdj tytek do Hong-
kongu, pojawia sie antropologia maszynowosci, tu i éwdzie w rolach naczelnych
autorytetow obsadzone zostaja neuronauka oraz buddyzm, uwaznos¢ staje sie
nowa duchowoscig kapitalizmu, scjentystyczna retoryka zastepuje rzeczywista
nauke, a ogélnie biorac, negantropocen wymaga postantropocentryzmu.

Sztuka i literatura skromne niosg pocieszenia. Tu wiersz pracuje w skrajnie
asynchronicznym, zautomatyzowanym i zalgorytmizowanym srodowisku
technologicznym, mierzac si¢ z imperatywami ekologicznymi, tam zndw,
u-ciszony, podkresla niemote bezuzytecznego niedopatka; w koncu poete
poznajemy po tym, jak milczy. Jak to zwykle wsrdd artystow dziejq sie tez jednak
rzeczy interesujace: zabitemu pajakowi odrastaja konczyny, kto$ zachlystuje
sie potencjalnoscig bycia nie-sobg, nie-ludzka Sophie naktuwa widzéw swym
punctum, byty ludzkie i nie-ludzkie mieszaja si¢ ze soba, bohater musi zabi¢
matke-potwora, ale matka nigdy nie umiera, organizm ludzki zywi przekonania,
ale przyprowadzony pod ottarze dyskursywnych maszyn staje si¢ ich silnikiem
(Bartczak), ostatni i najbrzydszy pies na Ziemi gustuje w piciu whisky, a pisany
przez pigcdziesiat lat wiersz o Ameryce pozostaje nieskonczony.

Rozmaite tez ekscytacje przenikaja umysty tworcow i krytykow: afektywne
migotanie migdzy ciatami, cisza jako domena opresji, petrologiczna madros¢,
przektad z jezyka prawniczego na jezyk prawniczy, wmyslenie si¢ w samo
Bycie, facet z jajami wielkosci owocow durianu, mitosne zwigzki miedzy
ludzmi a bytami nie-ludzkimi, swiadomos¢ niemozliwosci pelni rozbuchanej
tytanicznosci, relacje mezczyn z nie-ludzkimi tworami o cechach niewatpli-
wie zenskich, skorporatyzowane i sprekaryzowane $rodowisko akademickie,
wyniosle bryty z brazu z réwnie wyniostymi dziurami, pianole jako muzyczne
odpowiedniki sztucznej kochanki, ludzko-nie-ludzkie splatania w historiach
milosnych, liczmany antyfeministyczne wynikajace z meskiego solipsyzmu.
Posréd tego wszystkiego kraza ludzie, nie-ludzie i postludzie, gynoidy, byty
kanapowe, kobiety artyficjalne, wszelki zooproletariat, kochanki cyfrowe,
idealne kochanki postludzkie, biocybernetyczne zwierzeta, fembotyczne istoty,
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animoidy, replikanci, marionety, sztuczne ciala kobiet-maszyn, postludzkie
dzieci i cata pozostata posthumanistyczna drabina bytow.

A na koncu i tak nedza symboliczna spoteczenstwa kapitalistycznego: bez-
refleksyjnos¢, gtupota, uleglos¢, infantylizacja, nierozum.

Wojciech Kalaga
@ nttps://orcid.org/0000-0003-4874-9734
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... the situation is getting complicated: machines are running rampant, artificial
intelligence raises ethical, moral and ontological questions, the tyranny of algo-
rithms is spreading, capitalism corrupts desires — in short, humanism is crum-
bling. As someone says, if crocodiles practiced philosophy, they would most
likely postulate crocodilism (Jozef Bochenski), of course, in place of humanism.
On the horizon lurk post-machines, biomachines with autonomous ethical in-
telligence, institutions eliminating the human factor for humanity’s own good,
alternative circulations of knowledge powered by algorithmic engines, atrophy
of individual capacity for moral judgement, privatization of affects and the inner
life, machine as knowledge clothed in flesh, society under palliative care, and here
and the re a dodgy synthesis of mysticism and science.

Hounded by techne we seek shelter in geo, elbowing our way through vari-
ous labyrinths: over here - technoscience, technocracy, technopoly, technology,
technological artefacts, technological exclusion, technological systems, ordinary
technicality, technicization of human behaviour, self-techniques, technologi-
cal-corporate habitat, a regime of technical existence, techno-daily life, and even
a technical poet; over there — geological wilderness, geopower, geontopower,
geoknowledge, geontology, geomorphology, geomantics, geoengineering, geo-per-
spectives, and finally geo/techno-assemblages. And on top of the se, culture,
ideology, and the reign of the algorithm. How to live one’s life, Professor? How
about ethical anarchism as a cure for all evil?

To make matters worse, other questons multiply, too: how to teach morality
to a machine? Does the machine have a conscience? How to widen the scope
of moral norms to include intelligent non-human beings in the future? How
to secure humanity’s safety? (What a pipe dream!) Is it possible to flourish
through the active repression of free expression? Will machines rule over us? How
to eviscerate the power of the algorithm? How to adjust an employee’s interior
to external requirements? And what is an employee’s interior in the first place?
Should everybody perceive their own interior as a corporation? Is the Neganthro-
pocene an alternative to the exploited notion of the Anthropocene? How many
Anthropocenes are there anyway? Should a bodiless being have its own gender?
This last question is perhaps the most inquisitive.

VS A8

©®


https://creativecommons.org/licenses/by-sa/4.0/deed.en
https://doi.org/10.31261/errgo.11623

And in the texts, as per usual, curious things: chatbot Taylor masters the prin-
ciples of Internet hate-speech within just a few hours while the children of the En-
lightenment remain in the shadow of ignorance; the ontology of some theory turns
into the epistemology of the recipient, our clicks from the past shape our future,
variant digital technologies diversify models of intimacy, organs smoothly turn
into machinery, meditation appears to be the reproduction tool for a bourgeois
individual and follows the logic of lubrication, sharpening or replacement of used
parts, the private sphere loses its cultivated gentility and becomes a network
entity, post-Gibsonian theory replaces the animal with the agent, and a differ-
ent Gibson wanders around Singapore with the death penalty, contemplating
Disneyland and fishing for things that broke down to finally move his ass
to Hongkong; there emerges the anthropology of machinery, here and there
neuroscience and Buddhism are cast in the roles of leading authorities, mind-
fulness becomes capitalism’s new spirituality, scientistic rhetoric replaces true
science, and, by and large, the Neganthropocene requires the post-Anthropocene.

Art and literature offer but a modest consolation. Here, the poem works
in an extremly asynchronous, automatized and algorithmic technological envi-
ronment facing up to ecological imperatives; there, already quietened, the poem
underlines the muteness of a useless cigarette butt, after all, we recognise a poet
by their silence. As usual however, interesting things happen among the artists:
a dead spider grows back its limbs, someone chokes on the prospect of being
non-oneself, non-human Sophie punctures spectators with her punctum, human
and non-human beings mix with one another, the hero has to kill the mon-
ster-mother but the mother never dies, human organism feeds (on) convictions,
but when brought before the altar of discursive machines it becomes their engine
(Bartczak), the last and ugliest dog on Earth loves drinking whisky, and a poem
about America, written for fifty years, remains unfinished.

Various fascinations permeate the minds of artists and critics alike: affective
flickering between bodies, silence as the domain of oppression, petrological
wisdom, translation from legal language into legal language, thinking oneself
into Being itself, a man with balls the size of durian fruit, love relationships
between humans and non-human entities, awareness of the impossibility of full
blown titanicity, relationships between men and non-human creations with un-
mistakably feminine traits, corporatized and precarized academia, ponderous
lumps of bronze with equally ponderous holes through them, pianolas as musical
equivalents of an artificial lover, human-non-human entanglements in love
stories, anti-feminist clichés resulting from masculine solipsism. In the midst
of all this circulate humans, non-humans and post-humans, gynoids, couch
entities, artificial women, all manner of zooproletariat, digital mistresses, per-
fect post-human mistresses, biocybernetic animals, fembotic beings, animoids,
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replicants, marionettes, artificial bodies of machine-women, post-human
children, and all of the remaining post-humanist ladder of beings.

And, in the end, the symbolic misery of the capitalist society: thoughtlessness,
stupidity, docility, infantilization, non-reason.

Wojciech Kalaga
@ hitps://orcid.org/0000-0003-4874-9734
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The Conscience of a Machine?
Artificial Intelligence
and the Problem of Moral Responsibility

Abstract: The ever-accelerating progress in the area of smart technologies gives rise to new
ethical challenges, which humankind will sooner or later have to face. An inevitable com-
ponent of this progress is the increase in the autonomy of the decision-making processes
carried out by machines and systems functioning without direct human control. At least
some of these decisions will generate conflicts and moral dilemmas. It is therefore worth
the while to reflect today upon the measures that need to be taken in order to endow
the autonomous, self-learning and self-replicating entities — products equipped with ar-
tificial intelligence and capable of independent operation in a wide variety of external
conditions and circumstances — with a unique kind of ethical intelligence. At the core
of the problem, which both the designers and the users of entities bestowed with artificial
intelligence must eventually face, lies the question of how to attain the optimal balance
between the goals, needs and interests of both sides of the human-non-human interac-
tion. It is so, because in the context of the expansion of the autonomy of the machines,
the anthropocentric model of ethics does no longer suffice. It is therefore necessary
to develop a new, extended and modified, model of ethics: a model which would en-
compass the whole, thus far non-existent, area of equal relations between the human
and the machine, and which would allow one to predict its dynamics. The present article
addresses some of the aspects of this claim.

Keywords: artificial intelligence, ethics, reinforcement learning, decision-making autonomy

On February 19, 2020, the European Commission published its White Paper
on Artificial Intelligence - A European Approach to Excellence and Trust. The doc-
ument presented a series of policy options, defining the stance that Europe should
adopt with respect to AL! White Paper is thus

[a] collection of proposals concerning particular actions, determining the directions
of the future EU regulations and initiatives in the area of artificial intelligence. The Com-
mission assumes that the new regulatory framework for artificial intelligence will be
founded upon the criteria of excellence and trust. Above all, the development of artificial

1. The full text of the document is available at the following URL: https://ec.europa.eu/info/
sites/info/files/commission-white-paper-artificial-intelligence-feb2020_en.pdf (29.02.2020).

15

VS A8

©®


https://orcid.org/0000-0002-7987-168X
https://ec.europa.eu/info/sites/info/files/commission-white-paper-artificial-intelligence-feb2020_en.pdf
https://ec.europa.eu/info/sites/info/files/commission-white-paper-artificial-intelligence-feb2020_en.pdf
https://creativecommons.org/licenses/by-sa/4.0/deed.en
https://doi.org/10.31261/errgo.10418

intelligence is to be human-oriented and must proceed in full respect for European values.
[...] White Paper also includes provisions concerning the fact that AI-based technology
should be subject to strict and transparent human oversight, especially when implemented
in high-risk sectors. [...] Furthermore, White Paper posits that the systems using artificial
intelligence ought to be subject to state oversight and control.?

The work on White Paper had been coordinated by Margrethe Vestager,
EU Commissioner for Competition and Executive VP. In her speech delivered
in February 2019 at the Web Summit Conference in Lisbon, Vestager postulated
that in the EU we must assume control of some of the cornerstones of the new
technology in order to be able to trust it. In that respect, she further argued,
it is necessary that we implement efficient methods of oversight, and, importantly,
that we must ensure that such technologies would remain bias-free.” It is in such
a context that the Commissioner thus cautioned her audiences: “[w]e may have
new technology, but we don’t have new values.™

Announcing the commencement of the work on White Paper, Ursula von der Ley-
en, the newly-elected President of the European Commission, declared that the EC
would soon present comprehensive legislation concerning the European approach
to the human and ethical consequences of the development of artificial intelligence.’

On January 23, the Internal Market and Consumer Protection Committee
of the European Parliament (IMCO) passed a resolution concerning the challenges
posed by the fast advancement of the Al and Automated Decision-Making technol-
ogies. The Committee ruled that when consumers interact with an ADM system,
they should be “properly informed about how it functions, about how to reach
a human with decision-making powers, and about how the system’s decisions
can be checked and corrected.” Petra De Sutter, Chair of the Committee, said:

2. Pawel Zegarow, “Biala Ksiega w sprawie sztucznej inteligencji” [White Book Concerning
Artificial Intelligence], Nask. Cyber Policy, February 27, 2020, https://cyberpolicy.nask.pl/bia-
la-ksiega-w-sprawie-sztucznej-inteligencji (29.02.2020). Unless marked otherwise, all citations
from texts written in languages other than English are provided in Pawet Jedrzejko’s translation.

3. Inaccordance with Anna Zagérna’s report, “Komisja Europejska szykuje plan na SI” [EC
Prepares a Plan Concerning Artificial Intelligence], SI. Sztuczna Inteligencja, February 3, 2020,
https://www.sztucznainteligencja.org.pl/komisja-europejska-szykuje-plan-na-si (19.02.2020).

4. Quoted in: Anna O’Hare, “The Highlights from Web Summit 2019,” November 7, 2019,
https://websummit.com/blog/highlights-web-summit-2019 (19.02.2020).

5. O’Hare, “The Highlights from Web Summit 2019” (29.02.2020).

6. Quoted after Isabel Teixeira Nadkarni, “Artificial intelligence: EU must ensure a fair and safe
use for consumers,” News European Parliament, January 23, 2020, https://www.europarl.europa.
eu/news/en/press-room/20200120IPR70622/artificial-intelligence-eu-must-ensure-a-fair-and-
safe-use-for-consumers (29.02.2020).
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Technology in the field of artificial intelligence and automated decision-making
is advancing at a remarkable pace. The committee has today welcomed the potential
of these advances, while at the same time highlighting three important issues that need
to be addressed. We have to make sure that consumer protection and trust is ensured,
that the EU’s rules on safety and liability for products and services are fit for purpose
in the digital age and that the data sets used in automated decision-making systems
are of high-quality and are unbiased.”

According to the Committee, the existing ethical guidelines may prove
to be insufficient in their scope.® Also, legal regulations currently in force need
to be subjected to an analysis taking into account the exigencies of life determined
by fast-developing smart technologies. In particular, the Committee recommends
that “[r]eview structures should be set up to remedy possible mistakes in auto-
mated decisions. It should also be possible for consumers to seek human review
of, and redress for, automated decisions that are final and permanent.”

Meeting the expectations concerning the efficient human oversight of the im-
plementation of automated decisions, the Resolution states that “[hJumans must
always be ultimately responsible for, and able to overrule, decisions.”’® This
is as important as it is hard to achieve, because, as experts warn us, “Al-enabled
products may evolve and act in ways not envisaged when they were first placed
on the market,”"" and such an eventuality must be counteracted well in advance.

The EC structures are expected to develop a common EU approach that will
help to secure the benefits of the advancements in smart technology and reduce
the risks across the European Union. One of their priorities is to prevent the dis-
crimination of consumers on the basis of their nationality, place of residence,
or temporary location, by automatic decision-making systems.

During the debate on the future of artificial intelligence in the EU, which was held
in the course of the Parliament’s Scientific and Technological Options Assessment
(STOA) Panel, Margrethe Vestager attempted to convince her audience that Al
may be a boon as long as it is properly prepared and adequately regulated in every
sector, especially in sectors whose operations depend on high-risk technology.'*

Anna Zagorna, the author of the above-quoted article on the EC plans con-
cerning AJ, concludes her reflections thus: “the key challenge for Europe is to find

7. Teixeira Nadkarni, “Artificial intelligence.”

8. See: Anna Zagdrna, “Komisja Europejska szykuje plan na SI.”
9. Teixeira Nadkarni, “Artificial intelligence.”

10. Teixeira Nadkarni, “Artificial intelligence.”

11. Teixeira Nadkarni, “Artificial intelligence.”

12. Zagoérna, “Komisja Europejska szykuje plan na SI.”
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a balance between what AT can offer and what must be done to protect privacy,
to build trust, and to remain ethical.”"?

It is not only the authors behind the initiative that gave rise to the publica-
tion of White Paper, but also many other experts, who emphasize the fact that
the development of smart technologies raises new ethical challenges: challenges
that cannot be met within the frame of the current ethical guidelines for regu-
latory frameworks. While addressing these problems, it is worthwhile to adopt
a long-term approach to the phenomenon of smart technologies and to assume
a perspective broader than the one which the EU politicians and experts have been
ready to espouse thus far. On the one hand, such an approach would have to take
into account wider ontological and anthropological contexts, while, on the other,
it would also have to allow for probable scenarios for the further development
of the AI technology in the world. One such scenario is explored by Nick Bo-
strom, a well-known enthusiast of the unfettered development of AI research
and an articulate advocate of the fast implementation of its outcomes. In his
book Superintelligence: Paths, Dangers, Strategies, the author, whom some deem
controversial, reflects upon the possibility of the machine intelligence gaining
a “decisive strategic advantage™* over humankind, which reflection leads him
to the solemn question: “Is the default outcome doom?”"

Recent actions, undertaken on (or inspired by) the initiatives of the various
bodies of the EU, remain focused exclusively on the human dimension of the de-
velopment of smart technologies. Such a focus pertains primarily to questions
of safety and responsibility for the results of research on Al and those concerning
the practical implementation of the findings, that is, questions of how to protect
privacy, how to build trust, and how to remain ethical in the process. A philos-
opher, however, may - and ought to - reach further, and expand the horizons
of his or her imagination far enough to be able to intellectually tackle the situation
which in all probability, in not-so-distant a future, may prove inevitable. In such
a future, the more and more technically advanced and less and less predictable
processes of Al self-evolution - processes that will not yield to human control

- will generate such levels of self-sufficiency of decision-making processes run
by autonomous systems that the day-to-day human oversight of the latter will
eventually prove to be an illusion.

The inevitable prospect of a dialogue between man and machine - a dialogue
in which one of the contentious issues will be the problem of human control

13. Zagoérna, “Komisja Europejska szykuje plan na SI.”

14. Nick Bostrom, Superintelligence: Paths, Dangers, Strategies (Oxford: Oxford University
Press, 2014), 79.

15. Bostrom, Superintelligence, 115.
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of actions taken by artificial intelligence - is addressed, among others, by Han-
nah Fry in her book ‘Hello World’> How to Be Human in the Age of the Machine."
The feasibility of such a scenario should be anticipated early enough to responsi-
bly reflect upon “preventive” measures, such as providing the self-perfecting AI
software with tools enabling it to develop subsystems of inner moral autonomy."”
Self-developed, and thereby ADM-integrated, subsystems of this kind would pro-
tect us against the undesirable effects of a possible clash between the Al-professed
values and the values (and needs) of the human beings. The above notwithstand-
ing, any thus oriented reflection must begin with the question of whether such
precautions are at all possible, and - if so — what ways of their implementation
must be considered next."®

Before we pass on to further stages of our considerations, it is perhaps worth-
while to more closely focus on questions concerning goals and motivations
energizing the ongoing work on designing, constructing, and perfecting Al
to higher and higher standards. Undoubtedly, the primary motivation to foster
such a development is the practical usability of smart machines as universal tools
of versatile functionality in an impressively broad range of areas (beginning
with military applications and finishing with medicine), especially in the light
of their technological efficiency, multi-purpose usage, and reliability. An additional
factor, evidently impacting the directions of the research and development work
on Al is the internal logic of technological progress. Such a logic results in the fact
that each solution space emerges as largely determined by the class of prob-
lems currently explored, only to generate yet another inquiry into the feasibility
of further solutions: an inquiry oriented along particular, problem-determined,
lines. Artificial intelligence has been potentially inscribed into the multi-stage
sequence of tasks, projects, and conceptions inextricably correlated with the devel-
opment of technology at least since the onset of the Early Modern Age; it was already

16. “As computer algorithms increasingly control and decide our future, ‘Hello world’ is a re-
minder of a moment of dialogue between human and machine, of an instant where the boundary
between controller and controlled is virtually imperceptible. It marks the start of a partnership

- a shared journey of possibilities, where one cannot exist without the other.” Hannah Fry, ‘Hello
World How To Be Human in the Age of the Machine (New York-London: W. W. Norton & Co., 2018).

17. Among other scholars, this problem is addressed by Pawet Polak and Roman Krzanowski
in their “Ethics in Autonomous Robots as Philosophy in Silico: The Study Case of Phronetic Ma-
chine Ethics,” Logos i Ethos, no. 52 (2020), 33-48, https://doi.org/10.15633/lie.3576.

18. Animportant contribution to this debate is the article by Stephen Cave, Rune Nyrup, Karina
Vold, and Adrian Weller, titled “Motivations and Risks of Machine Ethics,” Proceedings of the IEEE,
vol. 107, no. 3 (March 2019), 562-574, https://doi.org/10.1093/pq/pqv034. Its authors consider
the possibility of constructing and implementing AI-enabled “ethical machines” for practical uses.
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then that the possibility of constructing a “thinking machine” would frequently
become an object of serious reflection.”

However, other factors impacting the directions of research and work on the Al
development also exist. Next to the mentioned two, the third factor whose impor-
tance I wish to emphasize is the ludic/carnivalesque component of our civilization.”
Although machines and other appliances serving the purpose of bolstering human
thinking capacity would initially come into existence in response to mankind’s
most urgent problems and needs (related, among others, to the hopes for a sig-
nificant acceleration - and simultaneous increase in the reliability - of complex
calculations in such areas as the art of war, mathematics and natural sciences,
engineering, or outer space exploration), it did not take very long for us to dis-
cover that electronic devices and systems could also be used for entertainment.
Paradoxically, at present, this area of AI deployment is treated as seriously as are
its scientific or industrial uses: suffice it to mention the popularity of chatbots,
the dynamically developing game-dev industry, or the emergence of automatic
household management systems, such as Siri or Alexa, whose basic “job de-
scriptions” include ludic, entertainment-related, tasks. Beyond doubt, this fact
significantly impacts the structure of the space of human-ATI relations, giving
rise to yet another set of questions of ethical nature.

There is also the fourth factor - one that should not be treated lightly, even
though, outwardly, it might seem trivial. It is the reinless human curiosity:
the constitutive trait of the European technoscientific civilization. It is especially
this peculiar quality of human nature that has ceaselessly been tantalizing us

19. See: Marek Jan Kasperski, Sztuczna inteligencja. Droga do myslgcych maszyn [Artificial
Intelligence. A Path Towards Thinking Machines] (Gliwice: Helion, 2003), chap. 1.2. “Pionierskie
pomysly na temat maszyn myslacych” [Some Pioneering Ideas on Thinking Machines], 32-40.

20. Inanintroduction to his Homo Ludens, Johan Huizinga makes the following observation:

“There is a [...] function, however, applicable to both human and animal life, and just as important
as reasoning and making — namely, playing. It seems to me that next to Homo Faber, and perhaps
on the same level as Homo Sapiens, Homo Ludens, Man the Player, deserves a place in our nomen-
clature. [...] For many years the conviction has grown upon me that civilization arises and unfolds
in and as play.” In chapter XII, “Play Element in Contemporary Civilisation,” he adds: “Certain
activities whose whole raison d’étre lies in the field of material interest, and which had nothing
of play about them in their initial stages, develop what we can only call play-forms as a second-
ary characteristic. [...] The impetus given to this agonistic principle which seems to be carrying
the world back in the direction of play derives, in the main, from external factors independent
of culture proper-in a word, communications, which have made intercourse of every sort so ex-
traordinarily easy for mankind as a whole. Technology, publicity and propaganda everywhere
promote the competitive spirit and afford means of satisfying it on an unprecedented scale.” Jo-
hann Huizinga, Homo Ludens. A Study of the Play-Element in Culture (Routledge & Kegan Paul:
London, Boston and Henley, 1938), ix and 199-200.

20



with the question “what happens when you push the button?”* - and we rarely
resist the temptation to seek an answer to that question, even if the urge to satisfy
our curiosity should involve serious risks.

And yet, admittedly, curiosity serves a most useful social function: it is owing
to curiosity that the civilization breaks subsequent barriers in the course of its pro-
gress. The above notwithstanding, occasionally, it is also this trait of our nature
that puts us in (more or less serious) peril. The greater our agency is, the more
dangerous and the more acute the possible negative effects of our excessive, un-
tamed curiosity, which urges us to act first and to try to understand later. In his
essay, dramatically titled “Is Technological Civilization Decadent, and Why?”
the Czech philosopher Jan Patoc¢ka gives humankind a warning: “Humans
no longer understand what it is they do [...]. In their relation to nature, they are
content with mere practical mastery and predictability without intelligibility.”
As a result, the philosopher continues, “humans have ceased to be a relation
to Being and have become a force, a mighty one, one of the mightiest [...] they
became [...] a grand energy accumulator in a world of sheer forces, on the one
hand making use of those forces to exist and multiply yet, on the other hand,
themselves integrated into the same process.””

There is much evidence to suggest that in the course of constantly accelerat-
ing work on more and more advanced Al systems we have arrived at the point
in our development when we are able to create something without fully compre-
hending what that which we have just called into existence really is. We are now
capable of efficiently initiating processes of deep reinforcement learning, but,
due to the very nature of these processes, we are unable to precisely predict the end
results of some of them. One of the reasons for it is that the pace and variability
of such processes makes it impossible to trace their courses and, by that token,
to thoroughly comprehend the system modifications occurring as the process
unfolds.? It is evident that the more complex tasks the constructors continue

21. See the CNN-produced video compilation titled “What happens when you push the but-
ton?”, https://www.youtube.com/watch?v=UjwLcmqZTKU (28.02.2020). Also, see Ian Stewart’s,
Terry Pratchett’s and Jack Cohen’s description of scientific thought experiments, which allows
the authors to formulate the conclusion that “[sJome questions should not be asked. However,
someone always does,” which opens chapter one of their book The Science of Discworld (Ebury
Press: London 2013), 15.

22. Jan Patocka, Heretical Essays in the Philosophy of History, trans. Erazim Kohak (Chicago
and La Salle, IL: Open Court Publishing Company, 1996), 115-116.

23. “240 minutes. This is how long AlphaZero - Google’s artificial intelligence - took to learn
to play chess via self-play. The people who supervised the entire experiment limited their input
to “teaching” AlphaZero the rules of the game. Its strategies, however, the AI developed on its own,
making use of the possibilities of machine learning algorithms. [After 240 minutes] the DeepMind
team resolved to check how their AI would score against Stockfish, the world’s highest ranked
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to set before their self-perfection-ready creations, the more profound the abyss
will be between our capability of understanding and predicting their actions,
and the actual dynamics of the machine self-evolution.

At the same time, we realize that the autonomization of the processes in whose
course inner structures, algorithms, and principles on which Al acts, undergo
transformations, is irreversible. Once the wheels of this mechanism are put
in motion, it can neither be stopped, nor subjected to the rigors of strict control.
As aresult, we end up in a situation, in which we must face the necessity of re-
solving problems arising as a consequence of the progressing autonomization
of the Al One of the issues, of which we are now becoming more and more
aware, is the problem of how to guarantee the humankind its essential safety and,
to the extent to which it is possible, how to grant the human race active support
when AI carries out tasks serving a wide range of anthropogenic goals and hu-
man interests. At the stage of the evolution of intelligent technologies at which
we have already arrived, it would be naive to think that such goals are achievable
by means of legal regulations, or appealing to the designers’ or programmers’
sense of responsibility. The problem must be tackled at its very source. To do this,
we need to rethink the very strategy of designing reinforcement learning processes
in such a way as to ensure that, at every stage of the process, those of AI’s choic-
es, decisions, and actions, which favor humans and their vital interests, receive
a positive reinforcement. It is definitely not enough to design “failsafe” systems
based on in-built static safety mechanisms of the kind suggested by Isaac Asimov
in his “four laws of robotics,™* because it is clear that such an idea is utterly inad-
equate in terms of its compliance with the principles of modern AT’s operation
and decision-making both today and in the future.

chess engine. [...] Stockfish failed to win even a single game.” Tomasz Domanski, “Sztuczna inteli-
gencja pokonatla arcymistrzowski program szachowy. Ludziom zostalo kibicowanie” [Artificial
Intelligence Has Defeated a Grandmaster Chess Program. All People Have Left to Do Is Cheer],
Spider’s Web, December 8, 2017, https://www.spidersweb.pl/2017/12/sztuczna-inteligencja-szachy.
html (20.07.2019).
24. The so-called Three Laws of Robotics that Isaac Asimov proposes in his 1942 story
“Runaround,” state as follows: “First Law: A robot may not injure a human being or, through
inaction, allow a human being to come to harm. Second Law: A robot must obey the orders
given it by human beings except where such orders would conflict with the First Law. Third Law:
A robot must protect its own existence as long as such protection does not conflict with the First
or Second Law.” Isaac Asimov, “Runaround,” in: I, Robot (The Isaac Asimov Collection ed.).
(Doubleday: New York, 1950), 40. Later, Asimov appended the existing three laws with one more,
superordinate law, the so-called Zeroth Law: “A robot may not harm humanity, or, by inaction,
allow humanity to come to harm.” See: “Asimov’s Three Laws of Robotics + the Zeroth Law,”
in: Jeremy Norman’s History of Information 3 (1942) CE, http://www.historyofinformation.com/
detail.php?entryid=4108 (29.02.2020).
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If we were dealing with human beings, or beings resembling humans to a sig-
nificant degree, then the application of the recognized methods of axiological
and ethical education (well-known and practiced for thousands of years) would
be a promising solution to the problem. To reframe this concept into very simple
terms, the methods in use in human societies, depending on the type of culture
they represent, consist in the fact that individuals, in the course of socialization
processes, are subjected to a variety of systems of punishments and rewards,
which, respectively, serve to reinforce or to inhibit specific types of behavior.
As he or she matures, acquiring a larger and larger range of social competences,
the person subjected to such processes learns to subjectively categorize behaviors,
classifying them as either good (morally right) or bad (reprehensible), depending
on the repetitive reaction patterns unique to his or her living environment. While
experiences related to social acts of rewarding individuals for particular actions
or behaviors delineate the scope of the class of morally acceptable behaviors,
the acts of punishment generate knowledge about what actions and behaviors
should be avoided, lest one should risk facing the consequences of their negative
moral qualification.

It is in accordance with the procedures of defining and classifying objects
(and in line with the principles of logical inference) developed in the European
cultural tradition, that each of its individual participant, more or less adequately,
constructs his or her own, progressively abstract and generalized, system of moral
judgments. The subsequent stages of this procedure may be sketched out as follows:
the first stage consists in one’s increasingly conscious participation in a random
sequence of individual life events, to which the subject (guided by the principles
derived from external ethical assessments passed by members of his or her social
environment, and especially by the “persons of a primary relationship™) assigns
a specific moral qualification. Such a set of experimentally collected cases is sup-
plemented by knowledge acquired through cultural discourse (conversations
with elders, stories with a didactic subtext, fairy tales with moral, literary texts,
films, etc.).

The next stage is the stage in which the subject makes an attempt to resolve
what it is that connects events that received positive feedback, and what the events
that met with disapproval have in common. Adopting the qualification criteria
that he or she has assimilated from his or her cultural tradition as a frame of refer-
ence, the subject uses the thus gathered material to create a mental map of “moral
topography,” charting areas characterized by the varying intensity of moral good
and evil. Since individual differences in the field of moral experience occur, such

25. See: Martin Miller, The True ‘Drama of the Gifted Child’, trans. Barbara Rogers and Rebecca
Peterson. Published April 13th 2018. ISBN: 1980668949, Kindle Edition, loc. 89.
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idiosyncratic mental maps may differ in a number of details. It should, however,
be remembered that, basically, the “cartographic” process - the process of building
and modifying one’s map of moral topography - lasts a lifetime, and that the more
extensive the comparative material is, the more similar the individual models be-
come. Moreover, if subjects are embedded in essentially the same (or only slightly
different) cultural frameworks within one socio-cultural formation, the range
of similarities between individual versions of the “moral topography” is wide
enough to ensure the group’s successful functioning within a common moral
order, which allows a relatively small margin for fluctuations.

A similar process leading to the gradual acquisition of “ethical intelligence™
could be imagined in the case of Al Such a process could be conceived of as anal-
ogous to that in which the machine masters the strategy of the game of chess
by gradually learning to opt for better and better solutions, drawing on an ongoing
analysis of a sufficiently large number of moves and possible positions of pawns
and figures on the chessboard. Likewise, in the process of “ethical reinforcement
learning,” having become familiar with a sufficiently large set of morally-charged
cases, including, in each case, the data encompassing exemplary (partial) information
about the correlation between a given action and its moral classification, the ma-
chine - owing to its in-built system warranting the durability of the disposition
to reinforce behaviors/choices qualified as positive and to inhibit those qualified
as reprehensible - may be expected to internalize decision-making procedures
that would allow it to select behaviors determined as optimal from the point
of view of their moral qualification.

The above notwithstanding, the problems, which we are not able to resolve
by reference to theory, concern the methods which the self-learning system will
adopt to generalize knowledge derived from specific cases, and directions of such
generalizations. The issue at stake is thus how Al will expand its competences
in the area of the moral norms and how it will apply them to resolve dilemmas
related to new cases, thus far unencountered in the learning process. Let us
consider: to its creators’ surprise, in an astoundingly short time, the AlphaGo
system proved perfectly capable of working out brand new game strategies,
thus far unknown to any human player.” If this is the case, then, assuming that

26. See: Bruce Weinstein, Ethical Intelligence. Five Principles for Untangling Your Toughest
Problems (Novato, CA: New World Library, 2011).

27. “Why does AlphaGo Zero mark a breakthrough? [...] AlphaGo Zero learned the game
by ‘self-play.’ It started off with random moves, gradually perfecting its skills on the basis of the po-
tential of its self-learning neural network. [...] 40 days after the learning process commenced,
the software outperformed all previous versions of AlphaGo in terms of the superiority of its skills
(or more precisely: attained game results), thus becoming the strongest engine of its kind - both
in comparison with other virtual game systems, and judging by the effects of its encounters
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an analogous solution should indeed be implemented in A, would it not be jus-
tified to expect that the “conscience of the machine” should develop in an equally
surprising fashion?

For the sake of further considerations, let us adopt the position already seriously
discussed in the literature of the subject?: let us assume that in the not-so-dis-
tant a future, biocomputers capable of self-controlled growth, self-organization,
and self-replication will come into existence. Rudimentary machine learning
software will have been incorporated in their basic operating systems, which
the biocomputers, in the course of their development, will modify and adapt
to fit their own parameters. Along with other elements of initiating software,
such biomachines will certainly have been equipped with moral and axiological
education programs, conceived of as the base for the inception of the development
of autonomous ethical intelligence procedures. The design of such a module would
have to take into account all of our programming experience gathered to date, both
positive and negative, including cases such as that of the unfortunate experiment
with a Microsoft chatbot named Taylor, who had mastered the principles of Inter-
net hate within a few hours of his initial connection to the web, and soon started
to generate texts of racist, sexist, and xenophobic nature, utterances offending
major political leaders, etc.?> Needless to say, such undesirable behaviors must be
efficiently eliminated from the future repertoire of AI actions.

It is equally natural to assume that engineers and programmers will wish
to equip the hypothetical “post-machine” (which working term, as I believe, could

with eminent Go masters. In the case of AlphaGo Zero, the system’s self-evolution was based
on the process of reinforcement learning. By principle, initially, the system (neural network)
is not familiar with the Go strategy. However, with every self-played game the network changes,
learning to predict subsequent moves, and finally begins to win [...]. The engine’s neural network
is linked to a search algorithm, owing to which new versions of AlphaGo Zero come into existence
with each iteration.” Zbigniew Piatek, “Dlaczego AlphaGo Zero jest przelomem?” [Why Does
AlphaGo Zero Mark a Breakthrough], Industry 4.0. Portal Nowoczesnego Przemystu, November
9, 2017, https://przemysl-40.pl/index.php/2017/11/09/alphago-zero (20.07.2019).

28. “The idea of constructing — and using - biological computers has been widely discussed
for the past 10 years. [In the age of nanotechnology and genetics, this concept is becoming more
and more appealing every day. [...] The idea employs the notion of information exchange between
cells. Owing to this, one day a computer capable of self-renewal may come into existence.” Kasper-
ski, Sztuczna inteligencja, 206-207.

29. “Tay was a chatbot set up by Microsoft on 23 March, a computer-generated personality
to simulate the online ramblings of a teenage girl. It took just two tweets for an internet troll going
by the name of Ryan Poole to get Tay to become antisemitic. In the 24 hours it took Microsoft
to shut her down, Tay had abused President Obama, suggested Hitler was right, called feminism
a disease and delivered a stream of online hate [...].” Paul Mason, “The racist hijacking of Micro-
soft’s chatbot shows how the internet teems with hate,” The Guardian, March 29, 2016, https://
www.theguardian.com/world/2016/mar/29/microsoft-tay-tweets-antisemitic-racism (20.07.2019).
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be adopted as adequate for the postulated representative of a new generation of au-
tonomous biocomputers) with a program not only allowing it to autonomously
learn the principles of humanist ethics, but also responsible for the machine’s
absolute compliance with its rules. Again, in simple terms, leaving all nuances
aside, such principles state that good is that which benefits the human, positively
affecting his or her life, and serving his or her goals, needs and interests. Evil,
in turn, is that which harms or endangers the human, or leads to the depletion
of any resources affecting human prosperity or well-being. We do have the right
to expect that further, autonomous, development of the post-machine’s system
of moral competences will progress within the frames of the above fundamental
principles. Yet, before we content ourselves with this statement, perhaps, as im-
partially as is only possible, we should ask ourselves one question: why should it?

From a rational point of view — one unclouded by our human speciesist meg-
alomania - it seems very likely that the more perfect our future biocomputer will
become, the more efficiently it will learn to take care of its own needs and interests.
Logically, it is these needs and interests are likely to gain precedence in the bio-
computer’s decision-making process over those imposed from the outside. Espe-
cially when, once initiated, the process of autonomous evolution progresses along
the path of a multi-generational, constantly modified, and continuously improved
self-replication of subsequent generations of post-machines. Jézef Bochenski,
whose reasoning could not be easily dismissed, observes that

in the light of what we know [of the whole of nature], none of the arguments put forth

by humanists favoring the alleged essential superiority of the human being is convincing.
If crocodiles could practice philosophy, in all probability they would postulate crocodil-
ism; after all, it is most gratifying to consider oneself as the most sublime of all creature®.

If Bochenski - who, as our evidence demonstrates, was a human - arrives
at such a conclusion, it is all the more likely that non-human, artificial intelligence
should draw an akin logical inference out of the available data.

This, however, will not come to pass until an important qualitative threshold,
one separating a machine (in all forms known to us to date) from a post-machine,
has finally been crossed. The barrier in question is the machine’s ability to auton-
omously set the goals of its actions. Thus far, in all cases of the human-machine
relations, it has been the human to determine ultimate goals, while the machine,
at best, has autonomously sought out the optimal ways to reach them. One day,
however, this situation will change radically, albeit not all of a sudden: the moment

30. Jozef Bochenski, Sto zabobonéw. Krétki filozoficzny stownik zabobonéw [One Hundred
Superstitions. A Brief Philosophical Dictionary of Superstitions] (Krakow: Philed, 1994), 54-55.
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of transition, therefore, may be hard to notice immediately. The above notwith-
standing, such a change is inevitable, because along with the increase of the au-
tonomy of the machines and self-controlling systems, the acceleration of their
reversible process of the gradual expansion of the range and scope of self-dependent
decisions that Al takes will ultimately be impossible to contain. In all probability,
however, such an expansion, although unavoidable, will progress in small steps.

For example, one can imagine a scenario for the development of a network
of autonomous social communications whose simplest elements are automatically
controlled vehicles. Such vehicles are mandatorily equipped with systems capable
of making a wide range of autonomous decisions while the vehicle is in traffic:
decisions, whose consequences could potentially put other road users in danger.
However, the ongoing evolution of such systems will probably lead to the devel-
opment of much more complex solutions automatically managing the logistics
of road transportation. The scope of their decision-making capacity will be
incomparably broader than that of the Als in existence today. In systems of such
a degree of complexity, the human will only be able to define goals at the highest
level of generality, while the concretization of these goals will inevitably be dele-
gated to the system itself, as a function of its autonomous competence. Likewise,
when designing and programing robots intended for military purposes, it must
be borne in mind that their usefulness and efficiency will scale up in direct pro-
portion to the increase of their independence in defining particular goals at every
stage of the process for which they are to be deployed, and to the expansion
of their autonomy in instantaneous decision-making in the context of the rapidly
changing circumstances conditioning the course of military operations. The same
applies to other areas in which autonomous devices find application - for instance,
in medicine, where the speed and accuracy of the decision-making process may
significantly impact the patients’ prognoses, or even save their lives.

Therefore, the assumption that the development of machine decision-mak-
ing capacity will sooner or later lead to a point when AI overcomes the barrier
of goal-setting competence on its way towards full autonomy of actions - including
the autonomy in defining long-term goals — ought to be considered as highly
probable. I am of the opinion that it is only when such a change transpires that
the humankind will encounter “artificial intelligence” in the literal, and not,
as has been the case thus far, figurative sense of the term. In such a context,
the problem of potential, or immediately actual discrepancy between the goals
of man and the goals of self-empowered, largely human-control-free, artificial
intelligence, is likely to affect us on a daily basis. This scenario, albeit so far
it is hypothetical, may become real in a not-so-distant a future. Its prospect,
in turn, begs the question whether we, the humankind, are mentally, psycholog-
ically, and organizationally prepared to face such a situation. All our experiences
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to date, and all of our endeavors thus far, have played out in a unique spiritual space:
the space in which man wields exclusive power over the goal-setting and courses
of actions designed to attain them, both on an individual, and on a global scale.
It is also within these very confines that technology has been evolving since
the onset of the modern era.

It was at the threshold of the Early Modern period that our civilization
entered the path of the development of science and technology, and it is to-
wards technological and scientific excellence that is has been dynamically - and,
with every passing century, more and more consistently - developing over time.
Even though it was not the only possible option - especially bearing in mind
that until the twilight of the Middle Ages (and, partly, also later) other priorities
dominated in the culture of the West, and that none of the non-European cultures
have developed their own intracultural mechanisms allowing for the emergence
of a viable model of a scientific/technological civilization - over the past centuries
this particular tendency has proven to motivate the global scenario of progress.
According to the findings from the analyses carried out by some philosophers
in the course of the twentieth century, the distinctive trait of this civilizational
project is the exploitation of the resources of the planet. Consisting in the extraction
and processing of raw materials, such an exploitation is carried out in keeping
with concepts and procedures developed gradually by means of the application
of available scientific knowledge to practical problem solving.

Martin Heidegger claims that throughout the modern era and in contemporary
times, it was not just the technological practice that was dominated by a par-
ticular reductionist practice: something as profound as the very metaphysical
essence of technology, understood as a paradigmatic mode of man’s relation
to reality as a whole, was affected as well. Specifically, the sense and the raison
d’étre of everything in existence has been reduced to the status of the “material
for labor.”*' This leads to a situation, in which the fundamental question that
man asks is not “what is this?” (as it used to be in the era of classical metaphysics),
but “how can this be made useful for the human?” Heidegger further states that
the dominance of this instrumental relation to reality, permeated with the air
of entitlement, creates a false impression that while encountering the world, man

“everywhere and always encounters only himself.”> One may understand this

31. “The essence of materialism does not consist in the assertion that everything is merely
matter rather than in a metaphysical determination according to which all manner of be-ing appears
as material for labor. [...] The essence of materialism stays hidden in the essence of technology.”
Martin Heidegger, Letter on “Humanism,” trans. Miles Groth, 32, http://wagner.edu/psychology/
files/2013/01/Heidegger-Letter-On-Humanism-Translation-GROTH.pdf (28.02.2020).

32. Martin Heidegger, “The Question Concerning Technology,” in: The Question Concerning Tech-
nology and Other Essays, trans. William Lovitt (New York & London: Garland Publishing, Inc., 1977), 27.
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statement as an observation that whatever man sees all around him are solely his
own projects: either those already completed and embodied in the form of artefacts,
or those “in the making,” realizable on the basis of forces and objects perceived
as “raw material” to be processed for the purpose of actions aimed at meeting par-
ticular human needs or demands. Such an attitude reinforces the sense of the ab-
solute, monopolistic dominance of man and his projects over the whole of reality,
including not only the natural resources of the planet, but also man-made objects,
from which we have become accustomed to expect an unconditional submission
to human will.

Jan Patocka seconds Heidegger’s position, observing that “the birth of Europe
in the present sense of the word” occurred when

European expansion shifted from the form of Crusades to exploration [...] in the grasp
for the wealth of the world; simultaneously, the internal development of production,
of technologies, of commercial and financial practices led to the rise of an entirely new
kind of rationalism, the only one we know today: a rationalism that wants to master
things and is mastered by them [...] Within the framework of nature [...], humans then
strive for their freedom - understood Platonically as that over which they stand.*

Following Heidegger and Patocka in their reflections upon the anthropological
aspect of technological development, we chance upon a promising clue related
to the possibility of overcoming the reductionist attitude based on demand and en-
titlement. Both philosophers concur in emphasizing that man and his “kingdom
of ends” cannot be reduced to his functions as the explorer of the resources of na-
ture and producer of technological artefacts serving the purpose of satisfying his
material needs, for he is more than “a gigantic transformer, releasing cosmic forces
accumulated and bound over the eons.”* Man is - or at least he or she should
aspire to become—a being comprehending Dasein, and consciously shaping his
or her - essentially human, and thereby, as Helmuth Plessner would have it, “ec-
centric™ - relations towards it. Although the quoted thinkers do not write about
it expressis verbis, among those relations there are also those shaped by man’s
axiological awareness: man, after all, is also a being who “reads values” and thinks

33. Jan Patocka, Heretical Essays, 109-110, passim.

34. Patocka, Heretical Essays, 116.

35. The thesis about man’s “eccentric positionality,” expressed in the last chapter of Plessner’s
Levels of the Organic Life and the Human, summarizes the answer to the question of who man
is as a living being among the many layers of organic life by reducing it into an original-sounding
formula.” “Wstep” [Introduction], in: Helmuth Plessner, Wladza a natura ludzka. Esej o antropologii
swiatopoglgdu historycznego [Power and Human Nature. Essay on an Anthropology of Historical
Worldview] (Warszawa: Wydawnictwo Naukowe PWN, 1994), X V1L
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in accordance with values.* Thinking in terms of preferences and conscious
being-with-respect-to-values result render the moral dimension an indelible di-
mension of human existence. In the light of this statement, it may seem puzzling
that in our thinking about Al in our search for more and more perfect solutions,
and in our conceptual work on the technical aspects of the issue, we pay dispro-
portionately little attention to ethical intelligence, which refers to the axiological
dimension of Dasein.” Meanwhile, the perspective of the upcoming confrontation
with non-human intelligence - shaped in the process of a techno-evolution (whose
course has been radically different than the process of the evolution of nature
from which man with all his properties emerged) and embodied in material
carriers that are positively different than our bodies - should prompt us to raise
and rethink fundamental questions about the moral order of the world.
Looking back, while examining the pasts of cultures and civilizations, we will
observe that the overall direction of historical transformations in the area of moral
views and ethical systems manifests itself as clear. The point of departure for this
process is the concept of closed (exclusive) morality, whose validity is limited
only to members of one’s own ethnic community (family, tribe or nation), and all
the subsequent stages of the evolution of ethical systems gradually lead towards
the universalization of norms and principles of coexistence. The most radical
appeals to abandon tribal morality and extend the imperative of unconditional
charity to encompass the whole community of humans were voiced in the New
Testament - which fact in itself, unfortunately, has never translated into any sys-
tematic or consistent implementation of the biblical guidelines into social or intel-
lectual practice.”® However, even if we met the moral requirements of Christianity

36. See: Jozef Tischner, Myslenie wedtug wartosci [Thinking According to Values] (Krakéw:
Znak, 1982), passim.

37. One of the few exceptions to this rule, although its author also addresses the subject
of the ethical intelligence of the machine only indirectly, is the following article: Magdalena Zdun,

“Aksjologiczne uwarunkowania innowacyjnosci” [Axiological Conditioning of Innovativity],
Opuscula Sociologica nr 1 (15) (2016), https://doi.org/10.18276/0s.2016.1-02.

38. “Tam convinced that Christianity - the Gospel - is not so much behind us, as it is ahead
of us,” as Jozef Tischner wrote in his 1999 book Ksigdz na manowcach [A Priest Astray] (Krakow:
Znak, 1999), 13. And Wactaw Hryniewicz adds: “Tt is people of limited horizons who can imagine
that Christianity came to its ultimate fruition, or was fully constituted, in the fourth century
(as some would claim) or in the thirteenth century (according to others), or at some other point
in the past. In fact, Christianity has only taken its first, timid, steps in human history. Many words
of Christ are still incomprehensible to us... The history of Christianity has only just begun. All that
has been done in the past, all that we call Christian history today, is merely the sum of attempts
made to date; some were clumsy, and some proved to be failures in their execution.’ This is what
Aleksander Mien, an Orthodox priest, said in the evening of September 8, 1990, during a confer-
ence held at the House of Culture and Technology in Moscow. My reading of his words coincided
with the moment when I heard about Jézef Tischner’s passing. [...] It is striking how similar are
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with full radicalism and steadfast consistency, we would still face an altogether
new situation when confronted with an intelligent post-machine. Christ exhorts:

“Love thy neighbor as thyself” (Matthew 22:39) and John reminds us that “this
commandment have we from him, That he who loveth God love his brother also”
(1 John 4:21). And even we can possibly imagine Al as our “neighbor,” how likely
is it that it should ever become our “brother”?

Thus far the situation has been unprecedented, and therefore it requires of us
to go beyond the established patterns and proven standards of thinking so that
we can look at the problem with a fresh eye. The challenge is no more and no less
than to take another step towards extending the scope of the validity of moral
norms in such a way as to see them apply not only to the human species, but also
to the intelligent non-human beings likely to emerge in the future. If we wish
to expect that these beings (acting on their own, in accordance with the rules
and procedures shaped in the course of their self-evolution) should conform
to our own, human, moral standards, we must allow ourselves to recognize
the idea of some form of mutual recognition of the elementary rights and interests
of each of the two parties involved. If we fail to take into account the adoption
of a dialogical perspective in relations with the coming generations of intelligent
post-machines, their standards of behavior and their criteria of ethical impact
assessment and our standards and criteria may gradually diverge. The greater
the degree of autonomy characterizing the adaptive processes in subsequent gen-
erations of self-replicating post-machines, the more incomprehensible and more
unacceptable for us their decisions and their motives for action may turn out to be.
It would be difficult to exclude the possibility that like it has been in the case
of people, who, over the centuries, have developed numerous standards of an-
thropocentric ethics guarding human interests, also in the case of intelligent
non-human beings the process of the internal evolution of mechanisms and pro-
cedures governing the functioning of AI will develop towards “machinocentrism,”
embracing priorities different from ours and not always easy to harmoniously
reconcile with human expectations or needs.

Today, of course, thinking in terms of a dialogue with intelligent non-human
beings, whose future existence is little more than a probable hypothesis, bears
traits of pure speculation. At the same time, however, if we neglect this direc-
tion of thinking about the prospects of the techno-evolution of the future today,
we may simply miss the point of no return. We may overlook the moment when
the question of the undesirable moral effects of our interaction with the Al-enabled

the voices of these two brave Christians from two different Slavic countries are!” Wactaw Hrynie-
wicz, “Chrzescijanstwo przed nami” [Christianity Ahead of Us], Tygodnik Powszechny, nr 28, 2000,
http://www.tygodnik.com.pl/ludzie/tischner/hryniewicz.html#top (29.02.2020).
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entities - which manifestly enter the space of our quotidian existence with ever
increasing intensity - becomes a pressing practical problem, whose urgency will
affect us daily. Then - it may prove to be too late for us to take any comprehensive
corrective action to remedy the situation at hand.

Translated by Pawet Jedrzejko
@ https://orcid.org/0000-0002-3251-2540
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The Rule of the System of Technology
and Its Algorithms and the Problem
of Moral Responsibility

Abstract: The article offers an analysis of the problems of technology in the context of ex-
ercising power in an organization. The power of the system today is addressed in terms

of the “rule of numbers,” based on the impersonal authority of the algorithms which

is an extension of the modern concept of the instrumental reason. In keeping with the rules

of efficiency the employees manifest modes of behavior analogous to those characterizing

the functioning of technology and specifically emphasized by Max Horkheimer and Jacques

Ellul. In the author’s view, the rule of the algorithm-based technological systems leads

to the atrophy of the moral responsibility and the loss of agency. Attempting to defend

the idea of man’s free agency in the context of the algorithm-based technological system,
the author invokes Hans Jonas’s theory of moral responsibility and refers to the concept

of “ethical anarchism” as proposed by Emmanuel Lévinas.

Keywords: algorithm, a technological system, power, responsibility, Horkheimer, Jonas, Lévinas

[-..] the point of power today resides
in networks, computers, algorithms,
information and data.!

Introduction

At the onset of the Early Modern era, Francis Bacon resolved that knowledge
was power. Today, we have not departed very far from this type of thinking, even
though, admittedly, the way in which we imagine knowledge and power differs
from how these two notions were conceptualized in the 16th century.” Next
to “technoscience,” the contemporary conceptual inventory includes such notions

1. Alexander R. Galloway, Protocol: How Control Exists after Decentralization (Cambridge:
The MIT Press, 2004), 92.

2. See Francis Bacon, Selected Writings of Sir Francis Bacon (New York: Franklin Library,
1982), 105.
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as “technocracy” (the rule of the men of technology), or “Technopoly” (a utopian

social order built upon the foundation of techne).’ Technology impacts practices

related to formulating directives, setting up bylaws, or framing codes of conduct,
all of which are intended to help optimize an organization’s work in such a fashion

as to warrant the best possible results at a given level of the engagement of the human

workforce. It is in the rules imitating the automatism of the actions of the ma-
chines that managers seek ways to organize complex and uncoordinated human

behaviors into orderly routines. The axiological premises underlying the social

recognition of the technological tools for the management of human personnel

are based on such values as their versatile applicability, their decision-making

efficiency, their adaptability to a variety of situations, their capacity to optimize

operations, and their safety. Incidentally, these are also the values which we also

invoke in our social relations, that is, relations ostensibly independent of the rule

of technology.

The organizational culture of the algorithm comes into existence as a result
of the social recognition of the value of the machines and computational technol-
ogies. Among others, this phenomenon becomes visible in rhetorical strategies
adopted to reinforce one’s professional prestige. When used in specific contexts,
terms such as “management techniques,” “human resources management tools,”
or “the algorithm of the organization,” may strengthen the position of the speaker,
whose persona is then construed as that of a business professional in possession
of qualifications warranting his or her capability to efficiently manage an organ-
ization. The present-day social imaginary, informed with the affirmation of tech-
nology, is conducive to the shaping of the customers’ dispositions to accept such
phrases as evidence of the speaker’s ability to adequately perform tasks necessary
to reach particular goals set by the organization. However, it is not possible to as-
sociate all human behaviors with “technology” by virtue of its definition; such
a gesture would be tantamount to unjustified stretching of its limits, and thereby
to the misuse of the term.* Instead, we shall concentrate on instances of human
behavior related to the use of contemporary technological instrumentarium.

The term “algorithm” (Latin: algorithmus) denotes a finite sequence of pre-
cisely defined actions necessary to accomplish specific tasks. The tools serving
the purpose of the realization of these tasks — are numbers. Some simple cal-
culations involving the use of algorithms can be carried out without the help

3. See Neil Postman, Technopoly. The Surrender of Culture to Technology (New York: Knopf
Doubleday Publishing, 1992), 15-18.

4. Such an excessively broad understanding of technology is postulated, among others,
by the social psychologist Burrhus F. Skinner, who used the phrase “technology of human behavior”
in his work Beyond Freedom and Dignity (New York: Knopf Doubleday Publishing, 1971), 41-42.
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of the machines (for instance, when we plan a trip, or cook dinner on the basis

of a recipe). However, when more complex procedures enter into play, we rely
upon available IT systems. In the digital age, machines are increasingly entrusted

with even the simplest of tasks. Computers process information using algorithms

inscribed into and stored in the machine code. To ensure the machine’s efficient

operations, such a code must be clear and unambiguous.® The efficacy of the work
of the machine becomes appealing to individuals managing organizations

to such an extent that they often choose to apply a similarly non-ambivalent

procedural language to define the rules of institutional life, for instance - the life

of a business enterprise, a university, or a state. Exercising power in an organi-
zation aims at containing chaos and transforming it into order; its ultimate goal

is to attain the organization’s objectives by means of the selection of appropriate

means. In this sense, algorithms find application in defining technical proce-
dures for personnel management. In a similar sense, we create rules underlying

the principles governing strategic computer games.® However, due to the large

amount of data to be processed, the computational work necessary to develop

such procedures is delegated to artificial intelligence (data power). In such contexts,
we talk of the implementation of an algorithm within institutional structures

for the purpose of generating “mechanical” rules in the process of the development

of decision-making procedures.

These procedures may apply to human resources management, conflict solving
in social contexts, procedures serving the purpose of the increase of the efficiency
of the organization’s operations, determining the scope of legal responsibility,
or even resolving work-related moral dilemmas that the organization’s employ-
ees may face. As a consequence, algorithmization itself becomes a normative
operation, serving to determine proper principles of procedure. Once particular
commands are translated into a programming language, the procedures may be
broken down into a series of steps and expressed in the form of an algorithm.”
In this context, the literature of the subject frequently emphasizes the emergence
of the phenomenon of the “algorithm culture” (or “algorithm ideology”) which

5. See: Zbigniew Jedrzejczyk, Karol Kukula, Jerzy Skrzypczyk, and Anna Walkosz, Badania
operacyjne w przyktadach i zadaniach [Operational Research: Examples and Tasks] (Warszawa:
Wydawnictwo Naukowe PWN, 2011), 45-48.

6. See Alexander R. Gallway, Gaming: Essays on Algorithmic Culture. Electronic Mediations.
Volume 18 (Minneapolis - London: University of Minnesota Press, 2006), 89-90.

7. See Kevin E. Davis, Benedict Kingsbury, and Sally E. Merry, “Indicators as a Technology
of Global Governance,” Journal of the Law and Society Association, vol. 46, no. 1, March 2012,
71-104; Tarleton Gillespie, “The Relevance of Algorithms,” in: Media Technologies: Essays on Com-
munication, Materiality, and Society, ed. Tarleton Gillespie, Pablo J. Boczkowski, and Kristen
A. Foot (Cambridge: MIT Press, 2014), 167-193; “How Capitalist Society Shapes Search Engines.”
Information, Communication ¢ Society, vol. 15, no. 5, 2012, 769-787.
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has gained the status of an important component of the basic set of principles
determining the formulas of the present-day institution, business corporation,
or state management.

It is against such a backdrop that the author of the present article intends
to examine the problem of the atrophy of the sense of individual responsibil-
ity among the personnel employed in the institutions of power, within whose
structures power is exercised on the basis of a system of particular techniques
and the reto related algorithms. Observations made by the German social phi-
losopher Max Horkheimer and the French philosopher of technology Jacques
Ellul offer the methodological context for the present reflections, whose goal
is to uncover the anthropological foundations underlying the idea of the pow-
er of a technological system in the context of the role that the algorithms play
in the systemic power structure. The ubiquity of algorithms positively affects
the overall levels of the social approval for their further implementations in var-
ious areas of life. Internet users run online searches for resources based on search
engine algorithms; we work in institutions whose management would not be
possible without computer software, and it is resorting to (coded or informal)
algorithms that we seek partners with whom we wish to build close relationships.®
Asaresult, the presence of algorithms in institutional management system hardly
is surprising. Furthermore, if an individual perceives the pressure of the rules
instituted by the organization as too onerous, he or she usually does not relate
this sensation to the tyranny of the algorithm, but with erroneous algorithm
design, and, consequently, acts towards the improvement of the algorithm itself.

In the author’s opinion, however, it may be argued that the rule of algorithms,
leading, in principle, to the optimization of operations and standardization
of decision-making procedures in organizations and institutions of various lev-
els of complexity, is also responsible for the adiaphorization of human behavior:
it causes the emergence of a rift between one’s perception of the causes of one’s
actions and one’s awareness of its effects. Ultimately, the rule of the algorithm
leads to the atrophy in the area of individual capacity to pass moral judgments

8. Malte Ziewitz, “Governing Algorithms: Myth, Mess, and Methods,” Science, Technology &
Human Values, vol. 41, no. 1 (Special issue: Governing Algorithms), 2016, 3-16, http://www.jstor.
org/stable/43671280. This problem has also attracted the attention of a number of Polish scholars;
in the last few years, several texts addressing this issue were published. Among these works, the most
recent are: Magdalena Szpunar’s Kultura algorytmow [The Culture of Algorithms] (Krakow:
Wydawnictwo Uniwersytetu Jagiellonskiego, 2019), 23-35, and Lukasz Iwasinski’s “Spoteczne za-
grozenia danetyzacji rzeczywistosci” [ The Social Dangers of the Datafication of Reality], in: Nauka
o informacji w okresie zmian: informatologia i humanistyka cyfrowa [The Science of Information
in the Time of Change: Informatology and Digital Humanities], ed. Barbara Sosinska-Kalata,
Maria Przastek-Samokowa, and Zuzanna Wiorogdrska (Warszawa: Stowarzyszenie Bibliotekarzy
Polskich, 2016), 135-147.
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on events and actions in terms of his or her own ethical responsibility. Reflections
presented in the sections below seek to support the validity of this thesis.

Man in the System of Technology

Algorithms are a part of the system of technology. The cultural recognition
that products and principles of technology enjoy generates a particular model
of a techno-centric culture: a model, in which machines define the standards
for man’s functioning in the world.

In his Philosophy of Technology. An Introduction, Val Dusek observes that
the word technology (Gr. techne) may be understood in three ways: (a) as a set
of objects (devices) created by man; (b) as a series of principles and the reto
related activities which humans perform in the processes of building and using
various devices; (c) as a technological system. These three aspects of technology
are related to one another, as it would be difficult to imagine a technological
system without machines and without specific principles determining their op-
eration.’ The first two concepts of technology, that is, fechne as a “tool” and techne
asa “principle,” are referred to in the analyses proposed by eminent philosophers
addressing the problems of technology, including Martin Heidegger'® and Lewis
Mumford. The latter introduced a distinction between tools and machines, argu-
ing that the tool is an object of human manipulation while the machine enjoys
a far greater independence in its operations. According to Mumford, the idea
of machines operating without human oversight triggers concern that man will
lose control over them or that the machines will gain control over us, thereby
depriving the user of his or her ability to decide about their life. Common access
to the artifacts of technology and the long history of their influence upon us impact
cultural narratives of the “self,” of the place an individual occupies in the world,
and of the nature of the relations that bind us with other people."

On the one hand, the notion of the “system of technology” encompasses devices,
principles and actions taken up by man as the producer of objects and their user;
on the other, it also comprises advertising and other aspects of marketing, as well
as the model for the management of organizations whose operations are based

9. Val Dusek, Philosophy of Technology. An Introduction (Oxford: Blackwell Publishing, Ltd.,
2006), 39-40.

10. The issue of the twofold understanding of technology was raised, among others, by Martin
Heidegger. See The Question Concerning Technology, and Other Essays, trans. William Lovitt (New
York and London: Garland Publishing, Inc., 1977), 4-5.

11. Lewis Mumford, The Myth of Machine: Technics and Human Development (New York:
Harcourt Brace Jovanivich, Publishers, 1967), 344-348.
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on the application of technological tools. Therefore, a reference to the concept

of the “system of technology” makes it easier to explain those aspects of technology
that remain beyond the control of the user.”” The system of technology is an ele-
ment of the sociocultural imaginary, a component of the broadly shared image

of the world, which consists of popularized scientific claims, technology-based

social utopias, and cultural (behavioral) practices related to artifacts and to so-
cially-determined rules of their use.”’ As an anecdotal example of such an inter-
dependency one may quote the situation of Iran under the rule of Shahinshah

Mohammad Reza Pahlavi in the 1970s, when the Iranian government allocated

enormous financial resources obtained from the profitable sales of the coun-
try’s crude oil to the purchase of modern machinery and technologies without

making any initial provisions as to where the devices would be stored or who

would operate them. In Pahlavi’s Iran, however, the artifacts were to symbolize

civilizational progress and access to the consumer goods of the western world;

ultimately, much of the imported machinery ended up abandoned in the desert.
Although it seems indisputable that in order for the tools to fulfill their function,
their users need to know how to make the most of the machines’ actual potential,'*

it is also clear that the person who uses technological devices acts in accordance

with his or her own projections of how these tools change an individual, how they
improve the quality of his or her life, and how they allow them to gain an advan-
tage over competitors. The concept of the system of technology is thus a holistic

idea, encompassing both the equipment and the technical skills required to create

and operate them, and the complex cultural imaginary embedded in the civili-
zation in which the creators and users of machines function.””

The system of technology may appear to be so obvious to its users that they are
likely to overlook its implicit assumptions. For the same reason, they fail to observe
the process of their own gradual adaptation to the use of the technological tools
which they (unreflectively) take for granted. A technological outsider, or a “digital
immigrant,” may indeed choose not to take advantage of the landmark artifacts
of the present day, avoiding computers and smartphones, or refusing to use Inter-
net browsers or online communicators. He or she might reject the idea of online
research, choosing to harvest information from books and other traditional media

12. See Stephen J. Kline, “What is Technology?” Bulletin of Science, Technology and Society,
vol. 5, no. 3, 1985, 215-218.

13. The concept of social imaginary in the sense referred to in the article was developed
by Charles Taylor and presented in his work Modern Social Imaginaries (Durham and London:
Duke University Press, 2004), 23-25; Mariusz Wojewoda, “Narratives about Cyborgization
in the Context of Technoevolution,” Logos i Ethos, vol. 52, 2020, 11-32.

14. See Ryszard Kapuscinski, Shah of Shahs (London: Penguin Books Ltd., 2006), 75-78.

15. See Val Dusek, Philosophy of Technology. An Introduction, 41-42.
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instead. However, such a digital immigrant condemns himself or herself to tech-
nological exclusion, which, routinely, is tantamount to social and occupational

exclusion.”® A person of the like Weltanschauung may experience difficulties finding

a prestigious job and, in exceptional situations, such as that of an epidemiological

emergency, he or she will not be able to work online. A technological outsider
will probably consent that while he or she does not want it, he or she must either
adapt to the system of technology that has become ingrained in the daily cultural

practice of communications and work, or will face the necessity to change the na-
ture of his or her profession altogether. This compulsion to adapt to the system

does not deprive a person of his or her freedom, but it does significantly affect

the number of options, thereby restricting one’s liberty of choice to a limited set

of available paths. It places the individual in a situation in which the conditions

of his or her freedom, defined by the use of a variety of technological artifacts,
are pre-determined, and by that virtue, it affects one’s access to particular goods.
The lack of access to products of modern technology may effectively block certain

aspects of an individual’s professional and social development. This, however,
does not mean that we, as beneficiaries or technological progress, do not miss

moments when we “drop off the radar” and become invisible to IT systems, “out

of range” and “out of reach.”

The fascination with the development of exact and technical sciences is char-
acteristic of the modern period. Diagnosing the state of intellectual and technical
culture in the first half of the 20th century, the German philosopher Max Hork-
heimer claimed that although science and technology allowed man to overcome
his fear of nature and supernatural powers, it made humans slaves to social
codes of conduct and principles of procedure that, paradoxically, we created
ourselves while striving for the improvement of the quality of life and security.
At the center of his considerations Horkheimer put the problem of instrumental
reason. The operations of instrumental reason are based on the formula of per-
ceiving man and the world through the lens of technology."” On the one hand,
the conceptual shift from metaphysical reason to instrumental reason, which
occurred at the onset of the modern period, removes the spell of magical think-
ing from the world and thus “disenchants” it, but, on the other, it grants reason
the position of an essential cognitive tool allowing one to interiorize the system

16. The distinction between the digital natives (generation of people born after 1980) and the dig-
ital immigrants (generation of people born before 1980) has been introduced by the American
media researcher Marc Prensky. See “Digital Natives, Digital Immigrants,” On the Horizon, vol. 9,
no. 5 (October 2001), MCB University Press, http://www.marcprensky.com/writing/Prensky%20

-%20Digital%20Natives,%20Digital%20Immigrants%20-%20Part1.pdf (10.12.2020).

17. Max Horkheimer, Critique of Instrumental Reason. Lectures and Essays since the End

of World War II, trans. Mathew O’Connell (New York: Seabury Press, 1974), 34-35.
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of principles and rules, without which neither an individual nor a community
can function. Furthermore, instrumental reason creates criteria for the assess-
ment of the validity of these principles. Challenging Horkheimer on this issue,
however, one might argue that civilizational rejection of magic is only illusory;
rather than that, it seems reasonable to claim that magic changes its character,
especially that most users of modern digital tools do not understand the essential
tenets of their operation, they are unable to repair them, and focus solely on their
use — and even in this respect they often utilize the simplest functions of their
hardware and software alike.

Horkheimer pointed out two aspects of the use of the concept of reason: subjec-
tive and objective. The former manifests itself in subjective thinking or in a reflec-
tion characteristic of a certain community of thought. When adopting this usage,
we may, for instance, talk of people organizing something rationally, resorting
to their abilities of logical and calculative thinking. In turn, the objective aspect
of the use of the term manifests itself in metaphysical reflection, in which, for in-
stance, the objective Logos establishes the order of the world, while the subjective
(human) logos is conceived of as a means to explore and understand the objec-
tively established metaphysical order. The subjectivization of reason ultimately
leads to its instrumentalization and formalization.”® As a consequence, the values
which guide us in our actions lose their roots in the ontic structure of the world:
they become part of the social contract and their sense becomes negotiable.
Thus, for instance, from the point of view of instrumental reason, the claim
that “freedom and justice are better than slavery and injustice” is unverifiable,
because it expresses a subjective belief of an individual subject or of a political
faction. What connects people is not revealed through a common understanding
of values: it becomes manifest in communally accepted, formal, or - in other
words — procedural and technical, norms.

According to the principle of instrumental reason, decisions are expressions
of the arbitrary will of the subjects who are in possession of the appropriate abil-
ity (power) to influence the environment. In an action model based on a system
of technology, the arbitrariness of individual choices must be constantly revised
in reference to formally defined rules of operation. The defining of procedures
becomes a recipe for sorting out complex situations, and techne — understood
as a principle — becomes a tool allowing one to carry out calculations fundamen-
tal for such procedures. As a consequence, the subject ceases to trust his or her
understanding of the situation, and associates the efficiency of a particular action
with the reliability of the technological algorithm."” The authority of formally

18. Horkheimer, Critique of Instrumental Reason, 40-42.
19. Horkheimer, Critique of Instrumental Reason, 49-50.
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established rules derives from the arbitrariness of the impersonal (non-human)
principle (techne). Thus, in terms of the philosophy of the system, the point
is not to make employees’ decisions morally right, but to make them optimal
in terms of the efficiency of the decision-making process. The instrumental reason
becomes a tool for creating rules of human behavior in organizations.

In the system of technology, the rationalization process is not a result of the ac-
tions of anonymous market forces: it is an effect of planning and of the adaptation
to particular circumstances that individuals and organizations undergo. Those
unable to adapt are excluded. Adaptation becomes a model for human activities
of all types.? Paradoxically, however, adaptation does not lead to an increase
in the employee efficiency: it entails work under the pressure of the fear of mak-
ing a mistake and, consequently, bears fruit in terms of the lack of courage and,
effectively, inability to make decisions in the situations of crisis.* Instrumental
reason is supposed to supersede independent thinking; it is a tool facilitating
the operations of the mechanisms of adaptation granting an individual a sense
of security in a quantified reality. As a result, the individual activity of an employee
of an institution becomes inscribed into a calculated sequence of events, whose
frames and aims have been unambiguously defined and specified.

In what sense can technology affect the exercise of power? Writing about
the system of technology, Ellul observed that it tends to be simultaneously com-
plete and comprehensive:

Now, anything that is incorporated, or seized, is treated as an object by the active system,
which cannot develop or perform without acting upon a set of elements that have previ-
ously been rendered neutral and passive. Nothing can have an intrinsic sense; it is given
meaning only by technological application. Nothing can lay claim to action; it is acted
upon by technological process.

The social recognition for the efficiency of the functioning of the system of tech-
nology and of the algorithms induces a change in interpersonal relations. Within
the system of technology, social development is no longer a random or spontane-
ous phenomenon: it is rational. It is divided into successive stages, of which each
is attuned to a clearly defined goal. Technical thinking presupposes a certain
idea of mechanized consciousness, whose approach to artifacts is a calculated
approach, and whose thinking about objects is determined by the criteria of their

20. Horkheimer, Critique of Instrumental Reason, 111-112.

21. Among others, also Arnold Gehlen arrived at similar conclusions. See: Anthropologische
und sozialpsychologische Untersuchungen (Hamburg: Rowohlt Repertoire, 1986), 120-123.

22. Jacques Ellul, Technological System, trans. Joachim Neugroschel (New York: The Contin-
uum Publishing Corporation, 1980), 12.
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technical utility and practical uses.” Consequently, this mode of thinking trans-
gresses the threshold of the world of objects and affects the area of interpersonal
relations and institutional life.

This process is founded upon the general principle of the technicization of hu-
man behaviors. Such a shift, among others, serves the purpose of anticipating
future problems and eliminating them before they arise. It is to facilitate and ac-
celerate the decision-making process in difficult situations, in which the employee
hesitates and the refore must consult his or her superior. Hesitation, and ensuing
consultations, delay the moment of reaching the institutional goal, which renders
them undesirable from the point of view of the organization’s interests. For this
reason, the principles of the functioning of an organization are based on proce-
dural instructions — bylaws, codes (legal and ethical) — and, as such, they bear all
the hallmarks of technology understood as a system. It is particularly important
when what is at stake is the optimization of one’s own efforts, adjusted to specific
levels of the expenditure of energy and resources. However, as Ellul points out,
paradoxically, the process that succeeds in improving the functioning of institu-
tions by means of the technicization of operating procedures simultaneously fails
to enhance the desired moral assets of their employees. Contrariwise, it hinders
the development of their ability to make unconventional decisions, rewards
conservative attitudes, and effectively blocks the employees’ ability to unaidedly
seek solutions to problems they encounter.** By eliminating difhicult situations
from the life of the organization, the procedural algorithm also eliminates the per-
sonnel’s need to develop problem-solving skills and strategies, so when a crisis
situation occurs, the employees turn out to be unprepared to tackle problems
they face.

In the model in which power is exercised with the use of an algorithm, it is still
people — IT specialists — who create the latter, although, just as well, this task
could be successfully performed my Al-enabled machines. Should this happen,
all the unpleasant aspects of exercising power, that is, controlling and disciplin-
ing others, move into the domain of “the artificial.” That which is “non-human”
appears to be free from all characteristically human shortcomings: in this sense,
the non-human is more rational and more just. From the decision-makers’ point
of view, whether in business organization or in state institution, the digital
language of technology is better suited to controlling people than the natural
language, as it nullifies the belief that we are subject to the power of “a sovereign”
(aruler, a people, or a tradition). In such a context, an individual does not follow

23. See Jacques Ellul, The Technological Society, with an Introduction by Robert K. Merton
(New York: Vintage Books, 1964), 6-12.
24. See Ellul, The Technological Society, with an Introduction by Robert K. Merton, 79-85.
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his or her error-prone superiors’ arbitrary orders, but is subject to impersonal,
technically calculated, rules.

The analyses presented above demonstrate that the idea of the algorithm
rule is a consequence of three assumptions: (1) it is based on the belief that
it is the technological reason that is the key to ordering complex social processes,
with particular emphasis on the consequences of the automation of human be-
havior; (2) in this approach, the idea of social progress (manifest in the improve-
ment of the quality of human life) is directly related to the idea of technological
progress; (3) technological reason is based on an algorithm designed to optimize
the decision-making process. Man is often mistaken, self-interested, unpredictable,
and the refore prone to make erroneous decisions. This is why the task of the al-
gorithm is to eliminate the human factor from the process. If exercising power
becomes a technical activity, then the human, whose flaws could adversely affect
the cohesion of the system, may prove to be an obstruction on the organization’s
way towards the accomplishment of its strategic goals.”® The rule of the system
of technology for the benefit of man, in fact, is the most inhuman form of exer-
cising power, because it effectively marginalizes the role of the alleged beneficiary
in the decision-making process.

The Problem of Responsibility in the World of Algorithms

Because the computing power of the algorithm-calculating machine is limited,
the assumptions indicated above may prove erroneous. In the process of big data
computation, the machine must stop to propose a specific solution to a given
problem. The dynamic data growth results may impact the result of the computing
operations, should the same calculations be performed repetitively. No algorithm
is capable of predicting events that will occur in the future, although, admittedly
the computational power of contemporary machines proves sufficient to predict
a wide variety of possibilities in task areas lending themselves to being defined
by parametric values, such as chess or Go. To some extent, their processing
potential may prove efficient enough to resolve highly formalized and complex
legal formulas. The above notwithstanding, algorithms are helpless in contexts,
in which the factors of stochasticity or contingency prevail, enforcing intuitive
decision-making.

It is the opinion of the author of the present article that the rule of the system
of technology and algorithms is a form of the rule by Nobody. The concept, coined
by Hannah Arendt, originally referred to the totalitarian regimes of the Second

25. See Ellul, The Technological Society, with an Introduction by Robert K. Merton, 84.
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World War period. In this case, it is not the rule by Nobody understood as a rule
aiming at the extermination of people deemed undesirable from the point of view
of a particular political system, but as a model of exercising power which operates
on the principle of the reduction of the subject’s (civic) responsibility.** Expanding
his critical view to encompass the problems of the technicization of social life, Zy-
gmunt Bauman claims that the unlimited power of technology makes us conceive
of human actions as determined. The subject — a functionary of the political system
of technology — no longer feels his or her own agency: the outcomes or his or her
actions are severed from their causes. The contribution that particular individuals
make to the operations of the machine-as-an-institution appears so miniscule
that its significance seems close to naught, which is why the active subject does
no longer perceives it as a causative factor. As a consequence of the above, he or she
ceases to valuate technology and the reto related algorithms from a perspective
of his or her moral responsibility.”

The compulsoriness of our dependency on the systems today is not as oppres-
sive as that characteristic of the times when totalitarian regimes ruled, or at least
we do not experience it as equally painful. The pressure to conform to the system
becomes more subtle, outwardly less burdensome, and, as such, gets inscribed
into the mechanical pragmatics of the institution and its operations. On the one
hand, conformity with the exigencies of the system is driven by the fear of making
an error, and on the other — by the urge to maximize profits. Institutions choose
to rely upon technology and its algorithmic tools to manage their personnel
because such tools give them an advantage over their competitors. In doing so,
however, they legalize the most inhuman, mechanical mode of exercising power,
whose paradox lies in the fact that although its primary objective is the good
of man, it ultimately instrumentalizes both “good” and “man.”

Yet, at the controls of the system of technology one will not find a mentally
dysfunctional tyrant, an institutional psychopath, or a ruthless robber baron,
but a likeable manager or a group of congenial managers, who — better than
others — understand the ins and outs of the institution’s organizational system
and its conditions, who readily adapt to them, and who successfully compete
with other institutions, operating on similar principles. Their success, tantamount
to the success of their team, however, may be parameterized: for instance, if they
score a high number of points according to the criteria pertinent to their particular
field, their score may then translate into their high position in the intra-institutional
rankings. Thus techne-based objectivity is born: a non-human objectivity, which

26. See Hannah Arendt, Responsibility and Judgment, edited and with Introduction by Jerome
Kohn (New York: Schocken Books, 2003), 61-63.
27. See Zygmunt Bauman, Modernity and Holocaust (Cambridge: Polity Press, 1989), 438-441.

46



is deemed as unbiased as it is impartial. Numbers (points) become tools to which
the function of (the formerly human) authority is shifted.” In this sense, the rule
of algorithms dehumanizes institutions by introducing mechanical strategies
of operation into the very core of their organizational philosophy.

The institution’s mechanical rules are implemented to increase the confidence
in the infallibility of its operations, which eventually replaces the value of the trust
in human responsibility for thereto related decisions. In this view, certainty
does not emerge from the tyranny of coercion: it is a function of the application
of the digital camera and of the processing of data allowing the system to predict
human behavior. The individualism of the employees hampers the development
of the institution. From the perspective of the system, it is better when the em-
ployees feel that they form a homogeneous whole with the organization for which
they work. The idea of individualism is an obstacle; it prevents the organization
from the achievement of homeostasis. Therefore, new technologies are geared
towards predicting human behavior: they are used to warrant the certainty of the fi-
nancial result of the organization’s operations (prevailing over the competition),
to attain a satisfactory level of social prestige, to live a comfortable and pleasant
life, and to gain a sense of security. The price may seem “insignificant” — after all,
what one gives up is but the right to decide about oneself, which, in the context
of any “employment,” is limited anyway. Yet, in fact, the cost is “exorbitant™ one’s
willingness to pay it ultimately leads to the disappearance of the individual’s au-
tonomous self. In this context, Shoshana Zuboft uses the term Big Other (a new
incarnation of the Big Brother). In an organization, the Big Other represents
the power of the rational correctness of action, based on hard “data facts” that,
anticipating our future expectations, stimulate our current needs. The ideas
of moral choice, of which an inseparable part were doubts about the correctness
of one’s behavior, are now being replaced by digital engineering based on algo-
rithmic certainty and impartiality of action.”

The tools of oppressive control and coercion, characteristic of the model of totali-
tarian rule, have transmogrified into the so-called big nudging, a strategy involving
the use of the rhetoric of suggestion, or persuasive techniques, such as propagat-
ing a vision of the success of the entire organization which, when attained, will
(inevitably) result in pay rises and higher professional prestige for its employees.
Up to a certain point in their evolution, algorithms relied on statistical tools.
Today, the computational technology allows one to create algorithms tailored

28. See Robert Seyfert and Jonathan Roberge, Algorithmic Cultures. Essays on Meaning, Per-
formance and New Technologies (London & New York: Routledge, 2016), 13-18.

29. See Shoshana Zuboft, The Age of Surveillance Capitalism. The Fight for a Human Future
at the New Frontier of Power (New York: Hachette Book Group, Inc., 2019), 513-520.
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to idiosyncratic characteristics of an individual. This transformation affects both
clients and employees: in this sense no one is free from the pressure of algorithms,
or “immune” to their influence.”® Examples include algorithms designed to predict
human behavior on the basis of the analysis of facial photographs registering
the reactions of individuals facing difficult decisions.

Algorithms used for such purposes indeed influence human decisions: even
though the employee of an organization may quietly object to the idea of applying
algorithmic calculations to the analysis of his or her client, he or she is aware that
their performance will also be assessed by their superiors, who will also apply some
algorithm for this purpose.* Algorithmically defined procedures will also provide
ajustification for the subordination of the operations carried out by an individual
to global organizational strategies. They will legitimize such a uniformization
of procedures by demonstrating that each action of an individual is an element
of a market game in which the more clever and the more resourceful win. This,
however, begs a question: will the employee be able to muster enough courage
to act contrary to the procedures if circumstances demand it? One should only
hope that it is still possible.

The problem of the rule of the system of technology and of the impact of algo-
rithms upon human life is usually addressed in terms of a threat posed to the freedom
of the subject. In this context, it is also worth the while to consider the question
of subjective moral responsibility, as well as the issue of other risks related to the use
of algorithms within the system of technology. While one’s legal responsibility lends
itself to being described on the basis of the schema of an algorithm, one’s moral
responsibility resists any attempts at its technicization or quantification. Its essence
is one’s moral intuition: one makes his or her moral choices, figuratively speaking,
beyond and above profit-vs-loss considerations. Sometimes one’s moral reflection
urges one to seek a consensus, to adopt non-standard solutions to solve non-stand-
ard problems, or to account for the uniqueness of the situation in which another
person — perhaps someone subject to one’s ethical judgment, or someone compelled
to make a decision - actually is. While addressing the problem of responsibility,
Hans Jonas employs the category of “the causal power of human action,” which
relates the subject’s activity within an institution to his or her belief that an individ-
ual may tangibly influence the organization’s operations. Let us illustrate the sense
of this phrase with an example: when we use the word “responsibility” while talking

30. See Jean-Hervé Lorenzi and Mickaél Berrebi, Lavenir de notre liberté (Paris: Groupe
Eyrolles, 2017), 176-180.

31. See Davis Kevin E., Benedict Kingsbury, and Sally E. Mery, “Indicators as a Technology
of Global Governance,” Journal of the Law and Society Association, vol. 46, no. 1 (March 2012), 79-80.
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of “delegating responsibilities to individual employees,” we use it in the sense which
underlies Jonas’s concept.

Yet, if the subject holds a contrary belief about his or her influence upon their
institution, he or she will adopt a cautious, conservative attitude with respect to it.
The above notwithstanding, moral responsibility, according to Jonas, implies the ob-
ligation on the part of the subject — even when he or she is not formally compelled
to carry responsibility. This type of responsibility goes beyond consensual and algo-
rithmic responsibility; in essence, it is similar to natural responsibility. In this sense,
responsibility is a function of the subject’s care for the long-term effects of his or her
actions in the light of the obligations that he or she voluntarily accepted.” The essence
of man’s moral actions is therefore his or her autonomy, or, in other words, man’s
independence of the effects of external influences or of biologically conditioned human
desires. The issue raised here is that of the privilege of human spontaneity condition-
ing the sense of responsibility that has not been imposed upon the subject by virtue
of previous agreements, or enforced upon him or her in the aftermath of arbitrary
delegation of duties. Responsibility accepted knowingly is, in its essence, voluntary.
If such a preliminary choice is made, the subject will gain the necessary “causal power
of action” and thereby will determine the scope of his obligations on his or her own.*

Complementing Hans Jonas’s theory of responsibility is the concept of “ethical
anarchism” proposed by the French philosopher of dialogue, Emmanuel Lévinas.
According to the latter, the concept of “ethical anarchy” precedes the political
and anti-political (anti-systemic) senses of the term. In Lévinas’s view, an-archy
is what comes before arché - it is thus prior to the principle. It does not denote
any specific political views, although it is a position which will, inevitably, discom-
fort institutions and individuals within them. It is a radical stance, which objects
to the idea of an organizational whole that obliterates the variety of individual
behaviors and ways of understanding the world. Such a stance prevents institutions
from easing into the state of complacency and stagnation: it re-introduces the spon-
taneous and intuitive human factor to the life of the organization, and thereby
distances itself from all mechanical procedures of operation. Ethical anarchy does
not seek to reign over reality or to force it into rigid frames of some total order:
on the contrary, it defends ambiguity and mystery. In this context, Lévinas uses
the category of a “trace,” which is more of a suggestion, a guideline, rather than
an answer to the question of how do what is right.**

32. See Hans Jonas, Imperative of Responsibility. In Search of an Ethics for the Technological
Age (Chicago: The University of Chicago Press, 1984), 172-174.

33. See Jonas, Imperative of Responsibility, 176-178.

34. See Emmanuel Lévinas, Otherwise Than Being or Beyond Essence, trans. Alphonso Lingis
(Dordrecht: Kluwer Academic Publishers, 1991), 169-171.
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The fundament of ethical anarchism is conscious responsibility, unconditioned
by any acts of prior imposition, compulsion, or any coercive institutional procedures.
Itis in an ethical situation that a supra-structural, supra-logical, and the refore also
supra-algorithmic, beyond-techne, exhortation becomes manifest. The ethical stance
of an-arché restores man’s sense of agency in relation to his own actions. The sense
of the “causal power” results from the experience of an autonomous conscience,
in which an individual moral obligation arises. While conscience does not create
rules of ethics, its very existence nonetheless confirms that in the process of their
internalization, the principles adopted from the outside were granted a certain
validity. According to Lévinas, ethics is not a technical construct — a code, or a set
of procedures. Rather than that, it stands for a call to action that extends beyond
the algorithmized areas of our reality, and is implemented within the quotidian
practices of everyday life.”” Ethical anarchism is an extension of the political idea
of civil disobedience; it denotes resistance to subordination to political and insti-
tutional goals. In the context of the problems of the algorithms, the point of ethical
anarchism is not to reject them, but to control them, to refuse to entrust them
with power over ourselves or over our institutional structures. After all, it is we who
create them, or at least, it is we who legitimize the validity of their power. It is thus
not the algorithms themselves that are dangerous: the real peril lies in the uniquely
human passivity - manifest in automatic thinking, in our inclination to embrace
schematic behaviors and, last but not least, in the decline of individual moral re-
sponsibility in organizational structures.

The reflections above bring us to the question of how to weaken the power
of the algorithm. In line with Lévinas’s general message, one should not submit
to the tyranny of “the whole” understood in the sense, in which Ellul conceived
of the system of technology. It is important to appreciate the “multiplicity and di-
versity” and to fully recognize the advantages of uncalculated action. The ethical
attitude is metapolitical, metasystemic, and, consequently, also anti-algorithmic.
It is an anarchist moment of democratic resistance to the formation of ideally
formulated rules and imposition of untenable demands on the employees of insti-
tutions and organizations; it is an attitude of protest against the strategies of nudg-
ing the employees into adopting impossible standards of flawless performance
by means of institutionally condoned promotion of machine-like perfectionism.*
Adopting the stance of ethical anarchism, one disperses the myth that the rules
that serve the organization well automatically benefit the employee. As has been
demonstrated, what ostensibly serves the institution, in fact effectively hinders
the development of the employees’ subjective moral competences, which, in the long

35. See Simon Critcheley, Infinitely Demanding. A Political Ethics (London: Verso, 2007), 143-144.
36. See Critcheley, Infinitely Demanding. A Political Ethics, 148.
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run, must prove damaging to the organization itself. In a sense, thus, the defense
of subjective freedom is tantamount to the defense of moral responsibility, because
both these values (and the rules of conduct founded upon them) complement
each other both within the context of the life of an organization and outside of it.

Translated by Pawet Jedrzejko
@ https://orcid.org/0000-0002-3251-2540
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Geontowtadza algorytmow
O produkgii dyskursdéw w Antropocenie

Geontopower of Algorithms. On the Production of Discourses
in the Anthropocene

Abstract: The aim of the paper is to analyse the production strategy and functioning

of the ecological discourse within the Anthropocene. The author asks about the peculiar

popularity of climate denialism in public discourse. In the paper, the discourse pro-
duction is considered in the context of zoe/geo/techno assemblages (Braidotti), as well

as the functioning of algorithms and search engines on the example of the Youtube plat-
form. The author concludes that climate denialism should be considered as an equivalent

ecological narrative to avoid the expansion of alternative knowledge cycles. In this context,
he proposes to turn to the Neganthropocene proposal formulated by Bernard Stiegler.
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Cho¢ nazwa “antropocen” nie zostala oficjalnie przyjeta dla okreslenia obecnej
epoki geologicznej', pojecie to zyskalo niezwykla popularnos¢ w dyskursach z za-
kresu nauk humanistycznych czy spolecznych. Réwniez na tych polach spotyka
si¢ jednak z liczng krytyka, ktora podwaza sama zasadno$¢ definiowania Antro-
pocenu?, w zamian proponujac nazwy alternatywne, wywodzace sie z poszukiwan

“winnych”, ktérych okreslenie byloby bardziej precyzyjne niz uniwersalizujacy
Anthropos. Franciszek Chwalczyk wylicza 91 takich propozycji, zastrzegajac

1. Pomimo rekomendacji udzielonej 29 sierpnia 2016 roku Miedzynarodowej Komisji Stra-
tygraficznej przez Grupe Robocza ds. Antropocenu prowadzong przez prof. Jana Zalasiewicza,
nazwa nowej epoki geologicznej nie zostala wciaz oficjalnie przyjeta. Zob. Damian Carrington,

“The Anthropocene Epoch: Scientists Declare Dawn of Human-influenced Age”, The Guardian
https://www.theguardian.com/environment/2016/aug/29/declare-anthropocene-epoch-experts-
urge-geological-congress-human-impact-earth (27.11.2020).

2. Bede odtad uzywal duzej litery na oznaczenie Antropocenu jako postaci pojgciowej, a nie
wylacznie nazwy epoki geologicznej. Zob. Mitosz Markiewicz, “Nowa wspdlnota dla antropoce-
nu? Ekologika, czyli my$lenie domem. Zarys problematyki”, Studia Europaea Gnesnensia, nr 18,
2018, 163-177.
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jednoczes$nie, ze nieustannie powstaja kolejne®. Christophe Bonneuil i Jean-
Baptiste Fressoz poswiecili kilku propozycjom definiowania Antropocenu cala
ksiazke, The Shock of the Anthropocene: The Earth, History and Us. Wedlug
autoréw Antropocen jest problemem spolecznopolitycznohistorycznym, nie zas
geologicznoilosciowodemograficznym®.

Interesujace wydaja si¢ spostrzezenia Jasona W. Moore’a, ktory pisal, ze nie ma
jednego Antropocenu - sg dwa: geologiczny i popularny®. Tak jak w przywolanym
powyzej podziale, pierwszy z nich skupia si¢ na badaniach stratygraficznych, kto-
rych celem jest ustalenie datowania poczatkéw epoki geologicznej oraz jej cech
charakterystycznych, w drugim zas pojawiaja sie wszelkie narracje alternatywne.
Ten sam autor pisze, ze koncepcja Antropocenu nie potrafi odpowiedzie¢ na pytanie

“w jaki sposob do tego doszlo?”, poniewaz jest zakladnikiem tych samych struktur
poznawczych, ktére do niego doprowadzily®. Wydaje sie jednak, ze konstatacje
Moore’a nalezaloby poddac relekturze. Nalezaloby bowiem przyjaé, iz Antropo-
cen opuscil swdj geologiczny matecznik i stal si¢ narracja, ktéra obejmuje kolejne
pola i dziedziny, nie tylko naukowe, ale réwniez medialne czy artystyczne. Jak za-
uwazajg Rolf Lidskog i Claire Waterton, “narracja antropocenu jest dynamiczna
i nieustannie si¢ zmienia — nowe warstwy znaczen odktadaja si¢ na starszych. [...]
To koncept, ktory wciaz jest stwarzany, angazuje tym samym wielo$¢ znaczen,
napiec oraz debat™”. Nalezaloby wiec spojrze¢ na Antropocen rowniez w kontekscie
dyskursywnym, a nie ustawiajac ten ostatni w opozycji do chociazby nauk geolo-
gicznych, ktérym trudno wszak odméwic dyskursywnego charakteru, nie mowiac
juz o ich spekulatywnym wymiarze. Kwestie zwigzane z narracjami alternatywnymi,
o ktérych wspomina Moore, a ktore wymienia Chwalczyk, sa interesujace o tyle,
o ile bedziemy je traktowa¢ jako narracje uzupelniajace. Jako swoiste geopoetyki
Antropocenu, a nie propozycje konkurencyjne. Jakiegokolwiek bowiem podejscia
nie przyjmiemy, nie zmieni to faktu, Ze mamy do czynienia z realnym problemem,
ktdrego efekty sa coraz bardziej odczuwalne. W ten sposéb Antropocen staje si¢

3. Zob. Franciszek Chwalczyk, “Around the Anthropocene in Eighty Names—Considering
the Urbanocene Proposition”, Sustainability nr 12 (11), 2020; oraz Franciszek Chwalczyk, “Antro-
pocen, kapitalocen — urbanage, urbanocen? Czyli nie tylko ‘kto’ oraz ‘jak’, ale i ‘gdzie™, Kultura
i Historia nr 34 (2), 2018, 90-121.

4. Christophe Bonneuil, Jean-Baptiste Fressoz, The Shock of The Anthropocene. The Earth,
History and Us, przel. David Fernbach (London-New York: Verso, 2016), loc. 454-486.

5. Zob. Jason W. Moore, “Capitalocene & Planetary Justice”, Maize nr 6, 2019, 50.

6. Zob. Jason W. Moore, red. Anthropocene or Capitalocene? Nature, History, and the Crisis
of Capitalism (Oakland, CA: Kairos, 2016), 84.

7. Rolf Lidskog, Claire Waterton, “The Anthropocene: The Narrative in the Making”, w: Envi-
ronment and Society. Concepts and Challenges, red. Magnus Bostrom, Debra J. Davidson (Cham,
Switzerland: Palgrave Macmillan, 2018), 31. Jezeli nie zaznaczono inaczej, autorem przektadow
cytatow w tekscie jest Mitosz Markiewicz.
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pojeciem uniwersalnym, “co wynika ze wspdlnego odczucia katastrofy”®. Poda-
zajac wiec tropem wysunietym przez Bonneuila i Fressoza, nalezaloby sprobowac
odczyta¢ Antropocen przez pojecia geowladzy i geowiedzy®.

Pozwoli to potraktowa¢ “powaznie nie tylko nasze biologiczne (czy biopo-
lityczne) zycie, ale réwniez zycie geologiczne (czy geopolityczne) i formy jego
réznicowania”. Gdy Timothy Morton zauwaza, ze “globalne ocieplenie nie jest
tylko zagrozeniem politycznym, ale takze ontologicznym™!, Elizabeth A. Povinelli
mowi wrecz o koniecznosci przepisania wspolczesnej filozofii przez pryzmat takich
poje¢ jak geontowtadza i geontologia'?, a Achille Mbembe twierdzi, ze — zwlasz-
cza w kontekscie postepujacego kryzysu ekologicznego — nalezy uzna¢ wladze
za kategorie geomorfologiczna i w tym kontekscie ja rozpatrywac®. Dolaczenie
geoperspektywy do podejscia humanistycznego, ktére mozna juz chyba $miato
nazwac zwrotem geologicznym, to propozycja, ktdra wigze si¢ z probg wyjscia
poza dualizm nauk humanistycznych i “Scistych™*. Geologia na dobre bowiem
rozgoscita sie juz w refleksji humanistycznej oraz spolecznej i jest szeroko dys-
kutowana poza swoim dyscyplinarnym kontekstem, a wrecz powinni$my ja po-
strzega¢ jako zjawisko kulturowe®. Jednoczesnie za$ stanowi probe wzmocnienia
i poszerzenia samych badan geologicznych o czynniki, ktdre nie byly do tej pory
brane pod uwage.

Dlatego tez celem niniejszego artykulu jest zwrdcenie uwagi na udziat produkeji
dyskurséw - szczegdlnie denialistycznych — w procesie antropogenicznych zmian
planety, ktérych efektem jest propozycja Antropocenu. Interesowaé mnie bedzie

8. Dipesh Chakrabarty, “Klimat historii. Cztery tezy”, przet. Magda Szcze$niak, Teksty Drugie
nr 5, 2014, 198.

9. Bonneuil, Fressoz, The Shock of The Anthropocene...,loc. 1552.

10. Kathryn Yusoff, “Geologic Life: Prehistory, Climate Futures in the Anthropocene”, Envi-
ronment and Planning D: Society and Space, t. 31, 2013, 779.

11. Timothy Morton, “Lepkos¢”, przel. Anna Barcz, Teksty Drugie nr 2, 2018, 290.

12. Zob. Elisabeth A. Povinelli, Geontologies. A Requiem to Late Liberalism (Durham-London:
Duke University Press, 2016).

13. Zob. Achille Mbembe, Brutalisme (Paris: La Découverte, 2020), passim.

14. Zob. Milosz Markiewicz, “Przeciw dyscyplinie. Obietnice posthumanistyki”, w: Wiedza
i dyscyplina. Meandry miedzyobszarowosci, red. Piotr Bogalecki, Jan Zajac (Katowice: Wydaw-
nictwo Uniwersytetu Slaskiego, 2017).

15. W kontekscie humanistycznego zainteresowania geologia warto réwniez zwroci¢ uwage
na takie publikacje, jak: Monika Bakke, “Geologizing the Present. Making Kin with Mineral Species
and Inhuman Forces”, w: The Forces Behind the Forms. Geology, Matter, Process in Contemporary
Art, red. Beate Ermacora, Martin Hentschel, Helen Hirsch (Berlin: Snoeck, 2016); Monika Bakke,

“Art and Metabolic Force in Deep Time Environments”, Environmental Philosophy nr 14 (1), 2017;
Kathryn Yusoff, “Anthropogenesis: Origins and Endings in the Anthropocene”, Theory, Culture
& Society nr 33(2), 2015; Marcia Bjornerud, Timefulness. How Thinking Like a Geologist Can Help
Save the World (Princeton-Oxford: Princeton University Press, 2018).
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zwlaszcza dyskurs ekologiczny jako ten, ktory zorientowany jest w duzej mierze

wlasnie na tematyce antropocenowej. Majac jednak na uwadze, iz “zycie nie jest
wylaczng domeng czlowieka — obejmuje zaréwno sily witalne bios i zoe, jak rowniez
geo- oraz technorelacje, ktére wymykaja si¢ naszym zbiorowym czy osobistym

mozliwosciom percepciji i zrozumienia™¢, proponuje spojrze¢ na to zagadnienie

wiasnie w perspektywie opisywanych przez Braidotti zoe-/geo-/technoasamblazy.
Produkcja oraz funkcjonowanie dyskursow, ktore biorg udzial w obecnym kryzysie

ekologicznym, nie s3 bowiem zalezne wylacznie od czlowieka. Stanowig raczej

zaledwie czgs¢ szerszych relacji pomigdzy zyciem jednostkowym, planetarnym

czy technologicznym. Nigdy nie istnieja same-w-sobie. Sg raczej czescig opisywa-
nej przez Bernarda Stieglera relacji transdukcyjnej, a wigc takiej, ktora zachodzi

pomiedzy systemami spolecznymi i technicznymi, “w ktorej terminy tworzy sama

relacja, co oznacza, ze nie istniejg one niezaleznie od niej”"".

* % %

W spekulatywnym eseju pisanym z perspektywy 2393 roku Naomi Oreskes
i Erik M. Conway pytaja, jak to mozliwe, ze “ludzie, ktérzy uznawali sie za dzieci
Oswiecenia, pozostawali w cieniu ignorancji i zaprzeczen™® wobec zauwazalnych
zmian klimatycznych oraz ich dalszych konsekwencji. Zastanawiaja sie, dlaczego
sceptycyzm i denializm wziety gére nad swiadomoscig oraz refleksja ekologiczna,
skoro wiedza na temat antropogenicznych zmian ksztattu planety - widoczna
na poziomie badan geologicznych, atmosferycznych, hydrosferycznych, kriosferycz-
nych czy badan biosfery - jest coraz rozleglejsza. Dlaczego dzialania prewencyjne
wobec zmian klimatycznych nie sg stosowane na szeroka skale? Perspektywa, jaka
przyjmuja Oreskes i Conway, ma uswiadomic¢ nam, ze oczekiwanie na katastrofe
jedynie w celu potwierdzenia jej antropogenicznej proweniencji, moze przynies¢
skutki, jakie wigkszosci spoteczenstwa trudno sobie dzi§ wyobrazi¢. Trudno
jednak nie zgodzi¢ si¢ ze stwierdzeniem Ewy Binczyk, ze “zaprzeczanie faktom
i fabrykowanie watpliwosci to szczegolne strategie retoryczne antropocenu”™. Ich
obecno$¢ mogliby$my uznac za wpisang w samo pojecie Antropocenu, nie tylko
fundujaca, ale przede wszystkim sprawnie funkcjonujaca w jego obrebie.

Wiaze sie to z pewna ambiwalencjg Antropocenu - z jednej strony przera-
zajacego nas wizja tak drastycznego wplywu na planete i znajdujace sie na niej
zycie, z drugiej za$ pociagajacego, poniewaz ujawnia on charakter sity, jaka tkwi

16. Rosi Braidotti, Posthuman Knowledge (Medford: Polity, 2019), 45.

17. Bernard Stiegler, Ukonstytuowaé Europe II. Motyw europejski, przel. Michat Krzykawski
(Krakéw: Eperons-Ostrogi, 2019), 138.

18. Naomi Oreskes, Eric M. Conway, Upadek cywilizacji zachodniej. Spojrzenie z przysztosci,
przet. Ewa Binczyk, Jakub Guzynski, Krzysztof Tarkowski (Warszawa: PWN, 2018), 36.

19. Ewa Binczyk, Epoka cztowieka. Retoryka i marazm antropocenu (Warszawa: PWN, 2018), 198.
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w cztowieku®. Tymczasem jednak denializm klimatyczny, a wiec “zaprzeczanie
faktowi antropogenicznej zmiany klimatu”*, nieustannie rosnie w site i owocuje
kolejnymi brakami porozumienia w sprawie §wiatowej polityki klimatycznej*.
Wihasciwie kazdej nowej informacji o naukowym konsensusie* czy proponowa-
nych zmianach w zwigzku z kryzysem ekologicznym, towarzyszy szereg publi-
kacji o charakterze denialistycznym. I cho¢ prawie wszyscy naukowcy sa zgodni
w tym temacie*, jak réwniez “nie ma obecnie juz ani jednej duzej organizacji
naukowej, ktora zaprzeczalaby realnoéci zmiany klimatu i jej antropogenicznym
korzeniom”™, naukowe fakty podwazane sa w ramach krytyki “zdroworozsadko-
wej”, a tak wywiedzione denialistyczne twierdzenia nie tylko majg zwolennikéw,
ale tez s przez wielu uwazane za “prawdziwsze”*. Co ciekawe, podzialy te nie sa
zwigzane z konkretnymi politycznymi pogladami, jak mogtoby si¢ pozornie
wydawac — wystarczy spojrze¢ na polski dyskurs medialny, w ktorym artykuty
w tzw. tygodnikach opinii, odnoszace si¢ do kwestii kryzysu ekologicznego (na-
zywanego w tych przypadkach globalnym ociepleniem badz zmianami klimatu
czy tez bardziej ztosliwie: “globalnym ogtupieniem” lub “globalnym klimakte-
rium”), na przestrzeni lat ukazywaly si¢ w takich tytutach jak Wprost, Newsweek,
Do Rzeczy czy Gazeta Polska® .

Warty odnotowania jest fakt, Ze wraz ze wzrostem liczby naukowcéw i na-
ukowczyn popierajacych tzw. konsensus niemozliwym stalo si¢ dla denializmu
odwolywanie si¢ do autorytetéw naukowych, ktdre popieralyby takie stanowisko.
Dlatego tez - co doskonale wida¢ na przykladzie artykulu Tomasza Cukiernika

20. W tym kontekscie mozna by wrecz méwic o Antropocentryzmie. Zob. Markiewicz, “Nowa
wspolnota dla antropocenu?”...

21. Oreskes, Conway, Upadek cywilizacji zachodniej..., 30. (Cytat pochodzi z nienumero-
wanego przypisu).

22. Zob. Andrzej Lomanowski, “G7: Szczyt niezgody Zachodu”, Rzeczpospolita, https://www.
rp.pl/Polityka/306109942-G7-Szczyt-niezgody-Zachodu.html (27.11.2020).

23. Zob. Naomi Oreskes, “The Scientific Consensus on Climate Change”, Science, t. 306,
nr 5702, 2004; a takze John Cook, Dana Nuccitelli, Sarah A. Green i inni, “Quantifying the con-
sensus on anthropogenic global warming in the scientific literature”, Environmental Research
Letters, nr 8, 2013.

24. Zob. Jonathan Watts, “No doubt left” about scientific consensus on global warming, say
experts”, The Guardian, https://www.theguardian.com/science/2019/jul/24/scientific-consensus-
on-humans-causing-global-warming-passes-99 (27.11.2020).

25. Marcin Popkiewicz, Aleksandra Kardas, Szymon Malinowski, Nauka o klimacie (War-
szawa: Wydawnictwo Sonia Draga, 2018), 19.

26. Zob. Tomasz Cukiernik, “Szalenstwo klimatyczne”, Do Rzeczy nr 29/331, 2019; oraz Rafat
A. Ziemkiewicz, “Nowa religia — klimatyzm?”, Do Rzeczy, nr 29/331, 2019; a takze Jacek Lizinkiewicz,

“Globalne klimakterium”, Gazeta Polska, nr 27 (1351), 2019.

27. Zob. Bohdan Widla, “Denializm ponad podzialami”, Magazyn Kontakt, nr 241, 2018.

http://magazynkontakt.pl/denializm-ponad-podzialami.html (27.11.2020).
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z tygodnika Do Rzeczy*® - jedynym zrédfem odwolan moga pozosta¢ publikacje

sprzed kilkunastu lat, jak chociazby pochodzacy z 1992 roku glosny esej Slaves

of Nature George’a Reismana® czy ksigzka Przemystawa Mastalerza, ktorej pierwsze

wydanie pochodzi z roku 2000*. Autor powotuje si¢ dodatkowo na — nieaktualne

juz® - stanowisko Komitetu Nauk Geologicznych PAN z 2009 roku czy raport

IPCC z roku 2007, cho¢ od tego czasu powstaly kolejne, nie wspominajac nawet

o glosach badaczy zwigzanych z Heartland Institute, amerykanskim think tankiem

finansowanym miedzy innymi przez koncern tytoniowy Phillip Morris czy firmy
powigzane z sektorem paliw kopalnych®?. Przywolywane wypowiedzi i stanowiska

nie znajduja juz potwierdzenia w obecnej rzeczywistosci, cho¢ przeciez odnosza

si¢ do niej (zostaly zanegowane badz zaktualizowane) — w ten sposéb wytwarzany
w ramach denialistycznej narracji obraz $wiata staje si¢ symulakrem fundowanym

przez nieobecno$¢ przywotywanych wypowiedzi. Podobnie jak w przypadku

usuwanych z internetu zdje¢ czy filméw, wypowiedzi te — cho¢ ich status ontoepi-
stemologiczny ulegl zmianie — wcigz istnieja (zaréwno wirtualnie, jak i materialnie),
wcigz s dostepne®, wcigz moga wiec ksztaltowac postawy i poglady.

Jak zauwaza Yuval Noah Harari, “zamiast coraz wigkszej ilosci informacji
ludziom potrzebna jest zdolnos¢ ich rozumienia, odrdézniania tego, co wazne,
od tego, co nie, przede wszystkim zas zdolno$¢ taczenia wielu bitéw informacji
w szerszy obraz $§wiata™*. Nalezy wiec przyjrze¢ si¢ nie tylko strategiom produkcji
wiedzy w Antropocenie, ale takze sposobom na ich dalsze przekazywanie. Dys-
kursy wiedzy stanowig bowiem istotny element postantropocentrycznej wspolnoty,
ktdra zaczynamy dostrzegac, gdy przygladamy sie blizej nie tylko zmianom kli-
matycznym, ale réwniez rozmaitym przemianom w skali planetarnej. Dyskursy
te nie tylko sg ksztaltowane, ale tez same na rozmaite sposoby ksztattuja zaréwno
ludzi, jak i inne dyskursy (np. medialny czy publiczny), a przede wszystkim maja
niebagatelny wplyw na relacje globalnego wspdtzycia. Dlatego tez warto zwroci¢

28. Zob. Cukiernik, “Szalenstwo klimatyczne...”, 22-25.

29. Zob. George Reisman, Ekologizm. Trucizna XXI wieku, przel. Bogusz Pawinski, Aleksandra
Statkiewicz (Warszawa: Fijorr Publishing Company, 2015).

30. Zob. Przemystaw Mastalerz, Ekologiczne ktamstwa ekowojownikéw (Wroctaw: Wydaw-
nictwo Chemiczne, 2012).

31. Zob. Deklaracja “W trosce o ziemig i ludzi”, ACADEMIA - Magazyn Polskiej Akademii
Nauk nr 1 (6), 2019.

32. Zob.Naomi Oreskes, Eric M. Conway, Merchants of Doubt (Nowy Jork-Berlin-Londyn:
Bloomsbury Press, 2010), 299.

33. Wigcej na temat ontoepistemologii nieobecnosci zob. Mitosz Markiewicz, “Obrazy, kto-
rych nie wida¢. Kilka uwag o moderowaniu tresci w internecie”, Widok. Teorie i praktyki kultury
wizualnej nr 21, 2018.

34. Yuval Noah Harari, 21 lekcji na XX wiek, przet. Michal Romanek (Krakéw: Wydawnictwo
Literackie, 2018), 334.
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w takim wypadku uwage na to, w jaki sposob istnieje i funkcjonuje dyskurs
ekologiczny, zwlaszcza ten zwigzany z zagadnieniami kryzysu ekologicznego.

* % %t

Jak zauwaza Magdalena Steciag, “tresci ekologiczne krazg [...] w debacie pu-
blicznej, zar6wno w przestrzeni, przekraczajac plynne granice innych dyskurséw,
jakiw czasie, powtarzajac sie w roznych konfiguracjach konsytuacyjnych, a proces
ten ksztaltuje sposob méwienia i myslenia o $wiecie przyrody i problemach sro-
dowiskowych™. Sposéb krazenia tych tresci jest warunkowany przez medium
oraz jego intraaktywne mozliwosci*. Cho¢ przestrzen wirtualna nie jest jedynym
przekaznikiem, to jej globalny zasieg i mozliwo$¢ szybkiego dotarcia do informacji
zdecydowanie odgrywa tutaj znaczacg role. Informacje, jakie mozna tam jednak
znalez¢, podporzadkowane s3 mechanizmom, o ktérych pisat Siva Vaidhyanathan -
w przestrzeni wirtualnej spotykamy te materialy i informacje, ktore potencjalnie
maja sprawia¢ nam przyjemnosc, a te, ktére mogtyby wywota¢ negatywne uczucia,
s ukrywane. Jak zauwazal on w kontekscie platformy Facebook:

Kazdy aspekt serwisu powstal, by skupi¢ nasza uwage [...]. Firma opracowata techniki,
ktére majg zmierzy¢ poziom relatywnego szczescia uzytkownikéw lub zadowolenia z tego,
co im podsuwa. Zatrudnieni przez nig badacze starajg si¢ rozpoznac rzeczy, ktore spra-
wiajg, ze jeste$my szcze$liwsi, 1 zwiekszy¢ nasz kontakt z nimi, a takze zminimalizowaé
kontakt z tym wszystkim, co powoduje nasz niepokéj lub niezadowolenie®.

W ten sposéb nasza wiedza zaczyna podlega¢ opresji algorytméw*, funkcjonu-
jacych w ramach kapitalistycznego procesu kaptowania pragnienia®. Algorytmy
same dobierajag wiec “odpowiednie” dla nas tresci, ujawniajac tym samym swoja
tendencje do zwalczania autorytetu nauki i kierowania sie ku egalitaryzacji wie-

35. Magdalena Steciag, Dyskurs ekologiczny w debacie publicznej (Zielona Gora: Oficyna
Wydawnicza Uniwersytetu Zielonogorskiego, 2012), 7.

36. Pojecie intraaktywnoséci, stojace w opozycji do interaktywnosci, wprowadzita Karen
Barad, twierdzac, iz wszelkie akcje podejmowane sa w ramach rozmaitych przejawow jednej
materii, a nie pomiedzy réznymi materiami. Zob. Karen Barad, “Posthumanistyczna perfor-
matywnos$¢: ku zrozumieniu, jak materia zaczyna mie¢ znaczenie”, przel. Joanna Bednarek,
w: Teorie wywrotowe. Antologia przekltadéw, red. Agnieszka Gajewska (Poznan: Wydawnictwo
Poznanskie, 2012).

37. Siva Vaidhyanathan, Antisocial Media, przel. Weronika Mincer, Katarzyna Sosnowska
(Warszawa: Wydawnictwo W.A.B., 2018), 58.

38. Zob. Safiya Umoja Noble, Algorithms of Oppression. How Search Engines Reinforce Racism
(New York: New York University, 2018), passim.

39. Por. Bernard Stiegler, Ukonstytuowad Europe I. W Swiecie, ktéry nie ma wstydu,
przel. Michal Krzykawski (Krakéw: Eperons-Ostrogi, 2019); oraz Stiegler, Ukonstytuowac
Europe I1..., passim.
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dzy. Przede wszystkim zas, okazuja sie opresyjne wobec aktywistycznej potrzeby
zwalczania skutkow i objawow kryzysu ekologicznego.

Wedlug badan przeprowadzonych przez Joachima Allgaiera w przestrzeni
serwisu Youtube, ponad pofowa zamieszczonych tam filméw dotyczacych kryzysu
ekologicznego przedstawia poglady denialistyczne badz teorie spiskowe zwigzane
z geoinzynierig®. I cho¢ faczna liczba wyswietlen tych filméw nieznacznie tylko
przewyzsza liczbe osob, ktdre obejrzaly obrazy odnoszace sie do naukowego kon-
sensusu, to juz ich oceny, ktére otrzymaty od uzytkownikéw i uzytkowniczek, sa
znacznie wyzsze. Oznacza to, ze w ramach wyszukiwan zwigzanych z tre§ciami
dotyczacymi kryzysu ekologicznego filmy z narracja denialistyczng wyswietlaja
sie jako pierwsze*. S wyzej oceniane przez spoleczno$¢ platformy, wiec — zgod-
nie z algorytmicznymi przewidywaniami - powinny sprawia¢ uzytkownikom
i uzytkowniczkom wigkszg przyjemno$¢. Dodatkowo kazde obejrzenie denia-
listycznego filmu sprawia, ze w nastepnej kolejnosci beda nam proponowane
nagrania o podobnym profilu.

Warto mie¢ na uwadze, ze algorytmy, ktore Allgaier badat w ramach serwi-
su spoleczno$ciowego Youtube, nie sg zamknigte w jego obrebie, a nieustannie
kraza w otaczajacej nas przestrzeni internetu — wspdtpracuja bowiem z innymi
platformami, chociazby z uwagi na to, ze w celu uzyskania do nich dostepu, ko-
rzystamy z jednej przegladarki internetowej, a w smartfonach posiadamy jeden
system operacyjny obstugujacy wiele aplikacji od réznorodnych dostawcow. Eli
Pariser nazywa to zjawisko zapetlonym Ja (the you loop)**. Im lepiej algorytmy
poznaja ludzkie dziatania, tym bardziej przewidywalni i przewidywalne si¢
dla nich stajemy. Mozemy zachowywac si¢ inaczej w pracy, inaczej w domu,
inaczej z przyjaciotmi, ale dopdki korzystamy ze sprzezonych ze sobg silnikow
algorytmicznych (w smartfonach, komputerach, nawigacjach samochodowych
czy robigc zakupy w konkretnych miejscach), dopoty w réznych przestrzeniach
naszego codziennego funkcjonowania bedziemy sie spotykac z tresciami spersona-
lizowanymi, ktorych narracja zalezna jest od tego, z czym mielismy do czynienia
wczesniej. Jak za§ mozemy wywnioskowac z badan Allgaiera, nie mamy na to

40. Zob. Joachim Allgaier, “Science and Environmental Communication on YouTube: Strategi-
cally Distorted Communications in Online Videos on Climate Change and Climate Engineering”,
Frontiers in Communication nr 4, 2019.

41. Allgaier wyszukiwat takie hasta jak: climate, climate change, climate engineering, climate
manipulation, climate modification, climate science, geoengineering, global warming, chemtrails,
climate hacking. Uzywal wigc stow-kluczy zwigzanych zaréwno z denializmenm, jak i konsensusem
naukowym. By unikna¢ wykorzystywania przez platforme¢ Youtube jego preferencji dotyczacych
wezedniejszych wyszukiwan, kazdorazowo korzystal z wyszukiwarki Tor, ktéra anonimizowata
jego obecnos¢.

42. Zob. Eli Pariser, The Filter Bubble. What the Internet is Hiding from You (New York:
Penguin Books, 2011).
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zindywidualizowanego wplywu, poniewaz jestesmy traktowani jako cze$¢ pewnej
egalitarnej spofecznosci uzytkowniczek i uzytkownikow, dla ktorych wirtualny
$wiat ma juz gotowe rozwigzania. Ta “algorytmiczna indukcja prowadzi ostatecznie
do czego$ w rodzaju informacyjnego determinizmu, w ktérym nasze klikniecia
z przesziosci ksztaltuja naszg przyszto$¢. Innymi stowy, jesli nie wyczyscimy
swoich historii przegladania, bedziemy skazani na ich wieczne powtarzanie™.

Nasza wiedza ma wiec charakter splotu usieciowionych wirtualnomaterialnych
relacji, w ktorych - bez wzgledu na wyksztalcenie, kulturowe zaplecze czy §wia-
topoglad** - bierzemy egalitarny udzial, na réwni z innymi uzytkowniczkami
i uzytkownikami, a takze kodami platform oraz algorytmami. Nalezy bowiem
jasno zaznaczyc, ze te ostatnie nie rzgdzg nami ani nie determinujg naszego zycia,
bez wzgledu na to, jak zlowieszczo mogg brzmie¢ przytoczone stowa Parisera.
Parafrazujac je, moglibysmy przeciez powiedzie¢, ze czyny z przesztosci ksztaltuja
naszg przyszto$¢. Nie brzmi to juz tak groznie. Algorytmy nie tylko egalitaryzuja
nasze dzialania, ale tez uczg si¢ nas - s3 uzytkownikami i uzytkowniczkami sieci
na podobnych zasadach, jak my. Korzystaja z nas, by si¢ uczy¢ i zdobywac wiedze,
a my zdobywamy wiedze i uczymy sie, korzystajac z nich.

Wracajac jednak do kwestii dyskursu ekologicznego, warto zwrdci¢ uwage
na stfowa Richarda Alexandra, ktéry w kontekscie Zrodet ekologicznej wiedzy
i jej obiegu pisal:

Postrzeganie badZ niepostrzeganie kryzysu ekologicznego oraz probleméw $rodowiska
naturalnego, takich jak globalne ocieplenie czy dziura ozonowa, to nie efekty zmysto-
wego doswiadczenia. Zrédtem wiedzy jest tu wieloglos naukowego dyskursu. Glosy
naukowcow sg filtrowane, a potem nierzadko znieksztalcane w srodkach masowego
przekazu. Na ten ostatni przekaz nakladajg sie z kolei dyskursy réznych grup interesu:
politykéw, przedsiebiorcow itd.*

Stecigg zwraca natomiast uwage na problem, z jakiego powyzsze znieksztalcenia
moga wynikac. Jak zauwaza, krytyczne glosy odnoszace si¢ do narracji na tematy
ekologiczne dotyczg czesto kwestii naukowego elitaryzmu jezykowego, lezacego
“u podstaw monopolizacji i rozregulowania dyskurséw publicznych na temat
przyrody i posrednio przyczyniajacego si¢ do obecnego kryzysu ekologicznego™®.

43. Pariser, The Filter Bubble...,loc. 1727-1728.

44. Ale oczywiscie z uwzglednieniem technologicznego dostepu, mozliwosci i umiejetno-
$ci korzystania z internetowej sieci. W tym wypadku to wlasnie ci, ktérzy dostep, mozliwosci
oraz umiejetnosci posiadaja, czynia z tych “wykluczonych” egalitarnych wspdtuczestnikow
oraz wspoluczestniczki konsekwencji swoich dzialan.

45. Richard Alexander, Framing Discourse on the Environment. A Critical Discourse Approach
(New York-London: Routledge, 2009), 2.

46. Steciag, Dyskurs ekologiczny..., 33.
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Postawe te wida¢ doskonale chociazby we wspomnianym juz — niezwykle waznym
dla denialistycznych narracji - tekscie Reismana, ktdry pisal, ze “rozum i prawdziwa
nauka, w przeciwienstwie do jalowych dyskusji akademickich, pozwalajg ustali¢
uniwersalne przyczyny powstawania zjawisk ™. Kwestia “prawdziwej nauki” ma
tu charakter teorii spiskowej, méwigcej o badaniach finansowanych z powodow
ideologicznych. O wiele ciekawsza wydaje si¢ jednak kwestia rozumu, myslenia
zdroworozsadkowego, ktére przywoluje autor. Wazniejsze od wiedzy naukowej,
przekazywanej niezrozumialym jezykiem, okazuje sie wlasne doswiadczenie
i mozliwo$¢ podjecia nad nim refleksji. Dochodzi tym samym do - pomimo
tego samego punktu wyjscia — bifurkacji narracji o kryzysie ekologicznym
czy o Antropocenie.

Na podobny fakt zwrdcila uwage Magdalena Stecigg, proponujac schemat
obwodu méwienia o ekologii. Wedlug badaczki skladalby sie on z trzech elemen-
tow: (1) “zielonej mowy” badz “mowy ekologéw”, a wigc ekologicznego dyskursu
idealnego, (2) “ekomowy”, a wiec wypowiedzi powierzchownie zekologizowanych,
cechujacych ekologiczny dyskurs medialny, oraz (3) “mowy potocznej”, niezeko-
logizowanej, podporzadkowanej zasadom antropocentryzmu. Wedlug analiz
Steciag, problem komunikacyjny, jaki sie tu pojawia, polega na tym, ze

o ile pomiedzy mowa potoczng a ekomowa i miedzy ekomowsa a zielong mowa wystepuja

nawigzania intertekstualne i wzajemne odniesienia (cho¢by na zasadzie opozycji), o tyle

relacje zielonej mowy i mowy potocznej mozna okresli¢ jako przypadek dyssensusu, czyli

takiej sytuacji w debacie publicznej, w ktorej ze wzgledu na réznice wyrazenia, projekcji

rzeczywisto$ci, zawarto$ci formacji znaczeniowych, stowem: “przepasé kognitywng”
nie tylko konsensus jest niemozliwy, ale wyrazne sa trudnosci w negocjowaniu znaczen

wynikajace z nieprzekladalnoéci perspektyw poznawczych*.

Dochodzi wiec w takim przypadku do rozdzielenia jezykow, ktore pomimo tego
faktu wcigz pozostaja w niekonczacym sie obiegu. Wypowiedzi maja swoje zrodla,
ale z powodu braku mozliwosci chociazby negocjacji poje¢, z braku plaszczyzny
porozumienia, zardwno dyskurs denialistyczny, jak i naukowy staja sie najwyzej
autoreferencyjne. Swoimi tresciami przekonuja o istnieniu desygnatu, a jedno-
cze$nie — pozostajac we wlasnych ramach jezykowych - funduja jego nieobecne
istnienie. Cho¢ obie strony (jesli uznamy “zielona mowe” i “ekomowe” za stoja-
ce po tej samej stronie, z uwagi na wspomniane przez Stecigg intertekstualne
nawigzania*’) pozornie antagonizuja swoje pozycje, wpisujac si¢ w myslenie

47. Reisman, Ekologizm..., 28.

48. Steciag, Dyskurs ekologiczny..., 67.

49. Innym powodem, dla ktérego uwazam, iz mozna uznac je za wystarczajaco zblizone,
by postawi¢ je tymczasowo “po jednej stronie”, jest fakt, iz dyskurs medialny zaczyna przeksztalcaé
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dualistyczne, to w zasadzie ich ontoepistemologia jest zbiezna, podlegaja tym
samym zasadom wirtualnomaterialnych intraakcji i ostatecznie Zadna z nich
nie istnialaby, gdyby nie ustanawiajacy je kryzys ekologiczny. Jak powiedziatby
w takim przypadku Bruno Latour, “nie ma ani korespondencji, ani przepasci,
ani nawet dwoch odmiennych ontologicznych dziedzin, lecz [...] zachodzi cal-
kowicie odmienne zjawisko: krazaca referencja™.

* % %t

Negacja oraz weryfikacja nie pochodza wiec z dwdch réznych porzadkéow.
Sa elementami tego samego procesu, ktéry ujawnia sie w postawie wobec Antropo-
cenu badz kryzysu ekologicznego. Wedlug Binczyk, mamy obecnie do czynienia
z epoka “celowej ignorancji, chowania glowy w piasek, ulegania uspokajajacym
mitom i ztudzeniom oraz denializmu. JesteSmy konfrontowani z tyloma globalnymi
niebezpieczenstwami réwnoczesnie, a ciezar i koszty wprowadzenia rozwigzan
sg tak wysokie, ze wyparcie to reakcja niemal naturalna™'. Mozna tymczasem
zauwazy¢, iz denializm jest ontologicznie wpisany w dyskurs juz nie tyle ekologiczny,
ile w dyskurs Antropocenu, a wiec dyskurs kryzysu ekologicznego. Gdyby$my
podjeli probe wyrugowania denialistycznego podejscia z rzeczonego dyskursu,
to jego nieobecnos¢ bylaby raczej nie-obecnoscia, a wiec denializm wcigz pozosta-
walby aktywny, cho¢ niewidoczny. Jego nieobecnos¢ fundowalaby pewien obraz
funkcjonowania dyskursu antropocenu, jednoczesnie go podkopujac. Powstajace
w ten sposob alternatywne obiegi wiedzy, w ktorych niebagatelng role odgrywa
zglobalizowany dostep do internetu czy algorytmy wyszukiwania i zarzadzania
trescig, zyskuja w ten sposob o wiele wigkszy wplyw na ludzkie postawy wobec
kryzysu ekologicznego niz mainstreamowe zrédta wiedzy.

Nalezy sobie uswiadomic, ze “roznice wpisane w kolektyw myslowy postugujacy
si¢ dang teorig nie bytyby wiec przeszkods, szumem czy bledem, ale normalng
czescia dzialania teorii. To wlasnie uzyskanie petnej jednomyslnosci jest czyms

sie pod wplywem rosngcego denializmu i zbliza¢ si¢ — nawet jedli nie jezykiem, to wydzwigkiem
uzywanych stéw — do “zielonej mowy”. Dobrym przykladem sg tu pismo The Guardian, ktére
postanowilo zaostrzy¢ sformulowania uzywane do opisywania kryzysu ekologicznego (przy-
kladowo: climate emergency zamiast climate change), czy, na rodzimym gruncie, Radio TOK FM,
ktorego wladze podjely podobna decyzje. Zob. Paul Chadwick, “The Urgency of Climate Crisis
Needed Robust New Language to Describe It”, The Guardian, https://www.theguardian.com/
commentisfree/2019/jun/16/urgency-climate-crisis-robust-new-language-guardian-katharine-
viner (27.11.2020) oraz “Nadchodzi katastrofa klimatyczna. Dlatego bedziemy nazywac rzeczy
po imieniu. DEKLARACJA TOK FM http://www.tokfm.pl/ Tokfm/7,103454,25028333,nadchodzi-
-katastrofa-klimatyczna-dlatego-bedziemy-nazywac-rzeczy.html (27.11.2020).

50. Bruno Latour, Nadzieja Pandory. Eseje o rzeczywistosci w studiach nad naukg, red. Krzysztof
Abriszewski, przet. Krzysztof Abriszewski, Aleksandra Derra, Michal Wréblewski i inni (Torun:
Wydawnictwo Naukowe Uniwersytetu Mikotaja Kopernika, 2013), 55.

51. Binczyk, Epoka czlowieka..., 62.
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nadzwyczajnym”™. Negacja i sceptycyzm wobec prewencyjnych dzialan, majacych
na celu aktywistyczna “walke” ze skutkami antropogenicznych zmian klimatu,
przybierajace posta¢ denializmu klimatycznego, to niezbywalny element kon-
strukgji $wiata, ktory znamy. Jesli uswiadomimy sobie, ze “kontrowersje nauko-
wospoleczne s3 normalng czeécig struktur wiedzy”, to zrozumiemy, iz nie da si¢
ich “naprawic¢”. Nie stanowia bowiem systemowej usterki, a nieodlaczny element
produkeji dyskursu. Za proba usuniecia denializmu stoi ztudna mysl o stusznosci
jedynego sposobu myslenia, pokusa narzucenia “wlasciwej” wizji rzeczywisto-
$ci, jednolitego obrazu i waskiej perspektywy. Tymczasem nie mozemy miec
pewnosci, ze 6w “jedyny stuszny” sposob postrzegania §wiata w istocie dziata
na jego “korzys$¢”. Juz samo uwiklanie ekologicznego aktywizmu w struktury
neoliberalnego kapitalizmu nakazuje poda¢ t¢ mysl w watpliwo$¢™.

Nalezaloby zwréci¢ réwniez uwage na fakt, ze ontologia danej teorii staje sie
epistemologia odbiorcy. W tym kontekscie istotnym jest, ze badacze lub badaczki,
tworcy konkretnych teorii, s3 jednoczesnie jej odbiorcami. Pozostaja zamknieci
w opisywanym przez Steciag obiegu, a wigc mozna by powiedzie¢, iz tworza
teorie, ktora wplywa tez na ich wlasne postrzeganie, zmienia siatke poznawcza
i dostosowuje do siebie nowe koncepcje. Tak jak w przypadku wspomnianych
algorytmow, sprzezenie takie ma charakter wielo-, a nie jednostronny. Gdy zas
teoria zostaje zaimplementowana w optyke, przestaje by¢ widoczna, przyjmuje
raczej charakter $lepej plamki. Nie pozwala to tym samym dostrzec warto$ci
denializmu klimatycznego w przestrzeni dyskursu Antropocenu. Traktowany jest
on wylacznie ztowrogo, podczas gdy jego istnienie stanowi poniekad fundament
dzialania réznorodnych form ekologicznego aktywizmu. Jak zauwaza Binczyk:

W dobie antropocenu nie mozemy uzaleznia¢ decyzji politycznych od nadziei na osig-
gniecie absolutyzowanej eksperckiej pewnosci. Nie mamy dostepu do obiektywnej natury,
nieproblematycznej wiedzy naukowej czy tez uniwersalnej, ogdlnoludzkiej wizji odgdrnego

dobra. Rozgrywajace sie na naszych oczach kontrowersje pokazuja, ze paternalistyczne

obrazy naukowej pewnosci musza by¢ (rozsadnie) zakwestionowane jako nierealistyczne.
Jak przekonuje historia sceptycyzmu wobec zmiany klimatycznej, retoryka pewnosci

naukowej legitymizowata zaréwno status ekspertow IPCC, jak i przemyst generowania

watpliwo$ci®.

52. Andrzej W. Nowak, Krzysztof Abriszewski, Michal Wréblewski, Czyje leki? Czyja nauka?
Struktury wiedzy wobec kontrowersji naukowo-spotecznych (Poznan: Wydawnictwo Naukowe
UAM, 2016), 211.

53. Nowak, Abriszewski, Wrdblewski, Czyje lgki?..., 196.

54. Zob. Milosz Markiewicz, “Zielony aktywizm w pulapce Kapitalocenu. Neoliberalna
ekologia jako uprzywilejowanie”, Anthropos? nr 28, 2019.

55. Binczyk, Epoka czlowieka..., 216.
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Obie postawy wspieraja si¢ bowiem na tej samej postaci pojeciowej, jaka jest
Antropocen, a takze - w mniej lub bardziej swiadomy sposéb - odnosza sie
do stojacego za nim antropocentryzmu. Ambiwalencja Antropocenu ujawnia w tej
sytuacji swoja sile, ustanawiajac oba podejscia: fascynacja sifg ludzkich dziatan
stoi u podstaw aktywistycznej potrzeby walki i “naprawiania” $wiata, podczas
gdy jego przerazajacy oraz odpychajacy charakter, wplywa na odsuwanie si¢
od narracji “zielonej mowy” czy “ekomowy” w stron¢ postaw denialistycznych.

Zaréwno po stronie denializmu, jak i dziatan aktywistycznych, pojawia si¢
jednak pokusa esencjalizacji prawdy, ontologicznego uznania tylko jednej z “wer-
sji”. Odbywajaca si¢ tym samym praca negacji opozycyjnej postawy okazuje si¢
za$ sposobem na potwierdzanie jej samej i przynaleznej jej sity sprawczej. Czyni
ja bowiem wirtualnie czy potencjalnie nieobecng, co - jak juz wspomniatem —
wzmacnia jedynie alternatywne obiegi wiedzy zasilane przez algorytmiczne
silniki. Warto wigc w takiej sytuacji zwrdcic sie ku kompozycji zamiast opozycji.
Jak bowiem zauwaza Stiegler, “do usunigcia jakiejkolwiek sity nigdy nie dochodzi
za sprawg sily, ktora jest jej przeciwstawna: dana sila istnieje jedynie poprzez
przeciwsile, ktora sie zywi, zwalczajac ja”*°. Obie postawy stanowig wiec dla sie-
bie forme wzmocnienia i sg ze sobg ontoepistemologicznie sprz¢zone. Dlatego
tez kwestii produkcji dyskursu w ramach Antropocenu nie mozna rozpatrywac
z wylaczeniem ktdrejkolwiek z postaw.

Taka konstatacja nie musi jednak prowadzi¢ do symetryzmu. Bynajmniej
nie oznacza ona, ze wobec denializmu nalezy przyja¢ postawe bierna. Nie nalezy
natomiast podejmowac dziatan majacych na celu jego uniewidocznienie. Dys-
kurs ekologiczny w przestrzeni Antropocenu wymaga od nas zwrocenia uwagi
na wspomniane sprzezenie, a takze na jego uwiktanie w zoe-/geo-/technoasamblaze.
Denializmu nie mozna pozostawic¢ jedynie algorytmom, gdy juz stwierdzili$my,
ze wspoltworza one dyskurs. Wrecz przeciwnie — nalezatoby podja¢ z nimi wspot-
prace, jako z egalitarnie postrzeganymi istnieniami, ktére w réwnym stopniu
maja wplyw na ksztalt planetarnych przemian. Jedna z cech charakteryzujacych
Antropocen mialtby by¢ wedlug Stieglera powszechny wzrost entropii — zaréw-
no w sferze termodynamicznej czy biologicznej, jak réwniez informacyjnej”.
W przypadku produke;ji i funkcjonowania dyskurséw, mozna by powiedzie¢, iz 6w
wzrost entropii charakteryzuje sie nieobecnoscig pewnych glosow, ktdre zostajg
zepchniete na margines i uniewidocznione, tworzgc tym samym alternatywne

56. Stiegler, Ukonstytuowac Europe II..., 249.

57. Zob. Stiegler, Ukonstytuowa¢ Europe I...; oraz Bernard Stiegler, The Neganthropocene,
przet. Daniel Ross (London: Open Humanities Press, 2018); a takze Michal Krzykawski, “Wyjs¢
z nedzy entropocenu. Propozycja Internacji”, Wakat Notoria nr 1-2, 2020, http://wakat.sdk.pl/
wyjsc-nedzy-entropocenu-propozycja-internacji/ (27.11.2020).
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obiegi wiedzy, nad ktérymi nie da si¢ zapanowac¢. Obiegi te funkcjonujg za$ o tyle
sprawnie, o ile nie traktujemy powaznie wszystkich uczestniczacych w nich istnien,
a wiec nie tylko glosow ludzkich, lecz takze tych nieludzkich, takich jak kody,
algorytmy, systemy indeksacji czy silniki wyszukiwania danych.

Jak zauwaza Lev Manovich, nie unikniemy tego, iz obecnie dochodzi do co-
raz wiekszej automatyzacji decyzji estetycznych: “silniki rekomendacji sugeruja,
co powinni$my oglada¢, stuchac, czytaé, pisac lub nosi¢; urzadzenia i ustugi
automatycznie dostosowujg estetyke przechwyconych mediow do okreslonych
kryteriéw; oprogramowanie oceniajace estetyczng warto$¢ naszych zdjec etc.”®.
Jesli jednak dostrzezemy w takiej sytuacji wspomniang na poczatku artykutu
relacje transdykcyjna, to by¢ moze bedziemy w stanie swiadomie poruszac si¢
nie tylko w przestrzeni dyskurséw Antropocenu, lecz takze wynikajacych z nich
przemian geomorfologicznych. Pozwoliloby to wprowadzi¢ forme organizacji
w obliczu narastajacego wielopoziomowego chaosu, o ktdrej Stiegler pisze —
w nawigzaniu do negentropii, czyli entropii ujemnej, opisanej przez Erwina
Schrodingera - iz mialaby ona prowadzi¢ do ukonstytuowania si¢ spoleczenstwa
wspotuczestniczacego (a contributory society)™, “poprzez ktére moze zostaé usta-
nowiona nowa epoka: negantropocen™.

Postawa taka wymaga postantropocentryzmu, a moze wrecz post-Antropo-
centryzmu, a takze uznania nieludzkich istnien za rownoprawnych uczestnikow
i uczestniczki chociazby procesu produkeji dyskurséw, majacego niebagatelny
wplyw na ksztalt kryzysu ekologicznego czy bardziej dostownie — na ksztatt geo-
logiczny planety. Jesli za$ spojrzymy na algorytmy, systemy indeksacji czy silniki
rekomendacji w perspektywie partnerskiego wspotdzialania, dostrzezemy, ze two-
rzone przez nie obrazy $wiata mogg by¢ bardziej réznorodne niz si¢ to poczatko-
wo wydaje®’. Mozna je bowiem “zaprogramowac réwniez tak, aby pokazywaly
uzytkownikom bardziej r6znorodne elementy, w tym takie, ktérych samodzielnie

58. Lev Manovich, “Estetyka SI”, przel. Stawek Krolak, Dialog nr 5/762, 2020, 54-55.

59. Michat Krzykawski ttumaczy francuski (uzywany oryginalnie przez Stieglera) termin
contributive jako “wspoltworczy”. Skltaniam si¢ jednak ku przettumaczeniu tego stowa jako

“wspoluczestniczacy” z uwagi na podwdjny charakter tego terminu — zawiera on bowiem w sobie
jednoczes$nie element aktywny, jedli nie nawet aktywistyczny (uczestniczy¢, czyli wlasnie wspot-
tworzy¢ co$, przyczyniac si¢ do czegos), jak i pasywny (uczestniczy¢, czyli by¢ czedcia czegos).

60. Stiegler, The Neganthropocene..., 117.

61. Zob. Renjie Zhou, Samamon Khemmarat, Lixin Gao, “The impact of YouTube recom-
mendation system on video views. In Proceedings of the 10th ACM SIGCOMM conference
on Internet measurement”, IMC ’10 (New York: Association for Computing Machinery, 2010),
http://conferences.sigcomm.org/imc/2010/papers/p404.pdf (27.11.2020); a takze Ee Haihong,
Yusheng Li, Xuejun Zhao, Meina Song, Junde Song, “A General Rating Recommended Weight-

-Aware Model for Recommendation System”, Revised Selected Papers of the Second International
Conference on Human Centered Computing, vol. 9567, 2016.
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prawdopodobnie nigdy by nie znalezli™. By przebi¢ dotychczasowe banki filtrujace,
mozna chociazby ustawi¢ algorytmy tak, by wcigz dziataly na dotychczasowej
zasadzie, jednak by system rekomendacji uwzglednial na pierwszym miejscu
ujecia przeciwstawne, w ktérych podstawowym kryterium jest merytoryczna
dyskusja, a nie zasada przyjemnosci.

Antropocen moze wiec stac sie Negantropocenem badz zosta¢ uzupelniony
przez taka wlasnie narracje jedynie wowczas, gdy uznana zostanie wiecej-niz-
ludzka sprawczo$¢ dyskursywna. Metadane, algorytmy, ale tez same dyskursy
maja nie mniejszy potencjal geomorfologiczny niz ludzie - tylko zrozumienie
tego faktu pozwala dostrzec realng skale kryzysu ekologicznego i szukaé nan
sposobdw przeciwdziatania. W przeciwnym wypadku wisi nad nami wizja pyta-
nia z 2393 roku o to, dlaczego pomimo szerokiej wiedzy i dostrzegalnych zmian
klimatycznych pozostajemy w cieniu ignorancji i zaprzeczen.

62. Manovich, “Estetyka SI...”, 56.
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Symulakryczna prywatnosé
w mediach ptynnej nowoczesnosci

Simulacratic Privacy in the Liquid Modernity Media,

Mass Media, as one of the emanations of new information technologies, strongly affect

the process of shaping individual identity, enabling creation, selection and evaluation

of social and cultural patterns. As a result of progressing convergence and mediatisation,
hitherto stable values have been “liquefied”, and community categories have been replaced

by individual ones. One example of these transformations are changes in the perception

of privacy. Under the conditions of the new media ecosystem, this enduring construct,
despite its own discursiveness, becomes susceptible to changes and, as Zygmunt Bauman

puts it, “momentary”. The purpose of this article is to capture the shifts within the dicho-
tomous relationships that shape the meaning of privacy, which are caused by the binary
structure of the media focused on satisfying individual needs. Based on the analysis

of privacy in the media, defined through bipolar oppositions of private-public, authen-
tic-intentional, relevant-irrelevant and allowed-illegitimate, the labile and simulacratic

nature of privacy is revealed.

Keywords: privacy, liquid modernity, new media, identity, simulacra

Determinizm technologiczny, czyli warunkowanie odbioru i definiowania
otaczajacej rzeczywistosci przez pryzmat oraz za pomocg srodkéw masowego
komunikowania, to jedna z klasycznych koncepcji ttumaczacych spoteczne
oddzialywanie mediéw. Marshall McLuhan zamknat jej istote w metaforyczne;j
definicji “The Medium is the Message™, ujmujac w zawoalowany sposob sile,
z jaka media wplywaja na percepcje $wiata przez audytorium. To instrumen-
talne podejscie zawiera w sobie jednak pewng niedogodnos¢. Czlowiek zostaje
w nim podporzagdkowany dyktatowi przekaznikow, ktére to urzadzenia zostaly
przez niego wytworzone. Zawladnigta zostaje przy tym nie tylko jego fizycznos¢
(cialo i zmysty), lecz takze skrywana pod nig tozsamo$¢. Okazuje sig, ze nawet
tak konstytutywna dla samookreslenia jednostki kategoria jak prywatnos¢, roz-
patrywana w naturalnej opozycji wzgledem sfery publicznej, w relacji dominujace
media — bierne spofeczenstwo moze zosta¢ zachwiana, a nastepnie przefiltrowana
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przez strukture przekaznika posredniczgcego w jej transmisji. Wariantywne
technologie cyfrowe dywersyfikuja bowiem modele intymnosci, czynigc z nich
byty modalne, wybieralne i ulotne, a ponadto funkcjonujace poza tradycyjnie
pojmowang czasoprzestrzenia®. Identyfikacja prywatnosci indywiduum w mediach
traci przez to swdj uniwersalny wymiar, stajac sie po raz kolejny przedmiotem
namyslu teoretycznego.

Kategoria prywatnosci w mediach moze by¢ analizowana przez pryzmat
czterech podstawowych pdl tematycznych: (1) pola definicji, ktérego nadrzed-
nym celem jest ustalenie przebiegu linii rozdzielajacej to, co prywatne od tego,
co publiczne; (2) pola teorii, ktére systematyzuje ustalenia na temat prywatnosci,
ymujac jej role, istote i formy koegzystencji z innymi ideami; (3) pola etyki, czyli
moralnosci zachowan komunikacyjnych manifestujacych, charakteryzujacych
lub oceniajacych wezesniej zdefiniowana prywatnos¢; oraz (4) pola krytyki wartosci,
sprowadzajacego si¢ do negacji zastanego porzadku spolfecznego, kulturowego
i prawnego, a takze podnoszonych w ramach tego zaprzeczenia gloséw o koniecz-
nosci przedefiniowania albo catkowitego porzucenia koncepcji prywatnosci’.
Za pozorng odrebnoscig tych przestrzeni badawczych skrywa si¢ jednak pewne
inicjalne, wspolne wszystkim podejéciom zalozenie, zgodnie z ktérym prywatnos¢
to zywy konstrukt, umiejscowiony na przecieciu kilku dychotomicznych, a zara-
zem wewnetrznie niestabilnych idei. Poza wspomniang wyzej opozycja pomiedzy
prywatnym a publicznym w kontekscie mediow beda ja jeszcze definiowad, miedzy
innymi, relacje pomiedzy spontaniczno$cia i autentycznoscig a intencyjnoscia
czy zwigzane bezposrednio z procesem komunikowania masowego relacje
pomiedzy podmiotem a przedmiotem komunikacji, niska a wysoka istotno$cia
oraz swoboda wypowiedzi i jej ograniczeniem. Pary te czynig z prywatnosci
kategorie o charakterze procesualnym, ktorej kluczowymi cechami staja sie dia-
lektyczno$¢, niemonotonicznosé oraz wielozadaniowo$¢!. Przede wszystkim zas,
jak ujmuje to Daniel J. Solove, prywatnos¢ staje sie przez nie rozlegla koncepcja
(ang. sweeping concept), zalezng od kultury i czasu, a przez to wymykajaca sie
jednoznacznym i niezmiennym deskrypcjom”.
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Przyjmujac koncepcje ptynnej nowoczesnosci®, mozna te konstatacje jeszcze
rozszerzy¢. Prywatno$¢ w rzeczywistosci migkkiego kapitalizmu jest bowiem
nie typowym tworem wspdlnotowym (wspdlnie wypracowanym i powszechnie
respektowanym), ale wynikiem zestawienia tworéw jednostkowych. W srodowisku
spolecznym, w ktérym ludzie zostaja zmuszeni do samodzielnego wybierania wzo-
réw wartosci z ciagle rozwijajacego sie wachlarza dostgpnych propozyciji, jednostki
zostajg skazane na wieczne testowanie oraz zmienianie opinii o wczesniejszych
wyborach w poszukiwaniu tych najbardziej satysfakcjonujacych’. Co wigcej,
odpowiedzialnos¢ za podjete przez nie decyzje ma réwniez charakter osobniczy:

“w $wiecie zlozonym z jednostek istnieja tylko inne jednostki, od ktérych mozesz
sie uczy¢, jak dba¢ o wlasne sprawy, ponosisz jednak petng odpowiedzialnos¢
za skutki tego, ze zaufale$ wlasnie tej, a nie innej strategii”®. Prywatnos¢, zgodnie
z terminologia Zygmunta Baumana, staje si¢ przez to “momentalna”, stale zani-
kajaca i odradzajaca si¢ w cieniu jednostkowego, bezzwlocznego “spelnienia™.

Wraz z nastepujacymi po sobie kolejnymi etapami rozwoju mediéw cyfrowych,
postepujacymi procesami ujednolicania i autonomizacji oraz zachodzacymi
w ich wyniku zmianami sposobéw porozumiewania sie, takimi jak upowszech-
nienie si¢ zindywidualizowanego komunikowania masowego'’, opisywanemu

“uptynnieniu” ulegaja tez coraz wyrazniej dychotomie indukujace prywatnos¢.
Wspolczesne technologie informacyjne skutecznie zakldcajace ich oczywistos¢
i niepodwazalno$¢, czynia z nich byty réwnie dyskursywne, co sama kategoria
prywatnosci'. I cho¢ stwierdzenie to nie nosi znamion oryginalnosci, w kon-
tekscie wzrastajacej performatywnosci komunikowania zaposredniczonego
przez media, jak i autokomunikowania przez te same media katalizowanego,
identyfikacja tych semiologicznych, a niekiedy tez ontologicznych przesunie¢
jest potrzeba niezmiennie aktualng. Zgodnie z istota “wedrujacych poje¢” Mieke
Bal'? uchwycenie momentdw “stawania si¢” poszczegdlnych kategorii prywatnosci
w ich kontekscie czasoprzestrzennym stanowi bowiem podloze dla ich kolejnych
(re)interpretacji — pewnego rodzaju przeglad lub diagnoze ich spotecznej ade-
kwatnosci i zrozumiatosci.
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Jako pierwsza rozbita zostaje konstytutywna opozycja: prywatne — publiczne.
Media sieciowe z przypisana im technologiczng otwartoscig oraz responsywnoscia
zaposredniczajacych jg interfejsow'’ zmieniajg znaczenie intymnosci i sposobow
jej ochrony. Coraz cz¢$ciej za ceng wlasnej wygody oraz gratyfikacji wynikajacej
z natychmiastowej realizacji potrzeb komunikacyjnych uzytkownicy sklonni sa
rezygnowac z pewnego poziomu kontroli nad jawnoscig prywatnych informacji'.
Zakres utraconej przez nich sprawczosci jest tym wiekszy, im wiecej czasu dany
uzytkownik spedza w cyberprzestrzeni'® oraz im mniej jest on $wiadomy celow
i sposobdw przetwarzania jego danych przez skrywane za przyjaznym layoutem
binarne algorytmy systeméw informatycznych.

Dotychczas pilnie strzezone sekrety lub tresci dostgpne wylacznie waskiemu
gronu rodziny i przyjaciol w wyniku jednego klikniecia, przypadkowego lub za-
planowanego, moga zosta¢ w utamku sekundy zanurzone w sferze publicznej.
Przez unifikujgce cechy kodu binarnego'¢, nawet wowczas, gdy tresci nie staja sie
stricte publiczne, tzn. nie sg odbierane przez szerokie i w zdecydowanej wiekszosci
zanonimizowane audytorium, s3 kodowane i dekodowane w ekosystemie, ktéry
zostal oparty na idei powszechnej jawnosci i dostepnosci, co znaczaco utrudnia
sprawowanie nad nimi rzeczywistej kontroli. Na przyktad fotografie osadzane
w prywatnym dyskursie cyfrowym tracg intymny charakter, poniewaz transko-
dowane na jezyk nowych mediéw, z konstytutywna dla niego wariantywno$cia
i modularnoscia, odrywaja si¢ od podmiotéw, do ktérych nalezaly i ktére to pod-
mioty przedstawialy, rownoczesnie stajac sie e-tresciami podatnymi na wtérne
odczytania oraz przetworzenia — modyfikacje te nie muszg przy tym pokrywac
sie z wolg nadawcow, wlascicieli fotografii. Kluczowe w zaprezentowanym przy-
kladzie jest jednak to, Ze na poziomie $wiadomosci przeprowadzana wymiana
moze zachowywacé charakter prywatny, poniewaz wskazywana technologia
z jej “uptynniajacymi” prywatnos¢ wlasciwosciami pozostaje dla wiekszosci
uzytkownikéw transparentna.

Struktura mediéw, w ktérych centrum umiejscowiona zostaje osoba uzytkow-
nika i przynalezne jej potrzeby komunikacyjne, dodatkowo narusza znaczenie

13. Piotr Celinski, Interfejsy. Cyfrowe technologie w komunikowaniu (Wroctaw: Wydawnictwo
Uniwersytetu Wroctawskiego, 2010), 173.

14. Jane E. Kirtley, “Introduction”, w: Privacy Rights in the Digital Age..., XXI; Andrzej
Poszewiecki, Wojciech Bizon, “Measurement of Privacy by Using an Experiment”, w: Looking
through an Economic Keyhole - Privacy Matters, red. Andrzej Poszewiecki (Gdansk: Uniwersytet
Gdanski, 2016), 60.

15. Daniel J. Solove, The Future of Reputation. Gossip, Rumor, and Privacy on the Internet
(Londyn: Yale University Press, 2007), 9.

16. Piotr Celinski, Postmedia. Cyfrowy kod i bazy danych (Lublin: Wydawnictwo Uniwersytetu
Marii Curie-Sklodowskiej, 201