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K pasrosopy o Teopr pyccko-u3panabckoit Anteparypsl. Hagaao.
B ripeaABepyu BBIXOAa HOBOYI KHUTH aBTOPa

Wcmopus pyccko-uspaurbckoi Aumepamypol

(Academic Studies Press, Boston)

O TEORII LITERATURY ROSYJSKO-IZRAELSKIEJ. POCZATEK.

W PRZEDEDNIU WYDANIA NOWEJ KSIAZKI AUTORA

HISTORIA LITERATURY ROSYISKO-IZRAELSKIEJ (A\CADEMIC STUDIES PRESS, BOSTON)

Streszczenie: Artykut stanowi prébe stworzenia nowej teorii literatury rosyjsko-izraelskiej w oparciu
0 wspotczesne idee dotyczace ztozonych zjawisk emergentnych. W szczegdlnosci autor przyjmuje za punkt
wyjécia niektore ustalenia sformutowane i uzasadnione przez brytyjskiego filozofa Davida Deutscha. W toku
analizy formutowana jest hipoteza na temat tego, jakie elementy stanowia rdzen i charakterystyczna strukture
literatury rosyjsko-izraelskiej, ktéra moze stuzy¢ jako punkt wyjécia do stworzenia metody badania cech
ideologicznych i poetyckich, zaréwno samej tej literatury, jak i procesu literackiego oraz spotecznosci na nim
opartej. Artykut przedstawia wyniki pierwszego, wstepnego etapu projektu teoretyczno-metodologicznego,
ktdrego kontynuacji oczekuje sie w kolejnych pracach.

Stowa kluczowe: Literatura rosyjsko-izraelska, teoria literatury, teoria emergentna, David Deutsch

ABOUT THE THEORY OF RUSSIAN-ISRAELI LITERATURE. THE BEGINNING.

ON THE EVE OF THE PUBLICATION OF A NEW BOOK BY THE AUTHOR

HISTORY OF RUSSIAN-LANGUAGE ISRAELI LITERATURE (ACADEMIC STUDIES PRESS, BOSTON)

Summary: The article attempts to create a new theory of Russian-Israeli literature based on recent ideas about
complex emergent phenomena. In particular, the author takes as a starting point some provisions expressed and
substantiated by the British philosopher David Deutsch. During the analysis, a hypothesis is formed about what
elements constitute the core and distinctive structure of Russian-Israeli literature. This hypothesis can serve as
a starting point for creating a method for studying the ideological and poetic features of both this literature itself
and the literary process and community based on it. The article presents the results of the first, initial stage of the
theoretical and methodological project, the continuation of which is expected in subsequent works.

Keywords: Russian-Israeli literature, literary theory, emergent theory, David Deutsch
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1.

HepnaBHO MHe Ha rnasa nomnana KHura N3BeCTHOrO HEMELIKOTro
¢dunocoda, npodeccopa BoHHCcKoro yHuBepcuteta Mapkyca [a-
6pwana Bracme uckyccmea. Co CBOWCTBEHHbIM €My MaKcUMasmns-
MOM [@6puMaib MbITAETCA OCMOPUTb «ICTETUYECKUA KOHCTPYKTU-
BM3M», «BEPY B TO, UTO MPOU3BELAEHNA UCKYCCTBA NMOPOXKAAIOTCA
cunamu, KOTopble camu Mo cebe ABNATCA COBEPLUEHHO HEICTETU-
YECKNMU 1 HEXYAOXECTBEHHbIMWY . OH YTBEPXKAAET, UTO «NPUPO-
[a Npov3BefieHNA UCKYCCTBA NPeanosiaraeT CTONb BbICOKYH CTe-
MeHb aBTOHOMMWW, YTO TaK Ha3blBAEMbI MUP UCKYCCTBA HUKOTAa
He CMOXeT NoAUYNHUTL ero cebex?. Ho 3To ewle He BCE. [Abpuranb
NnepeBOPaAYNBAET «OCHOBHbIE MPVHLUMBI COBPEMEHHOW $rnoco-
dUM NCKYCCTBa C HOT Ha FofoBYy»®: «MCTOPUSA, MO CyTU, ABMAETCA
NCTOpUEN UCKYCCTBA, U CaMa 3Ta UCTOPMSA CUTbHEE N06Oro akTopa
WM MHCTUTYTa, KOTOPbIe MOMbITaNnCh 6bl yNpaBnsATh eto. To, uTo
MMEET BNIacTb HaJ HaWwuM BoobpakeHuneMm, obnapaeTt abconioT-
HOW BNACTblo Hag HaMu»*. 3T cnoBa dunocoda NepeKIMKaTCs
C MOVIMM HabNIOAEHUAMU HAZ UCTOPUEN PYCCKO-U3PanSIbCKON Nn-
TepaTypbl U KYNIbTYPbl: HE TO, YTO U3BECTHbIE HAM «PYCCKOE» 1 «U3-
panibcKoe» OnpeaensioT X, a HOBOE 1 HE3HAKOMOE «PYCCKO-U3-
paunnbckoe» onpefenser To, Kak Mbl BOCMPVHUMAEM «pPyCcCKOe»
N «<A3PanSIbCKoe».

B cBOUX NpeapiayWnX NCCNefoBaHMAX A NPUHMMAN 3a OCHOBY
MUHMMANUCTCKOE, TO eCTb Hauboree WNPOKOe onpeaeneHne pyc-
CKO-/3pausibCKOM IMTEPATYPbI: 3TO NUTEpaTypa U3PaWSbTsaH Ha
pyccKkom si3biKe. Teopusi pyCCKO-U3PanIbCKOM MTepaTypbl MOXeT
paccmMaTpuBaTbCA Kak OfHa M3 Tex Teopwuil, obnagawowmx ¢usu-
YecKol peanbHOCTbIO (CPOAHN, HAaNpuMep, NHPopMaLUN B TeHe),
O KOTOPbIX NULLET B CBOEWN KHUre Hayano beckoHeuHocmu [d3BrA
Honu. OH npepnaraeT «cnegyollee TpeboBaHUe K onpeaeneHmio
TOFO, YTO PeasnibHO, a YTO HET: eC/IM HeKas CYLIHOCTb Gpurypupyet
B CAMOM pa3yMHOM OOBbACHEHUN Af11 COOTBETCTBYIOLLEN 06M1acTy,
TO HaM cnegyeT CUYMNTaTb, YTO OHA AENCTBUTENIBHO CYLLECTBYET» .
Pa3ymHbIM o6bAcHeHeM [0y Ha3blBaeT XKeCTKY 0ObACHUTENb-
HYI0 TEOPUIO, KOTOPasi HAVMEHEE NOJBEPXKEHA Bapuauusm. B Ha-
LeMm cJiyyae 3TO 03HavyaeT TpeboBaHME BbINOHEHNA YCIIOBUSA, YTO

' M.Tabpuanb, Bracme uckyccmea, nep. . Kpaneukun, U3patenbcreo MHctutyTa laiinapa, Mockea 2023, ¢. 7.
2 Tamxe.

3 Tamxe.

4 Tamxe, C.5.

5 D\ Loity, Hauano Geckoreyrocmu. O6vsAcHeHus, Komopele MeHsiom mup, <AnbnuHa lugxutan», Mocksa
2011, c. 88.
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TOJIbKO TEOPWA O HOBOW — PYCCKO-M3pansibckon — popme nute-
paTypHbIX GopmaLmmn 1 npoLecca MoXeT 06bACHUTb TO, YTO NPO-
NCXOANT B PYCCKOA3bIYHOM TBOPYECTBE U3pausbTAH. BoinonHeHne
3Toro TpeboBaHus 1 OygeT 03HauyaTb, C TOUKU 3PEeHNA AAHHOro
noaxofa, YUTo PyccKo-uspaunnbckasa nutepaTtypa AeNCTBUTENbHO
cyulectsyeT. Ha A3bike [lonya ee cnefyeTr OTHECTU K «BbICOKOY-
POBHEBbLIM» «KBa3MaBTOHOMHbIM» ABIEHNAM, obnagatowym CBo-
CTBOM «3MepPIXeHTHOCTW»S. OCO6EHHOCTb BbICOKOYPOBHEBbIX
ABJIEHWI COCTOUT B TOM, UTO UX OObACHEHME He 3aBUCKT OT 06b-
ACHEHUN OTAENbHbIX HM3KOYPOBHEBbIX ABNEeHUN. Tak, Hanpumep,
CylecTBOBaHMe U 06bACHEHME OCOBEHHOCTEN PyCcCKO-U3paunsib-
CKOW nuTepaTypbl He 3aBUCUT OT TOrO, MO KakMm MOTMBaM npue-
xan B M3pannb TOT UM MHOW aBTOP WM Kak OH ceba ngeHTudnym-
pyeT, OT TOro, rae ony6/nnMKoBaHa Ta WM MHasA KHWra U KakoBa ee
TeMa, Kakme No3T1YecKne cTpaTernm obHapyXMBaTCA B TOM UK
MHOM TEeKCTe U YeM OHW BbI3BaHbl U T. M.

B Moeli HepaBHel CTaTbe’ A NPEANOKUI CNIeYIOWYI0 KOHLen-
LMI0: PYyCCKO-M3pannbcKan nurepatypa B LIeSIOM, Kak 1 KaXKabli
13 COCTaBNAIOLLMX ee TeKCTOB, MPOLLeCCOB, COOBLLECTB U MHCTUTY-
uniA, obnafaeT YHMKaNbHOWN CTPYKTYPOW, KOTOpasa NMoaYMHAETCA
3aKOHaM XaOTUYeCKUX NN CUHepreTnyecknx cuctem. bygyum pac-
CMOTpeHa B napagurme TeOpuU xaoca, 3Ta imtepaTypa obHapy-
XUnBaeT CBONCTBa HenpecKasyemo CIOXHOWN ANHAMMNKK, KoTopas
NPUBOANT K MOSIBIEHMIO AUCCMMNATMBHBIX popm nosefeHuA. Mbl
NPUXOAMM K paLMOHanbHOMY OOBACHEHMIO TOrO, UTO YyBCTBYIOT
aBTOPbI U YnUTaTeNN PYCCKO-U3PanuibCKon nnTepaTypbl: pycckoe
1 n3pausibckoe (KynbTypbl, 06pa3bl, CUMBOJbI U T. [.) HAXOAATCA
Kak Obl B <KBaHTOBOW Cyneprno3mnuum», TO eCTb Halla nuTepaTtypa
OfHOBPEMEHHO 1 pyccKas, 1 n3pansbckas, npuyem gse 3Tu no-
3MLMKN CTPEMATCA CHATb U NpeofoneTb ApPYyr Apyra, U3 KakoBoro
npeojoneHnsa poXxaaeTca HOBOE KavyecTBO [laHHOM nuTepaTtypbl.
B xaoce pyccko-n3pansibCKoro UCTOPUYECKOro 1 TBOPUYECKOro Cy-
LeCTBOBaHMA POXAAIOTCA U pacnafaoTca AUCCUNaTUBHbIE CTPYK-
TYpbl, CAMUM CBOMM CTabWSIbHO-MCYE3aI0WMM XapakTepoM CBU-
JeTeNnbCTBYOWME O TOM, UTO CMCTEMA NPOM3BOAUT Takue Gopmbl
rnoBefleHus, KOTOpble He MOFyT ObITb CBEAiEHbI K MPOCTON CyMMe
ee COCTaBMALWMX, TO eCTb ABNAETCA B HEKOTOPOM GUrypasibHOM
CMbICe SMePAXEHTHOW, M YTO OHa COCTOUT N3 HEYIOBUMOIO MHO-
XecTBa NPoLIeCcoB, KOTOPble B paBHOW CTeneHn CONPOTUBAAIOTCA

& Tamxe.
7 P.Kauman, fpo3a anuu 1990-2000-x 20008 // Ouepku no ucmopuu pyccko-u3pausbckod numepamypsl, pes.
P. Kauman, M. lWpaep, Academic Studies Press, Boston 2023, ¢. 227-302.
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Opyr Apyry v nuTaloT gpyr Apyra, 1 B 3TOM CMbIC/ie ABNAETCA CU-
HepreTnyeckon.

[naBHbIN METOAONOrMYeCKU BbIBOA, K KOTOPOMY MNpuBOAUT
[JaHHasA KOHLUenumMs, COCTOUT B TOM, YTO U3yYeHUe OCOOEHHOCTU
PYCCKO-M3PpansibCKOWN NUTepaTypbl JOMMKHO COCTOATb B OTC/IEXMU-
BaHUU W aHanu3e CnefoB MPOTUMBOCTOAHUSA, KOHGNMKTa, 60pb-
Obl, PAaBHO KaK 1 CIINAHUA, B3aIMO3aMeLLeHUs, B3aUMOYCUIEHA
PYCCKUX N U3PaUSIbCKMX CEMUOTUYECKNX BEKTOPOB. ITO MOXET
BblpakaTbCA Ha BCEX YPOBHAX NMTEPATYPHOWN M KYNbTypPHOW akK-
TUBHOCTU, KaK B MHTeprpeTauun OTAeNbHbIX NPOV3BEeAeHNN, TaKk
N, CKaXKeM, B CTOSIKHOBEHMWI Pa3fINYHbIX MOAENEN NNTepaTypPHbIX
nepapxmn nnm ob6beaUHEHW, Hanpumep, MOCKBOLIEHTPUYHbBIX
N nepycanuMoLeHTPUUHbIX. OcTaeTca TONbKO OTBETUTb Ha BO-
MpPOC, KAaKOBa MpWYrHa yKa3aHHoOW 60pbObl. B 3HaumTenbHOM ya-
CTV Halen NUTEPATYPbl MOXHO HabniofaTh peanvsaumio 3Toro
npuHUMna B ¢punocodCKo-aHTPOMNONOrMYECKOM KOMMJIEKCE UK
CTPYKTYpE, KOTOPYIO Mbl, Bcsieq 3a PeHe Kupapom?®, Hazsanu uy-
OOBVLWHBbIM ABOVNHUKOM — CTPYKTYpPe, BO3HUKAMLWEN, YCIOBHO
roBops, Npu BCTpeue eBpen Co cTpaHol eBpeer’. Kak Mbl BUaeny,
3Ta CTPYKTYypa CoCTaBnAeT efBa /i He OCHOBHOWN UCTOYHWK XY[0-
EeCTBEHHOrO TPaHCHOPMALMOHHOIO BOOOPAXKEHMA PYCCKO-M3-
pannbCKon nnTepaTypbl.

MOoXHO nn cunTaTb, YTO Mbl MPULLAK, HAKOHEL,, K MOA/IMHHON, TO
ectb panbcnouumpyemoii Teopmmn? Bo3MoKHO, Befib Mbl MONyYU-
NI MHCTPYMEHT, MO3BONAOWMN UCKIIOUNTD M3 PYCCKO-U3pansib-
CKOW NTepaTypbl 60bLIOE KOIMYECTBO ABEHUN — TEKCTOB UK
COObITUN, NPOM3BEAEHHDBIX NUCATENAMU-U3PANIBTAHAMM Ha PYC-
CKOM f13bIKe, HO HVKaK He NMpon3BOASALLMX HOBOE, MPrbaBneHHoe
PYCCKO-U3PanIIbCKOe KOHPUKTHO-CUHEPreTUYeckoe 3HauyeHue.
A Kak yuun Monnep, uem 60sblUe TEOPMA OTPULLAET, TEM OONbLLE e
cofiepxaHue. Ninu xe chopmynmpyem 3TO MHAYE: eCiin PYCCKO-U3-
pannbCKas nuTepaTypa eCTb pycckas nutepaTtypa U3paunnbTsaH, TO
MOXHO cebe npencTaBUTb (U HAWTU B HEMAJIOM KOJIMYECTBE) Ta-
Kre nutepaTypHble Npomn3BedeHnA N3PauSbTAH Ha PYCCKOM A3bl-
Ke, KOTopble He MPOV3BOAAT yKa3aHHOE NprbaBOUYHOE 3HaUeHNe.
BbinagaioT I OHU U3 Kopryca pyCcCKO-U3panibCKon nntTepaTtypbl
1 BbIBOAAT NN BCJed 3a CO60M Ux aBTOpoB? YTo Kacaetca guccmna-
TUBHbIX COOOLLECTB M MHCTUTYLUIA, TO HAWAYTCA U Takne aBTopbl,
KOTOpble MOYTU BOBCE HE MPUHUMAIOT B HMX YUacTuA, MO KpanHen

& P. Mupap, Hacunue u ceswerHoe, nep. ¢ dpatuy3ckoro I. lawesckuii, HoBoe nutepatypoe o6o3peHue,
Mocksa 2000.

° P. KaumaH, Pyccko-uspaunsckas numepamypa u 4ydosuyHbiii dsolinuk, «ludaica Russica» 2023, N° 2 (11),
¢ 1-24.
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Mepe B HEKOTOpble Nepuogbl KX TBoOpUeckor brorpadum. O3Haua-
€T /I 3TO, YTO OHW NPY 3TOM BbINAZAKT U3 PYCCKO-N3PAUSIbCKOMN
nutepatypbl? BO3MOXHOCTb KOPPEKTHO CTaBUTb TaKre BOMPOChI,
BbIABUraTb KOHTPAOBOAbI, NPVMBOAUTL NMPUMEPbI B TY WU UHYIO
CTOPOHY U UCKAOYaTb T U UHble ABNEHNA — BCEé 3TO roBOpUT
O TOM, YTO Mbl, BUANMO, MMeeM Aeno C Teopuen. PasymeeTcs, ya-
CTMYHOW 1 BPEMEHHOW, NMOCKOJIbKY, COrMacHo Tomy e llonnepy,
nio6as Teopra eCTb NULLb FMNOTE3a, NPUBOAALLAA K COOCTBEHHOMN
KPUTWKE 1 OMPOBEPKEHUIO.

W B camom fgerne, HOBas TPYAHOCTb HE 3aCTaBisET Cebs XAaTb.
Mbl MOXeMm yKa3aTb Ha uenbil pAag NpomsBedeHui pYyCCKO-un3-
pannbCcKon nutepaTypbl (TO eCcTb nognagarwux noj Hawe uc-
XO[HOE MWHMMANMCTCKOE onpefesieHne), KoTopble, Ha NepBbIN
B3MNAL, INLLEHbI TON «3MEPAXKEHTHOW» AUHAMMKU, O KOTOPOW Wna
peub, HO O KOTOPbIX MOXHO CO BCel OnpefeneHHOCTbIO CKa3aTb,
YTO OHU MOSIBUANCH WAV BbIWW B CBET H6rnarogaps Tomy, 4To Ux
aBTOpbl OKasanucb B Mzpaune. Takos, Hanpumep, pomaH bopuca
MonskoBa Onbim u sienem, VN 6eCYNCIIEHHbIE PAcCKasbl Y CTUXN,
HanucaHHble pas3nnyHbiMM aBTopamu B cton B CoBeTckom Cotose
M He MMeBLUME WAHCOB ObiTb TamM ONy6NMKOBaHHbIMY, 3aTO Bbl-
wepwue B 3pamne nocne penatpraumm nx aBTopos. ITu cyiyyaun
03HayvaloT, UTo Aaxe Hala npeabiaywas rmnoresa, OCHOBaHHAA Ha
TEOPMAX COXHOCTU U Xaoca, Oblna HeJOCTaTOYHOW, YTOObI OXBa-
TWUTb BCIO CJIOKHOCTb ABNeHuA. En He xBaTaeT elle OgHOro n3me-
PEHMA — TOrO, YTO NPUBENO HAC K HEOOXOAMMOCTU BbIAB/XEHUS
3TOW Teopwu, a Tenepb paboTaeT Ha ee danbcudrKaluio.

OTUM U3MEepPEeHneM ABAAETCA UCTOPUA. 34ecb, OfAHAKO, Ham
HY>XHO OblTb OCTOPOXHbIMYW, YTOObI HE MONAacCTb B JIOBYLUKY MCTO-
pvuM3Ma, O KOTOPOW Tak HacTonumBo npepynpexkgan Monnep.
C opHON CTOPOHbI, Mbl HE AOJIXKHbI BO3BPALLATbCA K MapKCUCT-
CKOW npouepype, BbIBOAALLEN Jobble KyNbTypHble ABAEHUs U3
UCTOPUYECKNX YCIOBUA 1 cobbiTniA. C ApYron CTOPOHbI, Ham
cnegyeT BCMOMHUTb O TOM, YTO 3HAUMTENbHAA JONA TeX CMbIC/IOB
1 3aKOHOMEPHOCTEN, KOTOPble COCTABAAIOT PYCCKO-N3PaNNbCKUN
nuTepaTypHbIN NpoLecc, NPUXOAUTCA Ha BHeNUTepaTypHbIe NCTO-
pvyeckue peanuu, Npexae BCero, Ha To, YTO onpegendaeT UCTo-
pvyeckylo nocnefoBaTelbHOCTb MepuofoB 3TOM NuUTepaTypbl
1 UX 0COBEHHOCTM — BOJIHbI penaTpuaLunn, 3aBUCMbIe OT Liesio-
ro paga MUCTOPUKO-NONNTUYECKUX pakTopoB. Ham Heobxoarma
npoueaypa, HaknagbiBawLwan NCTOPUYECKYIO peanbHOCTb Ha Xa-
oTnyeckyto cnctemy. OguH war B STOM HanpasfieHWN YKe CAenaH:
Teopua ANCCMMATMBHOM CTPYKTYPbl XOPOLLO OMUCHIBAET 3TY Xa-
PaKTEPHYI0 NCTOPUYECKYIO M3MEHUYMBOCTb AUHAMMKM NpoLecca.
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OpHako, NOBTOPIOCb, 3TOr0 HEJOCTAaTOYHO: KakaA-To (U JOBONb-
HO 3HauYuMas) YacCTb pPeasibHOCTU BCE elle TpebyeT oxBaTa HOBOM
Teopuen. Mbl owyuiaem, 4To 3Ta YaCTb UMeEET NPAMOE OTHOLWEeHKe
K MNOPOKAEHUIO HOBOrO, Beb NpOu3BedeHne U3 nNpuBefeHHoro
Bbllle Mpumepa OyKBasbHO MPEBpPALLaeTCca B PYCCKO-U3pansib-
CKOe, CTAHOBUTCS TAaKOBbIM «TOJIbKO» Biiarogaps TOMy, 4To JINCTbI
OGymary, Ha KOTOpPbIX OHO HAMuCaHo, NepeneTeny B camosieTe 13
MockBbl, ckakem, B BeHy, a n3 Benbl — B Tenb-ABuB. HO B TO Xe
BpeMms, Mbl NMOHMMAEM, YTO [eJI0 He TONIbKO B «3MepPAXKEHTHOW»
CTPYKTYpe MOMeHTA. Mbl HE MOXeM JOMNyCTUTb, YTOObI Halla KOH-
uenuua yTpaTuina pauroHanbHbI XapakTep U nepectana ObiTb
peanucTmyeckon — 4yepTta, KOTOPOW Mbl BeCbMa JOPOXKMAN Ha
NPOTAXXEHNN BCEX HALUMX Pa3MblLLeHUn. [pyrumm cnoBamu, pyc-
CKO-M3paunibCKasi XapaKTEPUCTUKA He MOXeT ObiTb npunucaHa
TEKCTY, COBEPLUMBLLEMY TAaKOE NMyTelecTBUE, MO YbeMy-1nbo npo-
n3Bony (Hanprmep, NpU NOMOLUN NOCTMOAEPHNCTCKOrO NOHATUA
«HappaTMB») MO0 KaKMM-TO YyeCHbIM 06pa3omM.

MNpeanonoxmm, 4to TO OOMNOSIHEHME K Teopuu, KOTOPOro Mbl
ULLEM, XOPOLLO M3BECTHO M €CTb He YTO MHOE, KaK KOHTeKCT. Of-
HaKo, TpebyeTcA BaKHOe YTOUHEHUE: peyb JOMKHa ATY He O pe-
NATUBUCTCKOM M CYyObEKTUBUCTCKOM MOHATUM KOHTEKCTA, OTKa3bl-
BaloLLeM peasibHOCTM B CYLLLEeCTBOBAHNN, PeUb He O repMeHeBTHKE,
a 0 TOM, KaK 3TO MOHATUE NCMOJIb3YeTCA CErOAHA Takummn ¢uno-
copamy «KOHTEKCTYasIbHOTrO peaniv3mar, NPOTUBOCTOALMMUN aH-
Tupeanmsmy, Kak MocneH beHya n Wropb lMNpuck. Mo nx mbican,
peanbHOCTb peanibHa M CyLecTByeT HE3aBUCUMO OT HabnogaTe-
N5, HO OHa pacrno3HaeTcs, AeHTUMLUPYeTCA, 06bEKTUBMPYETCA
TOSIbKO B OnpefeneHHOM KOHTEKCTe; MpU 3TOM MOHATUE KOHTEK-
CTa (BKyne C MOHATMEM (OPM >KNU3HM), OTHACTX 3aVIMCTBOBAHHOE
Mpucem u3 no3gHux pabot Jliogsura BuTreHwTelHa, nonyyaer
CTPOro peanucTMYecKyio MHTepnpeTauumio’.

Prickya coegmHutb gBe aHTaroHuctudyeckme éunocodpun, Mon-
nepa u BuTreHwTeliHa, nonpobyem nepeHecTn 3TOT 06pa3 Mbic-
nein Ha Hall cnyyvan «neTatoLen pykonucu». Torga Mbl MOXKeM CKa-
3aTb, YTO ee TeKCT CTAaHOBUTCA PYCCKO-U3panibCcKmm bnarogaps
TOMY, YUTO OKa3blBaeTCA B N3PaNIbCKOM KOHTEKCTE U B 3TOM Kaue-
CTBE BOCMPVHMMAETCA Habnogatenem. JTa TpaHcpopmauma He
€CTb CNeACTBME KYNIbTYPHOrO KOHCTPYKLUMOHM3MA, YCUNNA UHTEp-
npetaunn unm GeHOMeHONOrMYeCKOro CXBaTbIBAHUS; HAMNpPOTUB,

1 Cm. X. benya, Hukakozo npedena. 0 mom, 4ymo mbicib delicmaumenbHo Moxem desiam, u. ., mep. ¢ aHrn.
. Npucb, «Bonpocsi dunocodum» 2023, N 7., ¢. 82-92; U. NMpucw, InemeHmsl KoHMeKcmyanbHo20 peanus-
ma, Lambert, London 2018; Toro xe, KonmexcmyansHbiii peanusm. Mimepabio ¢ Xocnerom berya, «Cubup-
CKuit gunocodcknit xypHan» 2021, 7. 19, Ne 1, ¢. 63-117.
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OHa NpefesibHO peasibHa U OOBbEKTVBHA, U B 3TOW PeanncTuyHo-
CTW CJINBAIOTCA ee UCTOpMYECKo-dm3nYecKkas N KOHTEKCTyaslbHas
XapakTepuUCTUKK. [lpyrmmm cnoBamum, PpycCKUN TeKCT pearnbHO CTa-
HOBUTCA PYCCKO-U3PAUSIbCKMM N BKIIIOYAETCA B CJIOKHYIO XaoTu-
YeCKYI CUCTEeMY PYCCKO-M3PausibCKOro NuTepaTypHOro npouec-
Ca, XOTA HU OJHO €ro CJIOBO He 6b110 HanucaHo B M3paune n He
CBA3AHO C HVM, 1 €ro aBTOpP He Obifl U3PanSIBTAHUHOM, KOTAa ero
nucan. V3nuwHe roBoputb, YTO B TaKOM MOHVMMaHUU TpaHcdop-
Mauusa, MPOUCXOAALLAA C PYKOMUCHIO, He TepAeT HY Ha NOTY B CBO-
el pauMoHaNbHOM CYLHOCTU, He FPO3UT NPeBpPaTUTbCA B MUCTU-
YeCKyo Unm repMmeHeBTUYECKYI0 daHTasuio. B ntore, npu nomoLym
KOHTEKCTYanbHOrO peann3ma, Ham, ObiTb MOXEeT, YAacTCA BBECTM
B TEOPMIO ANCCUMATUBHOW NUTEPATYPbl 1 eé coobLlecTBa MCTO-
pryeckoe n3MepeHue, HO He UCTOPULINCTCKOE, a XNBOE N Jaxe
B Yem-TO ObITOBOe, Haubornee yganeHHOe OT HEOHOCHOBAHHbIX
MppaLnoHanbHbIX JOMbBIC/IOB 11 65IM3Koe K nparmaTyeckomy BOC-
NPUATNIO [ENCTBUTENbHOCTN.

CBepem Tenepb BMeCTe Te TeOpeTUYeCKMe 3N1eEMEHTbI, KOTOpble
6onee My MeHee yCMeLwHO NPOLUY Halle UCMbITaHMe Y NO3BOJN-
S HAaM He NOoMNacTb BHOBb B JIOBYLWKY NAEHTUYHOCTHOIO pefyKum-
oHM3Mma. Utak, pyccko-uspawnnbckasn nutepaTypa onucbiBaeTca Te-
opvien, NO3BONAOLWEN BblAENUTb U 00beAVHUTD B CBA3HbIN, XOTA
M OTKPbITbIA KOPMYC HEKOTOPOE KONMYECTBO INTEPATYPHbIX TeK-
CTOB, HaMMCaHHbIX U3PaUNbTAHAMU Ha PYCCKOM A3bIKe. DTW TEKCTbI
006bEeMHSAET TO, UTO M CBOMCTBEHHA CKJIOHHOCTb K 0CO60W NnTe-
paTypHoi1 popmaLimm, 6narogapsa YeMy OHM BCTPAMBAOTCA B CBA3-
HbI NUTEePaTYpPHbIA Npouecc. 3T NopoXJalLme 1 NOAAePKu-
Ballue Apyr Apyra popmaumsa U NpoLecc COCTaBMAIT CUCTEMY,
06nafaLLyio 4UCCMNATUBHO-XAaOTUYECKMMU, B OMpefeeHHOM
CMbICJ1e CHepreTuyecknmmn cBoncTeamm. Pycckoe n nspannbckoe
HaXoAATCA B HEM B MOCTOAHHbIX B3aMMHbIX NofpakaHum n 6opb-
6e, ABNAWMNXCA CNeACTBYEM ABOMHOMO 3axBaTa »KUPapOBCKOro
YyJOBULLHOIO ABOMHMKA. ITY CUCTEMY M MOXHO CO BCEM OCHOBA-
HMEeM Ha3BaTb CO0OWECMBOM PYCCKO-U3pAUsIbCKOU umepamypei,
a ee XN3HefeATeNbHOCTb — MPeAMETOM PYCCKO-M3PansibCKom
dunonornn. B ocHoBaHWM BCEX ee METOAOB B TOW UM UHOWN Mepe
HaxoamTca TpaHCGOpPMaLMOHHOE CO3HaHWe, ANIA KOTOPOro pas-
JINYHbIE BUAbI PYCCKO-M3PAUSIbCKMX NepexodoB COCTaBAAKT TOT
KOHTEKCT, B KOTOPOM Pacro3HaeTcAa U OCMbICIMBAGTCA PYCCKO-N3-
pannbckasa nuTepaTypa Kak MCcTopuyeckas peasnbHOCTb. Takow
KOHTEKCTYa/lbHO-peanncTnyecknii noaxo Mo3BosseT, HakoHel,
pacrno3HaBaTb aBTOPOB, COObLIECTBA, UHCTUTYLUN U APYTUX aK-
TOPOB KaK YYaCTHNKOB peanbHOro nMTepaTypHOro npouecca nuiu,
KaK JIl06AT roBOPUTb NcaTenu, NOANHHOW INTEPATYPHOM XN3HU,
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obnapatoulien CO6CTBEHHbIMY OCOBEHHBIMU CTPYKTypamu, 3ako-
HOMEPHOCTAMMN, OOLECTBEHHBIMWA 1 MOAUTMYECKMMM 3adauyaMu.
Coo0bLWeCcTBO PYCCKO-M3PanSIbCKOW IMTEPATYPbI, OYEBUAHO, 06-
NafaeT XxapakTepUCTUKAMN HECKONbKNX TUMOB: COBETCKUMM, POC-
CUNCKUMU, N3PAaUNBbCKUMK, EBPENCKUMM U T. M. — N IMEPOKEHT-
HbIMK, TO €CTb HOBbIMMW, HECBOAMMbBIMU K APYrM. DT NOCiegHue
CNy>aT ero OTINYNTENbHBIMU OCOBEHHOCTAMMN U YKa3bIBAIOT Ha Te
NoCNeAcTBUsA, B KOTOPbIX MPOABAAIOTCA S/IEMEHTbI HaLLEN TEOPUN.

Mpu Takom noaxope, MHCTPYMEHTOM aHanu3a AOMKHa CITYXKNUTb
He pefyKUUs, TO eCTb He MOUCK B NpeaMeTe (CKaXXeM, B TeKCTe uim
B YCTPOMNCTBE HEKOW MHCTUTYLIUM) S1IEMEHTOB b0Jiee H13KOro YpoB-
HS, U3 KOTOPbIX TOT AAIKOObI COCTOUT U N3 COYETAHNSA KOTOPbIX AKOObI
BO3HUKAET, @ HAaNPOTUB, NpoLeaypa, obpaTHaa peayKumu, a UMeH-
HO 3MepPIXKEeHLNS, TO eCTb Nepexoa Ha 6osee BbICOKNI, SMEPAKEHT-
HbIli ypOBEeHb 00BACHEHNA, HA KOTOPOM CTAaHOBATCA MOHATHBI 1 60-
nee HU3Kmne ypoBHU. [TOCMOTPUM, HACKOMNBbKO TaKOW SMepPAXKEHLMM
cnocobcTByeT KOHTEKCT. K mpumepy, ctnxotBopeHue lanu-[aHbl
3uHrep Qanbwiugas KosblbebHas 13 ee KHUrn 3emsis 3emss (2024)
HepeayuMpyeMo K WAEHTUYHOCTHbIM KOMMOHEHTaM, fa)e A3blK
CTUXOTBOPEHUSA CTPaHHBIN 1 KaK Obl He COBCEM pyccKuin. [ns Ha-
rNAAHOCTY NpYBeAY 3TO CTUXOTBOPEHMNE LIENTUKOM:

fl Bcerga apyrmx vwm

A gpyrom Kak Kyp BO LWu
OcTanbHoe He NpoCTH
OcTanbHOro He npotuy

HEHaBNCTb CMAMT BNOTbMax
BHELLHWI Bpar BO BECb pa3max
yy»<e3emueB NPUCMoTpun

BHE BHYTPW 1 NOYTpYy

npoyee NPOCTU-NpoLLan
OynyT KaMeHb U1 npatya
ecnu uBeTa 6onblie HeT
A He pa3bupato HOT

npouunoe 6yab-no3adyab
ocTasibHOe Kak-HbyAb

€c/n TbMa, Tak HaJlo cnaTb
KonblbenbHOM MHe He cneTb'

" [-[1. 3unrep, 3emns 3emns, [iBoetoune, Uepycanum 2024, c. 76.
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PAap 3HakoB NO3BONAET YCTAHOBUTb KOHTEKCT: IMYHOCTb aBTOPA,
LUVKN ee CTMXOTBOPEHU Ha aHIMnNCcKom sisbike Lullabies (Kosbi-
6e/1bHble), BO MHOTOM MOCBALWEHHbIX COObITUAM 7 OKTSI6pSA, AaTu-
pOBKa CTMXOTBOpPeHuA 7-8 pekabpsa 2023 roga, cBUAeTenbCTBa
nepeKMBLUNX Pe3HI0, B YaCTHOCTK, MaTepy, NesLien CBOUM AeTAM
KOJIbIGENbHbIE, MOKA TEPPOPUCTbI TIOMUNUCH B UX ABEPU. YCTaHO-
BMB, UTO Nepej HaMy PyCCKO-MU3PansibCKoe CTUXOTBOPEHNe O pes-
He 7 OKTAGPSA, Mbl, BO3MOXXHO, MOXEM JiyuLle 06 bACHUTD A3bIK, €70
«HepPYCCKOCTbY, CNOBHO BMNTABLLYIO APYrue A3blKW, TAHAXNYECKYI0
06pa3HOCTb KaMHsA 1 MpaLyy, CUMBOJSIMKY TbMbl 1 Bpara, 1 faxe
«danblby» KonbibenbHoM. Bcé 3aech BbipacTaeT U3 yxaca nepep
OTOXJECTBNEHMEM MO3Ta C U3PAWUbCKUM OBOWHMKOM, yburBae-
MbIM B OYepedHOM eBPenCcKOM MorpomMe 1 norpy<anwumca Bo
TbMy. BCé BblpacTaeT u3 npobnembl, 3aK/OUaoLencs B cCaMmom
HEBO3MOXHOM CYLUeCTBOBAHUN 3TOrO0 CTUXOTBOPEHUA, Moa-
TBEpPKAALEM KaK OTOXAECTBNEHNe, Tak U Pa3oToXAeCTBAeH e
C ABOVHUKOM-XePTBOW: <KOJIbIOENIbHON MHE He CMeTby.

3ameTrM, OHAKO, UTO 3/IEMEHTbI KOHTEKCTa camu no cebe He
OODBACHAIOT NOABNEHUA UMEHHO 3TOr0 CTUXOTBOPEHWA. OHM NnLb
NOMOralT COPUEHTUPOBATb ycuamne NOHUMAHNA B HanpasBaeHUn
peanbHoCTy, eé nageHTnduKauuu. Mocne Toro, Kak mMbl NepeLm
Ha 6osiee BbICOKWI IMEPOPKEHTHBIN YPOBEHDb U MPUMEHMAN 06b-
ACHUTENbHYIO TEOPUIO B OTHOLLEHNN aHHOMO CTUXOTBOPEHMSA, Mbl
BVAUM, YTO MOIU Gbl, MO KpaliHEW Mepe B JaHHOM Cllyyvae, Npuii-
TU K HEW 1 C NMOMOLLbIO APYTUX KOHTEKCTOB My 6osbluen gorag-
NNBOCTY (Hanpumep, ecnv 6bl Mbl NPOYNN Er0 BKYME C APYrumu
CTUXOTBOPEHMAMW KHUMK). B 3TOM, pasymeeTcs, HET HUYero yau-
BUTENIbHOTO, Beflb MPY CO3A4aHNN OOBACHUTENIbHOW Teopun, Kak
nuwet [38ug [oiy, NPONCXOAUT «CKAYOK K YHUBEPCANIbHOCTM»'?,
NycTb 1 NOKa B OTAE/IbHO B3ATOM 061aCTN 3HAHUS. DTO 3HAUWT, UTO,
yTBepXKAeHMe, OyATO KOHTEKCT BCerga NMeeT MecTo, TaBTOOrnY-
HO YyTBEPXAEHMIO, KOTOPOE CaMo MO cebe TaBTONOMMYHO U KOTO-
poe, KcTaTtu, CTaBuT BO rnaey yrna Uropb lMNpurcb, uTo peanbHOCTb
peanbHa'®, u NO3TOMY KOHTEKCT MOXET CUMTATbCA U3NIULIHKM MO-
HATUEM.

B mencrtButenbHoOCTY, cTUXOTBOPeHue fann-faHbl 3nHrep Asna-
€TCA PYCCKO-U3PAUNBbCKUM HE3ABNCMMO OT TOrO, 3HAaKOM NN YnTa-
Teflb C ero KOHTEKCTOM WM HeT. To »ke MOXHO CKa3aTb 1 O «jleTa-
IOLWEen PyKONucK», O KOTOPOW LA peyb Bbllle: ee NpeBpalyeHmne

2 I1. Noitu, Hauano Geckoxeyrocmu. . ., ¢. 117.

. Npucy, Tpancyendenmanusm u kowmexcmyanoHili peanusm (KP) // Mimennexmyansras kynemypa
benapycu: om lpocsewenus k cospemerrocmu. Mamepuansl Bocomoli mexdyHapoOHol Hay4HoU KoHepe-
peHyuu (21-22 Hoabpa 2024 200a, 2. Murck), B iByX ToMax, T. 1, YeTbipe ueTepT, Mukck 2024, ¢. 111.
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B PYCCKO-U3PAWSIbCKYIO ABASETCA NPOCTO $akTOM peasibHOCTY,
1 BBeJEHVEe MOHATUA KOHTEKCTa HMYEero K 3TomMy He fobaBnserT.
bornee Toro, oHo genaet Teopuio 6osiee BaprabenbHOM 1 Tem Ca-
MbIM OCflabnsaeT ee. Llenb Teopum pyccko-m3paunsibCKol nutepa-
TYpbl COCTOUT B TOM, YTOObI PacMo3HaTb B PYCCKO-M3PauibCKON
dopmauun 6onee BbICOKMI (MO CPABHEHUIO C PYCCKOW, U3pawnsib-
CKOW, eBPENCKON, A3bIKOBOW, FeorpauyecKkom, HaLMOHANbHOM 1 T.
MN.) ypOBEHb YHMBEPCANbHOCTY, NepecTaTb CYUTATb ee YaCTHbIM
CNyyaeMm 4yero-To Apyroro. Tem cambiM COBepPLUAETCA Nepexoq oT
NAEHTUYHOCTHOW NN KOHCTPYKTUBUCTCKOW peayKLmm CIIOMHOTO
ABNEHNA K ero o0bAcHUTeNbHOM Teopun. TpeboBaHme 60sbLiero
YHMBEpCanv3ma AJjis TeopuM O3HayaeT, uyTo bnarofgapsa e noHu-
MaHWe SIBNEHWSA [OJIKHO MEHbLUE 3aBUCETb OT CyObEKTUBHOMO
BOCNPUATMA U 3HAHUA YaCTHbIX MOMEHTOB.

CnepoBaTefibHO pelueHne NpobiemMbl UCTOPUUYHOCTUA ANA pYyC-
CKO-M3paunsibCKOl NITepaTypbl, TaK e Kak 1 Apyrux ee npobnem,
cnefyet UCKaTb He B MOHATUM KOHTEKCTa, a BCE B TOM Xe MOHATUM
SMEpPOPKEHTHOCTW: MPU3HATb HEKUIN TEKCT 4acTblo PYCCKO-U3pa-
UNbCKOWM NUTEepaTypbl 3HAUWT NPK3HaTb 3@ HUM HOBOE KayecTBo,
6ornee yHVBepCanbHOE, YeEM UCTOPUYECKE OOCTOATENbCTBA €ro
NOABNEHNA, KayecTBO, onpefensailolee MecTo AaHHOro TeKcTa
B ncrtopum. Tak, nepeneT pykonucu n3 npuBeaeHHOro Hamm npu-
Mepa He 06A3aTesIbHO BbIHYXAAET unTaTeNa WM KpUTUKa OTHO-
CUTb ee K pyCcCKO-u3paunbckon nutepartype. OH MOXeT BO3pa3uTb,
CKarkeM, UTO eCninm pyKOMnUCh «nepeneTena», HO Tak U ocTanacb He-
ony6MKOBaHHOW, NN eC/i OHa NPOZOJIXKIIA OTCoAa CBOW MyTb
B ApYyrue CTpaHbl, UK eCsiv pyKoOnucb Obinia nepecnaHa, a aBTop
nepeexan No3fgHee, Kak 3TO YacTo ciyyvanocb B 60-70-x rogax, To
BOMPOC OCTaeTcsa 6e3 oTeTa.

WTaK, eAMHCTBEHHOE, UTO MOXET MOMOYb PELUNTbL 3TOT BOMPOC,
3TO MepeBOPOT C HOT Ha rosioBy, Kak npegnaraet Mapkyc labpu-
3nb. Mbl MOXeM CKa3aTb CJiefyloLlee: ucmopuyeckas peaabHoCMeo
makosad, YTo nepesieT PYKONMUCKH CTAaHOBUTCA HAKTOM mMcTopumn
PYCCKO-M3pansibCKOM NUTepaTypbl, 1, CIefoBaTeNbHO, el MoXKeT
ObITb MPUNUCAHO HOBOE SMEPAXKEHTHOE KaueCTBO, MOHUMaHNE KO-
TOPOrO MOXET OO BACHNTL APYrMe ee XapaKTePUCTUKY, Hanpumep,
COUManbHO-NONUTUYECKNE UAN NOSTUYECKNE, BbiABNAEMbIE TEMM
U MHBIMK CNeLManbHbIMU MeTofamMu. 3TO PYyCCKO-U3paunbckoe
KauecTBO He ABNAETCA YAaCTHbIM, TO €CTb MeHee yHUBepCabHbIM
CNyYyaeM KauecTB PYCCKOro, U3pausibCKoro U T. M., @ HanpoTuB, AB-
nsetcs 6onee yHUBEPCAbHBIM, YEM OHV, MPUYEM UMEHHO B CUIY
CBOEV SMEPAXKEHTHOCTH.
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Mopxon, 0 KOTOPOM UAET peub, B SMUCTEMOSIONMYECKOM MilaHe
OCHOBaH Ha paLMOHaNbHOM CMOCOOE OCMBICNIEHMA PEeanbHOCTM
M pelweHus npobnem. Bosepalwancb k Kapny Monnepy, MOXHO
BCMOMHWTb B 3TOW CBA3M €r0 KOHLEMLUIO O TOM, YTO »KU3Hb U 3BO-
NoUNs B HaMpaBneHnn 60sbWEN CIOKHOCTU U 3GGEKTUBHOCTY
eCTb, MO CyTY, pelleHne 3agay 1 npobrem. B 3Tom cmbIcrie, XKM3Hb
W pa3sBuUTME PYCCKO-M3PawSIbCKOWM NUTepaTypbl U ee Auccuna-
TUBHOIO COOOLIECTBA CIYXKWT peLueHno NpobriemMbl B3aVIMHOMO
OTOXJECTBNEHMA U PA30TOXKAECTBIEHNA PYCCKO-EBPENCKOro
1 U3PanbCKO-eBPENCKOro ABONHKKOB. Llenbio 3Toro cusmdposa
TpyZda ABASETCA OTCTauBaHUe COOCTBEHHOW WHAMBUAYANbHOCTM
nepeg NMLOM UCTOPUYECKON PEANbHOCTY, B CYLIHOCTU, OHAKO,
npeacTaBnsiollee cobon BCE TO »Ke 3epKasibHOe OTPaXkeHue, To
eCTb €BPENCKOro ABONHUKA. OTO OOBACHSET KaK HEN3OEXHO VH-
OVIBAAYANUCTUYECKN XapaKTep PYCCKO-U3pansibCKOW nuTepa-
TYPHOW XM3HU, TaK 1 ee ryOOoKyto, XOTA 1 He BCerga 3aMeTHYHo,
NCTOPMYECKYI0 CBA3HOCTb. A MOCKONbKY 6opbba C eBperickum
ZBOVIHMKOM YacTO JOXOAUT A0 MOJIHOFO CUMBOJIMYECKOTO YHNYTO-
XeHuA NoCNefHEro UM A0 MOJSIHOTO C HUM OTOXAECTBIIEHUS, TO
W CTPYKTYpa 3TON peanbHOCTU TO CTAaHOBUTCA BUAUMO YCTOMUM-
BOW N UHTENINIMOENbHOWM, TO BOBCE UCYE3AET B XaOCE NCTOPUN.
3TO 1 NO3BONIAET HaM CUUTATb PYCCKO-U3PAUIIBCKYIO NUTEPATYPY
He TOJSIbKO CMHEPreTMYecKUM fBIEHWEM, HO U AUCCUMATUBHbIM
coobLecTBOM, abCONIOTHO peasibHbIM, Pa3BOPaAYMBAOLLUMCA Ha
6OMbLUNX UCTOPUYECKUX JINHUAX, KAKOBbIE JIMHWY BKIIOYAKOT Cpe-
[V NMpOoYero Tak»Ke nposa’sibl 1 pasfioMbl. [pu 3Tom faHHOe co06-
LLEeCTBO OCTAETCA NCTOPUYECKM CBA3HBIM, Ha KaXAoM HOBOM MCTO-
pUYeCcKoM dTane BOCMPOU3BOAALLMM 1 3aMyCKaoWMM OOHU U Te
Xe cMbicnioobpasyiolie 1 KynbTypoobpasyolmne MexaHU3mbl,
YTO MO3BOJIAET FOBOPUTH 06 O6LHOCTM IUTepaTypPHbIX popmaLim
M npouecca pyccko-u3panabCKon nutepatypbl. Tem cambim Mbl
BO3BpaLLAaeMca K TOMY, C YEro Hayanun: 0COOEHHOCTb PYCCKO-U3-
pausibCKNX TEKCTOB MOAAEPKMBAETCA OCOOEHHOCTBIO PYCCKO-U3-
pauibckoro coobuiectBa M ero npouecca, U HaobopoT. Takoe
NMonoXKeHne fen No3BOJsAET CAenaTb BbIBOJ O «HOPMANIbHOCTU»
PYCCKO-M3PansibCKOW IUTEPATYPbI U, KaK CNeacTBue, <HOPMasb-
HOCTM» ee (UII0NOrMYECKOro, METOLOIONMYECKOro pacno3Haga-
HVA N pas3finvyeHna B pamKax HeKoW nocsiefoBaTeNbHOM HayYHON
nporpamMmel.

Wtak, nonpobyem chopmynupoBaTb TeopeTUYeckn BaMgHoe
onpegeneHne pyccko-U3pannbCkon nmTepaTypbl B Hambonee cxa-
TOM U eMKOM Buge. Pyccko-n3paunbckas nutepatypa ecTb niog
TBOPYECTBA N3PaUSIBTAH Ha PYCCKOM A3bIKE, KAKOBOE TBOPUECTBO
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COCTaBNAET HOBOE AMCCUMATMBHOE COOOLIeCTBO MHAMBUAYaANb-
HbIX NUTEPaTypPHbIX TEKCTOB, aBTOPOB, WHCTUTYLMA W MPOYNX
AKTOPOB M MPOLECCOB, Peanm3yoWmx SMepaXeHTHOCTb HOBOrO,
«PYCCKO-M3PanSIbCKOro» KayecTBa U 0ObefMHEHHbIX CTPYKTYPOW
reHepaTMBHOMN CLEHbl MUMETUYECKON KOHKYPEHLUU PYCCKOro
N M3PauSIbCKOro «ABOWHWKOBY», rae Noj ABOWHMKamK nogpasy-
MeBalTCA Nobble 3HaKM (06pa3sbl, CUMBOJIbI, TOMOHUMbI U T. M.),
nofBepKeHHble AUHAMIKKE pa3finyeHns/ynogobneHus 1 B3avmMo-
3ameuleHma. LeHTpanbHaa ponb «4ygoBULWHOIO ABOMHMKaY, C €ro
OVUHAMMKOW 3aMeLLeHNA «M3PansibCKOro», CBA3aHa C XapakTepom
TpaHchOpMaLUM 1 BCTPEUM C KKOHKYPEHTOM» — BCTpeun eBpes
CO CTpaHOW eBpeeB. DTOT YHMKaJbHbIA XapaKTep MOYTW HWrge
6ornblue He HabNILAETCA UK, BO BCAKOM Cilyyae, He CTaHOBUTCA
reHepaTMBHbIM WCTOYHUKOM HOBOW KYNbTYPHO-NMUTEPaTypHOMN
dopmayun, nopoxpaioLlen COGCTBEHHDIN HOBbIN NNTEPATYPHBbIN
npoLecc ¢ cObCTBEHHbIMM COObLLECTBAMU 1 UHCTUTYUUAMU. [lo-
6aBVIM, UTO ITOT XapaKTep Onpefensier, N0 Kakomy MpuHLUMNY
1 B Kakux Liensax GopMupyloTca pasfvyHble KOHKYpurpyoLwue cy6-
coobliecTBa BHYTPY COOOLLECTBA PYCCKO-U3PAWIIbCKOW NUTepa-
TYPbl, @ TakXe NoyeMy OHU MEHAIOTCA 1 UcYe3aloT.

2.

MNoABneHne pyccko-u3panibCKon nuTepaTypbl 3HaMeHyeTcA
He NPOCTO NOABJIEHNEM HOBbIX TEM, MOTMBOB Y CUMBOJIOB, a 03-
HauyaeT Mepexof Ha HOBbLIN, 6Onee BbICOKUA YPOBEHb CJIOXHO-
cTu. B 3TOM CyTb Npoucxogdulen TpaHchopmaumm, n B STOM OHa
CXOXa C IMEPAKEHTHbIMY TPAHCHOPMALMAMN B >KUBOW MPUpPO-
Ze n B KynbType Boob6Le. /I nosTomy Tenepb Mbl MOXEM 3afaTb
BOMPOC, KaK 1 NOoYeMy COBepLUAeTCA 3TOT nepexof, TO eCTb Kak
UMEHHO POXJAaeTCA U MpOTeKaeT «3IMepaKeHUusa». Bo3HuKaeT
W Opyron BOMPOC: MPU MOMOLUUN KaKMX UHCTPYMEHTOB, KaKoro
MeTOoZa criefbl 3TON TpaHchopMaLMn MOryT ObiTb OOHAPYXKEHBI,
Kakum «npubopomM» MOXHO 3adMKCUMPOBaTb Nepexos Ha HOBbIN
YPOBEHb CJIOXKHOCTW, TO €CTb SMEPAKEHTHOCTL? [151A TOro utobbI
OTBETUTb Ha 3TW BOMPOCHI, Mbl JOKHbI MOMbITAaTbCA BHUKHYTb
B CYTb Mpomcxofslen TpaHchopmaumy, 1 Npexae BCero, B ee
byHKUMIO.

B TepmuHax punocodckmx koHuenuuin Kapna Monnepa v ero no-
cnepgoBaTtesniell, MOXKHO MPEAMNOJIOKNTb, YTO NPU MOMOLLN MepPexXo-
[la Ha HOBbI YPOBEHb C/TOXKHOCTU SMEPAXKEHTHOCTU NN YHUBEP-
CanbHOCTU NUTEPATYpa MbITAaeTCA pewnTb pag cneundryeckux

IR.2025.14.01 c. 12 3 27 ROMAN KATSMAN



npo6nem, KOTOpble BO3HMKAIOT B KM3HW NUTEPATYpbl U aBTOpPa,
OKa3aBLUerocs B APYrol CTpaHe, B YaCTHOCTU, eBpes penaTpuaH-
Ta B M3paune. [lpyrumun cfioBamu, Afis TOro Ytobbl BbIXKUTD, NTe-
paTypa pa3BuBaeT B cebe HOBble — dMepHKEHTHbIE — KauyecTBa.
Monpobyem B3rfsAHYTb HA 3TV NPOLECChl MOA YFOM CEeroaHsLIHe-
ro HeogapBrHU3MA (KaK OH CYMMUPOBAH, Hanpumep, y Ooiva)':
nutepaTtypHble GpOpMbl, KOTOpblE NPeACTaBsAT cO6o 0coboro
pofa peryiukatopbl, CXOAHbIE C FEHaMU U MeMaMu, SBOJTIOLNOHM-
PYIOT HE ANA NONb3bl FPYNMbl UM UHAVMBKAA, @ Pagu COOCTBEHHO-
ro BbPKMBAHUA N pacnpocTpaHeHus. ClegoBaTenbHO, NprubaBoy-
Has CNIOXKHOCTb HEe MOXET ObITb CBefleHa K Guorpaduyeckum unm
0o6LecTBEHHbIM pakTopam 1 OObACHEHa UMW, @, HAMPOTKB, 3TK
nocnefHue obpeTarT CMbIC B IUTepaTypHON uctopuu, byayum
PaccMOTPEHbI B CBETE HOBbIX GOPM CIOXKHOCTU. Kntouom K noHu-
MaHWUIo 3TX NPOLLECCOB CTas Obl TAKOW METOZ, KOTOPbI MO3BONUI
6bl OOHaPY>KMBATb JaHHblE PeMIMKALMOHHbIE GOpMbI. A MOCKOSb-
KY OHW NPeAcTaBnsAloT cOO0N, Kak He pa3 noayepKrBanoch, Anc-
CUMATUBHbIE CTPYKTYpPbl, BO3HUKAOLME U UCYe3aloLle B XaoTuye-
CKUX CCTEMaX, TO HaM NoTpebyeTcs UHCTPYMEHT, NMO3BONAOLMIA
VX BbIAIBASATD U aHANN3MPOBaATb.

HauHem c Toro, uTo Mbl y>ke 3HaeM 06 3TUx GpopmMax: oHM npea-
CTaBnAlOT CobOM pennuKkaTopbl, OpraHusylwWueca B Auccuna-
TUBHblE CTPYKTYpbl. [pyrumu CrnoBamu, OHU CTPEMATCA K ca-
MOBOCMNPON3BEAEHNIO U PAacNPOCTPAHEHUMIO B TEKCTaX U APYrux
OVNCKYPCMBHBIX W AaXke HeAWCKYPCMBHbBIX (Hampumep, HeBep-
6anbHbIX I MHCTUTYLUOHAMbHBIX) NMPAaKTUKaX, HO, MOCKOJIbKY OHW
BbIHYX<[JEHbl BbIKMBATb B XaOTUUYECKOW Cpefe, TO OHU He MOoryT
«3BOJIIOLMOHMPOBATLY O6eCNpPepbIBHO Y NOCTeAOBaTENbHO, a Bbl-
HY>X[IeHbl BpeMs OT BPEMEeHY, B HONbLUOW CTENEHN HenpeacKasy-
embIM 06pa3oMm (Kak Hemnpefckasyembl BCe XaOTMYECKMe CUCTEMDI)
Co34aBaTb HEYCTOMUMBbIE M MEPEMEHUYMBbIE 3aKOHOMEPHOCTN.
EONHCTBEHHON UX «Teneonornen» ABAAETCA ANCCUMATUBHAA pe-
MAMKaumsa. 3Ty MbICSIb TPYAHO MPUHATD, TakK KaK Mbl CJIMLLKOM NpU-
BbIKJIN K UAEHTUYHOCTHBIM (Hanpumep, aeosiormyecknum nim co-
LIMONOIMYECKNM) OOBACHUTENbHBIM TEOPMAM, HO B XaOTUYECKMX
(@ BO3MOXHO, U B NOObIX APYrMX) CUCTEMAX OHU He paboTaloT.
WTak, Mbl MOXeM ye JOCTaTOUHO ACHO CHOPMYNIMPOBaTL 3afauy:
OHa by[eT COCTOATb B CO34aHUN MEeTOAa ANA aHanu3a pyccko-u3pa-
UIbCKUX OUCCUNAMUBHbIX penJiukamopos.

Ho uto coboii npepcTaBnfeT pennukaTop, Korga peybs uget
0 TpPaHCPOPMALMOHHOW, AUCCUMATUBHOW, XaOTMYECKOW JNuTe-
paTypHoi cucteme? Hambornee HanpalliMBaKOWAACA aHanorus

" I1. Doitu, Hauano GeckoHeyHocmu. . ., €. 72-74.
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C MEMOM HeJOCTaTOYHO TOYHA: MeM COAepPKUT onpenesieHHbIN
06beM 3HaHUA B BUAE CUCTEMbl 3HAKOB, COAEPXKAHME KOTOPOWM
MOeT ObITb BblpaXKeHO HabOPOM AUCKYPCUBHbIX BbICKa3blBAHUN,
N OH OOJIKEH OblTb CTAabWIIeH; Hall PeriMkaTtop AOJKEH copep-
KaTb TakKe 3HaHVe O camoopraHM3auumn U3 xaoca, yBennymBaro-
el CNOXHOCTb 1 NPUBOAALLEN K TpaHCPopMaLmK, K CO3AaHUI0
HOBbIX GPOPM, 1 OH JO/MKEH ObITb CMOCO6EH, NMPU MOMOLLUN STUX
OOMONHUTENbHBIX «MHCTPYKLMA» MO BbPKMBAHMIO B XaoCe, HecCTa-
6uNbHbIM 06Pa3oM BOCMPOM3BOAWTL MO HapacTalLLel Bce bonee
CNOXHbIe, TaKne Xe HecTabusibHble GopMbl noBeaeHus. Kak mbl
3HaeM, PYCCKO-M3paunbCKasa NuTepaTypa xapakTepusyeTcsa B3a-
WUMHBIM/ 3aMeLLeHUsIMM 3HAKOB U3 HECKOJIbKMX creunduryeckmnx
pAQOB, Npexae BCero, N3pausibCkoro u pycckoro. Haw nckombin
pennunKaTop AOMKEH NpeAcTaBisTb coboi cBoero pofa Habop
npasunn, NPOrpaMmmy, anropuTm, HeuTo, noxoxee Ha JHK, ynpas-
NALWY 3TON 3MepAXeHTHON PYCCKO-M3PanbCKON ceMmnoTumye-
CKOW AUHAMMKOWN.

Ho 1 370 eLle He BCE. B oTnnume o1 06bIMHOrO MeMa, PycCKO-13-
pPanabCKNN ANCCUNATUBHbBIN SMEPOMKEHTHbIN PEenINKaTop AOMKEH
TaK)Ke perynmpoBaTb BOCNPOU3BeAeHNE 1 YCIIOKHEHME coLMarb-
HOMO M UHCTUTYLMOHANbHOIO MOBEedEeHUs, KYNbTYPHbIX, NPaKTh-
YeCKMX N HeINCKYPCMBHbIX popmaumii. OH He MOXET ObITb TaKXe
NPOCTO COYeTaHNEM HEKOTOPOro KonmyecTBa MeMOB, MOCKOSIbKY,
COMNacHO 3aKOHaM 3MEPOKEHTHOCTU, KOTOPble Mbl MPUHANN 3a
AKCMOMY, CNTIOXKHOE He BbiBOAMTCA M3 npoctoro. OTciofa cnepyer,
UTO OH HE MOXeT 6bITb HAOOPOM CIOXKETOB, CUMBOJIOB, MeTadop,
MOTMBOB, aPXETUMOB, XPOHOTOMOB U T. M., HO JO/MKEH cofep»KaTb
3HaHVe O TOM, KaK BCE 3TO MOXKeT OblTb NPeobpa3oBaHO B COCTAB
PYCCKO-U3pansibCKoM NuTepaTypHon dopmauun. Jpyrumm cnosa-
MU, UICKOMbIV PenfinkaTop eCTb PennkaTop He Kakon-To onpepge-
NEHHOWN GOpPMbI, @ IMEPAKEHTHOCTU, NPUBOASALLENA K BO3HUKHO-
BEHMIO M PacNpPOCTPAHEHNIO BCEX PYCCKO-U3PaUIIbCKMX CIIOMHbIX
bOpMbl —  PYCCKO-U3PAWIBCKUA ANCCUMNATUBHBIN  PEMNKATOP
IMepAKeHTHOCTN.

MNpennonoXum, YTo MMEHHO 3TOT PEerIMKaTop ABMAETCA TeM
MEXaHM3MOM, KOTOPbI NPUBOANT K XOPOLIO HabnogaeMomy Bbl-
TECHEHMIO N 3aMeLLeHUNIO <U3PansibCKOro» B PyCCKO-N3PanSIbCKOM
ONCKypCe, OOHOMY U3 LieHTpasibHbIX ABAEHWI, CBUAETENbCTBYIO-
WMX O POXAEHUN HOBOIO YPOBHA C/IOXKHOCTM M YHMBEPCANbHO-
cTu. B Takom cnyuae, U3 Kakux «fetanen» fOMKEH COCTOATb 3TOT
MexaHuam? OgHoro ¢$penancTCckoro 3amelleHus HefoCTaTOYHO
Ons 0O6bACHEeHWA 3TOro ABfeHUs. He nomoraeT n coeguMHeHue
obperiguama ¢ cemmoTukom, Kak y Matpuca MaBu. bapToBckui
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MEXaHV3M MUbOTBOPUECTBa NMyTEM CTUPAHWA U NMOAMEHbI OAHO-
ro muda ApyruMm Takxe He OObBACHAET YBeNIMUYEHUs CIIOXKHOCTW.
MoXHO eLlle JONro NepeuncnAaTb BCe HeXaoTMyeCcKue, HecnHep-
ruTUYecKue Mogenu TpaHcpopmaLmm, Ho pesynbTaTt OyfeT TOT Xe.
Ham TpebyeTcs nHasa HayyHas napagurma.

[na Hauana pasfnokuMm 3TOT MNPOLECC PYCCKO-U3PanibCKON
TpaHchopMaumm Ha cocTaBnsowme ee ¢asbl. MMepBoi U camon
oyeBuaHoW dpazon byget cobcTBeHHO TpaHchopMaL s anuu, pe-
natpvauumn B Mspaunb. Anus pefiko npefcTtaBiieHa B cOOCTBEH-
HOM KauecTBe U Yallle 3aMEeHAETCA UHbIMU, He BbITOBbIMU, @ KyJib-
TYPHbIMM WAV NCUXONOTMYECKMM NpoLleccamu: 6opbOa 3a Bblesf,
TPYAHOCTV aKKAMMAaTU3aumu, mMetapopbl paspbiBa C POAUVHON
1 KapTVHbI, TaKXe YacTo MeTadopuyeckre, BCTPeUr C HOBOM CTpa-
How. Hanpumep, anna MoXeT Bblpa3nTbCA B 06pa3ax xupypruye-
CKoW onepaumu, Kak y [OnHbl Py6uHORN, unun B ele 6onee XyTKux
obpa3sax koHuareps, Kak y Jasuga UudprHosunya-Takcepa. Utak,
C OQHOW CTOPOHbI, BC& MO3TMUYECKOe MbILLSIeHie OCHOBaHO Ha no-
LOGHbIX 3aMeHaXx, HO laHHas KOHKPEeTHas 3aMeHa, TOYHEE, 3aMeHa
JAaHHOTO MOMEHTA, CTAaHOBUTCA OCOOGEHHO PACMPOCTPAHEHHON.
Mbl MOXeM yKa3aTb Ha MPUYKHY 3TOro: HOBbIV 06pa3 no3BonAeT
OHOBPEMEHHO yaepXuBaTb U COeAVHATb ABa COCTOAHUA — [0
1 Nocrie, TaM 1 34eCb, @ UMEeHHO 3Ta GYHKUMA JOMKHa ObITb 3afei-
CTBOBAHa, €C/IN NPeACTaBEHNA 1 BOMJIOWEHNA TpebyeT MMEeHHO
TpaHcpopMaLms, CTAHOBNEHWNE, CUHTYASPHOCTb. [l 3Toro obpas
JOJXKeH paboTaTb Kak OCLMIIIATOP UKW AaxKe Komnangep, He mno-
3BONAKLWMIA 0CBOOOAUTBLCA HM OT OAHOWN U3 BO3MOXHOCTEN UCTO-
pvyeckon peanu3aumn, a HanNpPOTUB, CTaNKMBAKLWNA UX BHOBb
1 BHOBb, NOAAEPXKMBAIOLMI B MOABELIEHHOM CTabUJIbHOM COCTO-
AHWW TOT B3PbIB NOPOXAEHNA HOBOIO KY/IbTYPHOIO CMbIC/a, O KO-
Topom nucan JlotmaH B Kyiemype u 83pebiee.

Bo3bmem Tenepb crneaytoLyto ¢pasy npouecca TpaHchopmMaLmu:
0CO3HaHWe HOBOW peanbHOCTW. 1o TOro, Kak OyayT 3anyLyeHbl
MeXaHM3Mbl KynbTYpHOro peann3ma, no3BofslowWwme aBTopy Ha-
KOHeL, NOrpy3nTbCA B NO3HaHWE U3PanIbCKON peanbHOCTW, AUC-
KYpC 0ObIYHO npeTeprneBaeT 3ameHy AAaHHOCTU TEM WU WHbIM
Cy6CTUTYTOM. ITO MOXET ObITb MTHOBEHHOE YYBCTBO «Kak fl 3eCb
ouyTunca?ly, ctabunbHoe oTUyXX[eHVEe UM BeCbMa pacnpocTpa-
HeHHasi MU$ONOrna COLECTBMSA B afi, *KMU3HW NOCTe CMepTH, NyTe-
LecTBME «Ha TOT CBeT» U T. N. [MapannenbHO € 3TOW 3aMeHON 1nu
Cpa3y nocsjie Hee HacTynmaeT Kputunyeckas ¢asa BCTpeun C «uy-
JOBMLWHbBIM ABONHUKOMY», TO eCTb C eBpeemM-U3pawnsibTAHUHOM.
30ecb TakXKe MPOUCXOAUT B3PbIB BO3MOXKHOCTEN U MOABNEHME
Pa3HbIX NCTOPUYECKNX anbTePHATUB, KOTOPble MOryT NprBecTr
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K OTOXJAECTB/IEHUIO C ABOWNHUKOM, Pa30TOXAECTBAEHUIO C HUM,
YHUUTOXEHUIO MNN 3aMeHe ero Apyrum ABOMHWKOM WU, yalle
BCEro, MHOXXECTBOM [BOVIHUKOB, pa3bpOCaHHbIX MO BPEMEHHbIM
niacTtam n cTpaHam.

ITOT MexaHU3M NpUBOANT OObIYHO K crepytollel dhase TpaHC-
dopmauum — K HanoXeHuo Apyr Ha Apyra 06pa3oB, pa3BefeH-
HbIX 1 CTOJIKHYTbIX B KONnangepe nepsor gpasbl. Tak NoABAAOTCA
CNnoXHble 06pa3bl necka-sogbl, Mepycanuma-JleHuHrpaga, Kak,
Hanpumep, y JeHuca Cobonesa. ABTOpbI, CyMeBLUME «Mepepa-
CTU» KOMIMJIEKC YYAOBULLHOIO ABOWMHMKA, YacTO NOMagaloT B Gpasy
KYNbTYPHOroO 3MMCTEMONONMYECKOro peanv3ma U Morpy»atTca
B TOJLLY U3PaWSIbCKON U eBPEencKOM KynbTypbl, 1 3aMeHbl Y HUX
CTaHOBATCA 6onee CIIOXKHbIMY, KaK, Hanpumep, 3ameHa Nepycanu-
Ma MHTepHeTHbIM W/e_pyc.onnmom y Ennsasetsl MuxannnyeHko
n Opna Hecrca nnu nutepaTtypHbiM nceBpo-anokpudom y He-
Kofa 3uHrepa. Eule 6onee cnoxHble CUCTEMbI 3aMEH MOTYT ObITb
O6Hapy>KeHbl B aBaHrAPAUCTCKON U SKCMEPUMEHTANIbHOW NO33UN.

WTak, TpaHchopmaums Bo Bcex ee dpazax MOXKeT ObITb NpefCcTaB-
neHa B BUAe cnepytowero ckpunta. (1) BoigeneHne (CuHrynaums)
3aMEHAEMOro COObITUSA, €ro «CMHKOMWPOBaHWEe», yaaneHue u3
BpemeHHOro HacTofLero, U3 HenoCPeACTBEHHOIO NPOXKMBaHNA
1 npepacTaBneHns. (2) B obpa3oBaBLueiica NycTOTe BO3HMKAET CBO-
€ro pofa oCUMNATOP UNn Konnangep, yaepKUBatLwmii, yCIoBHO
roBopA, BCE 3HAUYMMble COCTOAHUSA, HE UCKIIIOYEHHbIE CUHKOMU-
pOBaHMEM, B KAKOBOM Koslangepe TONbKO M MOXeT BO3HUKHYTb
Xa0C MHOFOYMC/IEHHBIX HENMMHEWHBIX U HenpeackasdyemblX COCTO-
AHWNA. (3) B 3TOM «KOnnangepe» NPOUCXOAUT B3pbIBHOE 0O6pa3o-
BaH/ME MHOXECTBEHHbIX BO3MOXHOCTEN, UX CTONIKHOBEHWE U UC-
nbiTaHve. [leTepMUHNCTUYECKUI XaoC, KOTOPbIN 34eCb BO3HMKAET,
NnopokaaeT BCE MHOroobpasre BO3MOXKHOCTEN Pa3BUTKA KUpa-
POBCKOr0O Kpr3unca HepasnummMoCTI U CLiEeHbI 3HAKOMOPOXAEHWA.
(4) To, uTO pOXKAaeTcA B 3TOM XaocCe MpefAcTaBnseT cobon Kyrnb-
TYPHO-MO3HaBaTENbHYO ANCCMNATUBHYIO CTPYKTYpPY, HEKOe HO-
BOE 3HaHUe, BOMJIOLWEHHOE B HOBOW HOpMe NOBeAeHUs, HECBOAN-
MOW K TeM, YTO MPeALEeCTBOBaNN aKTy CUHIYNALMM, NOCTPOEHMIO
Konnamaepa v 3KCNepuUMEHTUPOBaHUA ¢ HUM. (Hanpumep, nges
W/e_pyc.onuma HecBoaMMa K POCCUMNCKOMY MPOLLIIOMY FepoeB
UM K UX VNEepyCasIMMCKUM MCTOPUYECKUM paHTasuam («mcTopu-
YeCKOMY 3KCTPMMY»), HO OHa NPUAAET MM HOBbIN cMbIch.) PaboTa
3TOW CUCTEMbl OrpPaHUYEHa HEKOTOPbIMK YCJIOBUAMM, MOSTOMY
Xa0C MMeeT BCE Xe AeTePMUHNCTMYECKUN, ONNCYEMbIN XapaKTep,
HO B no6on u3 a3 TpaHchopMaL M OLHOBPEMEHHO CYLLECTBY-
€T MHOXEeCTBO BO3MOXHOCTEN, 1 JaXke BblOOP OAHOW U3 HUX He
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OTMEHsieT [pyrve, He OCTaHaB/VBAaeT XaoTuuyeckoe OypreHue
BCEX UCTOPUYECKNX afIbTEPHATVB, A JILIb Ha KOPOTKUA MOMEHT
BPEMEHU, eflBa 3aC/IOHAIOWNA COOON «CUHKOMY» HaCTOALLEro
BPEMEHU, CO3LaeT ANCCUNATUBHYI0 popmy. Kak AcHO 13 ee Ha3Ba-
HUSA, OHa TYT e pacrnajaeTcs, U 3TUM BCerga 3akaH4MBaeTCs fio-
6as 13 BO3MOXXHbIX TpaHCchOpPMaLMiA PYCCKO-M3PanIbCKOro ANC-
Kypca. OfHako BO3HMKLIee HOBOE 3HaHUe — 3HaHue He o popme,
BCErfa BPeMeHHOM 1 BO MHOTOM C/Ty4aliHOMW, @ 3HaHWe O TOM, Kak
OHa 6blna co3faHa — 3TO IMepPAKEHTHOE (M reHepaTUBHO-aHTPO-
NMONOrMYeCKoe) 3HaHKe, KOMb CKOPO OHO OCTAeTCH, «BbPKUBAET»
nocrne 3KCNeprIMeHTa C XaoCoM, 3arnomMmuHaeTcs, bepeTca Ha BOO-
py»eHre, CTaHOBMTCA 4YacTbio rabutyca. OHO copgepuT nHbop-
MaLuio 0 Hanbosee ycrnewHbIX CNocobax NUMTepaTypHOr paboTbl
C penaTpraHTCKON TpaHcpopMaLmeld, TO eCTb CTAHOBUTCA Pensiu-
KaTOPOM PYCCKO-U3PanbCKOM NuTepaTypHon popmaimm.

Tenepb Mbl MOXeM NPEeACTaBUTb OMMUCAHHDIN BbILLE CKPUNT PYyC-
CKO-/3PauibCKOr0 SMEPAKEHTHOrO AUCCMNATMBHOIO PEMNKATO-
pa B CKaTOM BUE: 0CO3HAHUE HACMOAWE20 8peMeHU 3aMeHAemcs
O0emepMUHUCMUYeCKUM XAaOCOM B830p8ABUWIUXCSA 803MOXHOCMel,
8 KOMOPOM HeHAdos120 803HUKAeM U mym e uc4esaem OUCCU-
namusHas cmpykmypda 3HAKO8 OmoX0ecmesieHUs-U-pa3omox-
OdecmesieHUs C PyCCKUMU, U3pAusibCKUMU, e8pelicCKuMu U npoYumu
4y008UWHBIMU 08OUHUKAMU penampuaHmd, KaKkoeas cmpykmypa
sonsiowjaem HO8oe 3HaHUe 0 HaCMosAweM (Janee 3ToT LUK MOXeT
NOBTOPATHLCSA).

B 3Ty popmynnpoBKy He BXOAWUT MNOHATNE PeanibHOCTU, OLHAKO
HETPYAHO 3aMeTWTb, YTO TaKMe MOHATUS, Kak OCO3HaHMe HacTosA-
Lero 1y 3HaHe O HEM CUTHaNM3UPYIOT O TOM, YTO PerimkaTop
CNY>KNT CO34aHUIO, YCITOKHEHUIO U PACLIMPEHWIO 3HaHNA O pearb-
HOCTK. TeM CambIM TaK>Ke MPeAronaraeTcs He TONbKO peanvcTn-
yeckas,, HO U paLoHaNbHas NpMpoaa PennkaTopa, He3aBMCcMmo
OT MMPOBO33PEHVA aBTOpa UK ero HamepeHun. Ecnn chopmynu-
pPOBaTb KYNbTYPHYIO 1, BO3MOXHO, NMCUXONOrNYeCcKyo GyHKLUUIO
pennnkatopa B Haubosee nNpocTon ¢popme, TO MOXKHO CKasaTb,
YTO OHA cocmoum 8 (HanpdgsieHHOU HA NO3HAHUe PeasabHOCMU)
payuoHanu3ayuu penampuaHmcKoz20 Xxdocd HepasiuduMocmu.
JTOT PenIMKaTop PacnpoCTPAHAETCA MO TEKCTaM PYCCKO-U3pa-
UNIbCKOW NNTEPATYpPbl, MPOV3BOAA CIOXeTbl, MeTadopbl, 06pa3bl,
Muobbl 1 T. 4. B xoge 3TOro npouecca oOH U cam BCTYNAeT B KOHKY-
PEHLMIO C APYTUMY CXOAHBIMU pennkaTopamu. NMo3Tomy Hy»HO
[06aBUTb OUYEHb BaXKHOE MOOXKEHME: AaHHbIV B penyvkaTtopa
NpeAcTaBNAeTCA CErOAHA, KOraa Mbl OrfiffbiBaeM npoLuejLe cTo
NeT PyCcCKO-M3pansibCKOW NUTePaTypbl, BECbMa HeBapuabenbHbIM,
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XKECTKNM, TO eCTb OTBevyawlum TpeboBaHMIO XOpoller onuca-
TeNbHOM Teopwun, npepnoxeHHomy [ssugom Honuyem. OpHako
3TO He 3HAUUT, YTO pPe3yNbTaThl ero PaboThbl, TO €CTb BbILIEYNOMSA-
HyTble CloXeTbl, MeTadopbl U T. 4., AeTEPMUHUPOBAHbI YeM-nbH0o
elle, KpoOMe MexaHM3Ma Ux NopoxaeHusa. HanpoTue, OHM OTKPbI-
Tbl 6eCUNCIIEHHBIM TBOPYECKMM BO3MOXXHOCTAM, UTO CllefiyeT XOTA
Obl yKe U3 XaoTNYeCKON NPUPOAbl CaMoro persiMkatopa. M3 atoro
TaK»Ke crieflyeT, YTO «kKauyeCTBO» 3TUX Pe3y/ibTaTOB BOBCE He rapaH-
TUPOBAHO PEenIMKaTopoM, HO NULb NPeAnoNaraeTca Kak uenb:
pennmKaTop pacnpoCcTpaHAETCA U BbIXKUBAET 1 B MIOXON nuTepa-
Type, HO xopoluas, bonee 3CTETMYECKN 3HAUUMas, NIOAOTBOPHas
1 ynTaemas nmTepatypa 6onblue CNoCcoOCTBYET STOMY.

Tak mMbl nogxoanm K cnepgytowemy Bonpocy. Llenb actetnku, 1o
eCTb MCKYCCTBa N KpacoTbl, cornacHo [Jonyuy, cocTouT B «nepega-
ye CUrHasIoOB Yepes NponacTb Mexay AByMA nogbmu [...] ¢ nomo-
LWblo TPYQHO NOAAENbIBAEMbIX MEXAHMN3MOB, PACCUNTAHHbIX Ha TO,
yto Mx OyayT pPacrno3HaBaTb CIOXHO VMUTUPYEMBIMW anropuT-
MaMu COMOCTaB/IeHNst 06pPa30By»; KOHEUHAs e LeNb — «MOoucCK
YHUBEPCANIbHON O6BEKTMBHOWM MCTUHBI»®. Wccnegyemblii Hamu
PYCCKO-M3PaUIbCKUA  PEMANKATOP, HECOMHEHHO, MpPW3BaH CJy-
XKUTb TOW e Lenu. Tenepb Mbl MOXem chOpMyIMpPOoBaTb BOMNPOC
O XY[OOXeCTBEHHOW LIEHHOCTM B 60fiee TOUHbIX TEPMUHAX: eCu
UCKJTIOUMTb N3 PaCCMOTPEHUS BCe npoune dpakTopbl, onpeensio-
LMe 3CTETUYECKYH0 3HAUYMMOCTb PYCCKO-U3PanSIbCKOro TEKCTa, TO
B KAaKOW CTEeMNeHu N B KaKOM CMbIC/le OHa byaeT cBszaHa ¢ 3bdek-
TUBHOCTbIO PaboThbl pennrkaTtopa? MMOCKONbKY pennnkKaTop Kak
pa3 1 ABNAETCA TaKMM «TPYQHO nopajesibiBaeMbiM MeXaHVW3MOM,
paccUMTaHHBIM Ha TO, YTO [ero] ByayT pacrno3HaBaTb CIOXKHO NMU-
TUPYEMbIMU aJITOPUTMaMKM COMOCTaB/IeHNs 06Pa30B», TO B KaKOM
Mepe yaaeTcs eMy npobuTb NyTb K «YHUBEPCANIbHON OObEKTUB-
HOW WCTMHE», KOTOpas B UCKYCCTBE MPUHMMAET BUA «OOBEKTUB-
HOW KpacoTbi»?'® Bo3MOXHO, Oylyumn nocTaBsieHbl B Takol ¢popme,
3TV BOMPOCHI MO3BONIAT HaM NMPUKOCHYTbCA K Npobneme BoCnpu-
ATUA UM HEBOCTPUATUA, BaXKHOCTU UM HEBUAMMOCTH, YATAEMO-
CTU VI HEKOMMYHWKAOENIbHOCTW PYCCKO-U3PanibCKOW NnTepa-
TYpbl — nNpobneme, BONHYIOLLEN ee aBTOPOB 11 KPUTUKOB C CaMOro
ee oCcHoBaHuA B 1920-x rogax.

Teopusa pennnkatopa, BKyne ¢ CONpOBOXAaloLLen ee acTeTnye-
CKOW Teopuen, faeT Ha STOT BOMPOC NPOCTON 1 ACHbIV OTBET: LieH-
HOCTb 1 YCMELWHOCTb PYCCKO-U3PanSIbCKON NnTepaTypbl 3aBUCUT
OT TOTO, Pacrno3HaAEeTCA NN YMTaTeNIeM ee pennmKkaTop, yaaeTca nm

S I1. Doity, Hayano Geckoreyrocmul. . ., ¢. 275-277.
1 Tam xe.
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nocnegHemy Bb>XKUTb 1 BOCMPOMW3BECTUCH B €r0 CO3HaHWW, TO eCTb
yAaeTca nn en nepefatb Takon TPYAHO noadenbiBaemMbll CUrHan,
KOTOpPbIN BOCMPUHUMANCA Obl YATaTeNeM Kak 0ObeKTMBHas Kpa-
CoTa 1, ClefoBaTeNbHO, NpUpaLLeHne 3HaHNA 0ObEeKTUBHOIM UCTU-
Hbl, HOBOTO 3HaHWA O 3aHOBO OTKPbIBaEMOW peasibHOCTu. Mpobne-
Ma HEeBMAUMOCTU WM Hey3HABaeMOCTW, HEBOCTPEOOBAHHOCTY
VN HEMOHATOCTW PYCCKO-U3PanIbCKON NuUTepaTypbl BO3HMKaeT
TOrga, Korga CUrHam He MpPOoXOoAuT, PENMKATop He cpabaTbiBa-
€T, HenogJenbHOCTb N CIOKHOCTb MeXaHM3Ma ero NopoXKaeHus
He O6HapyKuBaTCA. B 3TOM cilyyae OoHa BOCMPUHUMAETCA Kak
BTOPWUYHAA, NMPOBUHLUNANbHAA, MaprMHaNbHaA UavM NPOCTO XYAO-
YKECTBEHHO HMUTOXHas. CpblB paboTbl perikatopa NpuBOAnUT
K MoTepe elo Kak KyNbTypPHO-3MMCTEMOSIONMYECKON, Tak N 3CTeTU-
yeckom npusnekaTesibHOCTU. CpbiB 3TOT, B CBOIO OYepeb, MOXeT
NPOM301TY NO [IBYyM OCHOBHbIM NMPUYMHAM: YUTaTeNb He obnagaet
MeXaHN3MOM BOCMpPOM3BEdeHNA PYCCKO-N3PanbCKOro pensnka-
TOPa, MO0 TEKCT, B OTHOLUEHUN NPOU3BOASALLErO €ro pPennkaTo-
pa, He obnagaeT TeM KauecTBOM, KOTOPOE XOPOLLO M3BECTHO MO
bopmyrne, KOTOpyto ynoMrHaeT Takxe [Jonu: «<He y6aBUTb, He Npu-
6aBMTb», UTO MapaniesibHO KauyecTBY HU3KOW BapuabenbHOCTW
B Hay4YHbIX TEOPUAX.

MepBbin cnyyam npoLye: OTCYTCTBME B3aMMOMNMOHUMAHNA MeXAyY
eBpeAMM N HeeBpeAaMU, U3PanSIbTAHAMM N MHOCTPAHLAMU CYXUT
nerko o6bACHUMOWN NPUYMHOWN MEXKYNLTYPHOW HEKOMMETEHTHO-
CTu, NPUBOAALLEN K CPbIBY aAE€KBAaTHOrO BOCNPUATUA NUTepaTypbl
JaXke ONbITHbIMU 1 TOHKMMU KpUTuUkamu. OT HenoHMMaHusa Muxa-
mnom OCopruHbiIM pomaHoB ABpaama BblCOLKOro 1 fo HeMOHUMa-
Hua JaHunon [daBbigoBbim cTMX0B AHHbI [OpeHKO npofonkaeTca
NCTOPKMA 3TOrO 3NMYECKOro nNpoBana PycucTukun. PeweHne ston
npo6nemMbl HACTONBKO e MPOCTOe, HACKOJIbKO 1 TPYAHO OcCylle-
cteumoe. [s3sug Honu Ha3biBaeT ero «npoceelieHnem». TonbKo
NMWb 3HaHWE PYCCKO-M3PauSIbCKOM NUTepaTypbl, ee nUcTopumn
N TEOPUN CMOCOOHO B KOPHE W3MEHUTb BOCMpUATME Gonbluel
YacTu COCTaBNALLMX ee TeKCTOB. OfHAKO NpeofoneBaTh bapbep
HE3HAHWA N HEeXeNaHWA OTKPblBaTb CO3HaHME ANHAMUYECKUM
KPUTMYECKM NpoLieccam, MEHATb NMPUBbIYKA 1 pa3BenBaTb npe-
ay6expaeHuns — 3To 3ajlaya HeobObIYalHO TpyAHas A noboro H-
AVBYAYYMa 1 Tem bonee ans npodeccroHanbHOro coobuiecTsa.
B cBoe Bpemsa, Hanpumep, JleoHng Kauuc notpatun gecatune-
TUs paboTbl Ha NMPeOodONeHNEe HEEBPEWNCKOro Nofxoda K eBpei-
CKMM nuncaTenaMm, HO CerogHA TPyaHO CKasaTb, CyMen i OH XOTb
HEMHOrO M3MEHWUTb B3rNAfbl KOMer-pycucTtoB. A monaraiw, yto
pYyCCKO-YKpanHcKana BoWHa, naywas ¢ 2014 roga n nepewegwas
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B ToTanbHylo da3y B 2022, ewje 6onee ycunmna 3akpbiToCTb, CTa-
TUYHOCTb M HEKPUTUYHOCTb MHTENIEKTYasIbHbIX COOOLLIECTB, Npu-
yeMm He TonbKo B Poccum. BoliHa, HavuaBLancs apabckon pesHein 7
oKTA6ps 2023 rofa NpriBesia He K MOBbILEHWIO COUYBCTBUSA K W3-
pannio 1 NHTepeca K N3pannbCKoW KynbType, a, HanpoTuB, K HO-
BOW, HeBMAaHHOM ¢ 1930-x rogoB BOSIHE aHTUCEMUTU3MA B MUpPe.
TpyaHO oXngaTb CylWweCcTBEeHHbIX CABUIOB B MlaHe NpoCBeLeHNA
B GnKaviliee Bpems.

BTropaa — 3cTeTnyeckana — npobnema, NpenATCTBYyOLWan pac-
NO3HAaBaHWIO, BOCAPUATHIO 1N OLEHKe PYCCKO-U3PansibCKon nute-
paTypbl, MO CYTU CBOEl 6oNee CNOXHA, OAHAKO, KaK HW CTPAHHO,
paboTa Hap ee pelleHWem 6Honee oCywWweCcTBUMA, N OXMAaHUe
ycrnexa B 3To pabote 6onee peanncTuyHoO, Yem B NpeabigyLlem
cnyyae, NOCKOMbKY ycCnex 3TOT 3aBUCUT OT TBOPYECKUX YCUIINN
camux aBTopoB. CyTb faHHOW NPO6IEMbI MOXKHO BbIPa3UTb Cie-
JyloLWum 06pa3oM: yTpaTa pyCcCKO-M3PansibCKUM PEMMKAaTOPOM
€ro HesapuabusibHOCMU MPVBOAUT K NPOBany nepepayn v BOC-
NpPUATUA TPYAHO MOAAENbIBAEMOrO YHUKANbHOIO «CMrHana»
PYCCKO-M3PanSIbCKOrO TEKCTa, KAKOBOW CUIHan TOSIbKO U MOXKeT
NpUONN3UTb YMTaTeNa K NO3HAHMIO OOBEKTVBHOWM KPAcoTbl, aHa-
NOrNYHON O6BEKTUBHON UCTHHE. [poBan «cMrHana» genaet TekcT
TPYOHO pacrno3HaBaemMbiM, CHUXKAET ero 3HaYMMOCTb U BbleneH-
HOCTb B OYpHbIX MOTOKax MeperpyeHHbIX cobbITUAMN NuTepa-
TYPHbIX NpoueccoB. Apyrumm cnoBamu, MPUUYNHON SCTETUYECKON
Heygauy, NPUBOAALLEN K «HEBUAMMOCTM» PYCCKO-M3PannbCKOm
nutepatypbl (ecnv oT6pocnTb Apyrue GakTopbl, He OTHOCALLMECA
K Teopuun pennmkaTopa), ABNAETCA Ae3nHTerpaunsa pyccko-muspa-
WNbCKOrO pPenmKkaTopa, CMeleHne ero ¢ Apyrmmm, 4acto MHo-
rOYMCNIEHHbIMY PEMnJIKaTopamu, KOTopble NMH60 NogaBnsAlT ero
CBOEW MOLLblO, He MO3BONAA YKPENUTLCA U TPAHCMOHUPOBATLCA
B CO3HaHWe ynTaTena Wim B gpyrue TeKCThl (TO, YTO Ha3blBaeTCA
BAUAHMEM), IMOO HACTONIbKO PaCCENBAOT BHUMaHWE unTaTens,
YTO HY OOMH PENIMKaToOp He B CUIax Pa3BUTb 4OCTAaTOYHOW CUSIbI,
yTOObI MEepeaaTbCa YNTATENIO U 3aKPENUTHCA B €0 CO3HAHUU B Ka-
yecTBe KYJbTYPHO-MO3HABaTeNIbHON penpe3eHTauun obbeKkTuB-
HOW peasnibHOCTMK.

N B camom ferne, pyccko-m3pansibCKUM NucatensiM, 0COOeHHO
npo3avikam, pefko ydaeTcAa co3faTb TeKCT, B KOTOPOM KaxpAas
¢dpa3sa 6b1a Obl MOMHOCTBIO 3AKOHOMEPHA, TOYHA M FAPMOHNYHO
CcoeAuHeHa Kak Co BCcemu apyrumu ¢pasamu, Tak U C LenibiM, TO
€CTb C eVHbIM, HENOBTOPUMbIM, HENOAPaXaeMbIM XyA0>KeCTBEH-
HbIM 3aMbIC/IOM, 3anpPOrpamMmMUPOBAHHbIM B PYCCKO-U3panib-
CKOM pennukatope. «[eHOTWUM», 3a510’KeHHbIN B 3TOT pPenmKkaTop,
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He NPUBOAUT K NOABJIEHNIO COBEPLUEHHOrO «OPraHm3ma», u3-3a
TOro, YTO NoABepraeTca No Aopore CAULKOM MHOIMOUYUCIIEHHbIM
MyTaumMAM N CULLIKOM BOJSIbHOW «F€HHOWN MHXeHepun». Hago no-
naraTb, YTO Takum o6pa3om, MoaBepras PYCCKO-U3PaAUIbCKUN
pennnkaTop BapuabesbHbIM, TO €CTb HEO6A3aTENbHbBIM C €ro ToY-
KU1 3peHus, npeobpa3oBaHUsaM, aBTOPbI ULLYT cnocoba AobuTbcs
6onbluel YHUBEPCANbHOCTY, Y 3TO CTAHOBUTCA MPUYKHON, cpean
npouero, yCTpaHeHna 1 3amelleHua M3pamna n n3pawnbCckoro
KaK KylbTypHOro 3Haka. OfHako B UTore 3To NpuUBOAUT K 0bpat-
HOMY 3bdeKTy — K yTpaTe 3MepheHTHOWN YHMBepCasbHOCTH,
NOCKOMbKY, KaK Mbl MOKa3anu Bbille, PyCcCKO-U3panibckas gmuccm-
naTrBHasA CTPYKTypa ABNAETCA bonee, a He MEHEE IMEPIPKEHTHOM
MO OTHOLLEHWIO K PYCCKOMY, U3PansibCKOMY 1 T. fi., TO eCTb bornee
YH/BEpPCaNbHOM. 9TO HeMoHMMaHue ryomTeNibHO ANnA PycCKo-r3-
pannbCcKon nuTepaTypbl, ANA ee 3HAYMMOCTU N «BUAMMOCTU»
Ha BCEMVPHOWN NNTEPaTYypPHOMN CLUeHe, ANA ee XyOo»KeCTBEHHON
ycnewHocTn. JnAa cpaBHeHWA, NyCTb U BeCbMa YCIIOBHOTO, MOX-
HO CKa3aTb, UTO TaK Xe, KaK A/1A BCero Mvmpa «pycckas gylay» Bo-
nnoTunacb B NnponssegeHusax [loctoesckoro, Tonctoro un Yexosa,
«Ayla pycCKO-M3paunbCKOro penatpriaHTa» JOSXHa BOMIOTUTb-
CA B Npom3BedeHnAX PyCCKO-M3pansibCKon nuTepaTtypbl. Kniovyom
K 9TOMY BOMJIOLEHNIO ABNAETCA NCCAefyeMbll HAMW PenInKaTop.
Konb ckopo passuTue penamkaumn Bcerga NpoucxoguT B CTOPO-
HY YBE/IMYEHMA €€ TOYHOCTM', TO Mbl BNPaBe OXMAaTb, YTO U pyc-
CKO-M3pausibCKas NnTepaTypHasa pennvkauumsa 6yaeT CTaHOBUTbCA
BCE 6onee TOYHON, a CJlejoBaTeNbHO, Honee 3CTETUYECKM YyCheL-
HOW. Ml HaKOHeL, KOJNb CKOPO pennukauus apnseTcsa GyHKUMen He
KOMMPOBAaHWA NOBEeAEHNA APYrUX Noden, a TBOPUYECKOro Mbllusie-
HUA'®, TO MOXHO OXMJATb YBENIMYEHUS HE TOJIbKO 3CTETUYECKOM
YCMEWHOCTN U, Kak cneacTeue, nNonynApHOCTM PYCCKO-U3pawnsib-
CKOW NTepaTypsbl, HO 1 €e HOBAaTOPCKOM aKTMBHOCTW, CMOCOBHO-
CTW K HenpeacKasyembiM OTKPbITUAM, M300PETEHUSIM U CMESbIM
3KCNepumeHTam.

Tem He MeHee, HECMOTPA Ha YNOMAHYTbIE OKMAAHWUA, Mbl He
HaxodMM B PYCCKO-MU3PaubCKOW NnTepaType JIMHENHOro BO3-
pacTaHua 3$GEKTMBHOCTM pennukauun. Hanpotue, AMHamuKa
NPUOAVXKEHUS 1 yOANEHUsi OT 3CTETMYECKN TOYHOTO 1 YCNELLIHOMO
N306paxKeHnA «PYCCKO-U3PAWIIbCKOW AYLUU» HOCUT pparmeHTap-
HbI, NPEPbIBUCTbIV XapaKTep, KOTOPbIN 1 NpuAaeT peninkaTopy
npeankat AuCccunaTMBHOCTW. Onun MapronuH He HauyMHaeT C Tol
TOYKW, rae octaHoBuncAa Aspaam Bbicoukun, asupg Mapkuw He

7 I1. Noitu, Hauano Geckoreyrocmu. . ., €. 320.
' Tamxe, ¢. 318.
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npojosixaeT Hayatoe MapronvHbeim, [JuHa PybrHa He BOChpu-
HYMaeT Hacnegme Mapkuwa, [leHucy CoboneBy He HyXeH OnbIT
Py6uHoi, a EBreHunto HukntHy — onbit CoboneBa. JocTmxeHua
paboTbl penikatopa MNOYTU HE HaKaruIMBalTCA B NamsATu nuTe-
paTypbl U KPUTUKN, N KaX[oe HOBOE NOKONeHMe BbIHYXAeHO 3a-
HOBO €ro 1306peTaTb U Pa3BMBaTb eABa /M He C HynA. [ouemy?
Hy>HO oT6poCuTb Ccpasy TprBManbHble (MK, B TepMuHax [onua,
napoxuvanbHble) 06bACHEHWA. TaK, MPUHAANEXHOCTb K Pa3HbIM
BOJIHAM aNlN HUYEFO He OOBACHAET: KaK MOKa3blBaeT UCTOPMS,
3TV BOJIHbI HAXOAWIVCb B TECHOM KOHTaKTe, U 6onee Toro, B KOH-
TaKT BCTYNann 4acTto oan, HaxodAawmeca no pasHble CTOPOHbI
rocyfapCTBEHHbIX rpaHuy. Henb3A OTHECTU 3TO M Ha CYeT orpa-
HUYEHHOCTN TOPU3OHTOB U [YXOBHOW NEHOCTU: GOJNbLUMHCTBO
PYCCKO-M3pansibCKNX NucaTenen niogn 3Hawme, MHOrne 13 H1X
HaCTOsILLME VIHTENIEKTYaslbl, MPO3anKM e, 0COHEeHHO POMAHUCTBI,
0ObIYHO CEPbE3HO M3YYalOT NCTOPUYECKUE 1 KYSIBTYPHbIE MaTepu-
anbl, HeobxoaUMble M AJIA HaMMCaHUs POMaHOB. MIHorga npumxo-
ONTCA CNblWaTh, YTO NUTepaTypa naoxa, K ToOMy Xe MapruHanbHa,
NoO3TOMY NMucaTenun He YnTatoT Apyr agpyra. OAHaKO 1 3TO HEBEPHO,
1 camoe ApKoe Tomy noareepxaeHne — AnexkcaHgp lonbgwTenH,
NOCBATUBLUNIA OECATKN CBOMX 3CCe MAsION3BECTHbIM U HE OYeHb
WHTEpPEeCHbIM aBTOPaM, HO TaK 1 He cOOpaBLUIMIACA HanrcaTb O CBO-
UX CO6PATbAX-COOTEUECTBEHHNKAX, MHOTE N3 KOTOPbIX K TOMY e
6b11M ero apy3bsamu. MHorve ceTyloT Ha OTCYTCTBME «IUTEPATYP-
HOro npoLecca», umes B BUAY OObIYHO CMCTEMATMYECKYIO nTepa-
TYPHYIO KPUTUKY N OPraHM3aTopCKylo geAatenbHoCTb. Ho nutepa-
TYPHbIX XXyPHanoB Bcerga 6bisio Hemasno, 1 B 60MbLUNHCTBE N3 HUX
ny6anKoBanucb PeLeH3nn U KPUTUYECKME, @ MHOTAA U nuTepa-
TypoBefyeckmne CTatbh. A gna noggepxaHua npeemMcTBeHHOCTH
KONIMYECTBO 3HAaUEHWs He NMeeT, N ogHa cTaTba Malin KaraHckon,
Hennu lytnHon unn feHnca CoboneBa morna nmeTb pellatolee
3HaueHwue. [Nouemy e 3TOro He ClyuYnnoch?

HeTpynHo 3ameTuTb, YTO NapoxuasbHble 06bACHEHUs (MX cru-
COK MOXHO MpOJOSIKaTb elle AOMro) KacawTcAa BHewHux dak-
TOPOB, U BCE OHW OKa3blBalOTCA HecocToATeNbHbIMU. Pa3symHoe
OOBACHEHNE HYXXHO WCKaTb HE B MCTOPUYECKUX, COLManbHbIX
UM MonuMTUYecKMx obcToATenbcTBax. [pobnema BO3HMKaeT
u3-3a cboa B nepefaye onpepeseHHOro 3HaHWA, KakoBol cbon
B CBOI ouepefdb NMPOUCXOAUT B CUJTy HEKOTOPOW OCOOGEHHOCTU
YCTPONCTBA PYCCKO-M3PanbCKOro pennvkatopa. MoxHo npeg-
MOMOXUTb, YTO 3Ta OCOOEHHOCTb NMPUCYLLA EMY MIMMAHEHTHO, @ He
AasnaeTca gedekTom unm cboem B ero pabote (tem 6onee TpygHO
cunTaTb ee c60em, UTO OHa MPOABMAETCA Ha MPOTAKEHMUN BCEN
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CTONIeTHEN NCTOPUN PYCCKO-U3PauSIbCKOWN NuTepaTypbl, U NO3TO-
My He MOXeT ObITb CrlyyaHOCTbI0). Kak crneficTBue, penvkatop
BOCMPOU3BOAMUT U CTPYKTYPY NOPOXKAEHUA 3HAHMA, 1 HEBO3MOXK-
HOCTb ero cTabunbHOW nepegauun ApyrumM. B aTom 3akntovaetcs
TaKXe C/IOXHOCTb B BOCNPUATUN PYCCKO-U3PanSIbCKOW nuTepaTy-
pbl 1 camoro ¢akTa ee cylecTBoBaHuA. [onpobyem npoBepuTb
3TO NpeanonoXeHune.

Mbl 06HapyXunm, 4To PernMKaTop MNPeAnucbiBaeT clefyto-
WM NOPSAOK COObITUI: HacToAWee (BpeMs) 3aMELLLAETCA XaoCoM,
XaoC — AMCCUMNATUBHOW CTPYKTYPOW (reHepaTUBHOM CUEHbI U UY-
JOBULLHOMO BOVHKMKA), CTPYKTYpa — HOBbIM 3HaHMEM (0 peanb-
HOCTM), 3HaHME — HOBbIM ObITVEM B HAaCTOSLLEM U T. [i. MO KPYTY.
B 3TOM Cxeme eCTb TONbKO OfHA TOYKa, B KOTOPOW NMPOUCXOAUT
CpblB Mepefayn 3HaHWA: 3TO NOCNedHAA CTafumA, Korga HoBoe
3HaHWe O peanbHOCTUN 3aMeHAeTCA CaMOW PeanbHOCTbIO, TO eCTb
NPOXMBaHNEM HACTOALLEro BpemeHu (4TO BbI3BaHO TeM, UYTO U3-
HayanbHO AENCTBME pennukaTopa 3anyckaeTcA Tem, YTO HacTo-
Allee B3pbIBaeTCA XaocoMm). [lpyrumu cnoBamu, BO3HVKHOBEHME
3HaHMA 00yCNoBNEHO CABOEHHBIM COObITUEM yTpaTbl-0bpeTeHna
HacToAWEro. BHoBb 06peTeHHOe 3HaHMEe MOXET ObITb nepegaHo
ApYruM, HO NepefaTtb HacToAWEee HEBO3MOXHO — 3TO MPOTUBO-
peune B TepMUHaX, MOCKOSIbKY NpeanonaraeT BpemeHHYIo npoTa-
MEHHOCTb; MOXKHO MepefaTb 3HaHMe O B3PbIBE, HO He CaM B3pblB;
3HaHMe O BO3HMKaIOLWeN B Xaoce CTPYKTYype — HO He camy Anccu-
NaTUBHYIO CTPYKTYPY, KOMb CKOPO OHa Hernpepgckasyema. To ecTb
NMOCKOJIbKY Nepefaya, TPaHCIALMA Hen3bexHo TpebyeT BpemMeHH,
TO HaCToALLee, NPOM3BOAALLEe 3HaHMe, MCYe3aeT, OCTaBNAA nocse
cebs B Ny4ylleM CJlyyae TONbKO PEMINKATOP, U OPYrol YyenoBek
BbIHYX[]EH 1eICTBOBATb B IHOM, CBOEM COGCTBEHHOM HaCTOALLEM,
3anyckasi paboTy pennunkKaTopa cHayana.

JTa CuTyauma HEMHOro HarnoMVHaeT NPUHUUN HeonpenesneH-
HocTu len3eHbepra B KBAHTOBOW MeXaHWKe: HEBO3MOXHO B OfjHO
1 TO e BpeMs 06/1alaTb HaCTOALLMM BPEMEHEM M 3HAHVEM O HEM.
Bo3HuKLIee B O4HOM COBBITUM UM TEKCTE «PYCCKO-M3PansibCcKoe
3HaHMe» ncuyesaeT Mo Mepe TOro, Kak OHO nepepaeTca Apyrum.
Tem cambImM peanusyeTca camasa CyTb AUCCMNATUBHON CTPYKTYpPbI:
OHa 1CcYe3aeT, Kak TONbKO NbITATCA ee N3MepUTb, 3aperncTpmpo-
BaTb, NepeBecTV 1 nepefatb 3HaHWe O Hel. [ToaTomMy B Kaxkabln
KOHKPETHbI MOMEHT BPEMEHM MPUXOAUTCA OXKMAATb ee MosB-
NEHUs N3 Xaoca, C TeM YTOObl MOXXHO OblfI0 BOCMPOW3BECTU WIIN,
TOYHee, OTKPbITb 3HaHVe 3aHOBO. fl monarak, MOXHO CYMTaTb, UTO
Mbl OOBACHUNU, MOYEMY B CaMy CTPYKTYPY PYCCKO-U3pausibCKo-
ro ANCCMNATUBHOIO PenyinkaTtopa 3anoXxeHa HernepeaaBaemMocCTb
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NPOV3BOAUMOrO IM HOBOTO 3HaHWsA, BCJIeACTBME YEro nepepava
pennunkaTopa 1 fa)ke ero akTMBHOE PACNPOCTPAHEHNE B HEKOTO-
pble Nepriogbl NCTOPUN PYCCKO-U3PANIbCKON IUTEPATYPbI TeM
He MeHee He NMPUBOLAT K 3aKPENEHMIO 1 Nepefaye OTKPOBEHMN
O «PYCCKO-M3PanbCKON ayLues,

Ecnv gena B camom fiene 06CTOAT TaK, TO MOXEM N Mbl OXKMAATb,
KaK OblI0 CKa3aHO BbIlLE, YTO paboTa pennmkaTtopa co BpeMeHeM
OyLeT CTaHOBUTbCA 6oniee TOUHON 1 IPPeKTUBHOW, MPUBOASA TEM
CaMbIM K YBEJIMYEHNIO XYAOXKECTBEHHON 3HAYMMOCTM U YCMELIHO-
CTU PYCCKO-M3pausibckol nutepatypbl? C HEOAAPBUHUCTCKOM TOY-
KW 3peHns, npeasioxkeHHon [lonyem, penikatop BOBCe He 3a60-
TUTCA 06 MHAVBMAYYMAX UK O LieibIX cOObLLecTBax, eMy HET fiena
[0 YCMewHOCTU NnTepaTypHbIX NyonnkKaumii nnn n3gaTenbCKkux
NnpoekToB. B nyuwem cnyyae ero pacnpocTpaHeHve npuBedet
K TaKUM €ro myTauusam, KOTopble oKaxXyTca 6onee 3¢p¢deKTBHbI-
MU, YeM ero NpefbiayLLas BEPCKs, U OHU-TO Y MPOAOJIXKAT ero 3Bo-
noumnto. OTKpbIBaeMoe B pe3ynbTaTe ero paboTbl 3HAHME MOXEeT
1 He 6bITb MPMCNOCO6NEHHBIM ANIA Nepefayn BO BPEMEHM; EFO 3TO
He KacaeTcs. Tem He MeHee, Nepefaya, COXpPaHeHUe U HaKoMeHne
3TOro 3HaHWA Morny 6bl H6bITb A1 HEro NoNe3HbIMY, Kak ObiBaloT
rosne3Hbl HaKanMBaoLWMeCs U3MEHEHNA B FeHax /s yBeSInYeHns
npuUcnocobnaeMocTi opraH1M3ama. 3Ta Mosib3a MPOABAAETCA He
B HEMoCpeACTBEHHOM BIIMAHMM Ha PenuKaTop, a B co3gaHum 6o-
nee 6naronpuATHLIX BHELIHUX YCNTOBWIA, CPeabl ANA penivKkaumm.
JpyruMun cnioBamu, HaKoMJIeHE PYCCKO-M3PauIbCKOro «nTepa-
TYPHOIO 3HaHWUA» TaK MEHAET CO3HaHWe JIoJeN U cocTosLlee U3
HMX COOOLLECTBO, YTO pernvKauus, BKIoYasa 1 nepegady peniu-
KaTopa ApyrvM niogam, U paboTa camoro pennmkaTopa, CTaHOBUT-
cA 6onee TOUYHOW U, CrieloBaTeNbHO, bonee ycnewHon. Takum o6-
[Pa3om, XOT Mbl HE MOXKEM HU N3MEHUTb CTPYKTYPY PennmKaTopa,
HW 3aCTaBUTb €ro nepefaBaTb M COXPAHATb 3HAHME, Mbl MOXEM
MOBNVATb HA COXPAHEHME, Mepefady U HakomjeHne 3HaHUsA B Cpe-
Je. B cywHOCTH, 3TO TO, YeM 3aHVMMAIOTCA KYPHanbl U U3gaTeny,
KPUTKKIM 1 yueHble. Tenepb »e Mbl MOXXEM JTyyLle MOHATb, MoYemMy
Tak cnaba obpaTHaA CBA3b MeXAy 3TMMU NOCTeOHVIMM, C OLHOM
CTOPOHDI, U TBOPYECKMM MPOLIECCOM, C APYrOi: 06beM 3HaHWs, 3a-
PErNCTPUPOBAHHOIO KPUTHKAMU 1 COXPAHEHHOTO B >KYPHAbHbIX
CTaTbAX, He KOppPenupyeT C TOYHOCTbIO, TO €CTb YCMELHOCTbIO
paboTbl pennrkaTopa. Kak xe B TaKoM cJlydae CTPYKTYpa 3HaHUA
BCE »Ke MOXET NMOBANATb Ha ynyulleHre paboTbl pennrkatopa? o
BCEN BMAMMOCTU, TOJIbKO OOHUM CMOCOOOM, @ MMEHHO, Cnocob-
CTBYSl €r0 «MyTaLUsAM» U NPUBOAA K MOBbLILIEHNIO KOHKYPEHLMU
MeXJY ero pasfimyHbiMU Bepcramu. Kak e MOXeT 3HaHue BAUATb
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Ha pennMKaTop M fdake Bbi3blBaTb €ro MyTauuio, ecin Mexay
HUMW HeT Koppensaymu? Mo-BMANMOMY, OfHUM TONIbKO CMOCO60M,
cnefywoLKMM U3 CaMOro YCTPOMCTBA pennkaTopa, TOUHee 13 Tol
TOYKU, B KOTOPOW OH COMpPUKACAeTCA C TeM, YTO BHe ero: nytem
N3MEHEHNA CTPYKTYPbl KHACTOALLEro» UM — €r0 e Ha BbIxofe —
«peanbHOoro.

MomeHT HacToALWero ABnAeTCA ANA AeTEPMUHUCTUYECKOTO Xao-
Ca, KOTOPbI ero 3aMeLLaeT, TeM, YTO MOXKHO Ha3BaTb HayanbHbIMUK
ycnosuamm. U, Kak Bcerga B XaoTMYECKMX CMCTeMaXx, BNMAHME Ha-
YanbHbIX YC/IOBUI HENMHENHO U Henpeackasyemo. To eCTb, Konb
CKOPO Mbl MEEM [LeN10 CO C/TIOXKHOW SMEPAXKEHTHOM CUCTEMOWN, OT-
CYTCTBME BUAMMOWN MEXAaHNYECKOWN KOppEenAunn Mmexay 3HaHnem
1 PEMNIMKaTOPOM eLLle He 3HAUNT, YTO MEXAY HUMM HeT cBA3u. [Tpo-
CTO 3Ta CBA3b He [1aHa 3apaHee, a ABNAETCA NPO6EMON, peLleHNto
KOTOPOW MOXeT ObITb MOCBSALLEHA TBOPUYECKasa 1 UCCiefqoBaTeslb-
cKas pabota. ITa paboTa MOXKET NPUBECTM K BO3HUKHOBEHUIO HO-
BbIX SMEPMEHTHbIX NEPEXOA0B Uepes XaoC U HOBbIX GpryKTyaLumi
B BO3HMKalOLLEN Npy 3TOM ANCCMNATUBHON CTPYKTYpPE, UTO B UTO-
re MOXeT NPUBECTU K HE3HAUMTESIbHbIM U3MEHEHUNAM B CTPYKType
pennukatopa. Tem He MeHee, Npu BCer CBOEN HE3HAYNTENIbHOCTH,
3TU U3MEHEHWA MOTYT 3aKPENUTbCA, €C/IN OHY YBENNYKBAKOT TOU-
HOCTb pennuKauum (To eCcTb YCUNBAIOT NPUBANKEHUE K TOMY, UTO
Mbl YCJIOBHO Ha3BalM «PyCCKO-U3pannbCkon aylion»). N torga
BUAOVI3MEHEHHbIN, MyTUPOBABLUUIN PenanKaTop BCTYMNMUT B KOH-
KypeHUMIo C npeablayLien Bepcnein. 3T N3MeHeHUsA NpoucxoaaT
OYeHb MefIeHHO, MO3TOMY OHWM He BMAIOT Ha OCHOBOMOMaraw-
wyto, B TepMuHax [onuya, «HeBaprabuiibHOCTb» pennukKaTopa.
OHM He 3ameTHbI ANA HeNOCPeACTBEHHbIX YY4aCTHUKOB npoLiecca,
Kak He3ameTHa (Mnm HernpepAckasyema) U CBA3b MeXAY 3HaHUeM
(HayanbHLIMK YCNIOBUAMK) 1 pennKaumen (xaocom).

BoT npocTton npumep. M3paunbckre TekcTbl Ippanuma Cesenbl
OT XanyuMaHCKNX TeKCToB Mapka JrapTta oTaensaeT OKosio COpoKa
net. insa o6orx aBTOpoB BCTpeya ¢ 3emien V3panns 3akoHuunacb
paccTaBaHvem ¢ Heto. OfHaKo ecnv y SrapTa NprYynHa 3TOro Co-
CTOWT B €f1Ba NI He MUPONOrMUECKOM NOXMPAHMM 3eMnel Tpyas-
LMXCA Ha Hel ee fileTel 1, Kak CriefiCTBMe, B MpOBase MOMbITKY Cbl-
HOBHEro BOCCOeAVHEHMA C MaTepbto, y CeBesibl OHa COCTOUT yxKe
BO BMOJIHe 0pOPMMBLIEMCA KOHOIMKTE C YyAOBULLHBIM ABONHN-
KOM. B 060ux cnyyasx mMbl IMEeM Jeno C OAHVIM U TEM XKe pensn-
KaTopom. Ho cmeHa HayanbHbIX YCNOBUN, @ UMEHHO CYLLECTBEHHO
6onee peanuctTuyeckoe (Nyctb 1 HeBepHoe) 3HaHue Ceenbl 06
W3panne, npuBognt K mogmouKauum pernsivkatopa B CTOPOHY
6onbluell TOYHOCTU B NPeACTaBNEHMN TOro KOHGAVKTA, KOTOPbI
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OTKPbIBAeT ABEPU Xa0oCa, BbITECHAIOWEro B CO3HaHUM nucaTtens
HacToAwee. Kak HM CTpaHHO, peanncTMyeckuin poMaH SrapTta BOC-
NPOV3BOAUT MUPONOTMYECKYIO CTPYKTYPY CpbIBa YCUNMA TPYZAa,
a upgeonoruyeckne ¢daHtasum CeBenbl — peanucTUYecKy AUC-
CMMATVBHYIO CTPYKTYPY Xaoca, 3anoOSIHAIOWEro OMyCTOLEHHYI0
ayuly nucaTens. B utore mogndukauus pennvkatopa SrapTa npo-
UrpbIBaeT B KOHKYpeHunn mogndurkaumm Cesenbl, 1 B 70-e rogpl
VMEHHO NOCNeAHAs NoyYaeT Hauborbluee pacnpoCcTpaHeHMe.

Ecnn Hawa runoTtesa O pPycCKO-M3pausibCKOM pennukaTope
obnafaet 06bACHUTENbHOW CWMION, TO OHa AOMKHA MOCNYXUTb
OCHOBaHVeM AnA MeTOAONOrny, No3BOMAWEN U3yyeHue pyc-
CKO-M3PaubCKON NUTepaTypbl BO BCEN ee SIMEepPAXEeHTHOW YHU-
BEPCaNbHOCTU, C OAHOWN CTOPOHbDI, N C TOUKU 3PEHUA ee Xy[oXxe-
CTBEHHOW YCMNewHOoCTH, C Apyron. Jpyrumu cnosamm, Mbl Bripase
HafeATbCA MOMYYNTb KIOY K HAaYyYHOMY M KpPUTUYECKOMY ee OC-
MbICJIEHMIO, MPUYEM UMEHHO B €€ YHMKASIbHOM KayecTBe, a He KakK
YaCTHOro Clyyas PYyCCKOW MU M3paunsibCKoW nutepatypsbl. bbiTb
MOXeT, TeM CaMblM OCYLLeCTBUTCA HaKOHel CTapuvHHaA MeuTa
«aBTOHOMMWCTOB» OT PYCCKO-U3PaunSIbCKOM NUTEpaTypbl, TONbKO
6€3 HMUYEM He OnpaBOAHHOW MPETEH3UM Ha aBTOHOMWUIO. Peub
NIeT, CKOpee, O NMOHVMAHUN PYCCKO-M3PauIbCKOro coobLyecTa
Kak aBTOMO3TMYECKOW CUCTEMDI, B TepMUHAxX YMbepTo MaTypaHbl
n OpaHcncko Bapenbl — 3aKpbITON, HO COCTOALLEN B CUHEPreTU-
YeCKMX OTHOLIEHUAX C OKPY»KaloLWwum MMpOM, CaMOBOCMPOUN3BO-
OALWeNCA, HO HY>KJalowenca Ana 3Toro B MHOPOAHbIX pecypcax.
B ganbHenwmnx nccrnenoBaHmAX Mbl 3aiMeMCA pa3paboTKom MeTo-
0a ANA TaKOro OCMbICNEHNA YHUKANbHOCTN PYCCKO-MU3PansibCKom
nuTepaTypbl.
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“TlponspeamTe Hac B X1AbL!" Emigrés’
Debates on Jewish Diasporic Solidarity

Summary: The article examines the evolution of a discourse on Jewish solidarity in Russian émigré communi-
ties during the 1920s. It explores the reception of Soviet plans for Jewish colonization in Crimea, the debates
triggered by the works of Shul'gin, who systematized this notion, and Amfiteatrov’s “Stena Placha.” This dis-
course is crucial to understanding the rise of anti-Jewish sentiment among the Russian intelligentsia in exile,
even within the liberal faction. Additionally, a parallel emerges between the Russian and Jewish exilic expe-
rience, which prompts a reflection on the very identity of the Russian diaspora. The perception of a supposed
“cohesion instinct” of the Jewish people becomes a mirror in which émigrés attempt to define (or redefine) their
own sense of belonging and national solidarity, thereby showing how dynamics of self-representation inter-
twine with the construction of new stereotypes and xenophobic sentiments.
Keywords: Russian émigrés, Jewish solidarity, myth of Judeo-Bolshevism, anti-Jewish discourse, diaspora and
identity

“MPOWU3BEANTE HAC B XU bIY": SMUTPAHTCKUE AEBATHI O EBPEACKON IUACOPATIbHOM
CONUAAPHOCTH

Pe3tome: (taTba nccneayeT 3BONIOLMIO AUCKYPCa O eBPEIACKOI CONMAAPHOCTY B 0BLUMHAX PYCCKOi IMUTpaLMu
B 1920-e roabl. B Heii paccmMaTpuBaeTCA peakLma Ha COBETCKME NNaHbI N0 eBPeicKoil KonoHu3aumm 8 Kpbimy,
a Takxe febartbl, Bbi3BaHHble paboTam LUynbruxa, KOTOpbIA cuctemaTusupoBan 310 NoHATHe, U «CTeHoit
nnaya» AMQuTeaTpoBa. ITOT AMCKYPC MMeeT pelualolliee 3HaUeHe ANA NOHMMAHNA POCTA AHTUCEMUTCKUX
HaCTPOEHWI CPeAn PYCCKOW WHTENNWTEHLMM B M3THAHWUW, Jaxe BHYTPU nubepanbHoil dppakumm. Kpome
TOro, NMPOCNEXMBAETCA Napannenb MeXAy PycCKUM U eBPeiicKUM OMbITOM W3THaHWA, uTo nobyxpaer
K Pa3MblLLNeHNAM 0 CaMOii MAEHTUYHOCTI PYCCKOA AUacnopbl. Bocnpuatie npesnonaraemoro «MHCTUHKTA
CNNOYEHHOCTUY eBPEICKOro HapOAa CTAHOBUTCA 3epKanom, B KOTOPOM IMUTPAHTbI MbITAKTCA ONpesennTb
(wnu nepeonpenenutb) cBoe COOCTBEHHOE UYYBCTBO MPUHABNEXHOCTM U HALMOHANBLHON CONMAAPHOCTH,
TeM CamMblM NMOKa3biBas, Kak AUHAMUKA CaMOpenpe3eHTauun nepenneraeTcd ¢ GOPMUPOBAHUEM HOBbIX
CTepeoTUNoB 1 KCeHOPOOCKMX HACTPOEHMI.

Kniouesble cnoBa: CumoH [ly6HoB, anutadun, Haprpobus, espeiickas uctopuorpadus, uccnegoBaHna
Knapouuy

“Tpousseamte Hac B uabl!": DEBATY EMIGRANTOW NA TEMAT ZYDOWSKIE) SOLIDARNOSCI DIASPORALNE)
Streszczenie: W pazdzierniku 1892 roku Simon Dubnow, przedstawiciel ruchu Haskali, opublikowat na tamach

,Woschodu”, liberalnego zydowskiego miesigcznika wydawanego w Odessie, gdzie petnit funkcje dziennikarza
i redaktora literackiego, list otwarty. Adresatami listu byli zaréwno maskilim (intelektualiéci), jak i mitnag-
dim (tradycjonalisci) dwczesnej spotecznodci zydowskiej. Dubnow zaapelowat do nich o podjecie wspdlnego
wysitku na rzecz opracowania historii Zydow rosyjskich, uznajac ja za odrebng i wartosciowa dziedzing badan,
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niezalezng od ogdlnej historii Swiatowego zydostwa. Odpowiedzi na list Dubnowa, stanowigce $wiadectwo
procesu ksztattowania sie nowej historiografii, zostaty zgromadzone w archiwum ,The Simon Dubnow Pa-
pers, 1632-1938", bedacym czescia cyfrowych zbioréw Edward Blank YIVO Vilna Online Collections. W ra-
mach zespotu akt 87 odnaleziono niedawno dziesie¢ teczek zawierajacych korespondencje z zydowskich
osrodkéw miejskich, rozciagajacych sie na obszarze od Biategostoku po Kiszyniéw. Teczki te dokumentuja
reakcje spotecznosci z Biategostoku, Homla, Lipowca, Lublina, tucka, Miedzyboza, Mohylewa Podolskiego,
Ostroga i Stepana oraz Kiszyniowa. Niniejszy artykut analizuje inskrypcje zawarte w tych listach, koncen-
trujac sie na odpowiedzi na nastepujace pytania badawcze: Jakie kryteria kierowaty osobami dokonujacymi
transkrypcji epitafiow dla Dubnowa przy wyborze konkretnych inskrypji? Jaka wartos¢ dla zydowskiej histo-
riografii, zaréwno 6wczesnej, jak i wspotczesnej, posiadaja te dokumenty nagrobne?

Stowa kluczowe: Rosyjscy emigranci, solidarnos¢ zydowska, mit judeobolszewizmu, dyskurs antyzydowski,
diaspora i tozsamos¢

Introduction

As shown by the analysis of émigré periodicals', hostile narratives
against Jews were widespread in Russia Abroad during the 1920s.2

On the one hand, this was the continuation of a pre-revolution-
ary line that, modified by the new Russian developments, gave
rise to the myth of Judeo-Bolshevism.? It is known, for instance,
that the Protocols of the Elders of Zion became widely known after
the October Revolution, as they were brought to Europe by White
émigrés.* The thesis of the text seemed to be confirmed by Rus-
sian revolutionary events to such an extent that the editors of the
new émigré editions replaced the future tense used to express in-
tentions in the original with the past tense, suggesting that Jews
had already completed the first step of their plan to conquer the
world.> This openly anti-Semitic narrative was represented in the
émigré press in a more enduring and systematic way by the news-
paper Novoe Vremya.

On the other hand, a new phenomenon emerged. Observers
of the time noted the rise of semi-anti-Semites [mnony-aHTrcemuTbl],
described in 1929 by the Russian-Jewish journalist S. Polyakov-
Litovtsev as follows:

The analysis carried out during the author’s PhD project was systematic for Poslednie Novosti, Russkaya
mysl, Vozrozhdenie and Novoe Vremya; “a boule de neige” for many other titles). It identified at least ten
major debates on Jewish-related topics between 1921 and 1929.

See L. Manchester, “Etnicheskaya identichnost’ kak vynuzhdennyy vybor v usloviyakh diaspory: paradoks
sokhraneniya i problematizatsii “russkosti” v mirovom masshtabe sredi émigrantov pervoy volny v period
kollektivizatsii”, Novoe Literaturnoe Obozrenie, 2014, no 3 (127), pp. 216-234.

A. Gerrits, The Myth of Jewish-communism: a Historical Interpretation, Peter Lang, Brussels 2009.

On the contamination between Russian and European anti-Semitism see W. Laqueur, Russia and Germany.
ACentury of Conflict, Little-Brown, Boston 1965; M. Kellogg, The Russian Roots of Nazism: WhiteEmigrés and
the Making of National Socialism, 1917—1945, Cambridge University Press, Cambridge 2005.

5 S. Dudakov, Istoriya odnogo mifa, Nauka, Moscow 1993.
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Pycckule] nog[u], KoTopbiMm Hekas pob6oCTb MeLaeT NPU3HATbCA B CBOUX
COMHEHUAX Ha CYET eBpeeB — MHOrAA TAFOCTHLIX U Aa)Ke My4YUTENbHbIX CO-
MHEHMAX — 1 6bln 6bl pagpbl C Ybel-HMOYAb NMOMOLLbIO Pa30bpaTbCs B CBOUX
UyBCTBaX, OTBEPrHyTb WM OMNpasAaTb CBOW NpeaybexxaeHns NpoTUB eBpees
1 CBOW cTpax nepep HUMK. Taknx TaiHbIX NOYy-aHTUCEMUTOB UAWN NOAY-TalHbIX
AHTNCEMUTOB B PYCCKOM obLiecTBe ropasao 6osblue, yem Mbl fymaem. OueHb
YacTo 3TO NIIOAM YeCTHble, C YMOM U cepaLem.t

For these individuals, rethinking the so called “Jewish ques-
tion” was typically part of the broader process of “revaluation
of values” [nepeoueHka ueHHocTel], triggered by the Revolu-
tion, the Civil War, and the exilic condition.” Educated in liberal
and often philo-Semitic milieus, these émigrés expressed their
hostility towards Jews in more “rational” forms, unlike the overt-
ly anti-Semitic rhetoric characteristic of the “Russian anti-Semitic
subculture a la Novoe Vremya. This new type of hostility seemed
to stem from the recognition of a kernel of truth in the association
between Bolshevism and Judaism, an observation that in the ex-
ilic and post-traumatic context of Russia Abroad blended with re-
flections on the very identity of the anti-Bolshevik diaspora.

A very useful distinction for navigating the different heteroper-
ceptive narratives about Jews is the one proposed by G.I. Lang-
muir, who identifies three main types of hostile assertions based
on their “degree of reality”: realistic assertions — claims based on
observable or verifiable facts, xenophobic assertions — generali-
zations of real elements attributed to the group as a whole, and
chimeric assertions — the most extreme, unfounded ideas, such
as the belief in a Jewish international conspiracy aimed at global
domination.?

¢ S. Polyakov-Litovtsev, “Chto nam ne nravitsya (Po povodu knigi V.V. Shul'gina. Replika evreya)”, Poslednie

Novosti, 1929, no 2895, (February 24).

As suggested by 0. Budnitskiy, it can be assumed that there was a connection between the “corrosion”
of liberal ideology and participation in the Civil War (0. Budnitskiy, Rossiyskie evrei mezhdu krasnymi i bel-
ymi. 1917-1920, Rosspen, Moscow 2006, p. 362).

C. G. De Michelis, Il manoscritto inesistente: i “Protocolli dei savi di Sion": un apocrifo del XX secolo, Marsilio,
Venice 1998, p. 16.

G. I. Langmuir, Toward a Definition of Antisemitism, University of California Press, Berkeley — Los Angeles —
Oxford 1990, p. 328: “Realistic assertions about outgroups are propositions that utilize the information

available about an outgroup and are based on the same assumptions about the nature of groups and the

effect of membership on individuals as those used to understand the ingroup and its reference groups and

their members. Xenophobic assertions are propositions that grammatically attribute a socially menacing

conduct to an outgroup and all its members but are empirically based only on the conduct of a historical

minority of the members; they neglect other, unthreatening, characteristics of the group; and they do

not acknowledge that there are great differences between the individuals who compose the outgroup as

there are between the individuals who compose the ingroup. Chimerical assertions are propositions that

grammatically attribute with certitude to an outgroup and all its members characteristics that have never

been empirically observed.”
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Langmuir’s framework is crucial for understanding the layered
nature of Russia Abroad'’s discourses. The hostility towards Jews,
which in the 1920s began to affect even parts of the traditional-
ly philo-Semitic liberal intelligentsia, should not be seen merely
as the extension of chimerical political convictions (such as tradi-
tional right-wing anti-Semitism) to a new audience. Instead, it also
seems to reflect a qualitative shift in the anti-Jewish discourse.
In addition to the idea of a global Jewish conspiracy, a new dis-
course emerged - a more immanent version of the Judeo-Mason-
ic theory, which made questioning the existence of a secret Jew-
ish government unnecessary. This discourse theorized a specific
Jewish solidarity and suggested the impossibility of making a true
distinction between Bolshevik and anti-Bolshevik Jews, there-
by neutralizing Jewish defences against the charge that they, as
a “national body”, were responsible for the revolution. At the same
time, the idea of diasporic solidarity was also framed positively as
a characteristic to which Russian emigration should aspire. In émi-
gré narratives, a complex interplay of fear and admiration seemed
to shape the perception of Jews, creating an ambiguous reflection
that both constructed and distorted their image.

Shul’gin’s Theory of Solidarity (1929)

The theory of Jewish solidarity was fully articulated by
V.V. Shul'gin in his 1929 book Chto nam v nikh ne nravitsya'®, which
was inspired by the dispute about anti-Semitism that had taken
place in Paris the previous year." Shul'gin, a prominent ideologue
of the White movement, played a central role in initiating debates
around the “Jewish question” among the Russian intelligentsia
in exile.”” His 1929 work presents a thorough analysis of anti-Semi-
tism, which he categorizes into three types: racial - acknowledged
as a “branch” of national antagonism but not endorsed by him;
mystical - linked to religious opposition; and political - which
is further subdivided into pre-revolutionary and post-revolution-

V.V. Shul'gin, Chto nam v nikh ne nravitsya, Russia Minor, Paris 1929.

The dispute on anti-Semitism took place in Paris on May 27, 1928, and was attended by several figures
from the cultural life of the émigré community, including the Socialist-Revolutionary Mark Slonim, the
publicist St. Ivanovich (Portugeys), the Zionist V. Grosman, Prince Shirinskiy-Shikhmatov, a representa-
tive of National Bolshevism, and Merezhkovskiy. The reports published in various newspapers about the
meeting are unfortunately too brief to reliably reconstruct the positions expressed.

See the debates about his works Dni (M. Gatti Racah, “Dni by V.V. Shul'gin (1922) and the Role of Witness-
ing in the Construction of the Anti-Semitic Myth: from History to Self-Writing and Back Again”, Avtobio-
grafija, 2014, no 3, pp. 307-318) and Tri stolitsy (1927).
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ary forms. The latter type formed the central theme of the book,
as it reflected Shul'gin’s personal position and was characteristic
of the new wave of anti-Semites, particularly prominent both
in Soviet Russia and abroad. This form of neo-anti-Semitism, com-
pared to its pre-revolutionary counterpart, saw a broad expan-
sion: geographically, it spread from the southern regions of the
Empire throughout Russia; ethnographically, it was no longer
confined to “Little Russians” but was increasingly associated with
the “Great Russian” milieu; politically, it no longer remained the
domain of the right wing but had permeated all political factions.
Shul’gin expressed the following grievances against Jews:

He HPaBUTCA HaM B BacC TO, YTO Bbl NPUHANN CNNLLIKOM BblfatoLlleeca yya-
cTne B pesonwounmn, KOtopasa okasanacb BeNMyanwmm obMaHom 1 nognorom.
He HPaBUTCA HaM TO, YTO Bbl ABUINCb CMNHHbIM Xpe6TOM N KOCTAKOM KOMMY-
HUCTUYECKON napTuun. He HPaBUTCA HaM TO, 4YTO cBoei OpPraHM3oBaHHOCTbIO
n Cl.lel'lKOI;I, CBOEW HAaCTOMUYNBOCTbIO 1 BOJSIEN, Bbl KOoHconnanpoBann n ykpenu-
nn Ha gojirne rogbl Camoe 6e3yMHOG N Ccamoe KpoBaBoe npeanpuAaTmne, KoTo-
poe YenoBeyecTBO 3HaNo OT COTBOPEHUA Mmpa.”

Considering the idea of a secret Jewish government merely
a “working hypothesis”, Shul'gin focused instead on distinguish-
ing between two types of national solidarity:

ConupapHoCTb 6ecco3HaTeslbHylo, WM HEMOCPeACTBEHHYIO, U convpap-
HOCTb — «yepe3 GOKyC». B nepBoM criyyae noay CTPEMATCA K OAHO Lenmn 6e3
BUAMMOTO NpUKasa Koro-H1byfib — 3TO, CKaXKeM, CJTyyail MUesuHbIV NI eBpeii-
CKWIA; BO BTOPOM CJlyyae JlloAv fenaloT obliee Aeno ToNbKo Mo NpuKasy cBOero
BUAMMOTO BOXKaKa U BRaAblIKN — 3TO, CKaXXeM, CJlyyaii 6blumnii am pycckuin.'®

In the struggle between the two peoples, defined by the de-
sire to assert national identities, the ability to act cohesively and
“spontaneously” made the Jews stronger. The additional conse-
quence was the assumption that all Jews were politically unrelia-

ble, regardless of their political positions:

Mo3ToMy-To Hafio OXKMAATb, UTO flaXe Te eBPeu, KOTOPble UCKPEHHE B CBOMX
MbICIIAX MPOHUKNNCL UHTepecammn Poccum, ByAyT XPOHMYECKHN, 1 NPY BCAKUX
KOMOMHaLuAX, pa3pyluaTb opraHn3aLuio, noka YTto AfA PYCcCKUX Camyio Bbl-
rOAHYI0, @ UMEHHO OpraHu3aLuio Boxauyeckyt. OHM 6yayT Bcemm cnocobamm
TBEPAMUTb NPW 3TOM, YTO OHU AECTBYIOT €JMHCTBEHHO B MHTEpecax CamMmx pyc-

V. Shul'gin, Chto nam v nikh ne nravitsya. Ob antisemitizme v Rossii, Russkaya Kniga, Moscow 1994, p. 56.
“Korza A roBOpI0 0 CONNAAPHOCTY €BPEIACTBA, TO A OCTABAAK NPOCTO B CTOPOHE 3TOT NPECOBYTbIN BO-
1poc 0 TaiiHOM eBpeiickoM BCEMUPHOM MpaBUTeNbCTBE. IT0, M0-MoeMy, ToNbKo ‘pabouas rumotesa’,
KOTOpaA MbiTaeTcA 06BACHUTL HECOMHEHHDII GaKT, TO eCTb Cnio eBpeiickylo conupapHocTy” (Ibidem,
p. 139).

Ibidem, p. 140.
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CKUX, U MHOTWE, BENCTBUTENBHO, Tak 1 6yayT AymaTb. Ho Ha camom aene xaoc,
KOTOPbI/i BOABOPAETCA B PYCCKOM Hapofe, KOrha y Hero OTHUMAlOT BOXKAaKOB,
BbIFOAEH TOJbKO TeM, KTO B 3TOM XaoCe OCTaeTCs OpraHvM3oBaHHbIM. Takoli 3a-
6pOHUPOBAHHOU 0P2aHU308AHHOCMbIO 06NAAAIOT UMEHHO eBpen.’®

Within this framework, Jewish loyalty to the “Russian cause”,
both in homeland and in emigration, was deemed impossible: the
Jewish component always, even unconsciously, responded to its
own national interests, much like the bees.

Shul’gin’s book sparked a lively and divisive debate within the
émigré press. Poslednie Novosti had published excerpts from the
book even before its official release, commenting on them exten-
sively. The article argued that solidarity was not an intrinsic trait
of the Jewish people but rather a product of historical (i.e. dias-
poric) circumstances. The newspaper viewed Shul'gin’s theory as
a functional equivalent to conspiracy theories, which allowed for
collective demands to be made to all Jews who, instead, should
have been considered full members of the anti-Bolshevik front.
The editorial concluded: “3To, KOHeUHO, He BCEMMPHDIV 3aroBop,
HO HeuTo BecbMa K Hemy 6nu3koe.”"”

A demonstration of how the theory of solidarity could work
was immediately provided on the pages of Vozrozhdenie, which
illustrated the ambivalence of the liberal-conservative front when
it came to Jewish responsibility for the revolution. The editorial
supported the idea that Jewish solidarity was not merely a result
of diasporic conditions but inherent to the Jewish people them-
selves (and to any people) and concluded with an appeal to the “sol-
idary Jewish public opinion”: “MprHMMas Bce Bbllwen3noxeHHoe
BO BHMMaHMeE, Mbl HE MOXEM He NPU3HaTb 3aKOHHbIM 0bpaLLeHne
K eapelickoMy CO/UOAPHOMY ObWECMBEHHOMY MHEeHUI CO
cnefylowyM BOMPOCOM: HE NMPULLSIO N BPeMA NS eBPeickoro
Hapogal...]—-06bABUTbL BOMHY KOMUHTEPHY 1 COBETCKOW BfiacTu?”"®
In short, the active role of many Russian Jews in the fight against
Bolshevism was ignored, and it was insinuated that Jewish double
identity could only conflict with loyalty to the anti-Bolshevik front.
As a result, Yu. Semenov, the editor of the newspaper, in a subse-
quent article proposed as the only “solution” to the inter-national
conflict the assimilation of Jews as the descendants of French Hu-
guenots in Prussia.”

Ibidem, pp. 165-166.

“Antisemitizm Shul'gina”, Poslednie Novosti, 1929, no 2887, (February 16).

“Evreyskaya solidarnost”, Vozrozhdenie, 1929, no 1356, (February 17).

Yu. Semenov, “Chernye almazy i kroliki. Po povodu knigi V.V. Shul'gina”, Vozrozhdenie, 1929, no 1388
(March 21): “CywiecTByeT nHoe peLuexine Bonpoca. lIoTOMKM GpaHLy3CKUX ryreHoToB, SMUTPUPOBABLUMX
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However, still on the pages of Vozrozhdenie, the writer Pavel
Muratov focused on the imperial identity and culture, which was
made up of multiple and intersecting alliances that also deter-
mined its universalist drive:

«KneBnsHuHy» [i.e. Shul'gin] KynbTypa 3Ta, NO-BUAMMOMY, Mano M3BeCTHa
1 Mano noHATHa. 160, ecnvt 6bl Gbla MOHATHA U U3BECTHA, TO OH MHave 6bl Mo-
HAN U Ty MOTYyuyt0 BOJIHY PYyCCKOrO BO3AeNCTBIA Ha eBPENCTBO, KOTOpOoe Aena-
€T eBPeNCTBO COBCEM YK He TOW «rPO3HOM» MOHOJIMTHOW MacCou, Kakon puncy-
€TCA OHO TOJIbKO HamyraHHOMY <MeCTeYKOBOMY CO3HaHWIo». EBpelicTBO, BCcerpa
1 BCloAly BOOGLLe BeCbMa YyBCTBUTENbHOE K KY/IbTYPHbIM BIMAHWAM, OXBauyeHO
LIeNIMKOM 1 HaCKBO3b MPOHU3aHO PYCCKOW KyNbTYpOid BbICOKOTO, CTO/INMYHOTO,
MMMNepCcKoro, MMpoBoro Tuna. MycTb pacoBble ¥ HaLMOHamNbHble CONUAAPHO-
CTN eBperiCKOro HapoAa BeNnKN. Ho BeNMKN 1 AeiiCTBEHHbI UHble CONMAAPHO-
CTW, BO-NEPBbIX SKOHOMUYECKME CONMAAPHOCTU OOLIEMMMNEPCKINX NHTEPECOB,
BO-BTOPbIX — CONMAAPHOCTY, POXKAEHHbIE B €BPENICTBE PYCCKON KynbTypoil. He
MOHMMaTb 3TOrO, He BUAWT 3TOTO, He LIEHWNTb TOW OFPOMHOI 1 BeCbMa pearb-
HbI «MMMEPUAN3M PYCCKON KYNIbTYPbI», MOXET TONIbKO TOT, KTO BOOGLE He
CUNEH MO YacTu KynbTypbl.2

Muratov’'s commentary, by emphasizing the deep cultural in-
tegration of Jews within Russian imperial society, challenged
Shul’gin’s perception of a monolithic Jewish identity that would
take precedence over any other alliance, highlighting the complex
nature of belonging in a (post)imperial and diasporic context.”'

Novoe Vremya, which held openly anti-Semitic views?, was
naturally enthusiastic about Shul'gin’s theory.® Among oth-
er comments, which we set aside here, Glukhovtsova** - one
of the leading writers of the newspaper - emphasized in her
review that Shulgin’s book was not only about the Jewish ques-

B Mpyccuio, He nepexuBani HUKaKoii byHakoBCKoi Apambl BO BpeMs GpaHKO-NPyCccKoil BoiiHbl. OHu
CMOKOIHO Cpaxxanuch B pAAax repMaHCKuX BOiCK, M60 OHW AaBHO MPU3HaNU ce6s 6e30r0BOPOUHO MpyC-
CKMMU rpaxZaHamu. U HUKTO HUKOTZa He Cibixan 0 GpaHLly3ckux norpomax B Mpyccum. Bcem u3gecTHb
11 3TOT M ZApyrile aHanoruyHble NpuMepbl B UCTOPUN HAPOZOB. ITO eANHCTBEHHOE NPABUIIbHOE, CNOKOI-
HOE peLLeHIe BOMPOCa, UCKNtouatLLee HeoOXoaMMOCTb NOrPOMHBIX cTaTeli [onAkoBa-flutoBuesa B “Io-
cnepHux Hooctax, u kHuru LLynbruHa co cBoeit e€ 3HaxapcKoil HayKow".

2 P.P. Muratov, “Nashi dostizheniya”, Vozrozhdenie, 1929, no 1358, (February 19).

21 Another later comment went in the same direction: S. Tavrogin (the pseudonym of S.E. Evgen’ev) empha-
sized the profound specificity of the Soviet context and sought to dismantle the Manichean approach
to the dispute (S. Tavrogin, “Sovetskiy antisemitizm”, Vozrozhdenie, 1929, no 1452, May 24).

2 Articles dedicated to the “Jewish question” amount to more than a thousand entries: with a total of about
3.600issues published throughout the life of the periodical. This means an intervention on the topic every
three or four days.

B See “Prichiny antisemitizma”, Novoe Vremya, 1929, n. 2341, (February 21); “Evreyskiy okrik”, Novoe Vremya,
1929, no 2350, (March 3); Glukhovtsova, “Po povodu”, Novoe Vremya, 1929, no 2353, (March 7); V. Davats,

“Shul’gin ob antisemitizme”, Novoe vremya, 1929, nn. 2384—85-86, (March 12-13-14).

% Flisaveta Vladimirovna Glukhovtsova (? — 1942), see lli¢ V., Blagojevi¢ N., “Contribution of Russian Emi-
gration to the Work of Printing House ‘Saint Emperor Constantine’ in the City of Ni$ (Kingdom of Yugosla-
via)", Russian Journal of Multilingualism and Education, 2019, vol. 11, pp. 22-29.
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tion but also about Russian affairs. She stated: “B benrpage
KHura LynbrHa umMTaeTca BCeMU, HO e€ Manio pa3 MpPouUTaTh,
eé HaJlo nepeunTbiBas, NPoAyMaTb A0 KOHLA, OHa JO/MKHa CTaTb
HaCTOJIbHOW, 0COBEHHO PYCCKON Monogéxu, nbo B Hel LLynbruH,
MonyTHO, CO COBCTBEHHOW emy rnyOMHOW BCKPbIBaeT U peluaet
Hawwm pycckue Bonpocsl.” 2 The quarrels and lack of national unity
within the émigré community were attributed to the mixed blood
of an imperial diaspora, where not everyone was of Russian de-
scent: “3HauunT, YyBCTBYIOLME 3TV KOPHU AOMKHbI CMAOTUTHLCA
ecnn XoTAT, 4Tobbl Poccua 6bina ‘Poccnein’.”

Shul'gin’s idea of Jewish solidarity intertwined with broader dis-
cussions about the Russian diaspora’s identity. As the émigré com-
munity struggled to define its position in the aftermath of the rev-
olution, these reflections were marked by the growing crisis of the
(post)imperial identity in the face of political upheaval and exile.

An Antecedent: the Affair of the Jewish
Colonization of Russia (1924-1925)

During the discussion sparked by Shul’gin’s book, commenta-
tors referred” to a previous event that apparently played a pivotal
role in shaping the discourse surrounding Jewish cohesion and
political unreliability: the 1924 Soviet initiative to establish a Jew-
ish autonomous republic in Crimea - a Bolshevik project embed-
ded within the broader framework of korenizatsiya. Additionally,
they meant to address the dire poverty in which the predominant-

% Glukhovtsova, “Tot, kto osmelilsya”, Novoe Vremya, 1929, no 2397, (April 27).

% |bidem.

7 See, for example, this passage from the editorial of Vozrozhdenie: “Korna opranusaums «[xoitHTa»
1 «OpTa» cobupanun fecATKM MUITIMOHOB J0NNAPOB Ha yupex eHue 3eMaefenibueckinx KonoHuii B Poc-
UM, OHM NOb30BANMCH 1S TOTO CONNAAPHBIM 06LLECTBEHHBIM MHEHNEM eBpeeB. U eciu, Kak roBopsAT
«llocnegsue HoBocTu», «0TAENbHbIE PyCCKUe FpaXzaHe — eBpey 00BABNANYN BOIHY COBETCKOI BNACTH
BECbMA PELLNTENbHBIM U TEPOUYECKUM 00pa3om», T Te JECATKIA MUNIMOHOB AONNAPOB, KOTOPblE Ha-
npaBAANNCh «[LK0iAHTOM» 1 «OpTOM» COBETCKO BNIACTM A1A YCTPOICTBA EBPEICKIX 3eMAefeNbueckinx
KOIOHWi, CBUAETENbCTBYIOT, YTO OPraHU30BaHHOE eBpeiickoe 06LeCTBeHHOE MHeHMe ObiNo He Ha CTo-
poHe 06bABmBLIMX BOHY” (“Eshche o solidarnosti”, Vozrozhdenie, 1929, no 1361, (February 22)). See the
reply from Polyakov-Litovtsev to Shul'gin: “Korna bl nocbinanu 8 Poccuto nocoinku APA, uto6bl cnacTv ot
ronofa 6113KuX, 3T0 He 6b10 M3MeHOI Poccun 1 NOAAEPXKKOI COBETCKOI BNACTH; KOT/a 3TO IENAEM Mbl,
KOTZ1a Mbl MOCbINAeM HaLlM YMUPAKOLLMM U COBEPLUEHHO GECOMOLLHBIM B «MPONIETAPCKOM» TOCyAap-
(TBe IeKNACCUPOBAHHbIM OpaTbAM pabouyio MalMHy U UrOAKY ANA WHTbA, Mbl NOAAEPXUBaEM 6onb-
weBuKoB... Korna Bbl 6eCcunbHbI (BEprHyTb COBETCKYIO BNACTb — 3T0 Tparefus, KOr4a Mbl He MOXeM
3T0r0 cAenatb, 310 — u3meHa” (Chto nam ne nravitsya, cit.).
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ly urban Jewish population lived as a result of the “silent pogrom”
caused by Soviet economic policies.?

P. Struve’s comment on the affaire of the Jewish colonization
in Crimea succinctly captures the profound impact it had on émi-
gré public opinion: “Hn ogHo u3BecTne, upyuiee 13 CoBeTcKom
Poccun, He mpou3Benio U Tam, U 3[ecb, 3apybexbem, Takoro
CUJIbHOTO BMeyvatnieHns, Kak 3710."% At first glance, amid the tur-
moil of those years, this reaction may seem surprising. Yet, as he
explained in his Dnevnik politika, what was at stake was the defini-
tive association of Jews with Bolshevism:

[...] BcA 3Ta 3aTeA rpo3UT 4EMOHCTPATUBHO CBA3aTb €BPENCTBO, 1 PycCKoe
1 MeXAYyHapoAHoe, C KOMMYHUCTNYECKON BNACTbIO, XXryye HEHaBUCTHOW AnA
BCEro, YTO eCTb XKUBOTO, HAaLMOHAaIbHOTO U yBaxatLuero cebsa B Poccun n ABHO
Bpa)kiebHO BEKOBOMY YKnajy eBpeincko LuBmnmsauum soobuje. IToT Hes-
YMHbI M1aH FPO3UT OKOHYATE/IbHO HANOXMUTb Ha KOMMYHUCTUYECKYIO BNacTb
€BPeNCKOe, a Ha eBPeiCTBO — KOMMYHUCTNYECKOE Knenmo.*°

The project, for which Soviet Jews were seeking the support
of Western Jews, was framed not simply as “Jewish colonization
in Russia” but as “Jewish colonization of Russia.”

When the first reports about the project began circulating
from Soviet Russia in 1924, Novoe Vremya closely followed the
unfolding events. The project was quickly portrayed as a promi-
nent example of Jewish influence within the Soviet regime, stat-
ing: “NpoekT 06pa3oBaHNs eBPeNCKo aBTOHOMHOW pecnybnnku
Ha YepHomMopckom nobepexbe ABASETCA Hambornee APKAM
NPUMEpPOM COBPEMEHHOIO eBpelckoro 3acunbsa B Poccun.” This
framing was further reinforced by Professor Lokot's®' argument
that the true aim of the revolution was not equality for Jews, but
the seizure of fertile land around the Black Sea. Lokot’ suggested
that the creation of “Jewish settlement cells” across Russia repre-
sented an internal conquest: “coBeTckas BNacTb 3HAET, UTO AeNaeT,
BKpanimBas BClOAY €BPENCKMe rHe3aa B PyCCKoe HaceNieHune. 1o
y>Ke — 6oee NPoYHOE, BHYTPEeHHEE 3aBOEBAHME PYCCKOro Hapoaa
eBperictBom.”? This portrayal of the Jewish colonization project
shifted into a conspiratorial narrative, suggesting that Jewish Bol-

% See K.Yu. Mogarichev, Nash novyy sovetskiy Sion: proekty i popytki sozdaniya evreyskoy natsional no-territori-
al'noy edinitsy v Krymu (1920—1940—e gg.), 000 Antikva, Simferopol 2021; F. Kandel, Kniga vremen i sobytiy 3.
Istoriya evreev Sovetskogo Soyuza (1917-1939), Mosty kul'tury, Jerusalem — Moscow 2002, p. 212 et seq.

2 P Struve, “Dnevnik politika. Proekt evreyskoy kolonizatsii Rossii”, Vozrozhdenie, 1925, no 145, (October 25).

3 |bidem.

31 T.V. Lokot' (1869—-1942) — an agronomist, politician and publicist, one of the leading authors of the mon-
archist newspaper.

32 T. Lokot’, “Evreyskaya kolonizatsiya Rossii”, Novoe Vremya, 1925, no 1257, (July 10).
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sheviks were using communism as a cover to advance a global
Jewish conquest. Novoe Vremya provocatively asked, “Where does
the Jewish Bolshevik end, and where does the Jewish anti-Bolshe-
vik begin?"33

By the autumn of 1925, the debate surrounding the coloniza-
tion project had expanded beyond both Jewish and anti-Semitic
factions. A key moment came on September 13, 1925, when the
Joint Distribution Committee held a conference in Philadelphia
to discuss, among other things, the fundraising efforts for the
Jewish agricultural colonies in Soviet Russia. The news caused
a stir among Russian émigré communities in Europe, prompting
two letters to the board of Vozrozhdenie* which were discussed
in a subsequent editorial. The latter argued that the settlement
of people from different cultural, religious, and linguistic back-
grounds in a context of land shortages was utter folly and posed
serious dangers to the colonists. It acknowledged the distinction
between Bolshevik Jews (whom it referred to as “de-Judaized”,
o6e3beBpeeHHble) and non-Bolshevik Jews, and interpreted the
project as a Soviet attempt to regain the support of world Jewry
at the expense of Russian Jews.

The next day, Kirill Zaytsev, a future archimandrite close
to Struve, expanded on the previous arguments. While reject-
ing the idea of a Jewish-Masonic-Germanic conspiracy, Zaytsev
acknowledged the growing influence of Jews after the collapse
of the Russian Empire, referring to it as “overpower” or “domi-
nance” (3acunbe). He distanced himself from the term, often used
in anti-Semitic rhetoric, but nonetheless acknowledged the phe-
nomenon, while rejecting it as a valid basis for Russo-Jewish rela-
tions. Until then, he claimed, Jews had maintained a neutral stance
towards Bolshevism. However, the proposed colonization marked
a decisive shift in the political landscape, and non-communist
Jewry'’s failure to distance itself from communism would blur the
lines between “good” and “bad” Jews, undermining Russo-Jewish
relations:

3TO NOANMHHO POKOBOW BOMPOC AnA cyne® eBpencTBa, B €ro B3aumooT-
HOLIEHNWN C HauWoHanbHoW Poccren. Hap HUM JOMmXeH 3afymMaTbCa Kaxapbli
eBpeli-HEKOMMYHUCT. Hafi HUM [omKeH 0CO6eHHO 3a[lyMaTbCA BCAKUI eBpeN,
KOTOpbIN cunTaeT cebsa pycckmm. HaumoHanbHas Poccusa Bnpase XAaaTb OT €B-
peiicTBa pelunTenbHON peakumn B ero CO6CTBEHHON Cpeae NPOTUB NOA0GHON
pelnTenbHON CTaBKM Ha PyCCKUX 60sblueBrKOB.>

3 “Evreyskaya respublika”, Novoe Vremya, 1924, no 858, (March 6).
3 “Pis'ma i otkliki chitateley. Evreyskaya kolonizatsiya v Rossii", Vozrozhdenie, 1925, no 141, (October 21).
% |bidem.
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While strongly affirming the right of Jews to land, even Pos-
lednie Novosti — which had dismissed each of the opposing argu-
ments — ultimately condemned the project because it was fuelling
interethnic hostilities.

The last major intervention on the issue came from A. Amfite-
atrov, a typical example of the “repentant liberal”*’, who dedicated
two articles to the matter under his “Listki” column in Vozrozhde-
nie. In these writings, he recast the colonization project as “Jewish
immigration from America”, thereby distorting the nature of the
issue: it now appeared to be an immigration from abroad, which
was at best a marginal consequence of a project primarily involv-
ing Soviet Jews and, if not entirely non-existent, played only a mi-
nor role. Because of this reframing, Amfiteatrov did not even ad-
dress the issue of land rights, presenting it instead as an outright
act of usurpation. He compared it to the conquest of the Promised
Land. The use of biblical imagery reinforced the idea of a conti-
nuity in the Jewish character over time, while the involvement
of American Jews emphasized spatial continuity, and consequent-
ly, the assimilation of Bolshevik Jews to anti-Bolshevik Jews. The
discussion thus was reduced to the sole issue of anti-Semitism:

“N60o, CoBEPLLUEHHO ACHO, YTO MHOFO pe3ynbTaTa, KPOME BOJIHbI
NMOrpoMOB, €BpPeNCKas MMMUTpaLmsa B IOXHO-pPyccKre obnactu
umeTb He MoxeT.”® The affair brought to Amfiteatrov’s mind the
statement of the anti-Semite Glinka-Yanchevskiy who, during
the Beilis trial, had claimed that “Jews long for pogroms.” Even
though the writer had initially dismissed the theory as absurd
and senseless, by 1925 it appeared far more plausible, prompting
him to wonder whether the anti-Semite might have been right:

“Heyxenun xe MuHKa-AHYeBCKNI OblN MeHee AWK U HenpaB, YeMm
HaM Ka3anocb, W, AeNCTBUTENIbHO, BOAUTCA B €BPENCTBE TaKoW
CTPaHHbIV €BPEN, KOTOPbIN «JIIOOUT, UTOObI €ro rPOMUIN»?!"3°

Despite Amfiteatrov’s rejection of anti-Semitism, his arguments
subtly embraced xenophobic rhetoric, portraying Jews as a mon-
olithic and alien presence. Even if some Jewish representatives
recognized the danger, Amfiteatrov argued that the actions of the
Bolsheviks (among which he cited only Jewish names) had made
the Jewish people “suspect of Bolshevism.”

% “Evreyskaya zemledel'cheskaya kolonizatsiya v Rossii", Poslednie Novosti, 1925, no 1699, (November 6).

5 For an explanation from the author himself regarding his political evolution, which led him to become
asupporter of Prince Nikolay Nikolaevich, see the article “Koe-chto koe-komu”, Vozrozhdenie, 1925, n0 122,
(October 2).

38 A. Amfiteatrov, “Listki”, Vozrozhdenie, no 176, 1925, (November 25).

" |bidem.
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In fact, the numerous interventions by Russian Jews* (which we
have set aside here) almost unanimously condemned the project.
In particular, Zionists were fiercely opposed*, with one of them
even coining the phrase: “Ce n'est pas la Crimée, c'est le crime!™?
Nevertheless, this affair had sown doubt in many (if not defini-
tively confirmed) about the impossibility of drawing a clear line
between Bolshevik and anti-Bolshevik Jews, a differentiation that
was crucial to “include” this minority in Russia Abroad.*

In any case, with no influence over events back home, the dis-
cussion gradually faded, and the press noted a slow abandonment
of the idea by the Soviet authorities.**

An Analogy Between Two Diasporas?

The emergence of a perceived parallelism between the Russian
and Jewish diasporas offers a revealing insight into how reflec-
tions on Jewish solidarity were deeply intertwined with processes
of Russian self-definition. As noted, “pycckne ammrpaHTbl OXOTHO
(n He cOBCEM KOPPEKTHO) CpaBHMBaIOT cebsl ¢ aeTbmu M3pauns,
COXpaHVBLIMMY POAUHY B camux cebe.” The diasporic condition

0 See . Fisher, “Evreyskaya natsional’naya problema v Sov. Rossii", Evreyskaya tribuna, 1924, no 182, (March

17); B. Brutskus, “Sovetskoe protektorstvo i evrei”, Rul’, 1924, no 1199, (November 11); G. Sliozberg,

“K voprosu o t.n. ‘evreyskoy kolonizatsii’. Pis'mo v redaktsiyu”, Vozrozhdenie, 1925, no 150, (October 30);
D. Pasmanik, “Bol'noy vopros”, Vozrozhdenie, 1925, no 168, (November 17); S. Polyakov-Litovtsev, “Evr.
Kolonizatsiya i russkie natsionalisty. Otvet ‘Vozrozhdeniyu", Poslednie Novosti, 1925, no 1699, (Novem-
ber 6); M. Benediktov, “Evreyskaya kolonizatsiya v SSR”, Poslednie Novosti, 1925, no 1699, (November 6);
Otechestvennoe ob’edinenie russkikh evreev zagranitsey, Zapiska o proektakh kolonizatsii evreyami zemel’
v Rossii, Berlin, 1926.

“" As noted by J. Dekel-Chen, the concern of Western Zionists was primarily triggered by the incomparably
larger scale of land that the Soviet Union could allocate to the Jews: “Mexay 1924 n Hayanom 1930-x rr.
COBETCKOE MPABMUTENBCTBO TOMbKO B [pUUepHOMOPbE BbIAENINO MOA eBPEViCKYH0 KONOHM3aLMI0 MoLLa-
AV, MOYTU B YeTbIpe pa3a NpeBbILIABLLNE Te, KOTOPbIMY pacrionaran EBpeiickuii HaLnoHanbHblil GoHA
ANA CENbCKOX03AMCTBEHHDIX HYX/ HA MOMEHT NPOBO3INalLeHA rocyAapcTea M3pannb B 1948 1. Jlaxe
6e3 yuéTa pa3roBopoB o eBpeiickoii pecnybnike B Kpbimy, KOTOpble LMPKYAMPOBANK cpesiln eBpeiickix
3nuT B Poccum 1 ManecTuHe, pasmepbl NPUTOAHOI 3eMN M APYTUX PeCYPCOB ANA KOMOHM3ALMM B CO-
BETCKOi Poccum JlaBany 0CTaTouHo 0CHOBaHMiA ANA GecrioKoicTBa CMOHNCTCKUM NAepam Ha 3anage”
(). Dekel-Chen, “Agrarnaya kolonizatsiya: na peresechenii vnutrenney revolyutsionnosti i vneshney
preemstvennosti”, in 0. Budnitskiy, ed., Mirovoy krizis 1914—1920 godov i sud’ba vostochnoevropeyskogo
evreystva, Rosspen, Moscow 2005, pp. 410-425: 413).

“ Usyshkin, president of the Jewish National Fund Keren Kayemet, in “Evreyskaya kolonizatsiya Rossii. An-
keta sredi evreev”, Vozrozhdenie, 1926, no 250, (February 7).

# The 1921 S"ezd natsional'nogo ob"edineniya had already exposed a major contradiction: defining émigrés
belonging through loyalty to the White Army excluded the Jewish population from the national discourse
of the diaspora, in light of the anti-Jewish violence committed by White forces during the Civil War.

# VLT [S.0. Portugejs], “Kom zemli”, Poslednie Novosti, 1929, no 2883, (February 12).

# @, Nivat, “Trinadtsatoe koleno”, in G. Nivat, Vozvrashcheniev Evropu. Stat'i o russkoy literature, E. E. Lyamina,
trans., Vysshaya shkola, Moscow 1999, p. 174.
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had triggered a perceived analogy between the Russian diaspora
and the ‘archetypal’ Jewish diaspora.

Struve’s biographer, Richard Pipes, concurs with the existence
of this analogy in Struve’s perception, though he considers it fun-
damentally inaccurate (as does Nivat), due to the absence of uni-
versalism in Russian culture that had allowed the Jewish diaspora
to maintain distinct cultural traits over the centuries. Regarding
Struve, however, Pipes states: “although he himself did not use the
analogy, it is difficult to escape the impression that he viewed the
Bolshevik power seizure as the Russian equivalent of the destruc-
tion of the Temple, and the dispersal abroad of Russians as a coun-
terpart of the Jewish exile."®

This parallelism can be found in various interventions through-
out the decade. In 1924, after watching a propaganda film about
colonization in Palestine, Osorgin observed:

Befb A HMKorAa He Mory 3abbiTb, UTO Hac, PycCcKMX, NocTurna cyabba espeii-
CTBa: KaK OHO, Mbl paccesHbl Mo BCeii 3emie, Kak OHO — FOHUMbI U NPYPaBHEHbI
K “Hu3LWen pace”, ecnm He NPAMO HEHaBMCTHOW, TO BO BCAKOM Cllyyae KpaliHe
HajoeBLUe, HaMO3oNMBLLEN BCceM rnasa pace. [...] Kak Hekorga eBpesam, Tak
1 HaMm Tenepb OTBEAEHbl YepTbl OCEASIOCTH, 3a MpeAenaMm KOTOpbIX HauMHa-
€TCA YHV3MTENbHbIN pa3roBop o nacnoprax, 6e3nofnaHcTBe, Br3ax 1 NpaBax
XuTenbcTBa. Kak 1y HuX — y Hac ecTb cBol MeyTaemblin CroH — Poccna. ¥’

The future Russia, envisioned by the émigrés, was even more
chimerical than a Jewish state. Hence the author’s envy towards
the Jews: “3aBNCTb K Nl0AAM, MMetOLWMM OyaylLee Uv BEPYIOLLUM
B HErO U, KOHEYHO, pafy Yero Tpyaawmmca.”?

The Russian-Jewish poet Dovid Knut, in an essay on the Rus-
sian Montparnasse, underscoring the unreal nature of the exilic
world for émigrés, revived this analogy and quoted a line from
the famous writer Leonid Andreev: “Pycckne caenanucb eBpeamm
EBponbl.™?

According to the Jewish publicist I. Vasilevskiy, who wrote for
Evreyskaya tribuna under the pseudonym Ne-Bukva, this parallel-
ism — which he himself considered entirely valid — also prompted
Professor A. Pilenko to propose the establishment of a “Russian
Zionism” for the émigrés.*° It is worth noting that there was even

“ R. Pipes, Struve, Liberal on the Right, 1905-1944, Harvard University Press, Cambridge — Massachusetts
and London 1980, p. 337.

M. Osorgin, “Dva Siona”, Evreyskaya tribuna, 1924, no 188, (June 26), pp. 1-2:1.

“ Ibidem, p. 2.

“D. Knut, Russkiy Monparnas vo Frantsii, in 1d., Sobranie sochineniy v 2-kh tomakh, V.. Khazan, ed., Evreyskiy
Universitet, Jerusalem 19971998, t. 1, pp. 259-262: 261.

50 |.M. Vasilevskiy (Ne-Bukva), Istoricheskiy opyt, Evreyskaya Tribuna, 1921, n. 55, pp. 1-2.
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a concrete project to create a “Russian national home” in Para-
guay, although it was ultimately doomed to failure.”” The pro-
ject was mentioned in an article in Novoe vremya by A. Rennikov,
who dreamed of creating a “state of our own.”? On the other
hand, he dedicated a feuilleton to refuting the analogy, where
he emphasized the stark contrast between the two cases. Jewish
dispersion, he argued, was a “poison” that had entered the veins
of nations, whereas the Russian diaspora, by contrast, was an an-
tidote - an essential force in the struggle between material and
spiritual values.®

The most explicit comparison between Russian and Jewish ex-
ile was made by A. Amfiteatrov. As noted earlier, he was among
those who, following the 1917 revolutions, radically revised their
political positions, embarking on a path of “repentance” and re-
jection of previous socialist beliefs, as demonstrated by his sup-
port for the Bratstvo Russkoj Pravdy.>* His collaboration with Novoe
vremya, dating back to 1928 with the publication of a short essay
entitled Tserkov’iemigratsiya>, is in itself significant for the writer’s
evolution and is further clarified in an introductory note included
in the brochure reprint of the same text which reads: “Uckynan
CBOW rpexu nepeq aopeBonounoHHon Poccren, A. AmduTteatpos
BblCKa3aJicAa no LepKoOBHOMY BOMpPOCY, n3obnnyas npucnewHnNKoB
Coto3a CoseTckux CoymanmcTmyeckmx Pecny6nmk.”s

In his 1929 appeal Stena placha, stena nerushimaya®’, Amfite-
atrov compared the impotent silence of Russia Abroad, following
the destruction of the Iverskaya chapel in Moscow, to the Jewish
mobilization to defend access to the Western Wall. In his plea, he
asked: “OTuero mbl Takasa apsiHb?” and invoked the transformation
of Russian émigrés into Jews: “lNpown3sseanTe Hac B Xugbl!”

This provocative invocation was framed within the broader
discourse on Jewish solidarity. In fact, what Amfiteatrov claimed
(along with many others) was the necessity of an active and unit-
ed - solid - political centre for emigration, without which it could
not aspire to political relevance:

51 SeeN. Gladysheva, General Beljaeviproekt “Russkiy ochag”v Paragvae, (https://rusk.ru/st.php?idar=10113).

52 A. Rennikov, “Malen’kiy fel'eton. Svoe gosudarstvo”, Novoe Vremya, 1924, no 923, (May 24).

% A. Rennikov, “Malen’kiy fel'eton. Dva Rasseyaniya”, Novoe Vremya, 1923, no 622, (May 25).

5 See W. Coudenys, Activisme politique et militaire dans émigration russe: réalité ou sujet littéraire? A propos du
"Bratstvo Russkoj Pravdy" aprés sa disparition, (http://russie-europe.ens-lyon.fr/IMG/pdf/coudenys.pdf).

% A. Amfiteatrov, “Tserkov' i emigratsiya”, Novoe Vremya, 1928, nn. 2202-03, (September 6-7).

% A. Amfiteatrov, “Tserkov' i emigratsiya”, n.p., n.d., p. 2.

5 Initially published on the pages of Novoe Vremya in 1929, between September 20 and October 9, it was

later released as an independent publication in two different editions.
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be3 [nonntnyeckoro geatenbHOro ueHTpal Henb3s. MNoka 3Toro HeT amurpa-
uma [...] HUKyaa He rogutca. Korga a npuBoXKy B NpUmepe ycneluHble NoanTu-
yecKme fOCTUXKEHVA eBpeeB, CJIblLly HaVBHO YrpAMble BO3paXKkeHus: elle 6bi! Y
eBpeeB CONMAAPHOCTb, XMAOBCKMNI Karan, cnbixann? 1o wryka!

According to the author, the conspiracy theories about the
Great Kahal were merely projections triggered by the awareness
that a diaspora needed strong leadership to achieve its goals. As
Shul’gin showed, in fact: “[...] Benmkoro Karana HeT, HO Kaxkpoe
eBpencKoe npegnpuaTe NpeacTaBiseT cobol ManeHbKui Karasn
(310 OUEHb XOPOLWO, BEPHO 11 06Pa3HO BbIABWI B CBOEN N3BECTHOM
kHure Wynbrun) [...]"8 This capacity for coordinated mobilization
provoked Amfiteatrov’s envy, leading him to exclaim:

[...] B apame “CreHbl [nauya” 3aBUHbI MHe eBpen, Kak TaKoBble, CaMu No cebe.
He B TOM, UTO UM

COUYBCTBYIOT, @ B TOM, KaK OHU 3aCTaBnAOT cebe COUyBCTBOBATb.

JTakme xe monogubl! EnBa nponeTtena nepsas pagno-Tenierpamma: “Hawmx
obuxatoT!” — BeCb €BPENCKNI HAapOA HACTOPOXWUICA U NPULWEN B CMATEHME.
Mponetena paguo-Tenerpamma: “Hawmx 6bioT!” 1 8ca espelickas duacnopa
OWeMmUHUAcCk, KaK MUJIZIUOH paccepxxeHHbix OuKobpaszos, n notpebosana ot Es-
ponbl yaoBneTBopeHus. He npocuna, a iMeHHo TpeboBana, — n EBpona, opo-
6€eB, N3BUHUTESIbHO LWAPKHYA HOXKON.>

Itis evident that some elements of anti-Semitic ideology took root
in Amfiteatrov’s narrative. The use of the term “Yids” (kuabl) was
the first clear indication in this regard, as Amfiteatrov himself had
argued a year earlier.®® Furthermore, the concept of “Jewish capi-
tal” emerged. However, it is difficult to label Stena placha - and, by
extension, Amfiteatrov — as definitively anti-Semitic. The exposition
lacked an explicit identification between Bolshevism and Judaism,
and while the idea of the unity and strength of the latter provoked
envy, as we have seen, it seemingly did not incite hatred or calls
for discrimination. D. Filosofov, one of the few to publicly respond
to Amfiteatrov’s writing, referred to the author as “almost anti-Se-
mitic” (4yTb N He aHTUCeMMTOM).' As the very concept behind this
pamphlet shows, the central element was the Jewish solidarity dis-

58 A. Amfiteatrov, “Stena placha, stena nerushimaya”, Novoe Vremya, 1929, no 2527 (October 2), then

continued: “ficHas LOroBOpeHHOCTb 061Leil NMHUK BpYYaeT yNoNHOMOUEHHOIA Fpynne 6e30roBopoyHoe
[IBUXEHNE B JAHHOM HanpaBneHu Ha U3BECTHbIN CPOK. M TOT, KTO MbITaeTcA BCTaBAATb NaNKM B Koneca
YNONHOMOYEHHOI FpynMbl, PaCCMATPUBAETCA, Kk BPar [....] U KaK pa3pyLunTenb ConuaapHocTy”.

A. Amfiteatrov, “Stena placha, stena nerushimaya”, Novoe Vremya, 1929, no 2527, (October 2).

A. Amfiteatrov, “Ellenizm i iudaizm”, Vozrozhdenie, 1928, no 1049, (April 16): “[...] TepMUH «KMBOBCTBa»
[...] B pycckom A3bIKe cAenancs pyraTeNbHbIM U, Cef0BaTeNbHO, HeBO3MOXKHBIM K yNOTpebneHuto uha-
Ue, KaK B OTKPOBEHHO aHTICEMUTCKOM NamdneTe unu gucnyte.”

¢ D, Filosofov, “Ston”, Za Svobodu, 1929, no 255, (2888), (September 26).
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cussed earlier, which fulfilled the role usually associated with con-
spiracy theories, portraying a unified and cohesive Jewish people.

Amfiteatrov’s writing, partly because of the platform on which
it was published and partly because of its “sensitive” subject mat-
ter, was largely ignored in the press, yet, it still resonated signifi-
cantly, as the author himself recounts:

MonuaHuve neyaty He Nomellano N3[aHNIo GbICTPO Pa3ONTUCL 1 HANTU LIN-
POKMI U FPOMKUI OTKAMK B SMUTpaLnu, He NpekpaLiaowninca n nocenyac. Cro
ceMblecAT BOCeMb nucem npuHecna mHe “CreHa lNnaya u CreHa Hepylwmmasa”.
B Tom uncne nuwb TpMHaALUATb OTPULIAKT OCHOBATENbHOCTb MOEro HeBECENO-
ro B3rnsAAa Ha 6ecTonkoBoe Halue 3apybexxHoe XUTbe-6biTbe.®

The comparison with the Jewish diaspora, which in the 1920s
seemed to provoke mostly envy, could raise more troubling ques-
tions as the exile continued. Struve, regarding the Jewish diaspora,
wrote that as the integration into host societies increased, a new
phase began, which he called “enspora.” This phase was marked
by the emergence of new allegiances with the outgroup that
were at the core of what he termed the pa3naratowwii xapaktep
(the corrosive character) of a significant part of the Jewish people.
What, then, would happen to the Russian diaspora as the exilic
condition endured?

In the mid-1930s, in a changed context marked by the rise of Nazi
racism, Nikolay Trubetskoy, taking up Struve’s reflection in the text
“About racism”, would articulate too the idea that the “corrosive”
nature of a part of Judaism was a result of the diasporic condition
itself, and that it also manifested in the new generations of Rus-
sian émigrés. The Russian diaspora, unlike the Jewish one, how-
ever, did not experience the external pressure that kept Jews (for
the most part) separated from host societies and would, therefore,
more easily dissolve within them.%* The opposition seemed to be

between solidarity and dissolution.

62 A, Amfiteatrov, “Ot avtora”, in Stena placha, stena nerushimaya, Soyuz russkikh patriotov, Bruxelles, 1931
(page numbers are not indicated).

& P. Struve, “Iznutri. Zamechatel'naya kniga ob evreyskom voprose”, Russkaya Mysl, 1923-24, n. IX-XII,
pp. 456—467.

& N. Trubetskoy, “O rasizme”, in N.S. Trubetzkay's Letters and Notes, R. Jakobson, ed., Mouton, Berlin — New
York, Amsterdam 1985, pp. 467—-474: 469 et seq.
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Conclusion

The picture emerging from the debates in the émigré press dur-
ing the 1920s reveals growing difficulties in integrating the Jewish
component into the anti-Bolshevik Russian diaspora. Alongside the
explicit narrative asserting a link between Judaism and Bolshevism,
a subtler view takes shape, which envisions a deep internal cohe-
sion of the Jewish people. The idea of a specific solidarity under-
mines the distinction between Bolshevik and non-Bolshevik Jews,
thus calling into question their loyalty to the cause of Russia Abroad.

This idea is received fragmentarily by the émigrés, but it seems
to gain ground even within the liberal front which, troubled by
its own internal reflections, questions who should be part of the
diaspora and of the future Russia. The multiple identities of Jews
become increasingly problematic against the backdrop of the cri-
sis of the imperial multi-ethnic approach.

Complicating the picture further, the parallel that emerges be-
tween the condition of Jews and that of the Russians - now also

“on the rivers of Babylon” - could raise new questions. Is Jewish
solidarity intrinsic to the people itself, or is it a characteristic tied
to the exilic condition? How are diasporic multiple identities
manageable? It is difficult to say to what extent the émigrés were
aware of the implications of this comparison. At first, it may have
expressed an aspiration to “their own Zionism” and to a united an-
ti-Bolshevik front, but over time it could lead to more troubling
reflections on the future of Russia Abroad itself.

The growing hostility towards Jews in the émigré community
appears to be the result of an interplay between suspicion and
envy, between the idea that Jews are a corrosive element - both
to themselves and to others — and the aspiration “to be trans-
formed into Yids.” A possible key to understanding this nuanced
complexity of needs and sentiments could come from Langmuir’s
perspective. As his analysis of xenophobia suggests, such hostility
is often linked to identity struggles:

[Xenophobic assertions and action], of much greater importance for the
maintenance of social identity and cohesion, [...] can function to inhibit
awareness of those elements of the menace whose recognition would weaken
belief in the values and unity of the ingroup and undermine the self-esteem
of its members [...]. Obsessive focusing on very partial, but manipulable and
external, components of the menace distracts attention from more intimate-
ly threatening aspects, from weakness of ingroup organization and similarly
menacing conduct of its own members.%

% Langmuir, op. cit., p. 332-333.
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When viewed in light of his analysis, the growing suspicion to-
wards Jews appears as a reflection of a deeper identity conflict
and as the outcome of a complex interplay of projections and
anxieties about émigrés’ own identities. Their struggles to forge
a cohesive national identity, weakened by exile and defeat, fueled
distorted perceptions of Jews.
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Summary: Zvi Kasdoi (1862—-1937) was a Russian Jewish traveler and Zionist who, along his travels, encoun-
tered unfamiliar Jewish communities like the Jews of Georgia. Kasdoi’s 1912 book Mamlekhot Ararat [The King-
doms of Ararat] is an account of the author’s travels in the Russian Empire’s Transcaucasus region, during which

he encountered and observed Georgian Jews. As a proponent of Jewish nationhood, Kasdoi set out to explain

how the Jews he encountered could be so culturally, linguistically, and even historically different from the
Russian Jews with whom he was familiar, yet still be part of the same nation. Alongside the ethnographic ob-
servations that typically characterize travelogs, Kasdoi draws on the range of the Jewish canon, as well as clas-
sical Greco-Roman literature, and employs exegetical methodologies to argue that the Jews of Georgia were
descendants of the ten lost tribes of Israel. The legend of the ten tribes allows Kasdoi to explain the differences
between Russian and Georgian Jews while reifying their shared belonging to the Jewish nation. Additionally,
through invoking the legend of the ten tribes, Kasdoi fuses the project of Jewish national revival with messianic
expectation and proposes that, in the context of the Jewish national revival and Zionist movement, redemption
was not only possible, butimminent. A study of Kasdoi’s Mamlekhot Ararat sheds light on the use of the legend
of the ten tribes to bridge intercommunal Jewish boundaries and brings attention to the role of eschatological
hopes within the discourse of Jewish national revival in late Imperial Russia.

Keywords: Zvi Kasdoi, Georgian Jews, Ten Lost Tribes, Zionism, National Identity, Messianism, Russian Empire

Llapcta Apaparta: Liu Kacpoit, lecaTb noTepAHHbIX KONEH U eBpelickas HaLuMoHasbHaA AEHTUYHOCTD
Pe3tome: Ligu Kacgoit (1862—1937), eBpeiickuil nyTewweCTBEHHNK U CUOHUCT U3 Poccum, BO BpeMaA CBOUX Noe3-
0K BCTPETUN Masnou3BecTHble eBpeiickue 06wwmHbI, B ToM uncne espees [py3uu. Ero kuura Mamnexom Apa-
pam (1912) npepcTaBnAeT coboii pacckas o nyTelwecTBUM NO 3akaBkasbio B npeaenax Poccuiickoit umnepuin
11 COAAePXKNT HaBnI0AeHA aBTOPA O TPY3UHCKMX eBpesX. byAyun CTOpOHHUKOM Uaew eBpeiickoii Haumu, Kacaoit
CTPeMUNCA 00BACHUTb, KakKim 06pa3om 3Ti eBpen MOTAN Ka3aTbCA CTONb OTANYHBIMU B KYNbTYPHOM, A3bl-
KOBOM W1 MCTOPUYECKOM OTHOLLEHWUM OT 3HAKOMbIX eMy POCCUCKNX eBpeeB, U B TO e BpeMaA NpuHaanexatb
K ofHOMY Hapopy. Momumo 3THOrpaduyeckux onucanmii, XapakTepHbix AnA xaHpa nyTewectsuii, Kacgoit
00paLLaeTca K eBpPeiiCkoMy KaHOHY, a Takxke K KNaccuueckoil rpeKo-pUMCKoil iuTepaType U NpUMEHAeT K-
3ereTuyeckne MeTogbl, 4Tobbl J0Ka3aTh, UTO rpy3NHCKIUE eBpey ABNAIOTCA NOTOMKAMU JeCATU NOTEPAHHbIX
KoneH M3pauns. llerenaa o gecati koneHax nogonuna Kacaot ogHoBpeMeHHO 06BACHUTD pasanuma Mexay
POCCHACKUMU 11 TPY3UHCKIMI €BPEAMI U NOATBEPAUTb MX 00LLYI0 HALMOHANbHYIO NPUHAANEXHOCTD. bonee
TOro, anenanpys K 31oii nerexpe, Kacaoit coenHAET NPOEKT eBPEiCKOro HaLMOHANBbHO0 BO3POXEHNA C Mec-
CMAHCKNMIN OXMAAHNAMU 11 YTBEPXK/AET, UTO B KOHTEKCTE CMOHUCTCKOTO JABUXEHUA U36aBNeHIe He TONbKO
BO3MOXHO, HO M 61n3K0. ccnepoBanne Mamsexom Apapam nponuBaeT CBeT Ha To, Kak NlereHza o Aeca-
TI KONeHax UCnonb3oBanacb ANA NPeofoneHns MexoOLMHHBIX FPaHIL, BHYTPU eBPeiiCKoro Mupa, U nopyép-
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KWBAeT poNib 3CXaToNOrYeCKIX HaAeX A B ANCKYPCe eBPeiickoro HaUMOHANbHOTO BO3POXAEHNA B N03AHeil
Poccuiickoit umnepun.

Kniouesble cnosa: Lipn Kacaoii, rpy3uHckme epew, ecATb NOTEPAHHBIX KONIEH, CUOH3M, HaLIMOHaNbHaA
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KROLESTWA ARARATU: ZVI KASDOI, DZIESIEC ZAGINIONYCH PLEMION | ZYDOWSKA TOZSAMOSC NARODOWA
Streszczenie: Zvi Kasdoi (1862—1937) byt rosyjsko-zydowskim podroznikiem i syjonista, ktory w trakcie swo-
ich podrézy napotkat nieznane mu spotecznosci zydowskie, takie jak Zydzi gruziriscy. Jego ksigzka z 1912 roku,
Mamlekhot Ararat [Krdlestwa Araratu], to sprawozdanie z podrézy autora po regionie Zakaukazia, bedacym
czescia Imperium Rosyjskiego, podczas ktorej spotkat i obserwowat gruzifiskich Zydéw. Jako zwolennik zy-
dowskiej tozsamosci narodowej, Kasdoi starat sig wyjasnic, w jaki sposob Zydzi, ktrych spotkat mogli by¢ tak
bardzo rozni kulturowo, jezykowo, a nawet historycznie od znanych mu rosyjskich Zydéw, amimo to nadal
stanowi¢ czesc tego samego narodu. Obok etnograficznych obserwacji, ktére zwykle charakteryzuja dzienni-
ki podrézy, Kasdoi czerpie z bogatej zydowskiej tradycji i klasycznej literatury grecko-rzymskiej. Wykorzystu-
je réwniez metodologie egzegetyczne, aby argumentowac, ze Zydzi gruziriscy s potomkami dziesieciu zagi-
nionych plemion Izraela. Legenda o dziesieciu plemionach pozwala Kasdoiemu wyttumaczy¢ réznice miedzy
Iydami rosyjskimi a gruziriskimi, jednoczesnie umacniajac ich wspding przynalezno$¢ do narodu zydowskie-
go. Ponadto, przywotujac legende o dziesieciu plemionach, Kasdoi taczy projekt narodowego odrodzenia
zydowskiego z oczekiwaniami mesjanistycznymi. Sugeruje, ze w kontekscie narodowego odrodzenia i ruchu
syjonistycznego zhawienie jest nie tylko mozliwe, ale takze nieuchronne. Badanie Mamlekhot Ararat
Kasdoiego rzuca Swiatto na wykorzystanie legendy o dziesieciu plemionach do faczenia miedzywspdlno-
towych zydowskich granic oraz zwraca uwage na role nadziei eschatologicznych w dyskursie narodowego
odrodzenia zydowskiego w péznym okresie Imperium Rosyjskiego.

Stowa kluczowe: Zvi Kasdoi, Zydzi gruzifiscy, dziesiec zaginionych plemion, syjonizm, tozsamos¢ narodowa,
mesjanizm, Imperium Rosyjskie

Introduction

At the dawn of the nineteenth century, the Russian Empire
expanded south into Transcaucasia bringing two very different
Jewish communities, East European Russian Jewry and Georgian
Jewry, into the same Empire. Georgian Jews spoke the Georgian
language and were fairly well acculturated into their surrounding
society, while the majority of Russian Jews were linguistically and
culturally distant from their non-Jewish neighbors. While Russian
Jewry numbered in the millions, the Georgian Jewish population
was comparatively miniscule, counting no more than 10,000 at
the turn of the nineteenth century. These communities, with pro-
nouncedly different cultures, relations with non-Jewish neighbors,
economic circumstances, legal statuses, and historical pedigrees,
found themselves brought together by Russian Imperial expan-
sion. In the eyes of Russian Jews, their Georgian coreligionists
were a curiosity: nearby, yet alien.

Over the course of the century, various phenomena in the Rus-
sian Empire occasioned contact between members of these two
communities. The expansion of railroads and Black Sea shipping
eased the previously lengthy and hazardous journey between
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Russia and Georgia, so Jews more frequently traveled back and
forth, and encountered members of the other community in the
process. Communication infrastructure like telegraphy, as well
as growing press and publishing, facilitated the flow of informa-
tion between and about the two communities, acquainting Jews
with their unfamiliar coreligionists. As Georgian Jews increasingly
faced forms of antisemitism that mirrored the persecution Rus-
sian Jews experienced, efforts to navigate resemblant challeng-
es prompted engagement. The relationship between these two
Jewish communities took on particular significance in the context
of the Jewish national revival, as observers sought to understand
how two communities with such disparate material circumstances
and histories could be part of the same nation. One Russian Jew
concerned with the national question, Zvi Kasdoi, employed the
framework of the ten lost tribes of Israel to provide a common his-
torical basis and visions of a shared future in order to foster nation-
al unity between Russian and Georgian Jews.

“In the ninth year of Hoshea, the king of Assyria captured Sama-
ria. He deported the Israelites to Assyria and settled them in Halah,
at [the River] Habor, at the River Gozan, and in the towns of Me-
dia...So the Israelites were deported from their land to Assyria, as
is still the case.” These verses detail the destruction of the King-
dom of Israel at the hands of Tiglath-Pileser lll and Shalmaneser V,
and the subsequent exile of the ten tribes of Israel to Assyria and
the lands beyond. As the ten tribes passed from history to legend,
they came to constitute the mystery par excellence as people over
the centuries asked: Where are the ten tribes?

Like many before him, Zvi Kasdoi was intrigued by this mystery
and sought to find the ten tribes. As a committed Zionist from
the early days of the Hovevei Zion movement, Kasdoi's search
for the ten tribes was colored by the Jewish national revival,
aiming to define and promote a pan-Jewish identity in a bid
to demonstrate the existence of a single, worldwide Jewish na-
tion.? Skeptics of Jewish nationhood pointed to the substantially
different material circumstances that set diaspora communities
apart. Pan-Jewish identity, however, defines the whole Jewish
collective as bound by the spirit of Jewishness, history, and fate
which transcend intercommunal differences. For Kasdoi, this
Jewish unity was ideologically charged as the fate that bound

' Il Kings 17:6, 23. All biblical translations are JPS 1985, unless otherwise indicated.

2 | borrow the term “pan-Jewish” from Matthias Lehmann, who employs it as a neologism for the Hebrew
term klal Yisrael. M. Lehmann, Emissaries from the Holy Land: the Sephardic Diaspora and the Practice
of Pan-Judaism in the Eighteenth Century, Stanford University Press, Stanford, 2014, p. 14.
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the pan-Jewish collective included the Jews' return to the Land
of Israel. Using the legend of the ten tribes, Kasdoi emphasized
shared Jewish history and sought to cultivate intercommunal
co-identification, while also accounting for diversity within the
Jewish nation. This reflects what Alanna Cooper has referred
to as the Edah [community] Paradigm of understanding Jewish
unity. This framework derives from the tribal relationships in an-
cient Israel, in which tribes were assigned different territories
and characteristics, but bound to one another as descendants
of the patriarch Jacob. In understanding Jewish unity through
the lens of the ten tribes, Kasdoi employs the Edah Paradigm
which “allows for a great range of diversity among Jews while
maintaining the notion that they belong to a single people.”?

Viewed through the lens of the lost tribes of Israel, Jewish na-
tional revival and identity construction also take on eschatological
significance as the return of the ten tribes and its reintegration
into the rest of the Jewish people are a core feature of the mes-
sianic drama, signaling the imminence of redemption.* Kasdoi’s
oeuvre is characterized by assertions that numerous communities,
including the Caucasian Jews, are the remnants of the ten tribes
and efforts to foster a shared identity between them and the Jews
with whom Kasdoi was more familiar. The project of constructing
a pan-Jewish identity, particularly the articulation and promotion
of bonds between European and Caucasian Jews, is most clearly
expressed in Kasdoi’s 1912 Mamlekhot Ararat [The Kingdoms of Ar-
arat].> Though he addresses the two fully distinct Caucasian Jew-
ish communities, Georgian and Mountain Jews, the present work
focuses on how Kasdoi used the framework of the ten tribes as he
eyed Georgian Jews.

The myth of the ten tribes was remarkably long-lived and dy-
namic because it fulfilled two functions: making legible the exot-
ic, and promising the imminence of redemption.® Through iden-
tifying Georgian Jews as members of the ten lost tribes, ripped
apart and long estranged from the rest of the Jewish collective,
Kasdoi clearly articulates a kin-based relationship that stretches

3 A. E. Cooper, Bukharan Jews and the Dynamics of Global Judaism, Indiana University Press, Bloomington,

2012, p. 121.

For example, “Save, oh Eternal One, your people, the Remnant of Israel. | will bring them from the North-

land, gather them from the Ends of the Earth.” Jeremiah 31: 7-8. See also: Ezekiel 37: 12-19; Ezekiel 38:

14-16; Isaiah 11: 11-12.

5 ZviKasdoi, Mamlekhot Ararat, Moriah, Odessa, 1912.

¢ The functions of the legend of the ten tribes are explored in: T. Parfitt, The Lost Tribes of Israel: the History
of a Myth, Weidenfeld & Nicolson, London, 2002; Z. Ben-Dor Benite, The Ten Lost Tribes: a World History,
Oxford University Press, Oxford, 2009.
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back to hoary antiquity, and accounts for the chasms between
the two communities. Simultaneously, through demonstrating
the existence of the ten tribes, Kasdoi draws upon a long tradition
that identified the discovery of the ten tribes with the end of days
and kibbutz galuyot, the ingathering of exiles. Thus, at stake in the
project of national revival is messianic redemption.

Kasdoi's Mamlekhot Ararat is a travelogue, replete with ethno-
graphic observations of contemporary Caucasian Jewish life that
are punctuated by proofs of Caucasian Jewry’s ten-tribe origin.
Employing exegetical methodology, Kasdoi draws on the range
of the Jewish canon, as well as classical Greco-Roman literature,
to demonstrate that his subjects were indeed the remnants of the
lost tribes. To be sure, Kasdoi's thinking is eccentric, and his work
is characterized by unlikely logical leaps, poorly cited claims, and
the odd geographic error. Nonetheless, his work is worthy of at-
tention for how it employs the myth of the ten tribes to under-
stand the relationship between Georgian and Russian Jews, with
an eye on the promise of messianic redemption. As Kasdoi identi-
fies Caucasian Jews with the ten lost tribes, he renders alien Jews
familiar, and demonstrates that messianic redemption is not only
possible, but imminent.

Zvi Kasdoi was born in 1864, in the Hasidic stronghold of Dubo-
va, near Uman. His father, a merchant and melamed, died when Zvi
was eight years old, leaving his mother to support him and his five
siblings. As a child, he attended a local heder, with the traditional
Jewish education system’s characteristic emphasis on halakhic lit-
erature. From a young age, however, Zvi was drawn to studying
the Bible, which was generally reserved for young children, and
learning the weekly Torah portion on Friday afternoons. Owing
to his disinterest in the legal texts that his teachers emphasized,
he struggled at school. When a Lithuanian Jew arrived in Dubova
and opened a new heder, the young Kasdoi switched to this school
and was taken aback by his new teacher. Unbeknownst to local
parents, this Lithuanian was no regular melamed. He was a maskil.

In this new heder, Kasdoi enjoyed the opportunity to spend
more time studying the Bible and learned about the haskalah.
He was particularly struck by the Hebrew writer Abraham Ma-
pu’s novel Ahavat Zion [The Love of Zion], foreshadowing his lat-
er commitment to Zionism. Despite facing opposition from his
mother and the local Hasidic rabbis, Kasdoi established contacts
with the Uman chapter of the Society for the Promotion of Cul-
ture among the Jews of Russia (OPE) and snuck haskalah litera-
ture back to Dubova. At the age of 16, Kasdoi left home in search

THE KINGDOMS OF ARARAT: ZVI KASDOI... IR.2025.14.03 p. 5 of 26



of secular education and the opportunity to attend university.’”
Although Kasdoi left the traditionalist Judaism of his childhood
behind in Dubova, Jewish religious observance, tradition, and the
Bible remained important to him for his entire life.

After completing his education, Kasdoi worked as an agent for
wealthy merchants, which gave him the opportunity to travel
across the Russian Empire on business. Drawn to Zionism, Kasdoi
took advantage of his business travels to represent the Hovev-
ei Zion movement as a traveling preacher, promoting the cause
of Jewish national revival wherever he traveled. He was also deep-
ly fascinated by the different Jewish communities he encountered
during his travels, and published articles about his experiences
in the Russian-Jewish press.® These ethnographic observations
from his travels as an itinerant preacher and business agent would
form the basis of Kasdoi’s most significant scholarly works. Mam-
lekhot Ararat, for instance, is based on articles that he published
in the Hebrew language newspapers HaMelitz and HaTsefira when
he visited the Caucasus in 1887 as a young man. Kasodi was not
the first Russian Jew to publish the claim that Caucasian Jews
were descendants of the ten lost tribes, but he gave this theory
far more credence and attention than anyone else.® Owing to the
centrality of the legend in Kasdoi's attempt to define the relation-
ship between Georgian and Russian Jews, a brief overview of the
legend is in order.

The legend of the ten tribes was often cited by Christian Euro-
peans in order to understand the alien, or to lend credence to the
promise of messianic redemption and the end of days. The legend
of the ten tribes functioned to familiarize the exotic because sto-
ries typically identified the exiles as dwelling in a mysterious land
beyond the mythical River Sambatyon, just over the horizon and
out of reach.” During the age of exploration, Europeans identified
new-found peoples beyond the horizon in the New World, Africa,
or Asia with the ten tribes in order to better understand these un-

L. Kasdoi, Keta'ei-Zikhronot me‘et Zvi Kasdoi, in H. N. Bialik, A. Druyanow, Y. H. Ravnitsky, eds., Reshumot:
measef le-divrei zikhronot, vol. 4, Dvir, Tel Aviv, 1925, pp. 216-30.

Davar 1937 no. 3775, p. 3; Examples of Kasdoi publishing about his journeys in the press include: HaMelitz
1892 no. 267 about Crimea, Der Yud 1901 no. 23 about Akhaltsikhe, Georgia, and a series of articles
in HaMelitz, over the course of Spring, 1902, “Yam ve-Darom” on Siberia and other distant parts of Russia.
J. ). Chorny, Sefer ha-Masa'ot be-erets Kavkaz, ha-Hevrah le-harbot haskala etsel Yehude Rusiya, St. Peters-
burg, 1884, pp. 34, 54,75, and 211. In the Russian Jewish press, see: HaCarmel 1862 no. 17; HaMelitz 1867
no. 4; Razsvet 1879 no. 14; HaTsefira 1894 no. 93. This claim is also found in David Maggid's essay on Cauca-
sian Jewry: D. Maggid, “Fvrei na Kavkaze: Istoriia Evreiskogo Naroda,” 1921, 13.1, Moscow, pp. 85-97.
Parfitt, The Lost Tribes, pp. 5-7.
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known people." Yet, for all the unfamiliar peoples that Europeans
encountered, none of them turned out to be the ten tribes.

As the age of exploration drew to a close and the ten tribes re-
mained hidden beyond the River Sambatyon, doubt was cast on
the promise of redemption. In the disenchanted nineteenth cen-
tury, divine revelation and miracles no longer sufficed to prove
the Bible’s veracity, but if the tribes were out there somewhere,
discovering them might demonstrate the truth of the biblical nar-
rative.”? In the nineteenth century a number of scholars, missionar-
ies, and travelers took to the search for the ten tribes, hoping both
to demonstrate the veracity of the Bible, as well as hasten the
coming of the Messiah. These searchers reasoned that because
much of the Earth and its peoples were already known to Euro-
peans, the ten tribes must have already been found. They just had
not yet been identified as such.”

While Christians employed the ten tribes for the purposes of fa-
miliarizing the foreign or reinforcing the promise of redemption,
Jews were periodically recording references to the tribes on their
travels. One finds these in the writings of Benjamin of Tudela and
the Italian Rabbi Ovadia ben Avraham of Bertinoro (Bartenura),
among others." Although these Jews showed great interest in ru-
mors about their long-lost brethren, they did not actively seek
out the ten tribes in order to bring about redemption. The Three
Oaths, an idea found in the Babylonian Talmud, traditionally for-
bade Jews from attempting to actively bring about the messianic
age on the condition that non-Jews did not “subjugate them ex-
cessively.” Following the upheaval and disillusionment associat-
ed with the messianic pretensions of Shabbetai Zvi, as well as the
fear of another Sabbatean disaster, the passive attitude towards
messianism grew stronger. Amidst the social and political tumult
of the late eighteenth and early nineteenth centuries, however,
messianic discourse began to change shape. Haskalah, emancipa-

For example, in his 16th century Historia Generale de las Indias, Spanish historian Francisco Lépez de Goma-
ra described the inhabitants of the New World as “all very like Jews in appearance and voice, for they have

large noses and speak through the throat,” cited in The Lost Tribes, p. 25.

Ben-Dor Benite, The Ten Lost Tribes, p. 19.

Among the most prominent of these were Josef Wolff and Jacob Samuel, both Jews who converted

to Christianity and sought to identify the ten tribes in order to missionize among them. See: J. Wolff,
Researches and Missionary Labours among the Jews, Mohammedeans, and Other Sects, Orrin Rogers, Phila-
delphia, 1837; J. Samuel, The Remnant Found, on the Place of Israel’s Hiding Discovered, ). Hatchard and Son,
London, 1841.

A. Ya'ari, Igrot Eretz Yisrael: she-katvu ha-Yehudim ha-yoshvim ba-Arets le-atehem sheba-golah mi-yeme

galut Bavel ve-‘ad shivat Tsiyon shebe-yamenu, Masada, Ramat Gan, 1942, pp. 140-1.

Talmud Bavli, Ketubot 111a.

=
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tion, the Napoleonic Wars, and the increasing persecution of Jews
in Russia inspired this resurgence.’

The ten tribes came to occupy a central place in this reinvigor-
ated messianic discourse, which assigned a decidedly more active
role to humans in the messianic process. This was most clearly
expressed by some of the Vilna Gaon’s students, most prominent
among them Rabbi Israel of Shklov, who rejected the Three Oaths
on the basis that the gentiles had violated their side of the agree-
ment by excessively persecuting the Jews. Inspired by the idea
that humans could impact the actions of God, they came to ar-
ticulate the active messianic belief that redemption was charac-
terized by an “interactive dynamic of divine and human deeds.””
As part of their efforts, the group migrated from the Russian
Empire to Safed between 1808 and 1812, seeking to bring about
redemption through dwelling in the Land of Israel and fulfilling
commandments that were contingent upon being there. As Rabbi
Israel understood it, his group required the assistance of the ten
tribes in efforts to bring about the messianic age.

In an 1830 letter that Rabbi Israel of Shklov dispatched to the
ten tribes, he sought to recruit them to participate in putting
the redemptive process in motion. First, he entreated these Jews
to pray for the Messiah to come. More significantly, he assigned
the ten tribes an active role in the reestablishment of the Sanhe-
drin, a part of the messianic process. Classical rabbinic ordination,
constituting a chain that stretched back to Moses, was severed
over the centuries of tumultuous Jewish history. The ten tribes,
isolated from Jewish history beyond the Sambatyon, managed
to preserve this institution and would be instrumental in estab-
lishing the Sanhedrin, which required ordained rabbis. Rabbi Is-
rael, therefore, requested that the ten tribes choose “several or-
dained sages who...will kindly come to the Land of Israel...and
ordain some of our scholars, so that a court of ordained judges
will exist in the Land of Israel, on which the beginning of the re-
demption is contingent.””® This idea was revolutionary because
the Sanhedrin was essentially a political body and, therefore, the
role of the ten tribes in the redemptive process took on a political
dimension. Though this movement appears to have had limited

' For a survey of the ten tribes in Jewish literature of the nineteenth and early twentieth centuries, see:
S. Werses, “Legends about the Ten Tribes and the Sambatyon in Modern Hebrew Literature,” Jerusalem
Studies in Jewish Folklore, 1986, vol. 9, pp. 38—66. Werses does not address Kasdoi, and he only briefly
addresses the use of the legend of ten tribes in Zionist discourse.

7). Myers, “The Messianic |dea and Zionist Ideologies,” Studies in Contemporary Jewry, 1991, 7, p. 5.

8 A. Morgenstern, Hastening Redemption: Messianism and the Resettlement of the Land of Israel, Oxford Uni-
versity Press, Oxford, 2006, pp. 103-5, 110; Ya'ari, Igrot, 347-53.
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influence beyond a small circle of Rabbi Israel’s adherents, the ten
tribes clearly remained present in the reservoir of messianic yearn-
ing as connected to the Land of Israel.

The legend of the ten tribes and messianic language surged as
they came to occupy a space in Zionist discourse. Secular Zionist
thinkers and activists often “translated into Jewish political idiom
methods used to inspire and rule traditional Jewry,” as a means
of minimizing the break between modern Zionism and traditional
Judaism. But though invoking messianism and redemption, many
secular Jews used this language in a manner emptied of traditional
eschatological meaning and as an expression of romantic nation-
alism rooted in Judaism rather than age-old messianic yearning.”
Religious Zionists in the late nineteenth century, meanwhile, tend-
ed to be non-messianic in outlook. They saw Zionism as a practical
solution to the worldly plight of the Jews and left messianic lan-
guage to the secular. In the early twentieth century, however, Rabbi
Abraham Isaac Kook introduced a strain of active messianism into
religious Zionism, asserting that messianic redemption is not “to be
understood as the driving force behind the historical process, but
its outcome.”® This would gradually overtake non-messianic reli-
gious Zionism, as Zionism and messianism came to be understood
as overlapping phenomena, both involving the gathering of Jews
in Israel and their liberation from subjugation to the non-Jewish
nations.?' Religious Zionists would employ the same messianic lan-
guage used by earlier secular Zionists, but laden with the redemp-
tive meaning that the secular Zionists had jettisoned.

Kasdoi’s religious commitments are not entirely clear from his
work. On the one hand, his intellectual milieu included secular Zi-
onists like Chaim Nachman Bialik, Ahad Ha'am, and Micah Joseph
Berdichevsky. Indeed, Mamlekhot Ararat was published by Bialik’s
Moriah publishing house, situating Kasdoi's work within a cultural
Zionist project that was oriented towards a secular Jewish identity.
On the other hand, he corresponded with Rabbi Kook, and the
rhetoric and thought processes in his book share a great deal with

S, Zipperstein, “Symbolic Politics,” Religion, and the Emergence of Ahad Haam, in S. Almog, J. Reinharz, and

A. Shapira, eds., Zionism and Religion, University Press of New England, Hanover, 1998, p. 60; E. Ledern-
hendler, “Interpreting Messianic Rhetoric in the Russian Haskalah and Early Zionism,” Studies in Contem-
porary Jewry, 1991, 7, pp. 29-30; Myers, The Messianic Idea and Zionist Ideologies, p. 8.

A. Ravitzky, Messianism, Zionism, and Jewish Religious Radicalism, M. Swirsky and J. Chipman, trans., Uni-
versity of Chicago Press, Chicago, 1996, p. 88.

Ravitzky, Messianism, Zionism, and Jewish Religious Radicalism, 37; Myers, The Messianic Idea and Zionist

Ideologies, p. 10. The widespread adoption of this strain would be a drawn-out process, involving the

traumas and triumphs of the mid-twentieth century, the Balfour Declaration, the Holocaust, and the es-
tablishment of the State of Israel.
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the active messianism of the religious Zionist camp. Regardless of
Kasdoi's particular religious beliefs, there is no doubt that he as-
cribed to the discovery and integration of the ten tribes profound
significance tied to the spiritual fate of the Jewish people. When
Kasdoi appeals to the ten tribes and the ingathering of exiles, he
sees the integration of the ten tribes into the pan-Jewish collec-
tive as part of the steps humanity must take to initiate a vaguely
defined redemptive process.

One of Kasdoi’s primary aims in Mamlekhot Ararat is to assert
that Caucasian Jews are the remnants of the ten tribes, which
he argues by drawing support from local legends, observations
about the characteristics of those Jews he encountered, and his
conversations with non-Jewish Georgians. Kasdoi makes exten-
sive use of his childhood religious education, incorporating proof-
texts from biblical and rabbinic literature to support the evidence
that he identifies. Along his travels, Kasdoi reports, Georgian Jews
often told him that they believed their community first arrived in
Georgia during the Assyrian Exile as part of the ten tribes, though,
they did not claim belonging to any one of the ten tribes in par-
ticular. In the town of Surami, Kasdoi finds that the local Jews “be-
lieve, like all Jews here, that they too are of the ten tribes, which
were brought here by the armies of Assyria and settled here until
the end of time, and didn’t return to the land of Israel...in the time
of Ezra and Zerubbabel, because their enemies erected an iron
wall and did not allow them to unite with their brothers.”?? During
his stay in another Georgian town, Akhaltsikhe, the Russian Jewish
traveler heard similar stories from the locals who knew “with full
strength of confidence” that their ancestors were exiled to the re-
gion by the Assyrians.

In search of providing a historical basis for these legends, Kas-
doi sheds light on why the Assyrians might have settled the ten
tribes in Georgia. According to Kasdoi, at the time of the exile the
southern Caucasus was at the far northern extremity of the Assyri-
an Empire. If one assumes that the Assyrians wanted to exile these
Jews to as far from the Land of Israel as possible, the southern Cau-
casus was a sensible choice.* As further support, Kasdoi claims

2 Kasdoi, Mamlekhot Ararat, pp. 93—4.

B Kasdoi, Mamlekhot Ararat, pp. 96—7.

* Kasdoi, Mamlekhot Ararat, p. 94n. This land, occupied by the Kingdom of Urartu, was frequently at war
with Assyria, and the territory periodically held tenuously by the Assyrians. Kasdoi mentions that the
Georgian Chronicles contain references to “records of Assyrian and Babylonian governments in this coun-
try.” Additionally, Kasdoi refers to a verse in Isaiah reading: “he [Sennacherib] was struck down with the
sword by his sons Adrammelech and Sarezer. They fled to the land of Ararat. ... ." Isaiah 37:38.
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that Nebuchadnezzar later exiled Jews to Georgia as punishment
for their rebellion, under Jehoiachin, against Babylonian rule. The
Babylonians were, thus, following the Assyrians when they settled
the upstart Jews in a distant and isolated region to punish them
and prevent others from following the Jews to rebel. As he draws
attention to Georgia’s physical isolation, a result of its mountain-
ous character, Kasdoi invokes the phrase “mountains of darkness”
which commonly describes the location of the ten tribes.?® This
description of the Jews being settled in a distant and isolated re-
gion is consistent with many expressions of the legend of the ten
tribes which place these mythical tribes just beyond reach.

Although the legends Georgian Jews told about themselves
seem reasonable when considering historical circumstances and
motivation for expulsions, Kasdoi understood that readers might
look with skepticism on Georgian Jews' self-perceptions and
deem them insufficient to conclusively demonstrate their lineage.
Addressing readers’ skepticism, Kasdoi voices the hypothetical
question: “Surely in the intervening years they’ve lost their tribal
pedigree [yichus] and do not know which tribe they belong to?” In
response, Kasdoi turned the issue back on his incredulous read-
ers, noting that “if we discuss whether they have lost this pedi-
gree, then we should also doubt the pedigree of our Kohanim
and Leviim."* In traditional Judaism, the descendants of the Tribe
of Levi, and those of the High Priest Aaron among them, retain a
unique identity. This status, passed down through families from
generation to generation, is rarely questioned. If his readers ac-
cept these lineages without question, Kasdoi asserts, then Geor-
gian Jews’ analogous claims need not be doubted.

To further support the tradition circulating among Georgian
Jews, Kasdoi combines Biblical and Talmudic exegesis with topon-
ymy and etymology as a means of piecing together a narrative of
Jewish history.”” One of these explorations begins with the narra-
tive of the Assyrian Exile, which names the places where the Tribes
were resettled. Kasdoi cites the retelling of the Exile in / Chronicles,
which reads “[Tiglath-Pileser] carried them away, the Reubenites,
the Gadites, and the half-tribe Manasseh, and brought them to
Halah, Habor, Hara, and the River Gozan, to this day.”? In the first
narration of the Assyrian Exile, found in Il Kings 17, there was no

% Kasdoi, Mamlekhot Ararat, p. 103.

% Kasdoi, Mamlekhot Ararat, p. 137.

7 Kasdoi's methodology was definitely inspired by the work of Abraham Harkavy, see for example, A. Harka-
vy, 0 pervonachalXnom obitalishche Semitov, Indoevrapeitsev i Khamitov, 2nd ed, URSS, Moscow, 2016.

% | Chronicles 5:26.

THE KINGDOMS OF ARARAT: ZVI KASDOI... IR.2025.14.03 p. 11 of 26



mention of “Hara.” Rather, in the place of the “Hara” mentioned
in the I Chronicles text, one reads “the towns of Media,” in the /I
Kings version. Because Hara replaced Media while the rest of the
list remained unchanged, there must be some connection be-
tween the two locations. Kasdoi proceeds to evaluate the name
Hara, which he asserts is derived from the word Hari’im (mountain
dwellers), suggesting that Hara was a mountainous region. Finally,
Kasdoi refers to Herodotus and other unnamed classical writers
who describe sections of Media as mountainous, reinforcing his
contention that Hara and Media somehow related to one anoth-
er.?? According to this line of reasoning, Hara must have referred
to a mountainous region of Media, which he identifies as the Cau-
casus. Through this interpretation of the Biblical source texts and
classical literature, characteristic of Kasdoi’s scholarship overall, he
concludes confidently that the ten tribes “were exiled to [the Cau-
casus] direct from the Land of Israel.”*°

Additionally, Kasdoi attempts to strengthen his claim by arguing
that the Caucasus, and Georgia in particular, actually occupied an
important place in the Bible. Turning to the prophet Ezekiel, Kas-
doi cites the biblical text describing that the prophet “came to the
exile community that dwelt in Tel Abib by the Chebar Canal, and...
remained where they dwelt.”*" While it is clear from the text that
Ezekiel's “exile community” was made up of Jews exiled by the
Babylonians, Kasdoi argues that Tel Abib was also home to those
exiled by the Assyrians long before. Tel Abib and the Chebar Canal
are traditionally understood to be in Mesopotamia because the
text identifies them as lying “in the Land of the Chaldeans.” Kas-
doi boldly elects to neglect this, however, and instead asserts that
the Chebar was really the Kura (Mtkvari) River which runs through
Georgia.

The Russian Jew finds the idea that Ezekiel's community of ex-
iles was persuasive in Georgia because Tel Abib was on the Che-
bar, which he identified with the Kura. Meanwhile, near a river in
Georgia there is a town named Telavi, remarkably reminiscent of
Tel Abib, suggesting that perhaps this Telavi is the biblical Tel Abib.
There are two flaws in this argument, only one of which Kasdoi

Though Kasdoi does not provide a specific citation, he appears to take this claim from Herodotus, Histories
VII: 62, in which it is explained that “the Medes were formerly called by everyone Arians.” Thus, Kasdoi
plays with Arian, which can be phonetically connected to hari’im in Hebrew.

Kasdoi, Mamlekhot Ararat, p. 10. Kasdoi’s analysis here relies to a great extent on Isaac Ber Levensohn’s
1841 philological work ShorsheiLevanon [Roots of the Lebanon], in particular the entry on the Hebrew root
h-r-r.

Ezekiel 3:15.

Ezekiel 1:3.
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addresses. He acknowledges that in the present Telavi is situated
a few kilometers from the nearest river but assures readers that
in antiquity the city was directly on the river.®* The second flaw,
which undermines his entire claim, is that the river nearest Telavi
is not the Kura, but the Alazani River. Though a tributary, the main-
stream of the Kura River is quite distant from Telavi itself, casting
great doubt on the identification of Telavi with Tel Abib.
Nonetheless, Kasdoi waxes poetic about the beauty of this land,
and the mountains, drawing on the language of Ezekiel’s Merkava
revelation that occurred on the Chebar. “Seeing with his eyes the
great and lofty mountains, the ‘terrible ice’ [Ezekiel 1:22] resting
upon them, on their flanks and slopes...the strength of the moun-
tains, the tenderness of the sky, and the tranquility of the valleys...
We can easily assume that a man of God and a seer like Ezekiel saw
all this in his mind’s eye when he left the material world to soar to
the skies and see visions of God.”** If Ezekiel had dwelled in Geor-
gia, and this land was the site of the Merkava revelation, Georgia
would occupy a place of deep significance in the Bible. It would
then be even more reasonable that one might find remnants of
the ten tribes here, where there had been Babylonian Exiles, and
where a prophet had lived and seen God. The improbability of
these arguments aside, one gets a clear sense of the significance
that Kasdoi placed on toponymical phonetic similarities, and his
openness to unorthodox ideas that might serve his argument.
Much of Mamlekhot Ararat is devoted to Kasdoi’s observations
of the religious customs and everyday lives of the Georgian Jews
that he encountered during his travels. These observations lead
Kasdoi to sweeping conclusions about the characteristics of Geor-
gian Jews, which he then recruits to substantiate his claim that the
Georgian Jews were the remnants of the ten tribes. Kasdoi’s visit
to Surami, for instance, coincided with Tu B’Ay, a joyful minor hol-
iday usually falling in mid-Summer. He observes that this holiday
was a great communal affair, with exuberant dancing and songs
that “sounded Arab because [he] could not understand the lan-
guage.” In this typically gender segregated society, women rarely
participated in public celebration, but on this occasion they took
partin the festivities, decked out in their nicest outfits and jewelry.
Kasdoi writes that he was particularly taken aback by the amount
of wine and public drunkenness with which the Surami Jews cele-

3 Kasdoi, Mamlekhot Ararat, p. 10.

3 Kasdoi, Mamlekhot Ararat, p. 18. In his 1928 work on the ten tribes, Kasdoi asserts the same theory despite
the geographic error underlying this logic. Z. Kasdoi, Shivtei Ya'akov u-Netsure Yisrael, Defus N. Varhaftig,
Haifa 1928, p. 46.
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brated the occasion, and he recruits it as evidence of their lineage
of the ten tribes. Kasdoi cites the prophet Isaiah, admonishing the
“proud crowns of the drunkards of Ephraim, whose glorious beau-
ty is but wilted flowers on the heads of the bloated with rich food,
who are overcome by wine!”*® With this prooftext, he turns the
exoticism and effusiveness of Tu B'Av celebrations and the Sura-
mi Jews' fondness for wine into “a record of traces of the traits of
Ephraimites,” one of the lost tribes of Israel.>
Kasdoi also characterizes Georgian Jews as aggressive,
hot-headed, and eager to fight. Among his proofs, this Russian
Jew observes the Georgian tradition (shared by Jews and non-
Jews) of being always armed with a small sword, a kindjali/khanjali.
To lend a Jewish particularity to the general perceived aggression,
Kasdoi writes that these Georgian Jews still practice the goel ha-
dam, the blood avenger, as described in Numbers 35: 9-30, just
“like the Israelites did two thousand years ago.” Their aggression is
excessive in Kasdoi’s view, and he expresses disapproval that they
are so “quick to spill blood.” Regardless of his value judgments, he
cites their belligerence as proof of ten-tribe origins, citing a de-
scription of the Tribe of Ephraim in Psalms as “armed with spear
and bow.” Additionally, in Hoshea's prophecy, the Ephraimites are
castigated: “Ephraim enraged [God] bitterly, and his blood cast
upon him.”¥ Consequently, Kasdoi concludes that their “hot and
boiling blood...[represent] traces of their ancestors’ features.”®
That Georgian Jews exhibit the same character traits and the
blood redeemer institution like the ancient Israelite tribes is clear-
ly of great significance to Kasdoi. Recall Rabbi Israel of Shklov's
attempt to recruit the assistance of the ten tribes because they
maintained classical rabbinic ordination, a result of living in isola-
tion from the vicissitudes of Jewish history. Though the institution
in question here is the blood redeemer and not classical rabbinic
ordination, the same principle applies that the continuity with an-
tiquity attests to their ten-tribe lineage.
In addition to writing about Georgian Jews, Kasdoi describes
his interactions with non-Jewish Georgians. These conversations

% [saiah 28:1.

3 Kasdoi, Mamlekhot Ararat, pp. 95—6.

5 Psalms 78:9; Hoshea 12:15. Here, the translation is my own. JPS 1985 renders Psalms 78:9 as “Ephraimite
bowmen” and Hoshea 12:15 as “Ephraim gave bitter offense, and his lord cast his crimes upon him.” These
translations render words like hikhis (from the root >—y—0 meaning “anger”) and damav (meaning

“his blood”) in more mild terms, while altogether omitting the word romeach (“spear”) from the verse
in Psalms. Thus, they do not adequately illustrate Kasdoi's point of associating Ephraim with anger and
militance.

38 Kasdoi, Mamlekhot Ararat, p. 123.
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further contribute to his argument that the Jews of the Caucasus
were of ten-tribe origin, though not in the way that his interloc-
utors thought. To Kasdoi’s surprise, many of the Christians with
whom he spoke while in Tiflis believe that they had some ancient
Jewish connection and “are proud [that] their genealogies connect
them to their Jewish ancestors.” Some, for instance, cite Georgian
surnames as evidence that they were the descendants of Jews
who had converted to Christianity in antiquity. The Georgian no-
ble Bagration-Mukhranski family’s name was supposedly derived
from the name “Ben-Mechir,” while the Melkisedikovitz surname
came from “Melchi-Tzedek.”? In addition to these surnames, Kas-
doi notes that the ubiquity of Old Testament first names among
Georgians suggests to them that they are descendants of Jews. As
one Georgian explains to Kasdoi, their Jewish ancestry differenti-
ates them from their Armenian neighbors. The Georgians claim
to feel that the Jews “are like brothers and feel a familial connec-
tion from the depths of their hearts, and the Armenians hate them
both - Jew, and Georgian.™?

While in Tiflis, Kasdoi met the Russian Jewish Rabbi, Weinschal,
who had noticed that many Georgian words were remarkably
similar to their Hebrew equivalents and undertook to catalogue
these suspected cognates. At the time of Kasdoi's visit, Weinschal
had recorded over 500 examples, including mustard (Heb: khardal
and Geo: khardali), human (Heb: adam and Geo: adamiani), and
hour (Heb: sha‘ah and Geo: saati).*' Keeping in mind the extensive
lexical connections between Georgian and Hebrew, and the many
common names, as well as these Georgian Christians’ self-percep-
tions, it would appear that there had been some profound con-
nections or interactions between Jews and Georgians in antiquity.
Kasdoi is convinced that Georgians were related to a population
that had dwelled in the Holy Land in antiquity, but not the Jews.

Georgians, in Kasdoi’s view, are not descendants of Jews who
converted to Christianity as many Georgians supposed, but rather

% Kasdoi, Mamlekhot Ararat, p. 120.

“0 Kasdoi, Mamlekhot Ararat, p. 120. Kasdoi proceeds to explain that the Georgians and Jews hate Armenians
as well, citing a tradition among Georgian and Ottoman Jews which identifies Armenians with Amalek.

“ Similarities between the Semitic languages and Georgian was investigated by Nikolai Marr, a student of
Daniel Khvol'son, who proposed that the Georgian language was in a family of languages closely related
to the Semitic language, which he referred to as the “Japhetic” branch of the larger “Noetic family.” This
theory helps Marr explain the ethnogenesis of the Georgian nation and buttress the Biblical pedigree of
the Georgian people as proposed in foundational texts like the Kartlis Tskhovreba. N. Marr, Predvaritel noe
soobshchenie o rodstve gruzinskogo iazika s semiticheskimi, 1908; addressed in Y. Slezkine, “N. la. Marr and
the National Origins of Soviet Ethnogenetics,” Slavic Review, 1996, 55(4), pp. 826—862. The same issue is
addressed in F. Makharadze’s essay on Marr’s work in Kvali, 1898, no. 22.
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of one of the Canaanite nations who fled the Israelite conquest
of the land, namely the Girgashites. His exegetical attempt to
prove this theory is based on an agada, a Rabbinic legend found
in the Jerusalem Talmud: “Rabbi Samuel bar Nachman said, Josh-
ua sent three orders before [the Israelites] entered the land: those
who want to evacuate should evacuate, those who want to make
peace should make peace, those who want to go to war should
go to war. The Girgashites evacuated, believed in the Holy One...
and went to Africa. ‘Until | come and take you to a land like your
land’ (Isaiah 36:17) that is Africa.”? Though “Africa” in the litera-
ture of late antiquity is typically associated with the Roman prov-
ince Africa, on the southern shore of the Mediterranean, Kasdoi
argues that it refers to the Caucasus. In order to demonstrate the
connection, Kasdoi cites the exegetical works Targum Yonatan
and Bereshit Rabbah in Genesis 10:2, both of which he interprets
as revealing proximity of “Africa” and “Media” owing to the fact
that the places are mentioned close to each other.** Additional-
ly, Kasdoi draws upon the phonetic similarities of Africa and lbe-
ria, the name of ancient Georgia, to equate the two. The logic is
as follows: the ancient Georgian kingdom Iberia was sometimes
rendered Iberike. Meanwhile, the word that is typically translated
as “Africa” is more precisely transliterated from the Hebrew or Ar-
amaic text as Afriki or Ipriki. In accordance with the phonetic b-p/f
similarity and the fact that the Hebrew writing system is an abjad,
typically written without the diacritic marks that serve as vowels,
there is a plausible connection between Afriki/lpriki and “lberia.”*
Finally, Kasdoi argues that the description of Africa as “a land like
your land” in the agada is a reference to Georgia’s “similar climate
with the land of Israel.”*> With these proofs, Kasdoi expresses con-
fidence that the Africa referred to in the agada about the flight of
the Girgashites was the Caucasus.

Kasdoi then connects Georgians with Girgashites, using the
same kind of phonetic similarity that premised the identification

2 Talmud Yerushalmi, Sheviit 6:1:13.
“ Targum Yonatan on Genesis 10:2 and Bereshit Rabbah 37:1. The verse from Genesis lists the sons of Japhet as
“Gomer, Magog, Madai, Javan, Tubal, Meshech, and Tiras,” understood as the forefathers of many nations

of the world. The commentaries describe that these sons of Japhet “settled in what is now Africa, Germa-
ny, Media, Macedonia, Bithynia, Asia, and Persia.” The presence of Germany [Germania] would seem to
undermine Kasdoi’s theory, though in his text the word is rendered g-i-r-m-m-i, perhaps in error or as an
attempt to obfuscate this clear flaw in the argument.

# Abraham Harkavy drew the same connection between “Africa” and the Caucasus in A. Harkavy, ha- Yehu-
dim u-sefat ha-Slavim: midrashot ve-hakirot be-korot bene yisrael be-erets Rusiya, Vilna, 1867, pp. 120-25.

#In addition to this agada in Sheviit, this description is also employed in Vayikra Rabbah 17:6. In a slightly
different form, “a land as beautiful as his land, called Africa” appears in Devarim Rabbah 5:14.
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of Africa with Iberia. This argument is based on the fact that ear-
lier works of geography and travelogs referred to the inhabitants
of the region as Gurganim or Gargans. Kasdoi cites, in particular,
the twelfth century Benjamin of Tudela, who used this name and
described them as “the Girgashites who follow the Christian reli-
gion.”¢ Taking into account the similarities of sound and plausi-
ble phonetic shift over time, one might reasonably assume that
the Gurganim/Gargans of the past, who Benjamin of Tudela read
as descendants of Girgashites, are the Georgians of the present.
Furthermore, his reference to Benjamin of Tudela is significant be-
cause it lends this theory legitimacy by providing it with a basis in
the Jewish tradition stretching back to the Middle Ages. Though
less developed than his excursus on the Georgian/Girgashite
connection, Kasdoi uses similar logic to identify the Amorites,
another Canaanite nation, with the region Imeretia in Western
Georgia. Lexical similarities between Hebrew and Georgian, then,
stem from the Semitic languages spoken by the Amorites and Gir-
gashites, not from Hebrew itself.

The equation of Georgians with Canaanites serves Kasdoi as an-
other proof that Georgian Jews are the remnants of the ten tribes.
Kasdoi uses the Canaanite retreat to the Caucasus to establish
a connection between the Land of Israel and the Caucasus that
dates to centuries before the Assyrian Exile. As a result, when the
ten tribes were expelled “they were brought along the path and
trail [established] before them from the Land of Israel to the Cau-
casus,” a trail carved by the Girgashites during their flight from
Canaan. Additionally, the Girgashite/Georgian connection is pred-
icated on the association between Africa and Iberia, meaning that
the texts describing the ten tribes as exiled to “Africa” now sup-
port Kasdoi’s contention that they were actually sent to the Cauca-
sus.” Through his conversations with both Jews and non-Jews, as
well as his observations of the Jews’ characteristics and practices,
Kasdoi confidently argues that these Jews are the descendants of
the ten tribes and, therefore, have a kin-based relationship with
the Russian Jews. To better understand how Kasdoi perceives the
boundaries of that relationship, and the pan-Jewish identity, it is
instructive to turn to Kasdoi’s assessment of the Subbotniks that
he encountered in Tiflis.

“ Benjamin of Tudela, The ltinerary of Benjamin of Tudela, M.N. Adler, trans., Joseph Simon/Pangloss Press,
Malibu, 1987, p. 101. Strabo wrote about Gargareans, though he noted that they lived on the northern
slopes of the Caucasus, not the region that Kasdoi knew as Georgia. Strabo, Geography, XI:5.1.

" Talmud Bavli, Sanhedrin 94a. Kasdoi also cites Tamid 32a, describing Alexander the Great’s campaign in

“Africa,” which is also believed to be the Caucasus.
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Kasdoi’s work is situated within the project of Jewish national
revival, and fulfills the function of fostering intercommunal Jew-
ish co-identification, while drawing on messianic redemptive con-
cepts. As a commitment to a pan-Jewish identity is at the core of
Kasdoi's work, it is instructive to grapple with how he attempts
to define the boundaries of the Jewish collective. Unsurprisingly,
Kasdoi places a strong emphasis on lineage, which is underscored
as he encounters Subbotniks, a sect of Russian Judaizers, in Tiflis.
The precise origins of the Subbotnik sect are unclear, though there
is evidence of Russians practicing aspects of Judaism dating back
to the first half of the eighteenth century. There was a range of
adherence to Jewish law and custom within the Subbotnik com-
munity, and while some considered themselves Christians who
observed the Sabbath on Saturday and privileged the Old Testa-
ment above the New, others observed Rabbinic law, prayed in He-
brew, and considered themselves fully Jewish. In order to isolate
the Judaizing Subbotniks and restrict their perceived pernicious
influence on the Orthodox population of Russia, many were exiled
to the South Caucasus in 1830, and built communities in the re-
gion, which Kasdoi would encounter on his travels decades later.*®

Kasdoi writes that he attended a Subbotnik prayer service and
found the whole affair to be unalike the services he knew: “they
are different and very distant from the Jewish character, they
don’t have the Jewish feeling.” Part of the problem for Kasdoi is
that they had not converted to Judaism in accordance with tradi-
tion. He also writes with intensity that they “don’t have one drop
of Jewish blood” and Jews must “guard the purity of our blood
- the blood of our ancestors, the holy fluid that flows through our
veins... the blood of our ‘blood covenant.”*® Additionally, Kasdoi
explains that Judaism does not have a tradition of proselytizing,
further articulating a Jewish identity based on unbroken lineages,
with all Jews being “of the seed of Abraham, [in] flesh and blood.”"

Despite his interest in ancestry and use of language about
blood as a defining factor of Jewishness, Kasdoi does not assign
any physiological, racial, or anthropological significance to it.
Blood indicates family, not race. As such, one sees that the ten-

“N.Breyfogle, Heretics and Colonizers: Forging Russia’s Empire in the South Caucasus, Cornell University Press,
Ithica, 2005, p. 12; V. Chernin, ha-Subotnikim, Merkaz Rapaport, Ramat Gan, 2007, pp. 7-8.

* Kasdoi, Mamlekhot Ararat, p. 108.

50 Kasdoi, Mamlekhot Ararat, p. 111-2

51" Kasdoi, Mamlekhot Ararat, p. 111-2. There is no evidence of formal conversion, giyur, in the Empire but
owing to the fact that conversion to Judaism was not permitted under Imperial law, if instances of such
conversions occurred, they would have been hidden and evidence of these conversions might not exist.
Chernin, The Subbotniks, p. 8.
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tribe origins of Georgian Jews serves as a framework for the re-
lationship between Georgian and Russian Jews, a decidedly kin-
based relationship. That these two Jewish communities have such
divergent histories is divinely ordained, a result of the exile and
isolation of the Tribes over a long period. Their very estrangement
then serves to underscore their shared history, and the promise of
reunification as a part of the messianic redemptive drama.

Kasdoi’s interest in tribal lineage and ancestry as a marker of
Judaism highlights a shared past, but he is also interested in fos-
tering national consciousness in the present. As such, lineage is
supplemented by the significance he attributes to the more nebu-
lous concept of spirit. The Subbotniks in Kasdoi’s description con-
stitute “a foreign limb on our spiritual body” because they did not
go through the requisite conversion process to become Jews. He
reads this as a lack of seriousness about their place in the Jewish
collective, describing that becoming Jewish for them was more
like “flitting from sect to sect” than displaying a commitment to
Jewishness. Similarly, Kasdoi describes at length the hatred Sub-
botniks directed at Jews, exhibiting a spirit of not being part of
the pan-Jewish collective. One of the Subbotnik leaders Kasdoi
writes about, for example, exclaims: “We [Judaizers] live only by
faith, and we have the faith that the God of heaven decided that
we Gerim [lit. “converts,” meaning “Judaizers”], the real Jews, will
replace the sinning Jews (sinning yids, in his words).” In addition
to their supersessionism and hatred of Jews, Kasdoi notes that
the Subbotniks he encountered also practice Judaism in Russian,
thereby distancing themselves from the pan-Jewish community
by eschewing the common religious language.>?

52 Kasdoi, Mamlekhot Ararat, pp. 105, 108. Later in life, Kasdoi would develop a more complex attitude to
converts and their role in the redemptive, as described in his book ha-Mityahadim. He began to see con-
verts to Judaism as fulfilling the words of Isaiah: “But the Lord will pardon Jacob, and will again choose
Israel, and will settle them on their own soil. And strangers [gerim] shall join them and shall cleave to
the House of Jacob” (14:1) and “As for the foreigners [bnei nechar] who attach themselves to the Lord ...
All who keep the Sabbath and do not profane it ... | will bring them to my sacred mount.” (56:6-7). He
upholds his critique that Subbotniks did not properly convert and were “still Christians [who] switched
their day of rest from Sunday to Saturday,” and their conversion was “really a great danger .. . for the very
essence of Judaism and its purity, and they were rightly rejected at the time. Which is not the case nowa-
days.” The difference relates to the fact that the new mityahadim he discusses are sincere in their practice
of Judaism and strive to be a part of the Jewish people. According to the verses in /saiah, these people are
still ‘others,” not included in the boundaries of Jewishness, as being bnei nechar and gerim. Kasdoi, howev-
er, argues that they should be welcomed. Ambiguity remains as to what exactly Subbotniks’ relationship
to Jewishness would be. Kasdoi writes with pride that the Subbotniks “come from nations greater and
more powerful than ours” but, nonetheless, desire to join the Jews, which he sees as an expression of their
admiration for the Jews. Z. Kasdoi, ha-Mityahadim, Yeshurun, Haifa, 1926, pp. i-iv, 3-5.
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Though Kasdoi’s attempts to articulate the basis of Jewish iden-
tity are not terribly systematic, it is clear that he emphasizes both
ancestry and a spiritual sense of belonging to the Jewish collec-
tive as key factors defining Jewishness. The ancestry element is
clear, as the Jews of the Caucasus are part of the Jewish collective
because they are the remnants of the Assyrian Exiles. They share
a common history with the Russian Jews that stretches far into an-
tiquity, with members of both communities being of the seed of
Abraham. The nature of the spiritual connection is derived from
both a consciousness of belonging to the Jewish collective, as well
as the act of participating in Jewish religious rituals, which all Jews
shared. Consequently, Kasdoi includes many observations that
demonstrate clearly to his readers that Georgian Jews, though
foreign, were a part of the pan-Jewish collective.

The Jewish national revival and the ingathering of exiles re-
quired Jews from vastly different cultures, speaking languages
unintelligible to each other, and even practicing Judaism quite
differently, to kindle a shared sense of identity. It is clear, on one
level, that the legend of ten tribes plays a unifying role as it de-
scribes a people, ripped apart in antiquity, with a common basis
on which to reunite again in the future. Though significant, this
was a somewhat unembodied approach to identity building. Cul-
tural and religious observations, highlighting certain shared mate-
rial circumstances of life, serve as a more immediate and impactful
device. Even when writing about the present, the legend of ten
tribes still looms over Kasdoi's work as his effort to foster a shared
identity is ultimately oriented towards the ingathering of exiles
and the messianic age. Here then, we turn from the function of
the ten tribes that familiarizes the exotic, to the function which
promises the imminence of redemption.

In order to foster a shared identity between Georgian and Rus-
sian Jews, Kasdoi describes Georgian Jewish religious practices
that Russian Jews would find familiar, while highlighting unique
differences that were a product of the Georgian context. Kasdoi’s
descriptions of a Passover Seder, which he observed in Akhaltsik-
he, is particularly illustrative. Russian Jewish readers would have
been familiar with Kasdoi’s descriptions of pre-holiday prepara-
tions, cleaning homes, searching for and disposing of hametz, or
the food prohibited on Passover. Like Jews around the world, on
the night of the Seder all the Akhaltsikhe Jews dress in their nicest
clothing. Kasdoi's narrative of the Seder night becomes less recog-
nizable as each family gathers all their food, “skewered goose,
chicken, fattened swan, matzah, copper pots full of charoset [and
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brings it all] to the home of the haham [rabbi] where all gather
to hear the Haggadah.”? Kasdoi’s readers would recognize the
practice of hearing the Haggadah, which would have been near-
ly identical to a Russian Jew’s Haggadah, though the tradition of
gathering as a community in the Haham’s home was foreign.

About ten or fifteen families might congregate in the home of
the haham, sitting on their nicest and most expensive Persian or
Turkish carpets. Gathered around their spiritual leader, the com-
munity listens to him read the Haggadah and translate it into
Georgian so that the people might hear and understand the
Passover narrative. This scene, no doubt, appeals to the imagina-
tion in depicting Georgian Jews as exotic and oriental, sitting on
the ground and listening to their leader read out the Haggadah.
Culinarily, there is a great deal that is firmly rooted in common
tradition, but with a local twist. For example, Kasdoi notes that
Georgian Jews “drink four glasses of wine like us,” but “they com-
pletely finish each cup in one gulp.”** Russian and Georgian Jews
also have charoset in common, though Kasdoi informs curious
readers that Georgians make this dish with ginger and a variety of
spices. Like Russian Jews, they eat charoset with matzah, but they
also “pull the charoset out of the pot with their hands.” Because
the ceremonial meal is guided by the Haggadah, these rituals are
somewhat standardized, and although the tradition to gather in
the haham’s home and sit on the ground is foreign, much of the
content would have been familiar.

Not all Passover practices that Kasdoi describes bear resem-
blance to those of Russian Jews, as there are also rituals that have
no analogue in the Russian Jewish Seder. One such practice in-
volves a ritualized exchange between a young boy dressed as a
traveler and his family. Throughout the exchange, the traveler
must demonstrate that he was a Jew in order to be invited in to
celebrate the holiday. The family, Kasdoi explains, requests to see
the boy'’s tzitzit, and his peyot as a demonstration of his Jewishness.
In some cases, they even demand to see that the boy is circum-
cised. The exchange always concludes: “If you are really a Jew, why
are you traveling today? Don't you know that it is Passover?” The
boy explains in response that he has come from Jerusalem and
has had a long and difficult journey. The crowd then welcomes
him, eager to “host” a guest from Jerusalem, asking him questions

53 Kasdoi, Mamlekhot Ararat, p. 97. Descriptions of the same Passover Seder can also be found in: Kasdoi,
Mamlekhot Ararat, pp. 32-3; Der Yud 1901, no. 23, pp. 5-6; HaMelitz 1903, no. 75, pp. 2-3. All descriptions
refer to the same evening, but some are truncated and leave out details that the others include.

54 Kasdoi, Mamlekhot Ararat, p. 98; Der Yud 1901, no. 23, p. 5.
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like “How is Jerusalem, our holy city? How are our brothers that
dwell there? When will the redeemer bring about the redemp-
tion?"> Though this ritual is dissimilar to Russian Jewish Passover
observance, it abounds with shared concepts, values, and practic-
es: tzitzit, peyot, circumcision, Passover hospitality, connection to
Jerusalem, and yearning for redemption.

The conclusion that Kasdoi intends the reader to draw from this
and other depictions of religious life is pithily expressed in a reali-
zation he has one Shabbat evening in a synagogue with Georgian
Jews in Tiflis. Upon hearing the same prayers and seeing the same
rituals that he was familiar with from home, he expresses wonder
at seeing “our brothers lost and cast off in this land of despotic
nations and savage men, in lions’ dens and the mountains of dark-
ness, without losing their Jewishness!">

Alongside his observations of Georgian Jewish practice, Kasdoi
eyes the community like a maskil and critiques what he interprets
as the Georgian Jews’ shortcomings. Many of these are related to
backwardness and superstition, like his observation that Akhalt-
sikhe Jews “don’t care for the sick...[the sick] lie in bed until they
recover” or die, and “they don’t seek doctors, and think pharma-
cies are completely unnecessary.”” The Kutaisi Jews, Kasdoi ob-
serves, were also ignorant and irrational, “believing in all sorts of
nonsense: in demons, spirits, magic, and sorcery; just about all of
them wear Arab amulets and talismans around their necks, and
cure every illness and ailment with incantations....” Such practices
were no doubt reminiscent to Kasdoi of Hasidic practices that he
would have seen around him in his childhood in Dubova. Though
Kasdoi's criticism of the Kutaisi Jews is biting, the harshness is
blunted by the very next sentence: “But also the good qualities
that were hewn into our [emphasis added] people from the be-
ginning are on display here, more or less. They love the stranger,
they welcome the guest to the fullest extent of the phrase, and
[guests] live with them in fraternity and friendship, in the most
lofty sense.”® Thus, even as he critiqued the Georgian Jews, it was
in a manner that emphasized unity and their shared core values
which, even if they fell short, were visible.

Indeed, communal cohesion appears to be the foundation in
much of Kasdoi's critiques of Georgian Jews. Kasdoi most harsh-

5 Kasdoi, Mamlekhot Ararat, pp. 34-5; Der Yud 1901, no. 23, p. 6; HaMelitz 1903, no. 75, p. 3.

% Kasdoi, Mamlekhot Ararat, p. 124. The “mountains of darkness” is a reference to the traditional description
of the ten tribes being exiled to the mountains of darkness, addressed above.

7 Kasdoi, Mamlekhot Ararat, p. 98.

® Kasdoi, Mamlekhot Ararat, p. 126.
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ly criticized the Judaizers that he encountered in Tiflis for hating
Jews and not seeing themselves as part of the Jewish people. Uni-
ty, therefore, is clearly important to Kasdoi and he expresses great
pain at the discord and division he finds among Jews in Georgia.
He identifies rampant deceit and trickery and warns readers that
if a Georgian Jew “swears to you ‘on his life, and the lives of the
sages,’ know that this is a lie, pure and simple. And if he adds [to
his promise] ‘on the life of Jerusalem’ you can be sure that it is
deceit and trickery.” Even in synagogues, “they, like us [emphasis
added], fight for honors, seemingly until they start beating each
other, and owing to the fact that they are always armed with knife
or sword, they begin pounding their brothers outside the syna-
gogue... [with] the passion of the sword.”® Georgian Jews are di-
vided amongst themselves, and as such present a major challenge
to advancing Jewish unity.

Kasdoi also discusses the tensions he observes between Geor-
gian Jews and Russian Jewish migrants to Georgia. The Jews of
Akhaltsikhe, for example, “are only friendly among themselves,
and look with scorn upon the Ashkenazic Russian Jews with the
kind of disdain the boor has for the intellectual.”' From the other
side, Kasdoi supposes that “the true reason the Ashkenazim dis-
tance themselves from [Georgian Jews]...is because it is difficult
for the European Jew to look coolly on the cruelty and savagery.”?
While Kasdoi's comments clearly betray a bias towards the Rus-
sian Jews, and position Georgian Jews as boorish and savage, he
also blames his fellow Russian Jews, writing “what can one expect
from the remains of the Nicholaevan cantonists who were raised
by non-Jews, and who make up much of the Ashkenazic popula-
tion here?"s

The division between Georgian and Russian Jews, and with-
in the Georgian Jewish community leads Kasdoi to despair that
these communities were so divided. “No matter how much wise
and honest people attempt to unite the communities - some-
thing which would be greatly beneficial to both sides, they are
unable.”®* Russian and Georgian Jews share the blame for the dis-

Kasdoi, Mamlekhot Ararat, p. 115.
Kasdoi, Mamlekhot Ararat, p. 115.
Kasdoi, Mamlekhot Ararat, p. 102.
Kasdoi, Mamlekhot Ararat, p. 124.
Kasdoi, Mamlekhot Ararat, p. 116. This is a reference to the fact that many of the earliest Russian Jews to
settle in Georgia came as soldiers in the Russian Army, drafted under the draconian terms instituted by
Nicholas I in 1827, which pulled Jewish children away from their families. Reforms under Alexander Il
eased the prior statute, but many Russian Jews in Georgia were still retired soldiers, or their descendants.
Kasdoi, Mamlekhot Ararat, p. 116.
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cord between their communities, and the “baseless hatred [sinat
chinam]” that is harmful to the Jewish people. But if both com-
munities bear responsibility for the divisions between them, this
means that both have it in their power to improve relations and
work towards reconciliation.

Examined more closely, the roots of this mutual antipa-
thy are located externally and are foreign to Jewishness. As Kasdoi
describes it, they constitute the harmful effects of a long history
of exile and diaspora. Russian Jews' hatred for Georgians is cred-
ited to their experiences as Cantonists, torn away from their Jew-
ish communities and brought up in the Russian army. Georgian
Jews, who share the aggression and violence of non-Jewish Cau-
casians, are also impacted by alien influences that ultimately sow
division between these communities. As such, the rancor is not
eternal and inevitable. The fact that their relationship is built on
the shared core of Jewishness, and the divisions are only a byprod-
uct of diaspora life, distinguishes these divisions from the more
fundamental disdain for Jews exhibited by Judaizers. The act of
shedding the depredations of diaspora and more fully embracing
shared Jewishness can close the gaps that divide these diverse
and varying Jewish communities.

At the conclusion of Mamlekhot Ararat, Kasdoi reminds the
readers of the religious and historical significance of developing
a unifying pan-Jewish identity. He writes: “Many scholars and
sages have argued that the ten tribes were swallowed up and
blended into the Jewish body already, and the small remainder
that had not...they are being engulfed and merged with us even
now. Those who know and recognize our brothers of the Moun-
tains, Dagestan, Georgia... are marrying us now, as we are get-
ting to know each other more - a result of the opening of their
places of dwelling, and their ‘Mountains of Darkness,” which had
been closed to us until now, and they will continue to intermix
with us without any suffering or pain.”> Kasdoi shows then that
while there is this discord between the Jewish communities, there
is also a process of coming together, and he describes unification
as the telos, with messianic consequences. Kasdoi quotes from
Ezekiel: “I am going to take the stick of Joseph - which is in the
hand of Ephraim - and of the [ten] tribes of Israel associated with
him, and | will place the stick of Judah upon it and make them
into one stick; they shall be joined in My hand... My servant Da-
vid shall be king over them; there shall be one shepherd for all of

¢ Kasdoi, Mamlekhot Ararat, pp. 1367
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them.”®® The outcome of building this relationship between the
Jewish communities Kasdoi travels among is the redemption and
the messianic age.

In sum, as Kasdoi identifies Caucasian Jews with the ten lost
tribes, he integrates the legend of ten tribes into the Zionist pro-
ject. He is certainly not the only person to do this, but he employs
the myth to craft a shared intercommunal history and promote
co-identification more extensively than anyone before him. The
legend serves as a framework through which Kasdoi understands
how the Georgian Jews could be so alien yet part of the same
community. Through this lens, he crafts a historical narrative
which presents a community torn apart and estranged deep in
antiquity, but with undeniably shared origins. Additionally, Kas-
doi’s work looks to the future and aims to encourage the develop-
ment of stronger bonds between Georgian and Russian Jews. His
lengthy descriptions of Georgian Jews’ rituals emphasize practic-
es that his Russian Jewish readers would identify from their own
lives, despite exotic, Georgian peculiarities. Emphasizing these
commonalities would thereby promote an identity shared by Rus-
sian and Georgian Jews alike. Similarly, one reads in Kasdoi’s social
criticism of the Georgian Jews an emphasis on unity, both among
the Georgian Jews, and between Georgian and Russian Jews. As
Kasdoi joined the Russian Jewish discourse around the existence
and nature of a pan-Jewish nation, he recognized the Georgian
Jews as a useful lens through which to examine this question.
Through employing the legend of ten tribes in his assessment of
Georgian Jews, Kasdoi unambiguously concludes that there does
indeed exist a pan-Jewish nation.
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MNMbeca Opugpuxa lopeHwTeliHa Cnopel 0 Jocmoesckom Gbina
HanucaHa B 1973 r. B MockBe. Tonbko cnycta 15 net nbeca Bnep-
Bble ony6nmkoBaHa B Hblo-Mopke B usgatenbcree «Cnoso/Word»
B COOpHVKE JpamMaTUUYecKnx npousBedeHuin fopeHwTenHa Tpu
neecel (1988). B 1990 rogy Cnoper 0 [Jocmoesckom CTana nepBon
ny6nukaumen fopeHLWTeNHa, C KOTOPOI Hayanocb ero Bo3Bpalle-
HWe B nMTepaTypy MeTpononuu. 370 — ApamaTvyeckoe npous-
BefleHVe B [BYX AeNcTBUsX, rae ¢urypa ®énopa [ocTtoeBcKoro
BbICTYMaeT CUMBOINYECKUM 1 MHTENNIEKTYaNIbHbIM LLEHTPOM. XOTA
[oCcToeBCKMI He MOABAAETCA Kak MepCoHaX, ero npucytcTeune
MHOrOCNONHO: MAEW, NPON3BEAEHUA N BOCNPUATAE CTAaHOBATCA
rnonem Ana KOHGIMKTOB U JINYHBIX OTKPOBEHWI repoes. B cTatbe
paccmaTpuBaeTCA aHTUCEMUTCKUN OUCKYPC, @ TakXKe HeKoTopble
ApamaTtypruyeckme ocobeHHOCTU Nbechl.

®abyna u cloXxeT nbechbl

®abyna nbecbl NpocTa. Ha 3acegaHny pegakuMoHHON Kosnerum
roCyfapCTBEHHOIO KHUXKHOIO U3[aTesIbCTBa NMPOUCXOAUT 06CYX-
neHune KHuru PomaHa lpuropbesnya Sgamckoro Ameusm [Jocmo-
e8CK020. B xofie 06CyeHNA BbICKa3bIBaOTCS CamMble Pa3fnyHble
B3rNA4bl, KOTOPble GaKTUUECKM OXBATHIBAKOT BECh CMEKTP MHEHWIA,
ny6IMKOBaBLUMXCS B COBETCKOM NITepaTypoBefeHnmr o JocToes-
CKOM. HeckonbKo pa3s, ybexxaeHHO 1 CTPacTHO, BbICTYMAET U Cam
aBTOp MoHorpadumn dgamckuin. Ero 6ecKoMnpoMUCCHOCTb, Yno-
MVHaHWe B Xofe BbICTYrNJIeHWA 3anpeLleHHbIX IuTepaTypoBenoB
HaCTOPOXWUAN MNaBHOIO pefakTopa mspgatenbctsa [lasna BapTa-
HbAHUa 1 ero 3amectutena Muxanna Cocknca. MHeHus pasgenu-
NNCb, N NOCJIe AUCKYCCMU ObIfIO MPUHATO PELUEHKE HE NyONuKo-
BaTb 3TY KHUTY.

VIMEHHO CTONKHOBEHME Pas3AnYHbIX MHEHW O TBopyecTBe [lo-
CTOEBCKOrO, a TaKXKe MoBefieHNe HEKOTOPbIX YYaCTHUKOB 06CYX-
OEHWA 1 CTanu CIOXETOM MbeCbl — UHTENSIeKTYyaslbHOW Nbecbl aen.
Cpasy 6pocaloTca B ra3a HaMEKM Ha HamnpsKEHHbIE OTHOLLUEHNA
MeXay «PYCCKUM» N KHEPYCCKMMY B COBETCKOM KOHTeKcTe. Hanpu-
Mep, Apyr dpemckoro no damunum KyoBbsiH MOAYEPKMBAET CBOE
npoucxoxgeHue («f He apMAHUH, a pyCcCKui... BepHee, neg mon —
06pyceBWNI Benbrieu»?), YTo NPAMO yKa3blBaeT Ha €ro TPEBOTY
Nno NOBOAY 3THNYECKON UAEHTMYHOCTU. BepxylwKa nsgartenbcrea
npefcTaBneHa apmMAaHNHOM BapTaHbaHuem 1 eBpeem COCKMCOM,

2 0. TopeHuwTeitn, (noper 0 Jocmoesckom // Toro xe, (nopel 0 Jocmoesckom. [Jemaybutiya, Bpems, Mockea
2019, c. 30. [lanee ccbinKu JAl0TCA Ha 3TO U3/aHMe C YKa3aHUeM CTPaHUL B TeKCTe.
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3THMYECKN He pycckumu. [ogcnygHoe HegoBepue K HUM 1 Npo-
PbIBaAIOLLYIOCA MOHOMOMUIO Ha «PYCCKOro HaUWOHANbHOIO reHusA»
no xoAy Nbecbl perynapHo BbiCKa3biBaeT Bacunuin YepHokoToB —
He[OoYUMBLUMNCA CTYAEHT, HOCALMIA BCerga ¢ coboll CoOUMHeHus
[loCTOEBCKOro 1 AeMOHCTPATMBHO K HUM OOpallalowniics, arpec-
CMBHbIV aNKOrONMNK, MPOXOAUBLINN NOA CNefCcTBUEM O HEKOEM
PYKOMMCHOM M3AaHUN «CaBaHOGUNOB». Bpems gencTensa nbecol
NPUXOAUTCA Ha pacuBET TakK Ha3blBAEMOW «PYCCKOW MapTum»® —
HedopManbHOro OObeAMHEHUS, AaKTVBHO MOAAEP>KUBABLIErOCH
YacTblo COBETCKON NAapPTUNHON 3/INTbI U BKJTIOYABLLENO B Ce6S, Mo-
MMMO MHOTUX APYrux, nucatenen, XygoXXHNKOB, pykoBoamutenemn
M3[aTenbCTB U XKYPHANOB.

KHura Spemckoro sBASeTCA LeHTpanbHOW TeMOW 3acefaHus
penaKLMOHHOro coBeTa m3faTtenbcTBa. E€ obcyxaeHue HauvHa-
eTcs ¢ NpodeCcCUOHaNbHOro NHTepeca, HO ObICTPO MepepacTaeTt
B KOHOJIMKT, rae CTaJIKMBaloTCA pasHble TOUKM 3peHnsa. OCHOBHble
yyacTHUKM — BapTaHbaHY (rnaBHbI pegakTop), Cockuc (ero 3a-
mecTuTenn), Tpyw, MNeTpy3oB n YepHOKOTOB — MO-pa3HOMYy pea-
rMpYIoT Ha paboTy, uTo OTpakaeT 6onee ryboKMe MOTUBBI OTKa3a.
Ha3BaHune Ameusm [Jocmoescko2o cpa3y Bbl3blBaeT HaCTOPOKEH-
HOCTb. BapTaHbAHL, yNOMMHAET, YTO TPAKTOBKA DAEMCKOro MOXeT
ObITb BOCMPUHATA KaK OTKIOHEHUe OT oduLManbHO MPUHATOMO
ob6pa3sa [JoCcTOeBCKOro Kak NpaBOC/IABHOrO MbIC/IUTENS.

MNpexae Bcero pefakLMOHHYIO KONNErnio CaepmnsaeT ngeono-
rmyecknii KoHTposb. Oegop [JoCTOEBCKNIA, PpeabnnUTMPOBAHHDIN
COBETCKMM NnTepaTypoBedeHneM Kak CUMBOS PYCCKOW KyNbTypbl,
0OCTaétca nop Hagzopom oduumanbHOW ugeonorun. AtencTmye-
CKasA VHTeprpeTauna DOEMCKOro yrpoXkaeT Xpyrnkomy 6banaHcy
Mexdy COBeTCKMM aTem3MOM U PYCCKUM HaumoHanusmom. Jo-
CTOEBCKUN B Mbece — He NPOCTO nucatesnb, a CUMBOJ, BOKPYT
KOTOPOro BbICTPaMBAOTCA upgeonoruyeckne bappuikagol. MNetpy-
30B NOAYEPKMBAET HEOOXOAMMOCTb 3aWnLWaTh [JOCTOEBCKOrO OT
«[OrMaTUKOB 1 AeKafeHTOBY, a TpyL KPUTUKYET «CaMOOMNEBbIBa-
HVe» PYCCKOW KyNbTypbl. XOMATOB HaMeKaeT Ha CTpax nepepg Tem,
yTo paboTa DAEMCKOro OTKPOET ABEpPb AJiA HeXenaTesbHbIX VH-
TepnpeTayum, NOAPbIBAOLWNX HALVNOHAbHbIN HAPPaTyB.

OTKa3 OoT nybnmMKaumm KHUrM oBbACHAETCA He CTONbKO eé co-
epXaHneM, CKONMbKO CTpaxoMm mnepep Tem, yto nobasa pagu-
KanbHaa nHTepnpeTtauma [JOCTOEBCKOro Mo)KeT NoAgopBaTb ero
KaHOHMYEeCKMI 06pa3s, KOTOPbIA CIYXUT WUHCTPYMEHTOM COLU-
aNbHOrO M KyNbTYPHOrO KOHTPOnA. B 3TOM cmbicie pelueHue

3 H. MutpoxuH, Pycckas napmus: [JeuxeHue pycckux Hayuoranucmos 8 (CCP 19531985, Hooe nutepatyp-
Hoe 0603peHue, Mocksa 2003.
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peacoBeTa — 3TO NOMbITKA COXPaHUTb [IOCTOEBCKOro Kak «cBoe-
ro», NOAKOHTPOJIbHOIO, @ HE [OMYCTUTb ero NepeoCMbIC/IeHne, KO-
TOpPOEe MOr/0 Obl BbINTK 3a paMKK JO3BONIEHHOTrO. B nbece NCTWH-
Has MpUYMHa OTKasa oT nybnukauum KHurn PomaHa Spemckoro
Ameusm JJocmoescko2o NpAMO He 03BYUMBaEeTCA, HO OHa BbIPMCO-
BblBaeTCA Yepes Ananoru, NOATEKCT 1 NoBedeHMe NepcoHaxen Ha
paclwmpeHHoOM 3acefjaHNn pefakuMOHHOIo COBeTa.

PegakumMOHHbI COBET — 3TO He MPOCTPAHCTBO CBOOOAHOrO
avanora, a 6I0pOoKpaTMYECKNiA OpraH, rae peLeHrsa NPUHNMAIT-
CA C OMNAAKOM Ha BNacTb. [MaBHbIV pegakTop mn3gaTtenbcTea Bap-
TaHbsHL, MOHMMAET, YTO Ny6NMKaLMA CMOPHOW KHUMM MOrfa Obl
BbI3BaTb HEOBOJIbCTBO HaYaNbCTBa, MOCTaBUTb NOA Yrpo3y peny-
Taumio 1M3[aTenbCcTBa U Kapbepbl ero CoTpyaHMKOB. be3HageKHO
60NbHOWN, NPUXOAALWMIA B U3A4aTENbCTBO U3 NocsieAHnx cun, Bap-
TaHbAHL MPK3HaéT, YTO MoAAepX uBan JOeMCKOro Ha 3Tane 3a-
KNIOYEHNA [OrOBOPA, HO CTOJNIKHYNCA C conpoTtusneHnem Cockumca
1 gpyrux. 3To yKa3biBaeT Ha BHYTPEHHMe pa3Hornacus B pefcoBe-
Te, rae IMYHble ambuumm 1 npodeccnoHanbHasa peBHOCTb (COCKUC
Obln KOrga-To crneymanncTom no [JocToeBCKOMY) MOFN CbirpaTb
ponb B caboTaxe npoekTta. Ho gaxe nepeg niuom cmepTtun BapTa-
HbsIHL, BblIOrpaeT CUCTEMY, @ HE TaNaHTMBOrO MOJIOAOrO Uccie-
JoBaTens, BHOCALLEro CBeXylo CTpylo B MOHUMaHue [JocToeBCKo-
ro. Cocknc n BapTaHbAHL ABHO CTPEMATCA COXPAHUTb TOMbKO Te
WHTepnpeTaLun, KOTopble He Co3haloT Npobnem.

Ho Kak 6bITb ¢ KOHGNMKTOM 6I0POKPATUN U HAPOZHOCTW? TopeH-
LITEViH FOBOPUT 06 3TOM CJIoBamMu U pa3mblneHnamn AHgpes Ko-
NOCOBA, CBOErO «IMPUYECKOro» repos B pomaHe [lcasiom:

Tak nposABnAeT ceba NoANMHHaA HAPOAHOCTb. TePMUH «HaPOAHOCTb» Ha Pycu
AABHO Yy»e cTan naosnom. CMbIC ero JaBHO y>Ke KaHOHU3MPOBaH CNaBAHOGUb-
CKOW VHTeNUreHymeii: HapoJHOCTb — 3TO NpocToHapoabe. EcTb y CnaBaHO(U-
na v bubnua ceos, KOTOPYIO OHM U3YYatoT C TLLATENIbHOCTbIO MOHAXOB-(paHaTMKOB,
KOTOPOI 6€30roBOPOYHO BEPAT, KOTOPOW KNYATCA U KOTOPYIO MPOTUBOMOCTaB-
nAT B criopax bnbnun nypees. bubnua sta — pycckasa AepeBHs.

— Y Bac brubnusa, ay Hac pycckas AiepeBHs, BOT OHa, Halwa brnbnua. Bam Hawwei
Brbnumn He NoHATb.

3pech Ta camas TallHaA MeuTa C/laBAH 06 OCTaHOBKE UCTOPUM CKa3blBaeTCA.
TyT v yMmHMLa lepLeH ¢ HenenbiM ynoBaHUeM Ha o6LwuHy. TyT TpOpoK pyccKoi
HecaMOCTOATENbHOW VHTeNAMreHumn [JocToeBCKui, 06HapYXMBLUMIA Hapof-
Hoe AKOObI B Jlyyllem ero Bufe cpefn KatopxaH. UTo xe OHO, HapofHoe, He
no [loctoeBckomy, a no MywkuHy? Mo MNylwKnHy, HAPOAHOE — He MPOCTOHa-
pofHoe, a HaluMoHanbHoe. HapoaHOCTb B Nucatene, nuweT [NyWwKmH, — AOCTO-
MHCTBO, KOTOPOE BMOJIHE MOXET ObITb OLIEHEHO OAHUMM COOTEYECTBEHHNKa-
mu. Mo MywknHy, aprctokpaT PacuH HapoaeH Ans ¢paHLy3a, HO He HapoAaeH
Ana Hemua. MNywWKWH, Kak Bcerga, reHnanbHO ACeH, OAHAKO Aa)e NpopoYecKuin
reHVin ero He MoOr MOHATb TOFO, UTO He 6bINo elle pacckasaHo focnofom ve-
pes npyujee Bpema. 60 Bpema — 370 fA3blk [0CNofAeHb, KOTOPbIM OH FOBOPUT

IR.2025.14.04 c.4n3 15 BORIS LANIN



C yenoBekoM. Bo BpemeHa lyLKrHa HapOAHbIN BOMPOC He 6bin elle Tparnye-
CcKum BonpocoM. Bo BpemeHa lMylwKnHa npobnembl Hapogd He CyLiecTBOBaio
B TaKOM TParnyeckomM OCMbIC/IEHUN, KaK CYLLeCTBYeT OHa HblHe. [1a 1 NogANHHO
HapOAHOro 6bII0 BO MHOXECTBE, Ka3aloCb Pa3fiIMBHbIM, HEMCYEpraembIM OKe-
aHOM NMOLO6HO MOMEe3HbIM NCKOMAaeMbIM Hallel nnaHeTbl. KTo X ero uccywmn,
ncyepnan? HapogHoe co3HaHMe ncHepnano, Yepes KOTopoe HapoA B NpaBuTe-
SV UCTOPUM Havan BblGUpaTbcs®.

XoTa lopeHWTeNH He unTan paboT Muxamna baxTnHa Ko Bpeme-
HW CO3[aHnA 3TOW Nbecbl, MOXKHO HabnoaaTb NepeKknnyKy C nae-
AMU nonndoHUN 1 Ananornama. MHOXeCcTBO ANCKYTUPYIOLMNX TaK
N He NPUXoaAT K obLiemMy NOHUMaHWIO, K YCTAaHOBNEHUIO UCTUHDI.
XaOTMYHBIA CMOP HaMOMWHAET KapHaBas, HO 6e3 GaxTUHCKOro
0cBO6GOXAEHMA, NOAUYEPKMBAA KOHGNMKT 1 cTarHauuo. fopeH-
WTEeNH npefnaraeT MpayHylo anbTepHaTMBY OaxTMHCKOMY ONTW-
MMW3MY, MOKa3blBasA, Kak nonndoHma obopaurBaeTca pPa3oOLLEH-
HOCTbIO, @ KapHaBan — WAeosIorMyecknm Tynmkom. flopeHwTeliH
He conngapusnpyeTca NOIHOCTbIO HN C OQHOWN CTOPOHOW, HO ero
CUMMATUN CKNOHAKTCA K Sgemckomy. MNonbiTka 60poTbcaA 3a CBO-
604y NUTEPaTYPHO-KPUTMUYECKOrO TBOPYECTBa Bbi3blBAeT COUYB-
CTBUE, HO [opeHLITeNH NOAYEPKMBAET €€ TIWEeTHOCTb. YepHOKOTOB,
XOTA N He MMeeT BAMAHMWA, YCUIIMBAET XaoC CBOUMWU aHTUCEMUT-
CKUMW BbINafamu, YTo fenaet obcyxpaeHue ewé Gonee Hanps-
MEHHBIM 1, BO3MOXHO, yOeXKaeT peficOBET B HeXenaTeslbHOCTY
PUCKOBaHHbIX TeM. ABTOP KPUTKKYeT BlopokpaTtuio (BapTaHbaHL,
Cocknc) n HaumoHanusm (Metpysos, Tpyw), 3aHMMaa NO3ULMIO
HabnogaTens. Ero MpoHns 1 akUeHT Ha YenoBeveckon cnaboctu
ZenatoT nbecy pasobnayeHmem obLLeCcTBEHHOMO TyMNMKa.

Otka3 ny6nnkoBaTtb KHUry PoMaHa SemMckoro — He pesynbrat
Hay4HOro Cropa, a NposABNieHNe TPYCOCTU U KOHbOopMU3Ma.

06 aHTUcemnTName Jl0CTOEBCKOro

[locToeBcKu HepeaKo OKasblBancA B LeHTpe crnopoB y Opu-
Apwxa lopeHwTeliHa. B pomaHe [lcasnom oanH n3 nepcoHaxem AH-
Apen cpaBHUBaeET B TpeTbAKOBCKOM ranepee ase KapTuHbl [epo-
Ba: nopTpeT [JoCTOeBCKOro n KapTuHy «CTpaHHUKY:

MNepos nucan loctoesckoro B 72-m ropy, a «<CrpaHHuKa» — B 70-m. Yamsuteno-
Ho noxoxu. OcobeHHo B3rnAg. Y [JlocTOeBCKOro, Kak 1y «CTpaHHUKa», HanpsiKeH-
Hoe yrnybneHue 1 norpyxeHue Bo B3rnsage 1 B durype. Kak 6yato cocpefotoyeH
B3rA4 Ha Camblx Fy6uHax TBopeHusa boxua, a Ha camom fene, ecnn Npurna-
[eTbCA, — Ha CTapbIX NANTAX Aa HeMNoralweHHbIX gonrax. Ho 3To 3KNeKTU4YHo

* 0. TopeHwreiin, Mlcanom, Cnoo, Mockea 1993, ¢. 278-279.
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COeAVHEHO C rnobanbHbIMU BEUKUMMN fyMaMit. [lOCTOeBCKMI HeAapoM TaK BO3-
Hocun «CTpaHHMKa» B cBATOro. CTpaHHWK, 0COBEHHO PYCCKUIA CTPaHHWK, SKNeK-
TWK A0 MO3ra KOCTell, MeXaHNYECKN NIerko COeAvHAET CBOW HaCyLUHble HY>Abl
C Hy>Xaamn Munpa. MeuTaer, 4Tob cObINOCh BCe, Kak OH BbicTpoun. Y «CTpaHHUKa»
MNMepoBa 3a CNNHON 30HTUK, ¥ NOACa KPYy»Ka. [loCTOeBCKUIA YXBaTU pyKamn KO-
neHo. O6a cocpeaoToOUNNINCD, 3aAyMannCb 06 OLHOM 1 TOM Xe®.

Hanee yepes HeCKObKO CTpaHWUL NoBeCTBOBATE b Pa3MbILLIAET:

HeT, penurus He 06HOBUT PYCCKMIN XapaKTep, 6O cama OHa eCcTb NopoXae-
HUe PYCCKOro XxapakTepa 1 cama oHa TpebyeT o6HoBNeHUsA. Bnpouem, cnpasea-
NINBOCTU Paju cnepyeT CKasaTb, UTO PyCCKas pefiurus B CUy CBOEN a3naTuviHbl
NULWb HAarNALHO BblPaXkaeT TO, UTO XapakTepHO ANA HbIHELWHEro COCTOAHNA pe-
nurunm Boobue. CerogHa 0co6eHHO NMOoHATEH cTpax ToNcToro nepep LepKoBbio,
Jenatolen Bepy nyb6inYHON M KONNeKTMBHOW. Bce penurum cknagbiBanucb,
KOrga OCHOBHas Macca Nitofel 6bina TeMHa 1 NO-0BeYbM HyXAanacb B NacTbl-
pe. A Mexay TemM pennrum MHTUMHOCTb Heobxoauma He MeHee, a, MoXanymn,
ropasgo 6onee, uem no6BN. HUKaKol APYron YenoBekK, Kak XopoL 6bl OH HY
6bl1 1 KaKM 6bl CAHOM OH HI GblsT 06N1auUeH, He [OJIXKEH 1 HE MOXKET HapyLlaTb
MHTUMHOCTU Bepbl, 60 LiepKoBHaA Ny6AIMYHOCTb Bepbl elle B 6onbluei cTene-
HW, YeM NY6IMYHOCTDL NI06BK, €CTb MY Tb K Pa304apOBaHuIO 1 AYXOBHOW rmbenu.
W TaK nu ganek ny6nvMyHo Bepyiowuin oT nybnnyHo npenobogencTeyouero?
Ecnn B npownom ny6nnyHocTb Bepbl 6blsla NeyanbHOM HEO6XOAMMOCTbIO, TO
B OyaylieM VHTUMHOCTb Bepbl CTaHeT HensbexxHON NoTpebHOCTb. NHTUM-
HOCTb PeNUrnn — 3TO €AUHCTBEHHBIN MYTb K PENUrMO3HOMY OBGHOBJEHMIO.
Jllogn MOTyT 3HaTb, YTO KTO-NIMO0 BNIOONEH, HO KaK OH JI0OMT, He [OMKHbI 3HaTb
NM60 JOMXKHbI NINLWb JOraAblBaTbCA. To Xe 1 B pennrun. 3HaueHne pennrnosHo-
ro o6paga, N1LlaoLero peanrno UHTUMHOCTK, AOMKHO BCe 6onee ocnabesartb,
a 3HayYeHve NHTVMHOW Bepbl — yBennunBaTbcA.. .o

Ynpekn B aHTUCEMUTU3ME B agpec [JoCTOeBCKOro 3By4yanu Be-
CKO U He eguHOXAbl. M3BecTHO, uTo [locTOEBCKMI B Ny6AMLMUCTY-
ke (Hanpumep, B JJHesHUKe nucamesid) BbiCKa3biBan aHTUCEMUT-
CKre B3rNAfQbl, KPUTUKYA eBpeeB KaK «UyXKepPOAHbIN dNeMeHT».
JlutepatypoBeg Bnagnmnp BMKTOpPOBMY CuMTaeT, UTo «noxanyw,
3TO OfjHa M3 CamblXx GONEBbIX TOUYeK B Hacneaun [JoCcTOeBCKO-
ro»’. Hanpumep, Bcs BTopas rnasa JHesHUKa nucamesis 3a mapT
1877 ropa nocesLleHa SToMy Bonpocy, obpallaeT BHMMaHue Buk-
TopoBuY. Kpome Toro, B bpamesax Kapamaszoseix Anewwa oTkasblBa-
eTCA OTpuLaTh KPOBaBbI HaBeT, Koraa Jlnsa cnpatvsaeT 06 SToM.
Mpumepbl MOXXHO NPOJOMKATD.

[OpeHLUTENH CO3HATENbHO M36EeraeT akLeHTa Ha 3TOW CTOPOHe
NocToeBckoro, GpoKycnpyacb Ha yHMBEpPCanbHbIX TemMax cTpaja-
HWA, NONCKOB NCTUHbI N UOEHTUYHOCTMW. DTO NO3BONAET NOKa3aTb,

5 Tamxe, ¢. 247.

6 Tamxe, c. 264.

7 B. Buktopouy, AHmucemum u todoun, unu kak yumame [Jocmoesckozo, https://magisteria.ru/
dostoevsky/dostoevsky-and-jews [10.06.2025].
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Kak B3rnafdbl [JoCTOEBCKOro MHTEPNPETUPYIOTCA Pa3HbIMN COLM-
aNbHbIMU CNOAMWN.
Cbto3aH MakpeliHONbA3 3aMeyaerT:

3aragka aHTucemutusma y [JocToeBCKOro, No Moemy yoexxaeHuto, cBsizaHa
¢ 60M1e3HEHHbIM BOMPOCOM OTHOLLEHUA NCaTeNs K XpUCTraHckon Bepe. Kak
MOHANN MHOTUE APYrie YnTaTenu, HeHaBUCTb [JoCTOEBCKOrO K éBpesim CTaBUT
noj BOMPOC ero CTaTyc Kak XxpuctuaHuHa. B.C. ConoBbeB, Hanprmep, yTBepx-
Zan, yto npeapaccynok [JocToeBcKoro npepacTtaBnsn cobo npeaaTenbcTBo
CaMbIX COKPOBEHHbIX A4J1f HEFO XPUCTUAHCKUX LieHHOCTen. OAHAKO OTHOLLIEHUS
MeXay aHTUCceMUTU3Mom [JOCTOEBCKOrO M ero XpuCTUAHCKOW Bepoi MoryT
0Ka3aTbCs ropasfo CJIOXKHee NPOCTOro NPOTNBOMNOCTaBEHNA»S,

OpHako gpyrue aBTOpbl He pa3 obpallany BHUMaHWE Ha aHTU-
CEMUTCKME 3aABNEHNA U CNEeKYNALMM PYyCCKOro nucatena. Hanpu-
mep, Makcum Lpaep, ¢ KoTopbim conupapusyetca MakpenHonb-
O3, yTBep»kgas, uTo «eBpencknin Bonpoc y [loctoeBckoro — 310
B MepBYl0 o4yepeb BONPOC PENUrMO3HbIN, a He COUMarnbHbIA UK
STUYECKNNY,

AHaTosnb PanonopT B KHUre, KOTopas npeAcTaBiseT cobon Tpu
BooOparkaembix guanora ¢ JibBom ToncTbim, Pegopom [octoes-
CKUM 1 Bnagnmmnpom JIeHnHbIM, Tak NpeacTaBnAeT pa3mblLLIeHUA
[ocToeBcKkoro o mumpe:

KpynHble 6apuituu om opyxeliHbix 380008, 6ApbILIU NOCMABLUKO8 He Uudym
xudam 8 KapmaH. Xudosckue npednpuamus mesnkue. OHU npoysemarom 80
8pems 8oliHbl. OHU 3aHAMbl MeT04YHOU KOHKYpeHyuel ¢ XUOoM Ha mou xe y/iuye,
KomopwlIl yxumpumcsa npodams cesiedKy Ha Konelky 0opoxe. Xud He uHmepe-
cyemcs 6AIKAHCKUM PbIHKOM, KK aHenuddHuH. OH 0080/1bcmseyem mem, 4mo
o0b6mMaHem 2/1yno20 XpucmuaHuHd, 8 0CO6eHHOCMU NbAHORZO.

— Bbl, A BUXY, TWATENbHO U3y4nnu cuTyauuio, He npasaa nu, ®egop Muxan-
nosuu?

— Kuo nocmosHHO 6oumcsa 8oliHbI. Smom cmpax eeipaxkaemca 0dxe 8 e20
npusemcmeuu — wasnom! — m.e. Mup mebe. He o 30oposee, Kak y Hac (30pas-
cmaytime!), He no3opasseHue c N06edod, Kak y 2py3uH (2amapoxoba), He c 006po-
noxenaHuem, Kak y pparyy3o8 (bon jour!) unu y Hemyes (guten Tag), a «<mup»'°.

Bnpouem, paHee [locTtoeBCcKun 3aaBAsAeT: « He 3Hal0 HU OJHOrO
eBpes, KOTOPOro 6bl A HeHaBuaen. fl HeHaBYAEN XUOOBCTBO»' .

& (. MakpeiiHonba3, JKkoHomuKa cnaceHus u awmucemumusm Jocmoesckozo, nep. ¢ aHr. 0. AkumeHKo,
Academic Studies Press — bubnuopoccuka, CankT-Metep6ypr 2023, c. 15.

° M. Shrayer, The Jewish Question and The Brothers Karamazov, in: A New Word on «The Brothers Karamazov»,
ed. by R. L. Jackson, Northwestern University Press, Evanston, Il 2004, p. 273.

10 A. Panonopr, Tpu paszo8apa ¢ pycckumu. 06 ucmune, no68u, 6ops6e u mupe. Nporpecc-Tpaguuus, Mockea
2003, ¢. 299-300. Mpyu uUTUPOBAHUN COXPAHAETCA CTUNL OPUTMHANA, TAE CNOBA «[l0CTOEBCKOr0» Bble-
NeHbl KYpCUBOM.

T Tamxe, ¢. 200.
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leHHaguin Poccow B cBoemM BooOOpaXeHUn pucyeT elye 6onee
oCTpbIn granor ¢ locToeBcKnMm:

[...] BMecTO TOrO yT06 BNVAHBEM CBOUM NOAHATb YPOBEHb 06pa303aH|/|;|,
ycunutb 3HaHMe, NopoAnNTb SKOHOMUYECKYIO CnocobHoCTb B KOpeHHOM Hace-
NleHnn, BMeCTo Toro — eBpEIZ, rge 6bl OH HUK nocenAancs, Tam eule nyue yHu-
Kan 1 pa3sBpalian Hapoj, Tam eule 6osbLie NMPWHNKaNo 4yesoBeyecTBo, elle
OTBpaTUTENIbHEE pacnpPOCTpaHAachb 6€3BbIXO,E|,HaF|, 6ecuenoBeyHas 6eﬂHOCTb,
a C Helo U oTyvasAHue. B OKpanHaXx Halwnx cNpocnTe KOpeHHOoe HaceneHme: Yto
OBUraeT eBpeemM N 4YTO ABUTrano UM CToNIbKO BEKOB? I'IonquTe e,El,I/IHOF}'IaCHbII;I
OTBET: 6€3XaI0CMHOCM®b. ﬂBI/IFaJ'II/I BaMM CTONIbKO BEKOB OflHa JIlb K HamMm 6e3-
KaJIOCTHOCTb 1 O4Ha TOJNIbKO XaXJa HannTaTbCA HalWlM NOTOM U KpOBbIO...12

Ha 3Ty BooGparkaemyio TMpagy aBTOp OTBEYaeT PycCKOMY Mui-
cartenio:

[...] Ta «LU€NbHOCTbY, Ta «MAEA» U TOT «CTATYC», HA KOTOPbIE Bbl CCbilAaeTeCh,
roBops 0 eBpeNcKoM obpase MbIC/IN 1 0bpase AeCTBUA, — BaMM XKe 1 Npuay-
MaHbl; @ BeAb Bbl MpUAaeTe BCEMy STOMY POKOBYIO cuy 0606LeHus. Bee, uto
HV MPUAET BaM Ha A3bIK, TO 1 CNIEBbIBAETE MPAMO B I11a3a «eBpeko» U «kmay»..."

(0] NPOBOAHNKaX aHTCEMUTN3Ma

B Cnopax o [Jocmoesckom [OCTOEBCKMI He ABNAETCA MPAMbIM
WCTOYHVKOM aHTUCEMUTCKUX HAaCTPOEHWIA, HO ero ¢urypa u TBop-
YeCTBO Cy»aT 3KPaHOM A1 MPOEKUUN COLMNANbHBIX, KYNIbTYPHbIX
W NINYHBIX HANPSXKEHWUIA, BKIoUYas KceHodobcKme Bbinagbl. JocTo-
€BCKU B Nbece — CMMBOJT PYCCKOM MOEHTUYHOCTM, BOKPYT KOTO-
POro KpUCTannn3yTCsa ngeonorudeckue cnopbl. O6cyxaeHune ero
TBOPYECTBA BbIABMAET KOHPIUKTb, HO aHTUCEMUTU3M OCTAETCA
NO6GOYHBIM 3PPEKTOM NNYHBIX PYCTPALMIA 1 KYSIbTYPHbBIX CTepe-
OTWMOB, @ He NPAMbIM C/IeACTBMEM naen nucatens. AHTUCEMUTN3M
B Mbece BO3HMKAET He 13 ngen [1ocToeBcKoro, a u3 KOHTEKCTa ero
BOCMPUATNA B COBETCKOM 0bLecTBe U npegybexaeHnin nepcoHa-
»ken. [opeHLWwTenH Bepun B LENNUTENbHOCTb MNCATeNbCTBA N YTEHUA.
OH nuncan:

YANBMTENbHO KPacuBO JIMLIO YeNOBEKa MbICIALLErO, YNTAOWEro NCKPEeHHe
npo ce6a rnybokyio KHUTY. Y yesioBeka He MbICIALLEro, YATAIOLErO UCKPEHHE
BOJIHYIOLLYIO €r0 HepasyMHO, COMNacHO BHELWHeMY BHYLIEHUIO, KHUTY, L0,

2T, Poccow, Boobpaxaembiii duanoe ¢ .M. Jocmoesckum. O HAUUOHANLHOM CAMOCO3HAHUU U MeXHALUO-
HaNbHbIX OMHOWEHUSX, 0 8epe U Heaepuu, Mupe u 8oliHe, lpomeTeid, MockBa 1990, ¢. 26.
B Tamxe, ¢. 27.
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Hao6b0pOT, TepseT YacTo BOBCE YeNOBEeYECKME YepTbl, Y YepTbl KUBOTHOTO,
BCerga HenpuATHbIE Ha YeNoBeYEeCKOM, MPOCTYMNAloT B HeM'™.

AHTUCEMUTCKME HACTPOEHUA B Mbece OTKPbITO NPOABAATCA Ye-
pe3 nepcoHaxa Bacnnua YepHOKOTOBa, UbW PEMINKIM OTPAXKatoT He
TONbKO JINUHYIO 03N106/1EHHOCTb U KCeHOGOOWIO, HO 1 LUIMPOKO pac-
NPOCTPaHeHHble aHTUCEMUTCKME CTepeoTunbl. Korga Ha obcyxae-
HVe npuresKaeT BAUATENbHbIA NUTePaTyPHbIN YUNHOBHMK XOMATOB,
YepHOKOTOB HaCMEXaeTCs Haf «3HATHbIMW €BpeAMU» U «eBpeli-
CKMM YIOTOMY, MPOTUBOMNOCTABIIAA UX «PYCCKOMY MYXUKY» ( €. 27):

Ero npeBocxoanTenbCTBO XOMATOB W3BOAAT NPUObITb... Hawwm 3HaTHble
NonynpaBUTeNIbCTBEHHbIE MYXXMUKM, OCOBEHHO 13 iepeBEHCKNMX, BeCbMa 601b-
Lne NiobunTenn eBPencknxX KeHWmH... »KeHATCs, 3aBoAAT B AOME eBPEeNCKui
ytoT... Obep Bcerga BoBpems 1 0b6sa3aTenbHO Ha 6apxaTHOMN ckaTepTu... Bme-
CTO BOAKM HannBOUKY B naduTHUKax. Al 6biBan B TakMx gomax... PaHblue, korga
nogasan Hagexabl. (Yieibaemca.) Tenepb s Tyaa He BXOX... Bceraa B 3Tux go-
Max MaxHeT YeM-TO CNTAAKUM, KaK1MM-TO ClIafKUM COYCOM... Ml AeTKM C BbIMyKbl-
MU MaTeMaTnyeckumm nb6amu. OTKyaa OT MyXKunKa C Oblubeli Wweeit 1 rony6bimu
rnasamu Takow npunnoga? (c. 27).

Ina YepHokoToBa [JOCTOEBCKMI — He TONbKO CUMBOI «PYCCKO-
CTW», HO U NPUKPbITNE COBCTBEHHOWN HEYCTPOEHHOCTH, anKoronms-
Ma 1 aHTuceMmTmn3ma:

A BbINWA, 3TO BEPHO, HO A He MbAH... MeHA feHb 1 HOYb Ta e TOCKa O no-
TepsHHON Npasae myyaeT, kotopas Oepopa Muxanosuya Tep3sana... (c. 28).

BbITb aHTMCEMUTOM CTbIZHO fa)ke eMy, a NpUKpbiBaTbca JocTo-
€BCKUM — BecbMa yj06HoO.

YepHOKOTOB — LIEeHTPasIbHbIN NepcoHaXk nbecbl. OH ObIBLLNIA
CTYZEHT 1 aBTOP CKaHAaNbHOWM KypcoBoi paboTbl «CoHAa Mapme-
naposa — BeHepa [NeTepbyprckasn», ankoronuk, aytcangep. Ero
MaprrHanbHOCTb AienaeT YepHOKOTOBa UYyXXMNM B cpefle pefcoBe-
Ta. OH — APKNIN N SMOLMNOHANbHBIN NepPCOHaX, HO He Knaccuye-
CKWI rMaBHbI repon. Ero aHTMcemmnTam 1 NbAHCTBO YCUAUBAIOT
Xa0C, OHAKO 3TO CMMBOJINYECKUIA, @ HE CIOXKETHbIN BKnag. Ero ¢a-
MUIA, HAMEKaLWaa Ha «<4EPHOro KoTa», CUMBONN3MPYET Hecya-
CTbe, KOTOPOE OH HEBOJIbHO MPUHOCUT AEMCKOMY, HO ero posb
B OTKa3e — KocCBeHHas. PellieHre peficoBeTa NPOAMKTOBaHO nae-
OfIOrMYecKUMN CcoobpaxkeHNAMK, NpegpeLleHo cuctemoin. Yep-
HOKOTOB, CKOpee, NPOTaroHUCT BTOPOro MnjaHa B aHCambreBol
Apame, rae SAeMCKUA — UHTENNEKTYanbHbI LEeHTP.

(. TopeHwTeity, llcanom. . ., ¢. 277.
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O6pa3 «HaCTOSALLEro PYCCKOro YenoBeKa» UMMANLUTHO NpoTU-
BOMOCTAB/IAGTCA «UyXOMY», BK/IlOUAA eBpeeB, HO 3TO CKopee OT-
paXkeHrie ero IMYHOM 03/106/1IEHHOCTY U MAPTUHANIBHOMO CTaTyCa,
yem cneacteue ngen JJocroesckoro. lNotomy n cxsatunca YepHo-
KoToB ¢ KyoBbsAHOM, ob6nagaTteniem apmsaHcKon Gamunum n 6enb-
rMNCKNX KopHen. [lo eBpencknx NnorpoMoB OH BHYTPU Mbecbl He
powen. [JoCTOeBCKNN, Kak CUMBOJS «PYCCKOCTU», MOT HEBOJIbHO
CTaHOBUTbCA GUTYpPOIA, BOKPYT KOTOPOI KPUCTAIM30BaNnCh Kce-
HodOOCKMe YyBCTBA, HO B MbeCe 3TO MPOABAETCA Yepes nepco-
Ha>Ken, a He yepes ero TeKCTbl.

CloXeT coCcpefloTOYEH Ha KHUre DOeMCKOro, a He Ha uctopum
YepHokoToBa. [1na lopeHwTerHa 30ecb Ba)KHO MoKasaTb YepHo-
KOTOBa Kak nocnefHero CTpacTHOro 3awuTHUKA PyCcCKOro nmca-
Tena. Jiogn 3a ctonom otgatoT [locToeBCcKoMy A0MKHOE, OOQHAKO
TONbKO YepHOKOTOB AEPXKUT Npu cebe ero CoUnHeHns Kak yueo-
HUIK >KM3HW 1 KaK OnpaBAaHre BCEX CBOUX GECUMHCTB. [ns Hero
[loCTOeBCKUIM He penurnmosHbI nNucatenb, a nNucaTenb PYCCKUNn,
NPeBO3HOCALNI PYCCKOCTb KaK rlaBHOe NCTOpMYecKoe JoCTuxe-
HMe pyccKoro Hapogda. Kak Hu CTpaHHO, B 3TOM OHY C DAeMCKMM
6N13KU: BEAb UMEHHO B 3TOM 1 3aKJIlOYAETCA IMaBHas nges ero
KHUrn. HasBaHne «Atensm [JOCTOEBCKOro» Ha CamoM fefie O3Ha-
yaet «HauuoHanusm [octoeBckoro», a ToyHee — «llloBMHM3M
HdocTtoeBckoro». Ho HeT HMKaKuX LIAHCOB, YTO TaKuWe Ha3BaHUA
BCTPETAT MONOXUTENIbHble OT3blBbl B COBETCKOM W3JaTenbCTBe.
A BOT «Atensm [loCTOeBCKOro» 3By4mT NOrMYHO B aTeUCTUYECKOMN
CTpaHe, IOTMYHO He AnA TBopuecTBa [JoCTOeBCKOro, a AnA Kom-
MYHUCTUYECKON Maeonorumn. B KHury nog sTmum HasBaHVEeM MOX-
HO NMOMEeCTUTb BCe, UTO YroAHO. Beb BaXkHeNLLMM LieH30pOM, Tak
CKasaTb, «LeH30pOM MepBOro ypOBHA» ABAAETCA M3JATeNIbCKUN
penakTop. HentpanbHoe coobLueHre o KHure 6b110 Obl Hanbonee
ymecTHo. Korga aemMckuin ctan nogpo6HO pacckasbiBaTb O CBOEW
KOHLenuum, okasanocb, YTO OH npeasiaraeT HOBAaTOPCKYIO TpakK-
TOBKY TBOpYecTBa [JOCTOEBCKOro, TPAaKTOBKY MOUCTMHE pa3obna-
ynTenbHY. IMEHHO 3TO FyOUT €ro KHUrY.

TOpeHWTeNH MOKa3blBAeT aHTUCEMUTM3M KaK CUMMTOM obLue-
CTBEHHOW 6ONE3HU, @ He KaK LieHTPasibHbI KOHPIUKT. YepHoKo-
TOB, MaprMHanbHbIA N SMOLNOHANbHbBIN NEPCOHaX, AEMOHCTPU-
pYyeT ABHble aHTUCEMUTCKMNE BbiNagbl. AHTUCEMUTU3M — 3TO ero
NIMYHAA peakuma Ha OKPY»KalLylo AeNCTBUTEeNbHOCTb. [locToes-
CKM gna YepHOKOTOBA — mAean «pycCckoCTuy, N aHTUCEMUTU3M
MOeT ObITb KOCBEHHO CBsi3aH C ero NPOTUBOMOCTAB/IEHNEM «Ha-
CTOALLEro Pycckoro» (B €ro MOHNMaHNM) «4yKOMY».
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ABTOp He onpaBAblBaeT U He ocy>KAaeT YepHOKOTOBa HaNPAMY!O,
HO MOKa3bIBaeT €ro aHTUCEMMUTU3M KaK YacTb ero 03/106/1eHHOCTM
n otuyxgeHuna. MpoHna B Tom, uTo YepHOKOTOB, Maeann3npyto-
Wi locToeBCKOro, cam CTaHOBUTCA HOCUTENleM Npeapaccyakos,
KOTopble [JOCTOEBCKUI B peasibHOM XU3HWU pa3aensan (Hanpumep,
B /[JHegHUKe nucamens). BHumaHue K YepHOKOTOBY, HECMOTPA Ha
€ro aHTUCEMUTM3M, MOXET OblTb MapafoKCaNibHbIM BblpPaXKeHM-
eM eBpeuncKkom nepcrneKkTrBbl [OpeHwWTenHa: NOHMMaHne oTBep-
YKEHHOCTN KaK YHMBEPCaNbHOro YeioBeYeCkoro COCTOAHUA, BHe
3aBMCUMMOCTM OT NMpeapaccynkoB. YepHOKOTOB, MapruHan v 6bis-
WKWK CTyAeHT, [JoCToeBCKOro ngeanusnpyeTt Kak CUMBOS «PYCCKON
npaeabl». Muxauna 3anmaHoBunya Cockuca, nebessiero nepeq
YepHOKOTOBBIM 1 SIBHO €ro nobaumBaloLlerocsi, OH CpPaBHVBAET
C «AOKTOpOM lMHAEHBYprom, CBATbIM 0bLLevyenoBekom» (c. 29), no-
XOPOHbI KOTOPOro BCeM ropoAom onucbiBan [Joctoesckni B JJHes-
HuKe nucameria 3a mapT 1877 roga. JoctoeBcknin y3Han o Bacunun
(Bunbrenbme) JaHunosuue MMHaeHbypre M3 nucbma CBOE 3Ha-
komoi Codpbu EdrmoBHbl Jlypbe, 1 nctopus Bpaya Npov3Bena Ha
nucatens rnybokoe BneyatneHve. loctoeBckun yuaen B [MHAeH-
Oypre NpUMep XPUCTUAHCKOrO CMUPEHUS U CITYXKEHUs YyenoBeve-
CTBY, NOCKOMNbKY JOKTOP Cracan »M3Hu nogen B TeueHne 58 nert,
paboTas BO Bpems anNuaemMuin 1 B TOpbMax. BoamoxHo, obpas
pnokTopa lepueHwTy6e B bpamesax Kapamazosbix Mmor ObiTb co3aaH
NocToeBcknM Ha OCHOBE UCTOPUIA [MHAEHOYpra u fpyroro nerex-
JapHOro Bpaua, ngeanbHoro anbtpymcta, Oénopa laasa. CpasHu-
BasA CoCKnca, COBETCKOro M34aTeNIbCKOro YNHOBHUKA, C LJOKTOPOM
MMHaeH6yprom, YepHOKOTOB €My OTKPbITO NIbCTUT. COCKMC MOHU-
MaeT 3TO M 3HaeT, Ha YTO 3Ta NOXb HanpassieHa:

Cockuc. Bbl MHe nibcTuTe. .. JlecTb, unu, nyulle ckasaTb, CHACXOQUTENbHOCTb,
He Bcerga nopok, HO valle Bcero gobpoaeTenb, 0COBEHHO B MOSIOAbIE FOAbI.
MKaH-XKak Pycco... (Cmeemcs)

YepHoKoTOB. Bbl, Muxann 3anmaHoBMY, nepeaBUXHaA SHUMKIONeAus —
1 60onbluasn 1 manas... A Kak PeBekka CeMeHOBHa, Kak 1eBOYKI?

Cockuc. Cnacmnbo... Mbl BaC HeiaBHO BCMOMMHanNW. Bam 6bl onaTb nonbiTaTb-
€A B yHMBepcuTeT. fl XOTb U He paboTato Tenepb TaMm, HO Mor 6bl MOMOYb. .. [MaB-
Hoe, Bacs, »K13Hb HanaguTb, Toraa o3nobneHue nponger (c. 29).

KoHeuHo, B cembe CocKuca He3auem 6bis1o BCMOMMHATL 35106HO-
ro aHTUCEeMWTa, NMbAHULY 1 HeyfauHrKa. Ha nectb Cockuc otBeya-
€T 3aUCKMBaHNeM, OHOBPEMEHHO OTKPbIBas KapTbl: OH MOHMMAET,
YTO YepHOKOTOBY HYXHbl €ro CBA3U A/ BOCCTAHOBNEHMWA B YHU-
BepCUTETE, OTKYZA ero OTYUCIINIIN.

3auckmBaHue nepep aHTMcemmnTamu B rnasax Opupgprxa flopeH-
LITEHA, MHOTO NPeTepPreBLLEro OT aHTUCEMUTU3MA — CepPbe3Hoe
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nperpewieHne. Tak 66110 1 B Nbece bepouyes, 1 B pomaHe lcasiom,
1 B pacckase lllamnaHckoe ¢ xen4eio. EBpenckoe nponcxoxgeHve
HaknagbiBaeT Ha CocKuca onpeaeneHHble MopasibHble 00s3aTeNb-
CTBa, KOTOPbIX OH HE BbIMOJIHAET.

Kak 3ameTnna Onbra Yygosa,

npuHaanexalye nepcoHaxam opeHLITeiHa TPAKTOBKM repoeB [locToes-
CKOro B 6oJIbLLEN CTeMEHN XapaKTepr3yoT nx caMmnx. OHM MCMonb3yioT 06pasbl
repoes 13BeCcTHOro pycckoro nucatens XIX B. B KauecTBe «3epKas», B KOTOPbIX
He BUAAT HUYEro, KpoMe COOCTBEHHbBIX OTPaXKEHNIN»'.

JlocToeBCcKuin B Nbece — CUMBO PYCCKOWN MAEHTUYHOCTN N MO-
panbHOW ry6UHBbI, YTO ieNaeT ero yao6HOM TOUKOW AJiA NPOeKL MK
pa3nuyHbix B3rnAgoB. OCMbIC/IeHNe ero TBOPYeCTBa, Hanpumep,
B 0bcy>xpaemont pabote dpemckoro Ameusm JJocmoesckozo, Bbi-
ABNAET NAeonornyeckue KoOHGMMKTbl, HO He MPOBOLMPYET aHTU-
CeMUTU3M HaNPAMYI0. AHTUCEMUTCKNE HOTKU MOABAAIOTCA B MNbe-
ce Kak nobouHbIll 3PPeKT nuuHbIX GpycTpaumii n KynbTypHbIX
CTepeoTMNOB, a HE KaK CriefcTeue ngen [JoctoeBcKoro.

lopeHWTelNH yaenaetr YepHoKoToBY 6Onblue BHUMaHWA, Yem
«oduruUManbHbIM» ronocam, U NoKasbiBaeT ero Kak durypy, bnmskyto
K «YHVKEHHBbIM U OCKOPONEHHBbIM» [locToeBCKOro. YepHOKOTOB
OyKBaNbHO B3pbIBaeT CUTYyaLMio, NpeBpallas BTOpoe AeNcTBre
Nbecbl B CKaHAAN, PEXKMCCMPOBAHNEM KOTOPbIX YacTO OTANYANNCD
pomaHbl [JocToeBCKOro:

Tpyw (moponsiugo nodolios). 3BuHWTE, oH Bbinwi. Monaem, Bacs.

YepHokoToB. HeT, nogoxgu. (Kpudum.) B Vincyce Xpucte He 66110 HY Kanam
CeMUTCKON KPOBMU... 1 yTBEpXKAal0 3TO KaTeropmyecku 1 HayyHo 060CHOBaH-
Ho... CornacHo apeBHUM PyKOMNMCAM... OTo Bam He Kapn Mapkc...

KyoBbsH. fl coBepLUeHHO cornaceH ¢ YepHOKOTOBbIM... B ViBaHe XpucTe ce-
MUTCKOW KpOBU HeT... OH poaumnca B PA3aHu, rae OKOHUMI LiepKOBHO-NPUX0A-
ckoe yumnuuie (c. 99).

ExngHoe 3ameyaHune »KyoBbsAHa TONbKO pa33afopuBaeT NbAHO-
ro xynurana. llonbiTka ytuxommpuTtb YepHOKOTOBA, MbiTaloLwero-
CA NpUCTaBaTb K CTEHOrPaduUCTKe, KOTOPYIO OH Ha3biBaeT CoHeu-
Ko MapmenazgoBoli, 060paunBaeTcs ero OTKPbITON aTakol Ha
XOMATOBA, Yy KOTOPOIro eBpeiKa »KeHa:

YepHoKoTOB (8bIpbIgasace u3 pyk Tpywa u llempy3osa). KoHYaTb CO MHOI XO-
yewwb? Tbl, MY>KNUYOK, Ha CEMUTCKMX OyNIbOHaX PacTONCTEBLUNNA... YX, HEHaBU-
XKY... Myuntenu Poccuu... MNpaB [JocTtoeBcKkuin, Npas... [NOTOMy 1 NCOB CBOUX
Ha Hero TpasuTe... OT XX1MA0BCTBa CMepauT Ha Pycu. ..

S 0.M. Yynosa, Peyenyua Jocmoesckozo 8 dpame @. fopeHwmeiiHa «(nopsl 0 Jocmoesckom», «BecTHuK
Tepmckoro yHuBepcuteTan, cepua «Poccuitckas u 3apybexnas dunonorna» 2010, Bbin. 4 (10), ¢. 189.

IR.2025.14.04 c. 1213 15 BORIS LANIN



XomsaToBs (nokpacHes). [la ero B TIOpbMy... AHTUCOBETYMK... Mep3aBel...
(lpo3um nanvyem.) 1 TO6ON 3aliMyCb, aHTUCOBETCKOE OTpoAbe... CBONOYb...
ToBapww BapTaHbsaHL, ceiivac HemegneHHO COCTaB/MM NPOTOKON. ..

BapTaHbsaHL. be3ycnoBHO, coBepLlUeHHO cornaceH. .. (c. 101).

BctpetuB otnop, YepHOKOTOB, XBaTaeTcA 3a CTyn C MeTannu-
YeCKUMM HOXKaMW 1 KPYTUT UM Haf rONoBOW, Yrpoxas yaoapuTb.
3auckusaslmnm neped HUM COCKMC NblTaeTCA ero yroBopuTb, HO
UYepHOKOTOBaA YKe OXBaTW aHTUCEMUTCKUIN Pax:

Cockuc. Bacs, nepectaHb CTYNIOM pa3MaxmBaTb, i FOBOPUTL C TOHOI Xouy...

YepHOKOTOB. A Ha KakoMm fA3bike, Munxaun 3anmMaHoBuu... f1 Beb No-eBpen-
CKW roBOpUTDL He yMelo. (3amaxHynca cmynom, mak ymo Cockuc edsea ycnesn om-
CKOYUMb U YPOHUJT OYKU)

MeTpy30B. YTO X Tbl Aenaelwb, HerogAan... Mnxanna 3anMaHoBMYa YyTb He
yaapui...

YepHokoToB (Hanesaem). 3anMaHoBMYa YyTb He yaapun, Cockmca uyTb He
yaapwn... (c. 103).

MosiBNeHne oxpaHHKKa MiBaHa NpMBOANT CLEHY K KyNIbMUHALMN.
YepHOKOTOB 6beT ero CTynom Mo rosioBe, 1 fanee pasButne CUTy-
auUmM NPOUCXOANT Yepes Pa3BeEPHYTYIO PEMApPKY:

YepHoKoToB (Opoxa om HeHasucmu). YTo, CBONOYb... Takne B MaTPOCCKUX
6ywnartax uapAa B npopy6u Tonunu... Bmecte c eBpeamu... Llapb-oTey geTtam
CBOWM NIaAOHAMU rNas3a 3akpbiBan... Kposonuiupl...

[anee Bce HabnoaaloT 3a NPONCXOAALNM, Kak Obl oueneHeB. MiBaH BCKaKu-
BaeT C OKPOBaB/IeHHbIM NNLOM, 6pocaeTcs K YepHOKOTOBY. YepHOKOTOB elle
HecKosbKo pa3 yaapseT MBaHa, HO TOMy HakoHeL, yaaeTca noBanutb YepHo-
KOTOBA, I OH HauMHaeT 6UTb 1 TONTaTb ero Horamu. U TyT n3 YepHoKoToBa Bbl-
pblBaeTCA HEBECTb OTKYAa B3ABLUMNIACA, (W60 pa3208apusan U Kpu4as OH HU3KUM,
NPOKYpeHHbIM U NpoNUMbIM 20/10COM), HEBECTb OTKYAA B3ABLUMICA, COBCEM
NoYTW AEeTCKNI, ManbymnLLECKNIA KPUK, 3BOHKWUIA 1 gonrui... (c. 104-105).

MyTb OT aHTUCEMUTCKMUX HaMeKOB N Pppa3oyek A0 NMOrPOMHOMN
CLeHbl OKa3ancA KOPOTKMM. [OpeHLWITeNH C ropbKOW WPOHUEN
MoKasblBaeT, UTo YepHOKOTOBY BCe CcOMAeT C pyk. YyTb 6Gbino He
no6uTbIn nM COCKMNC YHMXKEHHO 1 BHOBb 3aCKUBAIOLLE FOBOPUT:
«JTIOBAT HaWMW WHTE/NIMIEHTUKN [AEePEeBEHCKOro MapHA 3aTpa-
BUTb...» (C. 107). HaxogaTca y aHTMCeEMMTA 1 NOrpoMLLMKa YepHo-
KOTOBa M Apyrue 3aWuTHUKK, HanpumMep, TpyLu:

Tpyww. Bam He ygacTca... 3aech nog KpbiblWKom XoMAToBa. .. (lTosopayusa-
emcA kK Xomamoay). Mbl Hanuwiem, Mbl 06paTnMca K obLectBeHHOCTH. .. Ceityac
He CTalIMHCKMe BpeMmeHa... Bbl ycTponnn 3pecb nognoe cyaunuiie Hag pyc-
CKUM reHmem... Hag ®egopom Muxaiinosuyem [JocTOeBCKUM... BonHbl rpasmn
1 MOLLIOCTU HaKaTbiBaIMCb Ha 3TO CBATOE ANA KaXKJOro PyCcCKOro yenoseka
umA... A Korga 3To BbI3BaNO 3aKOHHOEe BO3MyLUeHMWe, Bbl BOCMOJb30BaNINCh
yenoBeyeckMU ClaboCcTAMU HE3JO0POBOro YenloBeKa U CTaIMHCKUMU MeTofa-
Mu... [a... MNbITKn BO3poxaaTtb xoTtuTe... (c. 106).
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be3ob6pa3HaA NOrpoMHas CLieHa OKa3blBaeTCA peluatoweln ans
HenpuATMA pykonucu PomaHa 3pemckoro. XOMATOB, MMaBHbIN
ee 3aWnTHYK, NOKNJaeT 3acefaHune. YyacTb PyKOMUCKU peLueHa:
B 3TOM M34aTeNbCTBE ee He OyayT nevartaTb.

3aknwueHne

PomaH Spgemckuii, ubsi KHUra OTBEPrHyTa, MPOJOSKaeT ro-
BOPUTb B MyCTOTY, KOr4a peAcoBeT pacxoautcs, a ybopuymua
HauuHaeT ybupaTtb. ITO CUMBOJIMYECKNI KECT, OJHOBPEMEHHO
AKT COMPOTUBIIEHUA 1 Tparnyecknin abcypg. C ogHOM CTOPOHDI,
DAEeMCKNIA, KaK MHTENIUMeHT, NblTaeTCA JOKPMUATbCA, HECMOTPA
Ha paBHoAyLWMe cucTembl. Ero peub — nNpoTecT NpoTmB LEH3Yypbl
N UTHOPUPOBaAHUA HEKAHOHMYECKX MHeHNA. C opyron CTOPOHDI,
NPOAOIKEHNE Cropa B OTCYTCTBME OMMOHEHTOB, TONbKO NNLb
npw ybopLirLe — 3TO CaTMpPUYECKOe OTPaXKeH e TLLETHbIX NHTe-
NEKTYyanbHbIX ycunuii. Takon drHan noguyépKuBaeT paspbiB MeX-
Zy TBOPLIOM 1 06LLeCTBOM, YCUIMBAA MPaYHbI TOH Mbechl.

B nbece Opugpunxa lopeHwTernHa Cnopel o [Jocmoesckom cypb-
6a KHUMM — NUTEPATypoBeaYeCcKon MOHOrpadmum — CTaHOBUTCA
noBofoM Ans rnybokoin pednekcnn Hag KynbTypHOW, MAeonoru-
Yeckol 1 3THUYECKOW NPUPOAON MO3OHECOBETCKOro obLiecTsa.
Yepe3 guckyccum o [JOCTOEBCKOM PaCKpbIBAlOTCA BHYTPEHHWE
NPOTUBOPEUNSA PelaKLMOHHOIO CoobLecTBa, a dpurypa nucatens
npespaLlaeTca B CUMBOJI, BOKPYT KOTOPOro CTaNKMBAOTCA npej-
CTaBNIEHNA O PYCCKON MAEHTMYHOCTM, HaLMOHANN3Me N KynbTyp-
HOW NErMTUMHOCTM.

AHTUCEMUTCKUI ONCKYPC B Mbece NpefcTaBieH Kak 3neMeHT
BTOPWYHbIV MO OTHOLLEHWIO K OCHOBHOMY KOHGJIMKTY, HO PV 3TOM
obnagamownii BaXHbIM AMArHOCTUYECKMM 3HayeHuem. OH no-
3BOJSIAET BCKPbITb, KakK HaLMOHaNbHble 06pa3bl — B YacTHOCTM,
06pa3 [oCTOeBCKOro — MOrYT OblTb MHCTPYMEHTANIM3UPOBaHbI
Ans onpaBfaHuA KceHodobun, CoUManbHOM arpeccum u NYHbIX
¢bpycTpaumin. Tepon nbecbl Bacunuin YepHokoToB — HOcCUTEnNb
AHTUNCEMUTCKUX CTEPEOTUMNOB, — CJIYXKUT 3epKasioM ANA nokasa
TOW 3/100bl 11 Pa304aPOBAHHOCTU, KOTOPbIE MOPOXKAAET O6LECTBO,
He pawoLee NOAAM HA HagexXxabl, HU Npu3HaHuA. Ero HaumnoHanu-
CcTUYecKasa pUToprika — pesynbTaT MaprHanbHOCTU U AyXOBHOM
nycToTbl. OfHaKO 0COGEHHO TPEBOXKHO TO, UTO [AaXe MepPCOHAXN,
¢dopmarnbHO CTosLME BbilE HEro no CTatycy — Takue Kak Co-
CKMC — OKa3blBalOTCA HECMOCOOHBIMU aTb MOPAsbHbIA OTMOP,
npegnounTtasn nmbo 3ancKrBaHme, NMbo MONYanMBOE Cornacue.
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[opeHLWTeNH He BbIHOCUT MOPann3aTOPCKOro NPUroBopa, HO CO3-
[aéT CciTyaLuio, B KOTOPOW aHTUCEMUTU3M pa3obnayaeTca Kak Mo-
panbHasA 1 MHTeNneKTyanbHasa gerpagauma. OH NOoKasblBaeT, Kak OT-
Ka3 OT NyOnvKaLmmn KHUMY, YKIIOHEHUE OT OTKPBITON MbIC/IA U CTPaxX
nepes NHAKOMbIC/IMEM CTAHOBATCA YaCTblOo CUCTEMDbI, Fae Aake crnop
0 [loCTOEBCKOM He MOXET ObITb MO-HACTOALLEMY CBOOOAHBIM. TaKMM
06pa3om, Nbeca CTAHOBUTCS MeTapopol OOLLECTBa, B KOTOPOM Mof
BHeLWHUM $acaiom 06CYXAEeHUs KyNbTYpbl CKPbIBAIOTCA MEXaHW3-
Mbl NOEONOMMYECKOro KOHTPONA U STHUYECKOWN NCKITIOUYEHHOCTI.

3HauyeHne aHTUCEeMUTCKOro AMCKypCa B NMbece — He TOJSbKOo
B TOM, YTOObI MOKa3aTb HaMuve NpeapaccyfkoB, HO U B AEMOH-
CTpauMM MeXaHM3Ma MX BOCMPOM3BOACTBA B MHTEIEKTYaNbHOM
1 GlopokpaTnyeckon cpepe. AHTUCEMUTU3M 3[eCb He MPOCTO
6bITOBOW UM SMOLMOHASbHBIN, OH BMAETEH B KY/IbTYPHYIO TKaHb,
NermTMMM3INPYeTCA «BbICOKOW» PYCCKOWN NNTepaTypor, CNonb3y-
eTCA KaK MHCTPYMEHT A/ camoonpaBfaHus u 60pb0Obl 3a naeH-
TUYHOCTb. TeM cambiM fOpeHLWTEeNH BCKPbIBAaeT TPEBOXHYIO NpaB-
Zy: B MOMEHT, KOrfa KyrbTypa nepectaér 6biTb MecTom cBobopbl
1 Ananora, oHa CTaHOBUTCA apeHOW ANA CaMblX Pa3pyLUUTeNbHbIX
CTpacTel, BK/OYasa HeHaBUCTb K [ipyromy. MNbeca Cnopsbl o JocTo-
€BCKOM — He NpOoCTO Apama O KHUTe, a TparmkoMm4yeckasa XpoHu-
Ka C/IoMa COBETCKOW UHTEIMIeHL N, HECMOCOOHOM pacno3HaTtb
1 OCyanTb KCeEHOHOOKIO B COOCTBEHHDBIX pPsifjaX.
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DOSTOJEWSKI MIECZYSLAWA WAINBERGA

Streszczenie: W artykule zostaje przedstawiona posta¢ Mieczystawa Wajnberga, kompozytora o zydowskich
korzeniach, urodzonego w Polsce, a zamieszkatego w Zwiazku Radzieckim oraz jego osobliwe podejscie do
spuscizny Fiodora Dostojewskiego. Opera wedtug powiesci /diota byta jedynym z wielkich dziet, ktdre zostato
wystawione na scenie za zycia kompozytora. Nieuniknione jest pytanie, czemu bez uwagi Weinberga pozostaja
antyzydowskie i antypolskie poglady Dostojewskiego. Artykut jest préba zrozumienia tej waznej kwestii przez
analize faktéw z biografii, twdrczosci i realiéw historycznych.

Stowa kluczowe: Mieczystaw Wajnberg, Fiodor Dostojewski, kwestia zydowska, opera, Idiota

MIECZYSLAW WEINBERG'S DOSTOEVSKY

Summary: The article presents the figure of Mieczystaw Weinberg, a composer of Jewish roots, who was born
in Poland, but lived in the Soviet Union, and his peculiar approach to Fyodor Dostoyevsky’s legacy. The Idiot,
opera based on the eponymous novel by Dostoyevsky, was one of the greatest works that was performed on
stage during the composer's lifetime. The inevitable question is: why Dostoyevsky's anti-Jewish and anti-Polish
views remain unnoticed by Weinberg. This article is an attempt to understand this important issue by analyzing
the facts of the composer’s biography, his works, and the historical realities.

Keywords: Mieczystaw Weinberg, Fiodor Dostoyevsky, Jewish question, opera, The Idiot

Meuucnas (Mowcen) Camynnosud BaiH6epr (1919-1996 rr.), —
COrMacHO OAHUM WCTOYHMKAM, MOMbCKUA KOMMO3UTOP; COrnacHo
OPYrMM — COBETCKMI, ypoxeHel, BapliaBbl 13 eBpenckon cembi,
YenioBEK C HEBEPOATHO CJIOKHOW cyAbOON: NMYHOCTL My3blKaHTa
dopmrpoBanacb B MEXXBOEHHOW MOIbCKOW CTONMLE; HEMELIKOe BTOP-
»eHune BbIHYAM0 NOKUHYTb cTpaHy B 1939 rogy — cHavana MuHcK,
notom — TawkeHT (1941 r.); nepee3n B Mocky B 1943 rogy; 3HakoM-
CTBO 1 gpyxb6a ¢ Amutprem LLloctakoBuuem; B 1953 rogy apect no
[eny o «eBpenckom BypKyasHOM HaLMOHanM3me», oCBO6OXaeHne
B pe3ynbrate cMepTy CTanuHa 1 narogapsa ycunuam Lloctakosuua';

' Tlop nucobmom imutpus LWoctakoBuya ot 11 anpena 1953 roga k Wcaaky Mmukmany nocnegHuii fo6asun
kommeHTapuii: «LocTakoBuy no6un u Bbicoko LexHun M.C. BaiiHbepra Kak Bblfatowierocs KOMNO3uTopa.
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»KN3Hb 1 TBOpYecTBO B MockBe fo camom cmepTu. ArHewka Ho-
BOK-3bIX onpejenvna My3blkaHTa Kak «TBOpLA C MOrpaHnMyba», KO-
TOpbIV NpebbiBas Ha CTbike Tpex KynbTyp?. B nucbme k bopucy Tu-
WweHko ot 23 anpena 1966 ropa WocTakoBuy nuncan o BaHb6epre:
«3TO OfVH M3 CaMbIX JIIOOVMbIX MHOI KOMMO3UTOPOB»®. My3bIKO-
Bef, aBTOP HOBeNLEel NONbCKOW KHUMM O KomnosuTope Wajnberg
(2024 r.) DaHyTa [BM3#anAHKa yTBepXKAaeT B UHTEPBbIO:

OH cam rosopwn o cebe, 4To YyBCTBOBaAJ C€6S NONAKOM, EBPENCKUM KOMMO-
3utopoMm, a xun B Coetckom Coto3e. [103TOMy NepBYIO KHNY O HEM A Ha3Bana
Meyucnas BaliH6epe: komno3umop mpex Mupos. HoBelilwas KHura yxe 6e3 nog-
3arosioBKa, HO ero «TPOemMmpue», KOHeUHO, B Heil MPUCYTCTBYET, U Jaxe elle
6onee aBHO* (3pech u fanee nepesog moit — C. T1.).

Komno3unTop cozgaBan My3blKy Al COBETCKOTO KUHO Y MyNbTU-
nAvKauum, ctan TBOPLOM MONYyTOpa COTHU PasfINUHbIX My3blKalb-
HbIX NPOM3BedeHUN, a Takxe wecTn onep. Cpeam NOCTaBEHHbIX
npw Xn3Hu BaliHbepra, HO B COKpaLleHUn, — OAHOMMEHHas one-
pa no pomaHy ®epopa JoctoeBckoro Mouom (nubpeTto AnekcaH-
apa MenBegeBa), co3gaHHada B 1986 rogy 1 nonasluas Ha CUEHY
19 pekabps 1991 roga B MockBe (KamepHbii My3blKasbHbI TeaTp
nmeHun bopuca MNoKpoBCcKoro), 3a Hepento ao pacnaga CoBeTckoro
Coto3a. Bbi6op He BbIrAAUT CllyYaliHbIM, BeAb, N0 COHCTBEHHOMY
NPU3HaHMIO My3blKaHTa, [JocToeBCcKniA, HapAay ¢ foronem (no no-
BecTu [lopmpem BaliH6epr Takxxe co3gan onepy), 6bin cpean ero
No6MMbIX aBTOPOB:

foronb n [loCTOEBCKMI C AaBHUX MOP, C PaHHel HOCTU N6UMbI MHOI,
nosTomy obpalieHne K Ux nNpousBefeHUAM Obino ecTeCcTBEHHbIM nobyxpae-
Huem. [lymato, TeMbl, KOTOpble packpbiBaloTcs B Mouome n [Topmpeme, Bcerpa
6yayT BOMHOBaTb XYAOXHWKOB 1 OOLLECTBO, 1 elle MHOTMM KOMMO3MTopam,

OH MyunTenbHo nepexusan ero apect. Nicatb Ha 3Ty Temy nucbMa IMUTpuii IMUTpueBuY B Te Bpeme-
Ha, KOHEYHo, He Mor. Ham npuxoAunoch JOBONbCTBOBATLCA YCTHBIMY becelaMu BO BpeMs npueszos
WWoctakosuua B JleHuHrpas u moux nocewjenmit Mockebi». Cm. U, TnukmaH (cocT. u kommeHT.), llucoma
K dpyey. Amumpui Wocmakoguy — Wcaaky [nukmary, DSCH, Komnozutop, Mocksa — CaHkT-letep6ypr
1993, ¢. 100. A yxe 27 anpens 1953 roga Loctakosuy coobuwan MukmaHy: <Ha gHAX BepHynca Lomoit
M.C. BaiiH6epr, 0 uem oH u3BecTun Mexa no enerpady». Tam xe, ¢. 101.

2 (m. nogpo6hee: A. Nowok-Zych, Mieczystaw Wajnberg a kategoria pogranicza, ,Xwartalnik Mtodych

Muzykologdw UJ” 2020, nr 46 (3/2020), 5. 41-53.

Mucoma fimumpus Jmumpueguya lLiocmakoguya bopucy TuujeHko ¢ KOMMEHMApUAMU U 80CNOMUHAHUAMU

adpecama, Komno3utop, CankT-Metepbypr 1997, c. 23.

* (m. opurusan: ,On sam mawiat o sobie, ze czuje sie Polakiem, zydowskim kompozytorem, a mieszkat
w Zwiazku Radzieckim. Dlatego pierwsza ksiazke o nim nazwatam: ‘Mieczystaw Wajnberg: kompozytor
z trzech $wiatéw’. Ta najnowsza nie ma juz podtytutu, ale ta ‘tréjSwiatowosé» jest w niej oczywiscie
obecna, i to chyba jeszcze wyrazniej'. 0. toziniska, Muzykolog: wystawienie , Idioty” byto rzadkim radosnym
momentem w Zyciu Wajnberga [WYWIAD], https://www.pap.pl/aktualnosci/muzykolog-wystawienie-
idioty-bylo-rzadkim-radosnym-momentem-w-zyciu-wajnberga-wywiad [22.07.2025].
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KNHOpEeXnccepam npousBeaeHnA pyCcCckUX KnacCMKOB AaAyT KonoccalbHble,
MHOrorpaHHble BO3MOXHOCTN ANA TPAKTOBKU 3aTPOHYTbIX B HUX BOMPOCOB,
TPAKTOBKW C TOUKW 3peHNA COOCTBEHHOTO, cerogHAwHero BVI,U.eHI/IHS.

NcTrHHOe onpeHoe npu3HaHme 1 cnaey, HO YKe Nocie CMepTy,
npuHecna KOMno3nTopy ero nepsas onepa llaccaxupka (1968 r.)
no pomaHy llaccaxupka u3 karomel 45 (1962 r.) nonbckon nuca-
TenbHuubl 30¢bK Mocmbiww (1923—2022 rr.), npoleawen nareps
Aywsuu n PaBeHcbpiok. Onepa, koTopyto BanHbepr cuntan rnas-
HbIM CBOVM Npou3BefdeHMeM, B NamMATb O »KepTBax XOnokocTta
CHavana B KOHLepTHOW Bepcun Brepsble Npo3ByYana B Mockse
B 2006 ropy, a 3aTeM — B CLiEHMYECKOM BapuvaHTe B bpereHue
(ABcTpus) B 2010 rogy (BaHHas nocTaHOBKa Oblna noaroTtosne-
Ha COBMeCTHO ¢ «bonblumm TeaTpom — HaumoHanbHOM onepon»
B BapluaBe, rge npembepa coctosnacb B TOM e rofy; Bo3Bpalle-
HMe NOCTAaHOBKM Ha CLIeHY FMaBHOrO NObCKOro TeaTpa — B MapTe
2026 ropa). 9To 6blN HACTOALWMIA NepenomM B 0bpalleHnn K onep-
HOMY Hacneauto BaHb6epra: ero NnpousBefeHUs ¢ owenoMuTesNb-
HbIM YCMexXoMm BOT Y»Ke NMonTopa AecATKa neT UAyT Ha Befylmx
nnowagkax Mumpa. B HayuyHol MbICAIY IMYHOCTb Y TBOPUECTBO
KOMMO3UTOpa NOABEPIINCH WNPOKOMY OCMBICIIEHWIO U aHanm3y:
NosIBUINCb MepBble KHMUMM-6norpadumn® n uenbiin psg ctaten ca-
MOr0 Pa3HOro crneKkTpa.

Jlyuweir onepont 2024 roga B EBpone, No MbICIN HEMELIKNX Kpu-
TUKOB, CTasla NOCTaHOBKa Mouom, KOTOPYIo MONbCKUN pexxuccep
Kwinwtod BapnukoBckn npepctaBun Ha 3anbubyprckom dectu-
Bane u 3a Kotopyt nonyumn npemuio “OPER! Awards™. Jlutos-
ckun gupuxep Mwpra lpaxnHuTte-Tuna, KoTopas pykosoawna

5 Meyucnas Baiibepe. YecmHocme, npasdugocme, nonHasi omoayd, «CoBeTckas My3bika» 1988, N 9 (598), ¢. 23.
¢ TlepBbiM onbiTom 6rorpadum Meuncnaga BaitnGepra ctana knura 6putaHckoro my3bikosega [laBuaa
Oannunra: D. Fanning, Mieczystaw Weinberg. In Search of Freedom, Wolke Verlag, Hofheim 2010, 220
p. YcnewHoe uccnefoBate CyabObl My3blkaHTa Mo3xe onybnukoBana nonbckuii My3bikoes [laHy-
Ta [Bu3pananka: D. Gwizdalanka, Mieczystaw Wajnberg: kompozytor z trzech Swiatdw, Teatr Wielki im.
Stanistawa Moniuszki w Poznaniu, Poznari 2013, 78 s. Kak ynomunanocs BbiLue, B 2024 ropy BbiLuo Ho-
BOE pacluMpeHHoe u3aaHue MoHorpauu 31oii nccnepoBatenbhuupl: D. Gwizdalanka, Wajnberg, Polskie
Wydawnictwo Muzyczne, Krakéw 2024, 192 s. ABTop o6paTina BHUMaHWe Ha pa3HOuTeHNe B AaTax
pOXzeHua: cam Komno3uTop HasbiBan 1918 rop (tam xe, ¢. 5-6); a B 1933 rogy Moiiwa (Mouceit) Hayan
MoANNCbIBaTbCA MeuncnaBom (Tam xe, ¢. 12). Komno3utop yTBepXKAan, 4To ero MMs U3HauaNbHo Obino
«Meumcnas» 1 UMEHHO NO3TOMY OH K HeMy BepHYACA MOA KOHeL xu3Hu. (nepyeT 06paTuTb BHUMaHMe
Ha 0T/IMYalLLeeca HanucaHre Gamuaumu Komno3uTopa B nonbekoi (Wajnberg) u Hemeukkoii (Weinberg)
A3bIKOBbIX BepcuAX; cam Baitnbepr ucnonb3oan nepaylo, a Takxe ,Wainberg” (tam xe, c. 17). Umeetca
pAd uHbIX Buorpaduyeckux nybnukauuii, Kotopble 6bimn onucanbl B cnepytowem matepuane: M. Paii-
ropoackuit, Meyucnag Baiin6epe: xu3He, meopyecmeo, cydba, «My3bikanbHoe 0603peHue», 10.10.2021,
https://muzobozrenie.ru/mechislav-vajnberg-zhizn-tvorchestvo-sudba/ [22.07.2025].
7" Tloppo6Ho 06 370/l NocTaHoBKe M. B Moeil my6nukauuu: S. Padsasonny, «Jocmoesckuii» 8 3anvybypee,
,Studia Rossica Gedanensia” 2024, nr 11, ¢. 93-114.
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ABCTPUNCKON MpemMbepon 1 nonynAapusnpyeT Hacnegune BainH-
Gepra, ykasana B VHTEpPBbl), KOTOpoe Omny6/MKOBAHO B MpoO-
rpamMme K NOCTaHOBKE, Ha BECbMa 3HAUUTENbHbIN, Ha Hall B3rnag,
acnekT: «BanHbepr gomkeH Obl1 3HaTb O aHTUCEMUTCKMX B3rs-
nax [JoCTOeBCKOro 1 ero Npe3peHun no OTHOLLEHWIO K NMONAKaM.
ITO He OCTAaHOBWO ero»®, iccnegoBaHus o «eBPEcKOM BOMPO-
ce»® 1 «NoNIbCKOM BoMnpoce»'® B Hacneaunn [JOCTOEBCKOro LWMPO-
KO npepcTasneHbl B nuTepatyposedeHun. Makcum Lpaep oxa-
paKkTepun3oBan OTHOLIEHME N1caTeNa K eBpeaM 1 nygansmy Kak
«'nynbcupytoee’ oT NPOABAEHNA MOEaNUCTUYECKOrO YHUBEpCa-
nm3ma (BCEMUPHOCTM) U HENpPeaB3ATOCTM A0 NAPOKCM3MOB BpaX-
[e6HOCTU 1 ABHOW HeTepnUMOCTW»''. Takke He npekpallalTcs
ONCKYCCU/ B OOLLLeCTBE M Ha HayuyHbIX pOpPyMax O «MOfsKOHeHa-
BMCTHMYECTBE» aBTOPA. 3aKOHOMEPEH BOMPOC, noyemy ¢akTbl
NPOAB/EHUI WOBUHM3MA 1 HaunoHanm3mMa [ocToeBCKoro B ero
npo3e n NyennunCTNKe He MOBAVSANN Ha KOMMO3UTOpa.

MmeHHO eBpelickoe npoucxoxieHune BalHbepra cTano ocHo-
BaHWEM [ON1A NpecnefoBaHus obenmn cucteMamn — GaWncT-
CKOW N COBETCKON — B cxoxen mepe. C 0gHOWM CTOPOHbI, yTpaTta
pPOAVHbI U Tbenb CEMbY B Jlarepe CMepTy; C APYror — yKasaHus
Ha 3apybexxHble MpoucxoxpeHue n obpasoBaHve, 0O6BUHeEHUA
B MY3bIKaJIbHOM «(pOpPMasNIM3Me», KpUTMKA TBOPYECTBA U OrpaHu-
YyeHMe WCMNOSNHEHNWA, BbIHY>KAEHHOE «3aurpbiBaHMe» C BNacTblo,
nepcoHanbHoe U OOLEeCTBEHHOE aHTUCEMUTCKOE [aBJIEHME,
a B 1948 rogy ybuiicteo B MUHCKe no nuyHoMmy npukasy CranuHa

Cm. opurunan: “Weinberg must have been aware of Dostoyevsky's anti-Semitic views and his contempt
for Poles. That did not stop him”. Ch. Longchamp, M. GraZinyté-Tyla, Mieczystaw Weinberg — A Journey
to the Geart of Emotions. A conversation with Mirga GraZinyté-Tyla, in: Mieczystaw Weinberg. Der Idiot,
Salzburger Festspiele, Salzburg 2024, p. 101.
Neonng Ipoccman 3aTpowyn 3Ty Temy ewwe B 1924 rogy: J1.M. [poccman, Mcnoseds 00Ho20 espes, Mocksa
— Jlenunrpag 1924, az.lib.ru/g/grossman_I_p/text_1924_ispoved_odnogo_evreya.shtml [22.07.2025];
Aapow LliTeiin6epr nucan Ha paHylo Temy B 1928 rogy; cm. 310T Matepuan: A.3. Lliteiin6epr, Jocmoes-
ckull u espeticmeo // Pycckue 3muepanmel o [Jocmoesckom, AHppees u cbiHoBbA, CaHkT-TeTepbypr 1994,
¢. 111-125. loctatouHo obwmpHyio 6ubnuorpaduto Bonpoca npeacrasnset Makcum Lpaep, cm. ny-
onukaunio: M.A. Wpaep, Jocmoesckuil, espelickuii sonpoc u «bpames Kapamazoswi», «[loctoeBcKmit
1 MupoBas KynbTypa» 2006, N° 21, ¢. 150—171. 06paLualoTca K AaHHOI Teme UcCnefoBaTenn u no3xe,
™. npumepbl nybnukauwii: T.A. Kacatkuwa, flo nogody cyxdenuii 06 aHmucemumusme [Jocmoesckozo,
«[locToeBckuii M MupoBas KynbTypa» 2007, Ne 22, ¢. 413—435; G.S. Prokhorov, What Sort of Jew Dostoevsky
Liked and Disliked: a Narrative of a Love-Hate Relationship, «<HoBblit dunonoruyeckuii Becthuk» 2018, Ne 3
(46), c. 138-151; B.A. OuHoreHoB, Egpeticmeo 8 meopyecmae [locmoesckozo: k 200-nemuto o OHA poxode-
Hus nucamens, «COLMOKYNbTYPHbIE M TyMaHUTapHble HayKku. OTeyecTBEHHaA 1 3apybexHas nuTepaTypa,
cep. 3., Ounocodua: PedepatusHbii xypHan» 2022, c. 119-130.
06wwpHyto bubnuorpaduio No BONPOCY, a Takxe UCCNeA0BaTeNbCKUA MaTepuan MOXHO HaiiTh B Moeii
moHorpaduu: C. MogcoconHblit / S. Padsasonny, CospemenHiii nonbckuil Jocmoesckui: peyenyus nucame-
117 6 exceHesHuke , Gazeta Wyborcza”, Wydawnictwa Uniwersytetu Warszawskiego, Warszawa 2024, 724 c.
™ M.J. Wpaep, Jocmoesckud, espelickudi gonpoc. . ., ¢. 150.
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TecTs BaliH6epra — BCceMUpPHO M3BeCTHOro pexunccepa Conomo-
Ha Muxo3nca, NpoTuB KOTOpOro chabpukoBany 06BMHEHMUS O CU-
OHUCTCKOM 3aroBOPE; HAA30p, CNIEXKa M HaKOHeL apecT Camoro
BanHb6epra B NOTOKe Tak Ha3blBaeMOW 60PbObI C «KOCMOMONNTa-
MU» U B pe3yrnbTaTe MaclUTabHO pa3BEPHYTOrO «fena Bpayeity, no
KOTOPOMY Kak OCHOBHOW ¢urypaHT 6bin apecTtoBaH AAAs »KeHbl
MuipoH BoBcu™. Mpu 3TOM KOMMO3UTOP BCIO CBOHO »KMU3Hb MPOSAB-
NAN HECKOJSIbKO KOHGOPMUCTCKYIO MO3WLMIO, »Kenas OCTaBaTbCA
BHE MOJIUTMKM M 3aHMMATbCA UCKITIOUMTENTIbHO MY3bIKON, Kak roOBO-
pwna ero goub, Yto noareepxaaeT JaHyTa [BusganaHka:

OHa roBopuna, uto ee oTeL, HUYEM VHbIM KPOME MY3bIK/ HE MHTEPECOBaCs,
HY, MOXET, eLLie TOSIbKO UTEHUEM MOMIbCKON M033UK. [Jo KOHLA XKM3HM OH NOBTO-
psan, uto ABnseTcsa 6esrpaHnuHo 6narogapHbiM COBETCKOM apMuu 3a TO, UTO
eMy cnacna usHb. Ero oTHOWeHNs K HOBOW POAMHE HE U3MEHUN HU YOni-
CTBO TECTsl, HN €ro CO6CTBEHHBIN apecT, HY Npec/iefoBaHus, Yepes KoTopble
MPOLY MHOTME Ero XopoLume 3Hakomble. He nmen Ha 31o BansaHusA n WocTa-
KOBIY, KOTOPbI NPUBATHO — a BanHGepr npurHagnexan K Kpyry ero xopoLumx
3HAKOMbIX — BbICKA3blBa/ICSi O COBETCKOM BMIACTU KaK MOXHO Xy»Xe. B pesynb-
TaTe B CMUCKE ero Npov3BefeHnin GurypupyeT HECKONbKO NpomnaraHANCTCKX
KOMMO3MLMIA, KOTOPbIX CEFOAHA NyyLle 6b110 Obl He BCMOMUHATL'.

Ha 10, uTO KOMNO3UTOP He YyBCTBOBAM CEOS KEPTBOWN CUCTEMDI,
KOTOPYIO TaKXKe He CBA3bIBaN C TUPaHWen, yKasbiBaeT u [13Buf
®aHHWHM. OgHako NMOMMMO 6narofapHOCTM 3a »KWU3Hb Y BaiiH-
6epra MpUCYTCTBOBaN CTpax MOBTOPHOrO 3ajepKaHus nocse
apecTta. XoTs ornepa no pomaHy [1ocTOeBCKOro 6buia HanvcaHa
3HAUMTEJIbHO MO3XKe, KOrha 06 beKTUBHBIX OCHOBAHMI 60ATbCA 3a
CBOIO CBOOOZY ye He 6bino, B 6uorpadum KoMnoutTopa ymtaem:

20 npecnepoBanun Meuncnasa Baitnbepra B CoBeTckom (0103€, a TaKKe 0 TEMe HaCUNWs B €ro TBOpYe-
(TBe nucana uckyccreoses VHHa bapcosa. Cm. noapobHee ctatbio: U1.A. BapcoBa, Cembdecam gocemb
OHell u Hoyetl 8 3acmenke: komno3umop Meducnas Baiin6epe, «HayuHblii BecTHUK MoCKOBCKOIA KOHCepBa-
Topuu» 2014, N° 2 (17), ¢. 90-104.

(Cm. opuruxan: ,Mdwita, Ze ojciec niczym innym poza muzyka sie nie interesowat, no, moze jeszcze

czytat polska poezje. Do korica zycia powtarzat, ze jest bezgranicznie wdzieczny Armii Radzieckiej za to,
7e mu uratowata zycie. Jego stosunku do przybranej ojczyzny nie zmienito ani zamordowanie tecia, ani

aresztowanie jego samego, ani przesladowania, jakich doswiadczyto wielu jego dobrych znajomych. Nie

miat tez na nie wptywu Szostakowicz, ktory prywatnie — a Wajnberg nalezat do kregu jego dobrych

znajomych — wyrazat sie o radzieckiej wtadzy jak najgorzej. W efekcie na liscie jego dziet figuruje kilka

propagandowych utworéw, ktérych dzisiaj lepiej bytoby nie przypominac”. 0. tozifiska, Muzykolog:

wystawienie ,Idioty” byfo. ...

(M. noppobHee opuruxan: “Yet he himself would hardly have recognised his emigration to the Soviet

Union as a tragedy, nor its system as a tyranny, despite the oppression, (briefly) incarceration and (later

in the life) neglect he suffered there. In his own eyes he was emphatically not a victim”. D. Fanning,
Mieczystaw Weinberg. In Search of Freedom, Wolke Verlag, Hofheim 2010, c. 7. U panee: “Moreover,
Weinberg regarded the Soviet Union in general, and the Red Army in particular, as his salvation. For all his

occasionally dire personal suffering at the hands of the communist system, there is no evidence that he

lost faith in its core values”. Tam xe, c. 11.
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«[MepexunToe Ha nepenome 40-x — 50-x rogoB OCTaBUIO TaKXe
rny6oKui cnef Ha ero ncmxuke. 1o KOHUA XU3HU OH Ben cebn
N BbICKAa3bIBANCA C UCKIIUMTENIbHON OCTOPOXKHOCTbIO»'®. Bbinu
OCHOBaHVA N AnA cTpaxa nepepj LeH3ypou: K Npumepy, B 3anncax
MMukmaHa 3a 13 mapTa 1975 rofa npmseneHbl GaKTbl O BOJIHEHUU
LWocTakoBrya v BaliHGepra nepep yrpo3ol 3anpeTta onepbl no-
cnegHero MaooHHa u condam. IMyKmaH nepenasan cnoea LocTa-
KOBMYa 13 X pa3roBopa:

CnekTak/lb MOYTU FOTOB, a €My rpo3UT 3anpeT. ABTOP IMTepaTypHOro nep-
BOUCTOYHVKa boromonos Bo36yaun «4eno» npoTuB onepbl, B KOTOPOW AKOObI
NCKaXkeH ero pacckas. BaiiH6epr cTpalliHo BONHYETCS, M 3TO BOJIHEHVE Nepefa-
Nocb 1 MHe. fl nocnan TenerpaMmmy MUHUCTPY KybTypbl C MPOCbOOI 3alUTUTD
onepy. XAy He AOXAYCb NONOXUTeNIbHOro oTeeTa. [loka N3BECTHO, UTO reHe-
panbHaA peneTuyma 3aBTpa cocTonTcs. [pnxoan 06a3aTenbHO 1 3aMOMBY CJ10-
BEYKO 33 3Ty OUEHb XOPOLLYIO MO My3bIKe onepy'®.

OnpepeneHHoe MonuyaHve BaiiHb6epra nNposBnAeTcs 0CO6eHHO
«3BYYHO», Ha QpOHe CrlieyioLLero NoKOMEeHUss KOMMNO3MTOPOB, Kak
Hanpumep, Anbdpen LWHuTKe (1934-1998 rr.), Ha uTO, Kacasicb Mou-
oma, obpaliaeT BHMMaHue [puropuii MaHTunees:

Onepa KoHuaeTca cnoBamu KHA3A MblwKnHa: «MHe 3q6Ko». Hu epumHoro,
x0T 6bl Jaxke 1 CTbIANMBOrO, HAMEKa Ha AyLUeBHY 60/1e3Hb, He FOBOPA yxe
0 NcuxmaTpryeckmx Tiopbmax. [na 1986 roga, Koraa BanH6epr paboTtan Hag
OMnepow, MOXHO JIN CYMTaTb 3TO CMeNbIM MepeocmbicieHnem [locToeBCcKoro?
Bpag nu. Mignot, KoTopbil BCE 1 BCeX MOHMMAET U Ha 3TOM He CXOAUT ¢ yma?
LWHnTKe (XKusHb ¢ uduomom), KapeTHukoB (Tusie YneHwnueesv) Wnn panblue,
6b11M HeyfobHee".

Otmeuatotca B 6uorpadum BaiiHOepra v ynomsaHyTble Bblle
«YKJOHbI» B CTOPOHY BnacTel, KOraa My3blka OBesiHa COBETCKOW
upaeonoruvern, a B3rag Ha NCTOPUIO TEHAEHLMO3€eH (K NpumMepy, co-
BETCKas OKKynauumsa BapluaBbl Ha3BaHa UM «0CBOHOXAeHMEeM»)'s,
NaHyTa lBu3gansaHka nuwet: «OH NpUHAZNeXan K Yucny Tex, KTo
6e3BONbHO NoaJaeTcs nponaraHae»'®. [lJaHHbIA B3NS, Kak 1 pag

Cm. opuruHan: ,Przezycia z przetomu lat czterdziestych i piecdziesiatych odcisnety tez gteboki Slad
najego psychice. Do kofica zycia zachowywat sie i wypowiadat z wyjatkowa ostroznoscia”. D. Gwizdalanka,
Wajnberg..., s. 71. K 31um ¢paktam otHocuTcA B cBoeit khure i [13Bug Oannunr: D. Fanning, Mieczystaw
Weinberg. In Search of Freedom, Wolke Verlag, Hofheim 2010, p. 62—-63; p. 88.

1. TnukmaH (cocT. n KoMMeHT.), llucema k dpyay. imumputi Ulocmakosuy — Wcaaky Mnukmany, DSCH,
Komno3utop, MockBa — CankT-Metepbypr 1993, ¢. 307-308.

[.A. Nantuenes, «Mouom» Meyucnasa Baiin6epea npuwenca no Hpasy Hemeykum onepHbIM meampam
u nyénuxe, «Begomoctu», 25 anapa 2015, https://www.vedomosti.ru/lifestyle/articles/2015/01/26/
knyazyu-myshkinu-zyabko [22.07.2025].

(m. nogpobHee: D. Gwizdalanka, Wajnberg. . ., s. 96-98.

Cm. opurunan: ,Nalezat do tych, ktérzy bezwolnie poddaja sie propagandzie”. Tam xe, c. 128.

=
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Apyrux no3vumn B KHUre JanyTbl [BU3JanaHKM, KpUTUYECKN oue-
HWNa BTopas XeHa komno3ntopa Onbra Paxanbckas:

W npu mudrueckoin «6oA3NMBOCTMA» OH HUKOTAA HE 3anCKMBan nepep Ha-
UaNbCTBOM, B 106bIX 06CTOATENBCTBAX COXPAHAN HE3aBUCUMOCTb CY>KAEHWN
U peLleHnit. XoueTcsa cnpocnTb: BaiiH6epr koro-HWbyab caan Bo Bpems CBoe-
ro apecrta noA Hanopom rpy6oii cuibl, yrpo3 1 yHuxeHwin? [ge xe ero ctpax?
B uem oH maTepmanvsosanca? B My3bike HET Ha 3TO U HAMEKa, KaK CBUAETeNb-
CTBYIOT CaMble Cepbe3Hble 3HATOKK ero TBopuecTsa. CTpax HuKorga He 6bin
WCTOYHUKOM BAOXHOBeHUA AnsA BaHbepra.Bons K Xu3HKW, TBOPUECTBY, NPOHE-
CeHHble yepes rope 1 nuLeHns, Nto6oBb K 6NM3KUM 1 ApY3bAM, YUyBCTBO 6naro-
fapHoCTU bory, noasaM, HOBOW POAMHe — BOT rAe UCTOYHUKM ero BAOXHOBe-
HUA. A elye — KonoccanbHasa OTBETCTBEHHOCTb 3a CBOE Mpu3BaHue. Boipasutb
3TO MOXHO TO/bKO B MOCTOAHHOM CaMOCOBEPLIEHCTBOBaHUN. HenpepbiBHbIi
Tpyg BaH6epra ToNbKo 3TUM U 06bsACHARTCA.

Heckonbko cnoxxHee o6BuHWTL BaliHb6epra B KoHboOpmusme,
ecnun NpeanonoXunTb, YTO KOMNO3UTOP Bugen B [JocToeBCKOM nC-
KNIOYUTENbHO NMCaTeNA-ryMaHnCTa, a B Mouome Ha nepBoe MecTo
BbIBOAWNST XY[AOXECTBEHHYI0 LEHHOCTb MPOM3BefeHuns, YCTpeM-
NANCA K NOWCKY CMAacUTeIbHOM KPacoTbl. Tak, MO MHeHMIo TaTbAHbI
KacaTkuHo, koTopas obpatunach K NCcyiefJoBaHNI0 «eBPENCKOro
Bonpoca» y [oCTOeBCKOro, B Hem npeobnagaeT MMEHHO nuca-
TeNb-MbICNINTENb, 8 HE HALUMOHANNCT:

Booblue e Hapo KoHCTaTUpOBaTh, YTO [lOCTOEBCKUI He cTaBun cebe Xyao-
KeCTBeHHOW 3afayeli cosfjaHve nprBieKaTenbHbIX (PaBHO 1 HempuBneKaTenb-
HbIX) MePCOHaxel Kakow 6bl TO HU 6bIN10 HaLMOHaNbHOCTU. OH MULLET O APYroMm,
M €CIN HaLMOHaNbHOCTb MOABNAETCA B XapaKTEPUCTVKE repos, TO OHa, Kak
npaBusIo, BeAET Hac B rNy61Hy 06pasa, K ero OHTONOrMYeCcKon cocTaBnALLen,
a COBCEM He ABNAETCA MOBOAOM ANA STHorpaduyeckoro stioaa?’.

K Tomy e, Henb3a cMOTpeTb Ha Npobemy yepes Npr3my noj-
X0fa NocTKkaTacTpod, Korga TEPMUH dHMUCeMUMU3M UMEET VHYHO
HarMoO/IHEHHOCTb MO CPAaBHEHUIO C TOW, KOTOPYK BKagbiBanu
B NOHATMeE egpelickuli sonpoc B XIX Beke, a B 60-e rogbl XX Beka —
BanHGepr. Komno3utop no-pa3HOMY OLEHVBaNl aHTMCEMUTU3IM
dawmsma n KommyHusma. CTpoKr MO6PETTO, XOTA 1 HE ero aBTop-
CTBa, HO K ero onepe llaccaxupka, 3By4at Kak onpegenieHHoe 06b-
ACHEeHMe pasHMLbl BOCMPUATMA B NpecsiefoBaHn eBpeeB KOM-
MYHWCTaMK1 1 HaumcTamu: «C KaTopru MOXKHO BEPHYTbCA. A TBOU
BOpOTa TONbKO BMycKatoT, OCBeHL M.

2 0.10. Paxanbckasn, Mup Meuucnaga BaiiH6epea, <Teatp. Xusonucb. Kuno. My3bika» 2023, N° 1, ¢. 193.
2 T.A. Kacatkuua, o nogody cyxdeHuii 06 anmucemumusme Jocmoesckozo, « [locToeBCKMii 1 MUPOBAsA Kyb-
Typa» 2007, N2 22, c. 420-421.
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NobaenaeTtca n 6onee TpuBUaNbHasA MPWYKHA, Noyemy BaiH-
6epr 06xoAuT HauMOHasNbHble BOMPOCbl [JOCTOEBCKOro. 34ech,
BO3MOXHO, ObUIO MPOCTO He3HaHWe. YNOMsHyTas Bbllle KHUra
lpoccmaHa Mcnosedb 00HO20 egpes Bbliluna HEHONMBLUUM TUPAXKOM
(BCero pgBe TbiCAUM IK3EMMIIAPOB), MOITOMY KOMMO3UTOP MOT ee
He uMTaTb, KaK He CTaJIKMBaJICA 1 ¢ bonee No3gHNMK (MpeumyLle-
CTBEHHO 3apyOeXKHbIMU) NCCIeOBAaHNAMN C OFPaHNYEHHbIM [O-
CTYNom B COBETCKOW AenctButesnibHocTU. Lnpokoe u ceobopHoe
M3yyeHue BOMpoca BOOOLIe NpUnagaeT Ha Bpems nocsie CMepTu
KomnosuTopa. lNpaBaa, Kak KOHTPAPryMeHT BbICTYMaeT TO, YTO
B KYJIbTYPHOW Cpefe, B KOTOPOU OH »Kun 1 paboTtan, 6e3ycnoBHo,
MO 00CYyXAaTb aHTUEBPENCKME HacTpoeHusa [JoCTOeBCKOro,
OCODOEHHO eCcnn yyecTb, YTo XoTA 6bl NMbpeTTUCT MepaBenes Obin
N3BECTHbIM UHTENNIEKTYaloM 1 OCTaBuI nocne cebsa 6ubnmoteky
B HECKOJIbKO TbiCAY TOMOB. HO 3ajOKyMeHTMPOBaHHbIX (paKTOB,
NoATBePXKAAWUX TaKne AncKyccun, HeT. OcTaeTca nog BOmnpo-
COM 1 TO, ynTan nn cam BanHbepr [JHesHUK nucamesis unun nepe-
nncky [oCTOeBCKOro, KOTOpble MPEeUMyLIeCTBEHHO U U306uny-
0T NPAMBIMY aHTUEBPENCKMMU B3rnsgamu. OObsACHEHUE MOXeT
ObITb NPOCTBIM: HE KaXKAbll unTaTeslb 06paLLaeTcsa K Takoro poaa
Hacnegumio. A No MHeHno JaHyTbl [BU3JanAHKKW, NPU reHnanbHo-
CTU Yy KOMMO3uTOpa Obinn HEKOTOPble MpPobesbl B 06pa3oBaHNN.
B cBOel KHUre OHa YKa3blBaeT Ha COCPefoTOUYEeHHOCTb BanHbepra
npexze BCEro Ha My3blke??, Toraa Kak B o6Leobpa3oBaTesibHON
LUKOJIe OH OKOHYWJT BCErO YeTbipe Knacca®; a B MHTEPBbIO My3bl-
KoBe[ nobasnaeT:

Mot my> nuyHo 3Han BaiiH6epra, n AnsA Hac 3arafika 6bi1a B TOM, YTO OH
pasroBapvBaJl Ha MPeKpPacHOM MoJIbCKOM, JOBOEHHOM MOJSIbCKOM, KOTOPbIN UC-
nosib3oBana UHTeNAUreHUMa. Mbl MPULLIN K BbIBOAY, YTO OH AOJIXKEH Obln Hay-
UNTbCA Tak FOBOPUTD B CPEAe INTEPaTOPOB, HaNpUMep, B KOMeANNHOW rpynne
Qui Pro Quo. MoxeT, gaxe y lOnvaHa TyBrMa — no3»e ero no6rnmoro nosta —
Hac/ylanca camoro nyuylero nofbckoro? BaiiHbepr co3faBan BnevatneHve
06pa3oBaHHOro YeNnoBeKa, HO 3TO Oblna BUANMOCTb?,

TaKkyto Xe «BMAUMOCTb» B MPOUYTEHNM POMaHa Mouom npoHny-
Ho oTmeTun MNaHTunees: «be3goHHas rnybrHa poMaHa aganTupy-
€TCs 10 YPOBHSA BbIACHEHMSA OTHOLIEHUN Mexay bonee 1 meHee

2 (m.nogpo6Hee: D. Gwizdalanka, Wajnberg. .., s. 111.

2 Tamxe,s. 15-16.

% (m. opuruHan: ,M6j maz znat osobiscie Wajnberga i zagadka byto dla nas, ze mowit przepiekna,
przedwojenng polszczyzna, uzywana przez inteligentéw. Doszlismy do wniosku, ze musiat nauczy¢ sie tak
mowic, przebywajac w Srodowisku literatow, na przyktad w kabarecie Qui Pro Quo. Moze nawet od Juliana
Tuwima — péZniej swego ulubionego poety - nastuchat sie najpiekniejszej polszczyzny? Wajnberg sprawiat
wrazenie osoby wyksztatconej, ale byty to pozory”. 0. tozifiska, Muzykolog: wystawienie , Idioty” byfo. . .
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CUMNaTUYHbIMK MepcoHakamn. OT [JOCTOEBCKOro O MblIbHOM
onepbl 3a Tpu Yaca? BarHepy MoxHO, noyemy Henb3sa BanH6ep-
ry?»?*. [py 3TOM NOAYEPKHYTO KAaTeropuyHoO K NOAoOHbIM OLIeH-
KaM oTHocuTCA Paxanbckas:

Bcem, KTO 3Han Moero My»ka B Te4eHMe AeCATUNETUI, XOPOLLIO N3BECTEH LUN-
poYaNLWIMIA KPYr ero ryMaHUTapHbIX MHTEPECOB. TO Obln 3aA4/blli KHUTOYen,
UerloBEK HEBEPOATHO No6O3HaTENbHbIN U HabnofaTenbHbI. B nutepatype
OH UHTepecoBascA He TONIbKO TEMU aBTOPaMu, TEKCTbl KOTOPbIX UCMOMb30Ban
B CBOMX COUMHEHNAX.

W nanee:

TouHble HayKu, AENCTBUTENbHO, NHTEPECOBANM €ro MEeHbLUE, HO MUPOBas
nuTepaTypa, *K1BOMUCb, apXMTEKTYpa — 3HaHWA BaHbepra B 3Tnx obnacTtax
6bIN TY6OKMMU 1 OBLIMPHBIMU U NMOCTOAHHO O6HOBAANNCH. BaltH6epr ropa-
MW BbIMUCbIBAN N BHUMATENbHO 13yyYasl MHOTME INTEPATYPHbIE XKypHanbl?.

Ecnu NnpuHATb BO BHUMaHMe 3TW yTBEPXAEHNA, XOTA OHW BbIrA-
OAT HECKOJIbKO TeHAEHUNO3HbIMU 1 OQHO3HAYHO YCTPEMIIEHHBbIMUN
K CO3[aHUI0 MONOXUTENBHOIO 06pa3a YesnioBeka-mMy3blKaHTa, MPo-
TMBOpeYaT ApYrnm CBUAETeNbCTBaM U HayUHbIM U3bICKaHUAM, TO
OCTaeTcA BONpPOC, Kak Mor BaliH6epr, npu Takol BbICOKON OLIEHKE,
He 3amMeTUTb OTHoWeHMA [JoCTOeBCKOro K eBpeam 1 nonakam. Mnu
CO3HaTeNbHO NPOUFHOPUPOBaN?

Bbi3biBaeT BOMPOC 1 TO, onpegenan An pesnrno3Hblii BeKTop
pOMaHa nucaTens, B LIEHTPe KOTOPOro o6pa3 «rnonoXutenb-
HO-NMPEKPACHOrO YesIoBeKa», BbIGOP KOMMO3UTOpa.

Begb B onepe aKkLEeHTMPYeTCs BHUMaHWe Ha Bblbope mexpay
npaBgon n XpnucTom — XpecTtoMaTUnHOW gunemme camoro Jo-
cToeBckoro. Mpy 3Tom poub BalHbGepra BukTtopua 3ameTnna
B VMHTEPBbI0: «JIeNTMOTMBOM 3TOW »KMN3HW ObiNla Tema XONMOKOCTa,
eBpeeB 1 nepexunton nmn tparegmm. OH He COCTOAN HU B KaKuX
napTuAX, KOANMUMAX, ONMNO3MUMAX, Narepax, HNKOrAa He 3aHnmarn-
cA 6oronckaTenbCTBOM 1 BOOGLLE He Obll pennrno3eH»*, B atom
KOHTEKCTE BbI3blBaeT BOMPOC GaAKT KPeLLeHs B MPABOC/IaBNE, KO-
TOpoe BalH6epr NpuHAN 3a HECKOJIbKO HEfENb 4O CMEPTM U YTO

5 [4. Nantuenes, «Mouom» Meyucnasa BaiiHbepea npuuwienca no Hpasy HemeuykuM OnepHuIM meampam
u nybnuxe, «Begomoctu», 25 augapa 2015, https://www.vedomosti.ru/lifestyle/articles/2015/01/26/
knyazyu-myshkinu-zyabko [22.07.2025].

% 0.10. Paxanbckas, Mup Meyucnaea BatinGepea. . ., ¢. 192.

7 Tamxe, . 193.

% (M. MHTEpBBbIO C I0YEpbI0 KOMN03UTOPA, KOTopoe NpoBena Enu3aseta briomuHa, a K neyaTy NoAroToBun
inba 0BUMHHIKOB: Bukmopus BaiiHbepe: «f Hukozda He 2080puna 06 3mom, Ho cetiyac, dymaro, nputio
apema», “Classical Music News ru”, 26.02.2016, https://www.classicalmusicnews.ru/interview/victoria-
vainerg-2016/ [22.07.2025].
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He OblIO BOCMPWHATO OAHO3HAYHO B eBpenckon cpene. [oyb
yTBepxgaer:

B 2010 rogy Ha dectuBane B bpereHue, nocesaweHHoOM BaitH6epry, nanu-
Ha BoyYb OT BTOPOro 6paka ckasana MHe: «[locnefHue Tpy MecsALa nana yxe
COBEpLUEHHO HMYEro He MOHMMaJ, K COXaNneHuto, MINWWICA pacCcyAKa, O4YeHb
CTpagan, 3aroBapusasca 1 He MOHUMa, YTO MPONCXOAUT BOKPY». A KpeLleH
nana 6bi1 3a nonTopa MecaAua fo cMepTu. O Kakom JO6POBOSILHOM KpeLeHUn
MOXeT MATU peyb, eCNN Jaxe Mo C/I0BaM ero o4yepu nNanmH paccyfok yxe no-
MyTunca? 3HaeTe, A HUKOTAA He roBopusia 06 3ToMm, HO ceivac, crycta 20 net
nocne ero cmepTu, gymalo, npuwno spemsa. Korga mama He3afonro Ao nanu-
HOW cMepTu cbe3auna B MOCKBY, OHa pacckasasa, YTo nana, yxe U3myyeHHbIn
60ne3Hblo, CKasan ei: «fl 60lCcb, OHa XoUeT MeHA KpecTuTb». Mbl He noBepuny,
CJIMLWKOM KOLLYHCTBEHHO 3TO 3By4ano. HegaBHo A Halunia 3anmcb 06 3Tom pas-
roBope B MaMUHOM JHEBHUKe 1995 roga®.

Danee BukTtopua po6asnset: «OH Obil MOXOPOHEH Mo mnpa-
BOC/IaBHOMY 006pAfy 1 NEXWUT Nof KPectom B OAHOW MOrune co
cBoew Tellen, paboTaBlueln B ByTbipckon TiopbMe, rae OH cugen
no o6BMHeHUI0 B Byp)KyasHOM HaumoHanm3me»*. 3gecb Heobxo-
ONMO OTMETUTb, UTO Ha BblCKa3blBaHUA fOYEPU B STOM NHTEPBbLIO
OoTpearvpoBa’sa BTopas xeHa Komno3ntopa Paxanbckas, Kotopas
Hanrcana OT3bIB-ONPOBEPXKEHNE, BblABUHYB OOBVMHEHUS BO KU
n mudoTteopyectse. OHa 3ameuaeT: «PewweHune KpecTnTbCcs BaitH-
6epr obgymbiBan okoso roga. fl no ero npocbbe ynTana emy EBan-
renve». N panee: «BanHbepr KpecTnncs B 34paBoM yme 1 ymep
B MNOJSIHOM CO3HAHWW. 3@ NATb MUHYT 4O CMEePTW OH NONPOCUN MeHA
unTaTb EBaHrenue. Notom ckasan: ‘Bognukin’, HEMHOXKO nonun
1 ymep»*'. CumBonuueckn [JocToeBCKMiA Takke NpocuT EBaHrenvne
nepep CMepTbto, YTOObI «MPOBEPUTb CBOV COMHEHNAY, O YeM pac-
CKa3blBaeT ero »keHa AHHa [puropbeBHa B BOCNOMUHAHUAX:

Otkpbinock EBaHrenue ot Matdes. . lll, ct. II: «MoaHH e yaepxusan ero
1 FOBOPWI: MHE HaAO6HO KPecTUTbCA OT Tebs, 1 Tbl M NPUXOANLLL KO MHe? Ho
Wncyc ckasan emy B OTBET: He yAepXKMBaii, MO0 Tak HaANEXNUT HaM NCMONMHUTb
BeNVKYI0 NpaBAy». — Tbl C/bIWNLLb: KHE YAEPXKMNBaN» — 3HAUMT, A yMpY, — CKa-
3aJ1 My 1 3aKpbIT KHUTY?2,

WckycctBoBen Jliogmuna HuKuTMHA, KOTOpasa Hanwucana
€[VIHCTBEHHYIO MPUXKU3HEHHYIO MOHOrpaduio o0 CUMPOHMAX

2 Tamxe.

0 Tam xe.

31 Om3vig-onposepxenue Onbeu Paxaneckoli Ha unmepebko Bukmopuu BaiinGepe Enuzageme bmomurod,
«Mys3bikanbHoe o6o3penne», 24.03.2016, https://muzobozrenie.ru/otzy-v-oproverzhenie-ol-gi-rahal-
skoj-na-interv-yu-viktorii-vajnberg/ [22.07.2025].

2 AL [locroeBckas, ComHye moel xusnu — Qedop [ocmoesckull. Bocnomunanus. 1846—1917, 000
«bocnen», Mocksa 2015, ¢. 427.
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komnosutopa (CumeoHuu M. BaiiHbepza, 1972 1), chenana Takxe
WHTEPBbIO C HM B 1994 ropy, Ha3BaB TeMy MACXaNbHOCTY LIeH-
TpasbHOW B ero TBOpyecTBe:

DTa TemMa pacKpbiBaeT, MHE AYMAeTcs, ryboKyl BHYTPEHHIO Pennrmos-
HOCTb BaiiH6epra, KOTopyto OH, B OT/IUUME OT TenepeLlHel MOAbl, HUKOTAa He
BbICTaBJIAN HAMoKas, NOTOMy YTO OHa Obla ANA Hero Bcerga ecTecTBEHHOM
1 opraHnyHon. KomnosnTop NoATBEPAN MOe BrieyaTieHre TakK: «f 6bl cKa3as,
umo boz — 80 8cem»*,

MacxanbHOCTb ABNAETCA CKBO3HOM 1 AndA TBOpYecTBa [JocTtoes-
CKOro. A TMNONOrMYecKn TakXKe BO3HUKAET MHaA nuTepaTypHas
anno3unA Ha TekcT nucatensa (uteHve EBaHrenna CoHen Packonb-
HUKOBY), UTO MOIJI0 6bITb HECITYUYaHbIM, €CJIV NOC/IeAHEN ONepon
Komno3utopa 6b110 Npon3BeseHre, CO34aHHOE MO NHOMY POMaHY
opHoro u3 nobumbix ero nucatenei. Paxanbckas coetyeT: «ToT,
KTO AENCTBUTENbHO XOUYeT MPOHUKHYTbL B Aylwy Baiin6epra, Bbi-
COKYI0 1 6/1aropofiHyto, MOXeT NOC/yLWaTb ero My3blKy»**. 3aunH-
TEPEeCOBAHHOCTb KOMMO3UTOPA POMaHOM Mouom nepeceKkaeTcs
W C JINYHBIMY MPUUYMHAMU: YYBCTBO YYXKAOCTW, CTPax ObITb Hemo-
HATBIM 1 NpegaHHbIM 3abBeHUI0 COOTHOCAT BanHbepra ¢ MbIwKn-
HbIM. BanH6epr nonan B CoBeTckuin COO3 BbIHY>KAEHHO, MbiTa-
CA HanTn cebs Ha HOBOW POAVHE, KaK W rMaBHbI/ repoll poMaHa
HocToeBckoro, Kotopbi npuesxaet B Poccnio mn3 Lsenuapum
1 >KenaeT HecTy obpo 1 No60oBb noaam. Kwmwtod Bapnvkoscku
rnocrne cBOen nNpemMbepsbl B 3anbLbypre Tak NpeacTaBun CBssb nu-
caTtensa 1 KoMnosmTopa:

[LlocToeBcKuii Bbin COTKaH 13 NPOTUBOPEUNid, a BanHbepr 6yaTo nonbitancs
ero npurnywWwuTb. 1 Aymato, 4To MbILLKNH — HEe HACTONBbKO LIeHTPanbHbI repoii
y [locToeBcKoro, Kaknum oH ctan B onepe BaiiH6epra. OH ero noctaesun B ca-
Moe-camoe cepALe cBoero npoussegeHus. Mouemy? [lymato, 310 6bI10 Hekoe
NNYHOE CBUAETENbCTBOBaHME: B KOHLE XKM3HW BaHbepr ornafgbian ee Lenu-
KOM, 1, 3HaeTe, BHe3anHo BcA nctopua mexay Hactacbet OunnnnosHon n Po-
FOXMHbIM, BCA NIOOOBHAA NCTOPUA OKasanmncb Kak byATo Ha 3aHem nnaHe. Kak
6yaTo 6bl eMy NoTpeboBancA Kakon-To CBeT B KOHLe XM3HU. [103TOMy OH 1 3a-
Ayman npousBeAeHue O YenoBeKe, KOTOPbIi xoueT cnact mup. U, KoHeuHo,
3TO CBA3AHO C TEM, YTO OH CaM MPUHA XPUCTUAHCTBO HE3a[ 0O A0 CMepPTH®.

Matepuan 6bin ony6nukoBaH B xypHane «My3bikanbHaa akagemus» (1994, N2 5), no3xe nepeneyataH
B «My3bikanbHom 0603peruuy: J1. 1. Hukutuxa, Meyucnas Baiinbepe: «[Toymu niobodi muz xu3xu — pado-
ma. . .», «My3blkanbHoe 0603peHue», 02.08.2016, https://muzobozrenie.ru/mechislav-vajnberg-pochti-
lyuboj-mig-zhizni-rabota/ [22.07.2025].

0Om3big-onposepxeHue Onbeu Paxanbckod. . ..

B. PaeBckuii, «Jocmoesckuii — pacucm, avmucemum, KceHogo6 u naHcnasucmy. Bnadumup Paesckuli
noz080pun ¢ pexuccepom Kwuwmogom Bapnukosckum — oH nocmasun & 3ansybypze onepy «Houom»
Mouces Baiin6epea, «Mepy3a», 31 aBrycta 2024, https://meduza.io/feature/2024/08/31/dostoevskiy-
rasist-antisemit-ksenofob-i-panslavist [22.07.2025].

®
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VIMeHHO no3ToMy ANnA NONbCKOro pexuccepa MbiwkuH y BanH-
6epra He YHNUTOXEH, He MPefCTaB/eH KakK XepTBa, 4To 1 B cebe
CamOM BU1eN KOMMO3MTOp B coBeTCcKon Poccun, ero KHA3b — «no-
ny6or», BapnukoBcku gobasnset o BaliH6epre:

OH BO MHOTOM CaM 4yBCTBOBaJI Ce65 VAVOTOM: NO-PYCCKM OH NPABUIIbHO ro-
BOPUTb He YMen, NcaTb TOXe. [lo KOHLA XXU3HU OH 6bin, MO CYTH, UHOCTPAHLEM,
ayTcangepom. U ymvpas, oH xoTen yBuaeTb Hagexay. YTto He BnosHe no-pyc-
CKM, 1 He BMOJHE NO-MOMbCKY — OCTaBaTbCA C HAAEXA0MN. ITO Kak-To 6onblue
no-eBpenckns.

C 3TUM He COBCEM MOXHO COMNacUTbCA, YUnTbiBasa To, UTo 1 [o-
CTOEBCKUIN — aBTOP, OCTaBAAOWMNA YNTATENIO HAZEXAY, ManeHb-
KYIO «JIyKOBKY», O KOTOPOW Mucan B NocinefHemMm CBOEM pOMaHe
bpames Kapamasosei.

Kak 1 Hekorga nmcaTtesnib, KOMMO3UTOP MbITasnicA Pa3obpaTtbCs B Ye-
NoBeYeCcKon fylle, a BMecTe C 3TUM — HaWTN OTBETbl Ha BOMPOChI
0 camom cebe. M 3To He 6bino npocTol 3agaden. [ssrg QaHHUHT
nuwer: «[pocTo He 6bIN0 MECTa, Ka3anoch, A TAKOrO KOMMO3UTO-
pa, Kak BalHbepr, c ero yTBEPKAAIOLMM OTHOLIEHUEM K FYMaHU3My
1 MacTepcTBy, C €ro NoJsHbIM 6e3pazNMumem K NnofnTrKe 1 UMMYHN-
TETOM Ha cobnasHbl NOANCTUINCTUKYM, MAHUMANM3Ma UM nocTMo-
JepHu3ma»®. Bcé 3To fenano ero CBOVIM 1 Yy>KUM OJHOBPEMEHHO
B Pa3HbIX KynbTypax (pyCcCKOW, MONbCKOW, eBPercKkon), xoTa ana Onb-
rn PaxanbCkon ero Mmp — «Ha pefKoCTb LefIOCTHbIN, MOPasibHO He-
[BYCMbICTIEHHDBIN», [0 HaLLeMy MHEHUIO, JOCTAaTOUYHO C/IOXKHO OfHO-
3HAYHO OXapPaKTEePK30BaTb OTHOLLEHNE MHOTOrpaHHOro BaHbepra
K nonndoHnyeckomy [OCTOEBCKOMY, HO, AaXe eCsin KOMMO3UTOp
3HaM O ero HauuoHanUCTCKux GpobusAx, NpeanoYen LeHHOCTb nrca-
TeNA-ryMaHnCTa C ero CNeKTPoM obLLeyenoBeYeCKX OTKPOBEHUIA.
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The Moscow Choral Synagogue and Its Rabbinate, 1940s-1980s

Summary: The Moscow Choral Synagogue, unofficially considered the central Jewish religious institution in the

USSR, operated throughout the entire Soviet period. In addition to meeting the spiritual needs of thousands

of observant Jews, it was expected to serve as a propaganda display of the constitutionally proclaimed freedom

to manifest religious identity. The authorities attentively controlled the appointment of the synagogue’s chief
rabbis and their activity after taking office. Being fully cognizant that the regime instrumentalized religion for
its political purposes, the rabbis had learned to act accordingly. This included playing a role in state-approved

international contacts. Therefore, the article examines in detail the synagogue’s contacts during the rabbini-
cal tenures of Solomon Shlifer (1944-1957), Yehuda Leib Levin (1957-1971), Yakov Fishman (1972-1983), and

Adolf Shayevich, appointed in 1983. The New York-based Appeal to Conscience Foundation, founded in 1965 on

the initiative of Rabbi Arthur Schneier, acted as a principal conduit for the Moscow Choral Synagogue’s links

with religious organizations outside the Soviet Union. Still, the Choral Synagogue was not merely a gimmick for
hosting foreign observers. Real life occurred behind its facade.

Keywords: Judaism in the Soviet Union, status of rabbis, secularization, religious diplomacy, publication

of prayer-books

CHORALNA SYNAGOGA MOSKIEWSKA | JEJ RABINAT, LATA 40. — 80. XX WIEKU

Streszczenie: Moskiewska Synagoga Chdralna, nieoficjalnie uznawana za centralng zydowska instytucje re-
ligijng w Zwiazku Radzieckim, dziatata nieprzerwanie przez caty okres istnienia ZSRR. Oprécz zaspokajania
duchowych potrzeb tysiecy wierzacych Zydéw, miata réwniez stuzy¢ jako propagandowy dowdd konstytu-
cyjnie zagwarantowanej wolnosci wyznania. Wtadze z wielka uwaga kontrolowaty zardwno wybor gtéwnych
rahinéw synagogi, jak i ich dziatalnos¢ po objeciu urzedu. Rabini byli w petni swiadomi faktu, ze rezim instru-
mentalizowat religie dla wtasnych celéw politycznych, i dostosowywali swoje dziatania do tej rzeczywistosci.
Obejmowato to réwniez uczestnictwo w kontaktach miedzynarodowych aprobowanych przez paristwo.
Artykut koncentruje sie na dziatalnosci miedzynarodowej synagogi w okresie, gdy funkcje gtéwnego rabina
petnili: Salomon Szlifer (1944-1957), Jehuda Lejb Lewin (1957-1971), Jakow Fiszman (1972-1983) oraz Adolf
Szajewicz, mianowany w roku 1983. Nowojorska organizacja Appeal to Conscience Foundation, zatozona
w 1965 roku z inicjatywy rabina Arthura Schneiera, odgrywata kluczowa role jako gtéwny kanat kontaktéw Mo-
skiewskiej Synagogi Chdralnej z organizacjami religijnymi poza granicami ZSRR. Chéralna Synagoga nie stano-
wifa jednak tylko fasady do przyjmowania zagranicznych obserwatoréw. Za jej murami toczyto sie realne zycie.
Stowa kluczowe: judaizm w Zwiazku Sowieckim, status rabindw, sekularyzacja, dyplomacja religijna, publi-
kacja modlitewnikéw

MockoBckas xopanbHas cuHarora u eé paauHar, 1940-e — 1980-e roab!

Pe3tome: MockoBckas xopanbHas CMHarora, HeOQUUMaNbHO CYUTABLLAACA FNABHBIM eBPEAICKUM Penuruos-
HbiM LeHTpom B CCCP, npogomxana ¢yHKLMOHMPOBATb Ha NPOTAXeEHUM BCero CoBeTckoro nepuopa. Kpome
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YAOBNETBOPEHNA AYXOBHbIX NOTPEOHOCTEIH ThICAY BEPYIOLLMX €BPEEB, OHA CAYXWUNa NPonaraHANCTCKUM
LieNAM — IeMOHCTPALMN KOHCTUTYLIMOHHO 3aKpenneHHoit CBOOOAbI NPOABNEHNA PENUTUO3HBIX YOeXx AeHNIA.
BnacTv BHUMaTenbHO cnefuv 3a BbI6OPOM IMaBHbIX PABBUHOB CMHATOTW U 3a UX AeATENbHOCTbIO Nocne
3aHATUA 3TOI AOMKHOCTU. PaBBUHbI B CBOK 04Yepe/b XOPOLLO 0CO3HABANN UCMONb30BaHUe BRACTAMN pe-
NNTUN ANA BOCTUXKEHUA NOANTUYECKUX Lieneil U yUUTbIBaNM 3TO B (BOEIA ieATENIbHOCTH, YacTbIo KOTOPOI
6binu MexayHapoAHble KOHTAKTbI, nonyunBLUne opuumnanbHoe ogobpeHue. (TaTba yAenaeT npucTanbHoe
BHUMaHWe MeXJyHapOAHbIM CBA3AM B TOAbl, KOT/Aa CMHArory Bo3rnaBnanu paseuHbl ConomoH Ouwman
(1944-1957), Meryna—ﬂeﬁﬁ Nesux (1957-1971), fiko Ouwman (1972-1983) n Agonb Laesuy, HaHaueH-
Hblil Ha 3Ty JOMKHOCTb B 1983 rogy. Hblo-Mopkckas opraHmusauus «pu3ble COBECTU», 0CHOBaHHAA B 1965
rogy passuHom Aptypom LlHaitepom, urpana Begyiiyio ponb B OpPraHu3aLuu COTPYAHUYECTBA MeXAY
MockoBcKoil XopanbHOIi CUHAroroii v 3apybexHbiMu Pennrno3HbIMI opraHu3aunami. Mpu 3Tom cuHarora
KUNa CBOEN XM3HbI0, OHA He CTana NPoCTo BUTPUHOI, CO31aHHOI ANA 3apy6exHbIX noceTuTeneil u Habnio-
nateneit.

Kniouesble cnosa: uyaansm B CCCP, cTaTyc paBBUHOB, CeKYNApU3aLWA, PeNurno3Han AUNAoMaTua, n3pa-
HUe MONMTBEHHUKOB

Introduction

In 1937, only a tenth of Soviet Jews described themselves in that
year’s census as religious, in contrast to at least five times higher
incidence of religiosity among the historically Christian and Mus-
lim ethnic groups.! The dramatic decline of Jewish religiosity dur-
ing the first two Soviet decades, particularly among the younger
age groups, came with the exceptionally high level of education,
involvement in the state apparatus, and overall transformation as
citizens of an atheist communist state. Not only had the state re-
defined the Jews from a religious to an ethnic group, but the Jews
themselves had widely embraced the new definition.? The Jewish
religiosity index inevitably decreased after World War Il because
younger people generally had a better chance to evacuate or
otherwise survive the war and the Holocaust. At the same time,
thousands of religious Jews were among the surviving zapadniki
(“westerners”) — those who became Soviet citizens following the
annexation of the Baltic countries and territories of pre-World
War II, Poland, and Romania. In 1959, the zapadniki made up about
eight percent of the close to 2.3 million Soviet Jews.? By the early
1970s, when various studies found that between 15 percent and
35 percent of the Soviet population was religious, the nationwide
share of observant Jews varied between three and five percent,

' F Corley, “Judaism in the Former Soviet Union: Three Snapshots,” Fast European Jewish Affairs, 1995,
no. 25:1, pp. 73-79. Some observant respondents might project themselves opportunistically as secular.

2 A.Vinogradov, “Religion and Nationality: The Transformation of Jewish Identity in the Soviet Union,” Penn
History Review, 2010, no. 18.1.

3 M. Kynoseuxuii, «/llofckue noTepyu eBpeiickoro Hacenexns B nocneoeHHbix rpaHuLax (CCP B rogbl
Benukoii OTeuecTBenHOI BOiHbI», BecmHuk Espetickozo yHugepcumema 6 Mockse, 1995. N2 2 (9): p. 143.
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with this being even lower in Russia, Ukraine, and Belorussia. Yet
a methodological problem remained: how to define a religious
person?*

As a rule, government officials recorded conspicuous and cal-
culable manifestations of religiosity, such as the size of religious
communities, synagogue attendance, and the amount of matzo
sold during the Passover season. They tended, however, to disre-
gard those who did not attend synagogues (available in a limited
number of places) or minyonim (prayer groups), but still observed
religious traditions. The shifting of the arena of customs from pub-
lic to private, often in the form of celebrating religious holidays
and preserving traditional foodways, was a widespread phenom-
enon. A woman born in Moscow in 1945 recalled that

on Passover, for example, we didn’t eat any bread. Potato latkes, various
dishes made from matzo meal, gefilte fish, and on Purim, hamentaschen [trian-
gular filled pastries] which my mother made and distributed to all our relatives
(my father explained that these were not Haman's “ears” but his “hat”). At Ha-
nukkah she made latkes (thick, spongy, yeast-based ones) which were eaten
with a roast. On Rosh Hashanah they wanted everything sweet and sour. Dad
always told traditional stories on the holidays, especially at Passover when the
Haggadah was read.’

Such more or less traditional families became a declining minor-
ity among Moscow and, generally, Soviet Jews. In the 1970s, Amer-
ican Jewish activists found to their surprise that the vast majority
of the arriving Soviet emigrants were “completely isolated from
Judaism.”® Fundamental aspects of Soviet life hindered the full
practice of religion, including Sabbath observance. Although the
government began introducing a non-working weekend in 1967,
educational institutions and many other entities continued to op-
erate on Saturdays. Also, the authorities preferred to categorize
kosher food as nonessential for religious rituals.” Thus, the state
could claim not to be responsible for facilitating the production
or import of such food. In 1962 and 1963, when a massive anti-re-
ligious onslaught coincided with food shortages, the organized

* W. C. Fletcher, “Soviet Sociology of Religion: An Appraisal,” The Russian Review, 1976, no. 35.2: pp. 178—
179; 1. boxpapuyk, «0cobauocTi peniriitoi cutyauii B Ykpaini (apyra nonosuxa 1960-x — cepeuHa
1980-X pokiB)», YKpaiHcbKmil icTopuyHmit 36ipHuk, 2008, N 11: p. 306

5 A. Prashizky, “Live Chickens on the Balcony and Fish in the Bathtub,” Journal of Modern Jewish Studies,
2024, n0.23.3-4,p.793.

¢ H.Bernstein, Integration of Russian Jews into American Jewish Society (1975), JDC Archives, NY AR197589/ 3
/10/3/1056, p. 4. Religious and religion-interested emigrants tended to go to Israel.

7 M. Altshuler, Religion and Jewish Identity in the Soviet Union, 1941-1964, Waltham: Brandeis University
Press, 2012, p. 161.
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production of matzo fell under a ban.® More crucially, still, open re-
ligiosity practically resulted in exclusion from society’s mainstream.
An atheist worldview defined the ideological makeup of the Com-
munist Party, the official children’s and youth organizations, and
the entire education system. From the mid-1960s, post-secondary
education students were required to take a course on scientific
atheism. In all, observant Jews had been marginalized into a niche
for mainly either retirees or people whose occupation (for in-
stance, in the artisanal sector) made it easier to avoid working on
the Sabbath and Jewish holidays.

Wartime and post-war Moscow provided a unique setting for
Jewish life. Compared to such major Jewish centers as Kyiv, Odes-
sa, Minsk, and Kharkiv, its over quarter-million Jewish population
had a better chance to survive the war because the Soviet cap-
ital was neither captured by the German army nor experienced
such life-threatening food shortages as in besieged Leningrad.
Throughout the Soviet period, the Moscow Choral (or Great)
Synagogue, unofficially considered the country’s central Jewish
religious institution, operated in the same place where it was
opened in 1906: Bolshoi Spasoglinishchevskii Lane (pereulok),
though from the 1960s through the early 1990s the street carried
the name of the Russian painter Abram Arkhipov. The area close
to the Red Square and the Kremlin was historically known as Iva-
novskaya gorka (Ilvan’s Hill), which earned the synagogue and its
surroundings the sobriquet of “Gorka.”

As an addition to the existing research, most notably of such ex-
perts as Mordechai Altshuler, Yaakov Ro'i, and lurii Snopov,’ the
following one focuses on developments in and around the Choral
Synagogue during and after World War ll, with special attention
to how the authorities imposed tight control on its clergy and
obliged the latter to take part in various propaganda activities.

& Aron Vergelis, the Yiddish poet and editor, came with the suggestion to solve the problem by selling mat-
zo, similar to selling so-called “Spring cakes” (instead of Easter cakes), thus turning a religious tradition
into an ethnocultural one — see C. A. YapHbiii, «CoBETCKaA KOHTpNpoNaraHpa no «eBpeiickomy BONpocy»
BO BPEM#A aHTMPENNTMO3HOI Kamnanum 1958 1964 rr.», Hosbili ucmopuyeckuii gecmuuk, 2007, p. 111.

° See e.g., Altshuler, Religion and Jewish Identity in the Soviet Union; Y. Ro'i, “Jewish Religious Life in the
USSR: Some Impressions,” Soviet Jewish Affairs, 1980, no. 10.2; idem, “The Jewish Religion in the Soviet
Union after World War I.” In Jews and Jewish Life in Russia and the Soviet Union, Y. Ro'i, ed., London: Rou-
tledge, 1995; 0. A. CHonos, «pepcenatens Camyun Yobpyukuii kak festenb MockoBCKoil eBpeiickoit
Penurino3Hoil 06wMHbI: BTopas nonosuHa 1930-x — nepeas nonosuHa 1950-x rofos», AnecaHap JIoKwmH
(pea.), 100 nem: Mockosckas xopaneHas curazoea, Mocksa: [lom eBpeiickoit Knuru, 2006; idem, (0. A.
CHonog, «[locewyaemocTb MOCKOBCKMX cuHaror B 19451950 roaax no AaHHbIM yNONHOMOYEHHOTO N0
[Lenam penurno3Hbix Kynbtos no Mockse u MockoBckoit 06nacTu, Tupows: Tpydsl no uydauke, crasucmuke,
opuenmanucmuce, 2021, N2 21.
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World War Il

After the outbreak of World War Il, the American rabbi Aaron
Pechenick, who visited his family in Poland, found himself strand-
ed in Soviet-controlled areas. In the end, he returned to the Unit-
ed States and wrote about his experiences, particularly about his
short stay in the Soviet capital in November 1940. About the Mos-
cow Choral Synagogue, Pechenick wrote: “The synagogue has
a cantor, but no rabbi, because a rabbi is associated with religious
propaganda.”® And he profiled Shmuel (Samuil) Chobrutsky, chair
of the Moscow Jewish religious community, as

an ordinary Jew endowed with much common sense, extraordinary energy,
a born desire to command and taste for koved [homage]. By Eastern European
standards he is not a learned man and can read with difficulty a chapter in the
Mishna. Yet he is the president, director and ... Rabbi of Moscow Kehilla!"

Pechenick avoided mentioning the synagogue’s late rabbi Sh-
maryahu Yehuda Leib Medalye, though the American press wrote
about his arrest in 1938.> Medalye was sentenced to capital pun-
ishment for allegedly having secret contacts with Yosef Yitzchak
Schneersohn, the sixth Rebbe of the Chabad Lubavitch Hasidic
movement, and Joseph A. Rosen, director of the American Jewish
Joint Agricultural Corporation (Agro-Joint), an agricultural initia-
tive launched by the American Jewish Joint Distribution Commit-
tee in cooperation with the Soviet government in the late 1920s.”

Following the German invasion on June 22, 1941, the gov-
ernment scaled down anti-religious campaigns in an attempt
to shore up the loyalty of the believers.” At the end of 1941, when
the Germans seemed close to capturing Moscow, the office of the
Moscow Jewish Community was evacuated to Tashkent. Once
there, Chobrutsky announced — presumably after a nod from the
authorities - that, in addition to other matters, the Community
would help establish contacts between Jews in the Soviet Union
and their relatives in America.” In the following war years, he col-

" A. Pechenik, Tsienizm un yidishkayt in Sovet Rusland, New York: Hapoel Hamizrachi of America, 1943, p. 43.

' “Wonder Man of Russian Jewry,” The Australian Jewish Herald, 1941, December 18, p. 14.

2 See e.g. “Foreign News in Print,” The Reform Advocate, 1938, September 30.

5 E. M. Rabinovich, ““Sentence: Execution”: Secret KGB Files Document the Horrors Inflicted on My Fami-
ly,” Moment, 1999, no. 24.1; M. Muwens, «/Tocnednsas 2nasa»: Aepo-[lxoiinm & 200sl Gontbwiozo meppopa,
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laborated with the New York-based Union of Russian Jews and the
World Jewish Congress, sending them contact details of, first and
foremost, people displaced from the Soviet annexed areas of Po-
land, Romania, and Baltic countries.® The government sought
to find ways to American and other foreign Jews, whose organi-
zations played an important role in fundraising on behalf of Sovi-
et causes and in shaping public opinion. The Soviet Information
Bureau, a propaganda agency, even established a separate unit
called the Jewish Anti-Fascist Committee (JAFC) for feeding for-
eign media with propitious information.”

In 1943, Solomon Mikhoels, director of the Moscow Yiddish
Theater, and Itsik Fefer, a Yiddish poet, sent as a delegation of the
JAFC to the countries of the West, reported upon their return that
they faced a great deal of interest in, and concern about, religious
life in the Soviet Union.”® The reaction was not long in coming:
in early 1944, Rabbi Solomon Shlifer was summoned to Moscow
from the Urals, where he lived in evacuation, to occupy the posi-
tion of chief rabbi in the Choral Synagogue and become a mem-
ber of the JAFC."” Shlifer was not the first to fill the vacant position.
For a brief period in 1943 and early 1944, it was occupied by Shmu-
el Leib Levin, known among Chabad Hasidim as Shmuel Leib
Paritcher.®® Characteristically, Levin’s signature appeared right
after Chobrutsky’s name in the Moscow rabbis’ letter of thanks
to Stalin, “the great leader and liberator of the entire freedom-lov-
ing humanity,” published on the occasion of the 26th anniversary
of the Bolshevik revolution.?' In March 1944, Levin was among the
signatories of an appeal from a group of Soviet and refugee rab-
bis.?2 However, he apparently did not fit well in the role of a lead-
ing figure.

See e.g. K. Vital, “Yidishe flikhtlinge in Sovet Rusland un zeyere kroyvim in Amerike,” Forverts, 1943,
May 11; “Seek Relatives Here,” The Jewish Exponent, 1943, April 16; “Farbindungen mit iber 2000 yidishe
flikhtling-familyes,” Forverts, 1943, December 31; “Russian Jews Seek Relatives,” The Jewish Exponent,
1944, February 4; “Farband fun rusishe yidn hot naye keybls fun Rusland tsu kroyvim in Amerike,” Der Tog,
1944, February 8;

For more on the JAFC, see e.g. 0. Budnitskii, et al., Jews in the Soviet Union: War, Conquest, and Catastrophe,
New York: New York University Press, 2022, pp. 177-207.

Altshuler, Religion and Jewish Identity in the Soviet Union, pp. 18-19; S. Redlich, War, the Holocaust and
Stalinism, London: Routledge, 1995, p. 141.

CHonos, «[lpepcepatens Camyun Yobpyukmit kak featenb MockoBCKoii eBpeiickoii penuruosHoii
06wuHbI», p. 167. In 1945, rabbis Nathan Olevsky and Eli (llya) Sandler were appointed at two other Mos-
cow synagogues in Marina Roshcha and Arbat.
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“Russian and Refugee Rabbis in Moscow Issue Joint Appeal to Jews in Democratic Lands,” JTA Daily News
Bulletin, 1944, March 3.
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Shlifer was not exactly a newcomer. An alumnus of the famed
Lida Yeshiva, he served as rabbi in several places before his 1922
appointment as secretary of the Moscow Jewish religious com-
munity. He resigned in 1929, when the anti-religion persecutions
intensified, and earned his living as a night watchman and, later,
a bookkeeper. In April 1944, his speech at a meeting of the JAFC
(published in the April 6 issue of the JAFC's newspaper Eynikayt)
made a favorable impression abroad.? Some observers contend-
ed that the Kremlin had opened a new era for Soviet Jews.?* Cho-
brutsky shared with foreign journalists the plans of publishing
50,000 prayer books and the same number of Jewish calendars.
He also spoke about establishing a yeshiva in Moscow and men-
tioned that yeshivas in Central Asia already trained a new cadre
of rabbis.?®

In September 1944, the Jewish Telegraphic Agency reported
from Moscow:

Hundreds of men and officers of the Red Army and Red Fleet joined with
thousands of civilians at Rosh Hashanah services in Moscow’s huge ornate
Choral Synagogue. Every available bit of space in the synagogue was filled.
Worshippers stood in the hallways, the aisles and crowded out into the street.

Among the participants were men from the Polish and Czechoslovak units
in Russia and a lone American, Sgt. Harry Friedman of the United States Air
Force, who told the Jewish Telegraphic Agency correspondent that he was at-
tending the services in accordance with a promise he had made to his father
in Brooklyn before he was shipped abroad.

As the cantor, Rev. Gilgin of Kishinev, intoned the traditional chants, one
could almost feel the pent-up emotions of the congregation fighting for re-
lease. Finally, a mass wail broke out from the women'’s galleries. One girl
screamed, “Mother, mother,” and other women picked up the sad refrain, be-
moaning the loss of fathers, sons, husbands and daughters. There was not
a person in the synagogue who had not lost a member of their family since the
outbreak of the war.

Aged Rabbi Shlifer wept as he recited the prayers. Later he delivered a brief
sermon stressing the unity of the Soviet people, and comparing this Rosh
Hashanah to that of three years ago, when the Germans were at the gates
of Moscow. He invoked the blessings of God upon the Red Army and Premier
Stalin and called for vengeance against the forces which had decimated the
Jewish people.

S. Itzhaki, “Horav Shlifer, nayer Moskver rov hakohel,” Der Morgn-Zhurnal, 1944, May 26.

A. J.Bick, “Religye lebt oyf in Sovet Rusland,” Der Tog, 1944, September 26.

“Jewish Religion in Soviet [Union] Shows Signs of Revival,” The Atlanta Constitution, 1944, September
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06LuHbI», p. 169.

“Thousands Jam Moscow Synagogue’s Rosh Hashanah Services; Hundreds of Soldiers Attend,” Jewish Tel-
egraphic Agency: Daily News Bulletin, 1944, September 20.
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On March 14, 1945, the Moscow Jewish Community joined Jew-
ish communities in the United States, Britain, and other countries
in a fast day proclaimed by the Palestine Rabbinate in commem-
oration of the memory of the Jews massacred during the war.
Something similar already took place on August 14, 1942, a fast
day proclaimed by the Union of Orthodox Rabbis of America
and Canada, mourning the tragedy of Polish Jews.?® In May 1945,
during the service in celebration of Victory Day, Shlifer delivered
a sermon in which he told the congregation: “Victory has fallen
to the freedom-loving nations, and among them a most honora-
ble place belongs to the Soviet people and the heroic Red Army.”?

A Double Responsibility

In his European travelogue, Paul (Peysekh) Novick, editor of the
New York Yiddish communist daily Morgn-Frayhayt, described his
visit to the Choral Synagogue in late September 1946, on the sec-
ond day of Rosh Hashanah. He saw thousands of people, many
of whom could not enter the crowded building and stood in the
street, listening through loudspeakers to the prominent cantor
and classical singer Mikhail Aleksandrovich. Novick learned that,
on that day, donations amounted to hundreds of thousands of ru-
bles. After the service, he spoke with Shlifer and Chobrutsky. By
that time, Shlifer had responsibilities as both chief rabbi and chair-
man of the religious community.*®

Chobrutsky lost his chairmanship in the summer of that year.>!
Clearly, his removal could not happen without the approval of the
authorities, embodied in 1944-59 by Spiridon Besshaposhnikov,
an official of the Council for the Affairs of Religious Cults. He was
responsible for overseeing non-Orthodox religious communities
in the city of Moscow and the Moscow Region.*? The combining
of the two positions should lay the ground for forming a central-

7 “Moscow Jewish Community Joins in Fast Day Proclaimed by Chief Rabbinate of Palestine,” Jewish Tel-
egraphic Agency: Daily News Bulletin, 1945, March 6.

“Jews in Russia,” The Reform Advocate, 1942, August 21.

“Moscow Rabbi on Victory,” The Australian Jewish Herald, 1945, August 17.

P. Novick, Eyrope — tsvishn milkhome un sholem, New York: Yikuf, 1948, p. 359.

CHonos, «[lpepcepatens Camyun Yobpyukmit kak featenb MockoBCKoii eBpeiickoii penuruosHoii
06LWmHbI», pp. 170-176.

Cnpasouxuk no uctopun Kommynuctuueckoii naptum u Coetckoro Coto3a 1898 — 1991 (MHTepHeT-
npoekT). CoBeT no aenam peanrnosubix Kynbtos npu CHK. buorpaduu. becwanownukos Cnupnpox
fikoBnesny, http://www.knowbysight.info/1_rsfsr/00326.asp. In 1943, the government established
the Council for the Affairs of the Russian Orthodox Church and then, in 1944, the Council for the Affairs
of [non-Orthodox] Religious Cults. In 1965, they merged into the Council for Religious Affairs.
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ized body, headed by Shlifer as Chief Rabbi of the Soviet Union
and emulating the structure of the Russian Orthodox Church after
it was allowed, in 1943, to elect an officially recognized patriarch.
Ivan Polianskii, a veteran secret service officer who headed the
Council for the Affairs of Religious Cults, supported this project.*
However, more influential higher-ups concluded that “the crea-
tion of a center for Judaism in Moscow as well as the publication
of a prayer book and religious calendar should be regarded as
without benefit.”*

Judging by official estimates, in 1947 the Choral Synagogue
attracted over half of the ten thousand or so attenders to all
Moscow synagogues, including those in Marina Roshcha, Ar-
bat, and Cherkizovo. Among the Choral Synagogue-goers, only
five percent were under twenty-five years of age, and a quarter
belonged to the age group 25-40. Half of those presented were
working people. Women were rarely seen from Monday to Friday,
when 100-150 attended the services, but on Saturdays they made
up a third of the 400 or so attenders. The attendance peaked at
around 5,000 on Yom Kippur, and between 3,000 and 4,000 on
Rosh Hashanah and Sukkot.** No information is available on the
level of their observance. The conditions of food shortages, reach-
ing the level of famine in 1947, made it challenging to keep a ful-
ly kosher diet.? In addition, contrary to the religious custom, the
majority of them used public transportation to get to the syna-
gogue on the Sabbath or major Jewish festivals.?” For all that, the
synagogue continued to attract Moscow Jews. The Council for the
Affairs of Religious Cults reported in 1947:

The tragic sacrifices suffered by the Jewish people during the war led to a man-
ifest growth of a nationalist frame of mind. A specific “Soviet” Zionism has devel-
oped whose representatives ... have stated that “the synagogue is the only place
of national concentration and the only centre of national culture.”

The establishment of Israel in May 1948 ignited various de-
grees of enthusiasm among a considerable number, or even the
majority, of Soviet Jews, especially as the Kremlin played a cen-
tral role in the Jewish state’s international recognition. Following

3 See «0 ponu 1 3apauax CoBeTa no fenam penurvo3mblx Kynbto npit CHK CCCP u ynonHomoueHHbIX npu
Hemy, https://islamperspectives.org/rpi/items/show/19663, p. 43.

34 Altshuler, Religion and Jewish Identity in the Soviet Union, pp. 21-22.

3 (Honos, «[ocelaemMocTb MOCKOBCKUX ciHaror B 1945-1950 rogax», pp. 177-178.

3 M. Ellman, “The 1947 Soviet Famine and the Entitlement Approach to Famines,” Cambridge Journal of Eco-
nomics, 2000, no. 24.5.

5 Ro'i, “Jewish Religious Life in the USSR,” p. 42.

% Ro'i, “The Jewish Religion in the Soviet Union after World War I1,” p. 269.
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weeks of the authorities’ procrastination, permission was received
to hold a celebratory service at the Choral Synagogue on June 26,
1948. On that day, thousands of people gathered in and around
the synagogue. On its wall two banners hung: one read, “May 14,
1948 - Declaration of the State of Israel”; the second, “Am Yisrael
Chai” (the Nation of Israel Lives). The hall was festooned with stars
of David.

On September 10, Golda Meyerson (later Meir), who as the min-
ister plenipotentiary headed the arrived Israeli diplomatic group,
presented her credentials at the Kremlin. Mordechai Namir, an
alumnus of the Novorossiysk (Odessa) University and now an
Israeli diplomat, met with Shlifer to prepare the participation
of the entire group in the service on Shabbat, September 11, 1948.
A quarter of a century later, Golda Meir confided in an interview:

“The one time I've ever really prayed in a synagogue was in Mos-
cow. It was shortly after the establishment of the state and | was Is-
rael’s ambassador there. If I'd stayed in Russia longer, | might have
become religious - maybe. Who knows?"*°

A Moscow-based American correspondent described the event
as “an unauthorized popular demonstration, ... an impassioned
and almost hysterical outburst of feeling. Jewish men and women
broke out in tears.” They were overwhelmed with “emotion which
could not be contained — an emotion which had been suppressed
and which had been accumulated over a period of many years.”°
The embassy members were given aliyot, the honor of being called
to the Torah. After the prayers had concluded, Meyerson said her
blessings to the rabbi. When the Israeli embassy staff came to the
synagogue on the first day of Rosh Hashanah (October 4) of 1948,
thousands of people gathered to greet them. Some accompanied
Meyerson to the Metropol hotel, where the Israeli diplomats ini-
tially quartered.* “Apprehensive about the consequences of this
unauthorized demonstration through the streets of Moscow, the
Israelis rapidly withdrew to their rooms in the hotel.”?

What followed makes it conjectured that the publicly expressed
enthusiasm about the establishment of Israel triggered the (most
probably already-determined) liquidation of virtually the entire
remaining infrastructure of Jewish organizations, which proceed-
ed in parallel with arrests among their staff and associates. The
repressions also targeted Jewish religious communities. Thus,

%Y. Avner, “The Love of Golda’s Life,” Jerusalem Post, 2007, July 17.

). Newman, “Russia Uncensored: Plight of Jews,” New York Herald Tribune, 1949, November 8.
4 Altshuler, Religion and Jewish Identity in the Soviet Union, pp. 238-241.

“ Newman, “Russia Uncensored: Plight of Jews,” New York Herald Tribune, 1949, November 8.
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Abraham Lubanov, Chief Rabbi of the Leningrad Choral Syna-
gogue, was arrested in 1951.** Dark clouds were gathering over
Shlifer, when Semyon Ignatiev, Minister of State Security, alleged
Shlifer’s “hostile activities.”* His name appeared on the list of Jew-
ish “nationalists” and “Zionists” earmarked for persecution. This,
however, did not happen, most probably because of receptivity
to world public opinion.* On March 4, 1953, after the Soviet me-
dia released information of the deterioration of Stalin’s health (his
death was announced on March 5, 1953), Shlifer decreed a day
of fasting and prayer for “our leader and teacher.”s Many Jews felt
overwhelmed with sorrow or feared an unknowable future.

In the same year, 1953, Shlifer applied for permission to publish
a prayer book. The government authorized the publicationin 1956,
when the Russian Orthodox Church was also allowed to publish
the New Testament. Over seventy communities received copies
of Siddur Hashalom (Prayer Book of Peace), called so because it in-
cluded a special prayer for peace composed by Shlifer. (In 1959,
a group of experts, assigned by the Ukrainian Republic’s KGB, de-
scribed Siddur Hashalom as “one of the most reactionary prayer-
books released in the last hundred years.”’) Not a few believers
were ready to pay up to one thousand rubles — or well over an av-
erage monthly salary — for a copy. In October 1956, Shlifer brought
several copies of Siddur Hashalom to Paris. He came as a member
of the Soviet Jewish delegation to the dedication of the Memorial
to the Unknown Jewish Martyr. The delegation included General
David Dragunsky, later chairman of the Anti-Zionist Committee
of the Soviet Public, and the novelist Alexander Chakovsky, a no-
table in the Soviet cultural world, editor-in-chief (in 1962-1987)
of the Writers Union’s weekly Literaturnaia gazeta.*®

On January 6, 1957, the authorities allowed to open a Higher
Theological School (Vysshaia dukhovnaia shkola), best known as
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the Kol Yaakov (or Ya'akov) Yeshiva. Classes were held in a shed
connected to the Choral Synagogue. From the start, the yeshiva
faced financial troubles and survived initially by selling copies
of the Siddur Hashalom. Subsequent financing came from three
main sources: (1) Georgian Jews (many students came from Geor-
gia); (2) donations from foreign tourists; and (3) money collected
by the Moscow congregation. Upon completion of their studies,
the students usually did not receive ordination as rabbis, but were
authorized to function as ritual slaughterers and circumcisers.*
Initially, the yeshiva had 35 students, but their number declined
to sixteen by 1960 and to only four by 1964.° Judging by a letter
dated October 17, 1957, and sent to the heads of all regional KGB
departments of Ukraine, the secret agency sought people to work
as informants on the students and to be groomed as state loyal
clergy.”” Most probably, the search was not confined to Ukraine.
Less than three months after the yeshiva’s opening, on March
31, Shlifer collapsed and died while teaching. Rabbi Yehuda Leib
Levin, who at the age of 63 was four years younger than Shilifer,
stepped in as both the chief rabbi and the head of the yeshiva,
but did not inherit the chairmanship of the Community. Levin
studied at the Slobodka Yeshiva in Lithuania, and then in a Jew-
ish teachers’ seminary in Ekaterinoslav (later Dnipropetrovsk, now
Dnipro). He lived and served as rabbi in various places, including
Dnipropetrovsk from 1948 to 1953. Levin's appointment came at
a time when Nikita Khrushchev’'s government showed interest
in expanding international contacts. At the end of summer 1957,
the Choral Synagogue saw visits by delegates of the World Youth
and Student Festival, which brought to Moscow an unprecedent-
ed mass of foreigners, and Levin was invited to a reception on that
occasion at the Kremlin.>? This happened against the backdrop
of the unfolding anti-religious campaign, whose anti-Judaism
component had a strong political aspect: the authorities clearly
considered Judaism as a problem stemming from its association
with Israel and the American support of the Zionist movement.>
Already in the early days of his tenure, Levin dealt with an “inter-
national case” of an Israeli woman, whose late husband, a yeshiva
head, had a brother in the Soviet Union. According to the Jewish

“ Altshuler, Religion and Jewish Identity in the Soviet Union, p. 159; Ro'l, “Kol Ya'akov Yeshiva.”
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tradition, she, a childless widow, could remarry whomever she de-
sired only after the brother had released her - through the ritual
of chalitzah - from the obligation of levirate marriage.* Yitzhak
Herzog, Ashkenazi Chief Rabbi of Israel, wrote to Shlifer (who was
still alive then) and received a reply informing him that the de-
ceased'’s brother, a secular Moscow resident, had agreed to help.
Still, the widow had to make a trip to Moscow because chalitzah
required her personal participation. After a delay caused by the
Suez Crisis in October 1956, the Soviet embassy in Tel Aviv issued
avisa in April 1957.%

Being Chief Rabbi meant to remain constantly under the watchful
eyes of the regime and its vigilantes. Moyshe (Moisei) Belenky, the
leading figure in the Jewish subfield of scientific atheism, fired his
criticism at Levin, particularly for preaching that Jews were provid-
ed with nitzotz elohim, the divine spark in the soul that kept them
attached to the Jewish faith.>® Paradoxically, despite a low share
of religious people among Soviet Jews, the number of anti-Judaism
titles was disproportionally high.>” This might be attributed to us-
ing them also for anti-Zionist propaganda and to an oversupply
of (often Jewish) authors writing about the harmfulness of Judaism.
Itis unlikely that observant Jews would ever read these publications.

An American journalist described the Choral Synagogue as he
saw it on a Sabbath morning in the fall of 1959: “About 300 men sat
in the downstairs section. At least 100 women trudged up the steps
near the street entrance and took seats in the balcony. [...] The most
remarkable note of the three-hour service was the absence of any
Soviet below the age of 40 or 50.” According to Levin, on Yom Kip-
pur, “all 2,000 seats in the synagogue were taken and another 4,000
to 5,000 people filled the streets hoping for a chance to enter. [.. ]
‘You asked what was left of Jewish life in Moscow these days,’ he
said. ‘There you have part of the answer.”*8

A Rabbi in the Cold War

Following the 1964 coup that removed Nikita Khrushchev
(whose worldview included radical views regarding the aboli-

54 See R. Cohen-Almagor, “Israeli Democracy, Religion, and the Practice of Halizah in Jewish Law,” UCLA
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tion of religion) and installed Leonid Brezhnev, the official policy
towards religion took a more liberal turn. * As a result, contacts

with foreign clergy became more frequent. In July 1965, a delega-
tion of nine American rabbis took part in a sermon at the Choral

Synagogue, three of them addressed the congregation in Yiddish.
Among the attenders were only three young men who explained

that, as Jews, they were interested in Judaism. The rabbis learned

that, in Moscow, annually, fewer than one hundred Jewish cou-
ples got married according to the religious rites, and the number
of circumcisions was even lower.%® Elie Wiesel was in the Choral

Synagogue on Yom Kippur in 1965: “The sanctuary was brightly lit
and crowded. Many were wearing white holiday robes and prayer
shawls. As usual, the number of older people was large, but there

were also many of middle age and quite a few between the ages
of twenty and thirty.”' Judging by their appearance (described by
a British journalist and writer), the regular synagogue-goers did

not belong to the prosperous segment of Moscow Jewry:

Even by Russian standards, the people around me seemed very poorly
dressed. Most Russians wear black or blackish winter coats, which look shape-
less and worn. But it was only here that | saw coats actually parting at the seams.
[...] As I looked at people more closely, | could see that many of them wore not
only threadbare coats, but threadbare shirt collars.?

Levin and other rabbis of his age held little appeal for young
Jewish urbanites. On the other side, members of the synagogue'’s
congregation often saw younger visitors as potential KGB agents.
This would lead, mainly in the 1970s and 1980s, to the emergence
of separate religious groups and to the development of a samizdat
library of Russian translations of Judaic texts.®> Meanwhile, a small
number of young Jews, mainly in Moscow and Leningrad, chose
to convert to Christianity. Immersion or, even more so, profession-
alization in Russian literature and art facilitated the conversion.%* As
a rule, the converts still considered themselves ethnically Jewish

% A. . CaBuH, «“3ursarn” coBeTcKoil penurno3noit nonutukn (1923-1966 rr.)», [ymaHumapHele Hayku
8 (u6upu, 2018, N2 25.4.
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pp. 19-20and 22.

62 A, Macleod, “Moscow Synagogue,” New Statesman, 1966, September 30.
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(some might even emigrate to Israel), especially as, from the point
of view of the state, Jewishness was an ethnic category, detached
from Judaism just as Russianness was detached from Orthodox
Christianity. According to Zvi Gitelman, in the secularized society
“the separation of Jewishness, understood as ethnic identity, from
Judaism, understood as religion, has enabled the survival of Jewish-
ness in the face of the near destruction of Judaism."*

For all that, young Jews continued to gravitate to the synagogue
as a meeting place, especially on Simchat Torah. This joyful holi-
day (celebrating the conclusion and recommencing of the annual
reading cycle of the Torah) began to be seen as an occasion for
a sort of “happening,” a Jewish “festival of youth.” Maxim Shrayer,
a scholar and writer, recalls that “it was not an observant Jew’s
formed habit of communal religious practice that drove men and
many other young Jews” to the synagogue. Rather, it “was the thrill
of being part of a crowd of young Jews, ... an affirmation of identi-
ty, a Jewish pride parade, and a form of protest.”® It seems that the
tradition emerged in the mid-1950s. Thus, a delegation of British
Communists who visited the Soviet Union in October 1956 noted
that two thousand Jews came to the Leningrad Choral Synagogue
to celebrate the festival of Simchat Torah.*” In 1963, it was estimat-
ed that 15,000 people in Moscow and 10,000 in Leningrad came
to sing and dance in front of the synagogue.®® In 1967, after the
Six-Day War, the Simchat Torah “festival” attracted an estimated
20,000 people.® The accuracy of these figures may be contested,
but the self-organizing gatherings really brought together thou-
sands of people.

In 1967, Simchat Torah solidarity rallies began to be organized
in the USA and Canada.” This campaign caused profound con-
cern among those who advocated “quiet diplomacy” in dealing
with Soviet authorities. Rabbi Pinchas Teitz, of Elizabeth. N. J,,
cautioned that such rallies could cause the Kremlin to thwart the
gatherings at Soviet synagogues, “thereby denying Soviet Jews
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the opportunity to express their Jewish identity.””’ The same
year, a report of the Novosti Press Agency, an official Soviet ser-
vice, emphasized that people who participated in the “folk cus-
tom” of dancing in the streets were looking for a good time rather
than for religious services. As for the majority of Soviet Jews, the
report argued, they were eager to celebrate the 50th anniversa-
ry of the Bolshevik Revolution. Rabbi Levin was quoted as saying
that the anniversary was “our great red-letter day which the entire
community will worthily mark.””? A 1969 report of the Council for
Religious Affairs emphasized that there were no “manifestations
of religiosity” among those who gathered on Simchat Torah.”

Meanwhile, Levin as well as his counterpart from Leningrad,
Lubanov (released after three years of imprisonment), had to play
roles in religious diplomacy. In April 1957, Yitzhak Herzog received
their greeting telegrams on the occasion of the tenth anniversary
of the Jewish state. Both informed Herzog that their state of health
did not allow them to come to Israel.” In April 1967, two months
before the Six-Day War, Yitzhak Nissim, Sephardic Chief Rabbi,
and Israel Goldstein, president of the World Hebrew Union in Is-
rael, received Levin's Passover greetings. Similar greetings, sent
also in previous years, were characteristic of the period of prom-
ising cultural exchange between Israel and the USSR, interrupted
in 1967 following the Six-Day War.”* However, in September 1969,
Levin was allowed (or instructed) to send his Jewish New Year
greeting to Rabbi Nissim, in response to the latter’s greeting.”

In early 1966, the Choral Synagogue was visited by a delegation
of the Appeal to Conscience Foundation. Founded in 1965 on the
initiative of Arthur Schneier, the Senior Rabbi of Park East Syna-
gogue in Manhattan, this coalition of interfaith business, religious,
and foreign policy leaders sought to address issues pertaining
to human rights, religious freedom, and mutual understanding
in former Communist countries. The contrast between the atti-
tude of the Soviet authorities to Jewish affairs, on the one hand,
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and of what Schneier saw in Hungary and Czechoslovakia, on the
other hand, puzzled him, a survivor of the Holocaust in Budapest.””
The delegation later reported that Levin could “rarely be visited
in privacy. His lay committeemen close in on him when a visitor
arrives, and inject themselves into the conversation. The little that
he was free to tell us about the conditions of Jewish life was care-
fully tailored to the sensibilities of his lay admonitors.” When the
delegation tried to meet with him after returning to the city from
Leningrad, “they were told Rabbi Levin was ill in a hospital and
in quarantine’, and the lay officers of his synagogue would not
reveal his whereabouts. Finally, ... Rabbi Schneier was permitted
to talk to Rabbi Levin by telephone.””® For all that, the Moscow
rabbi made a positive impression on the delegation.

Schneier played a key role in organizing an unprecedented
visit of Soviet Jewish religious figures to the United States. The
invitation came from the American Council for Judaism, whose
Reform rabbis opposed Zionism. Initially, an idea was broached
of a delegation that included leading figures in the Soviet hierar-
chies of Christian denominations and Rabbi Levin or, as a possible
substitute, Rabbi Israel Shvartsbart of Odessa.”® Later, it was an-
nounced that the delegation would include Rabbi Levin and three
other religious leaders: Rabbi Israel Shvartsbart, Rabbi Israel Bron-
fman of Derbent, Daghestan, and David Stiskin, cantor of the Len-
ingrad Synagogue.?’ In the end, only Stiskin accompanied Levin
in June 1968. In the 1950s, Stiskin, an engineer by trade, who had
a beautiful tenor voice, was part of an amateur group called the
Leningrad Yiddish Music and Drama Ensemble.?" In the fall of 1963,
the Helsinki Jewish community invited him to conduct High Holi-
days services.®? He would emigrate to Israel in 19738

It was not an easy tour for Levin, a 74-year-old man, who had
never been abroad before. Moreover, his visit took place at a time
when the situation of Jews in the Soviet Union caused anxiety
among American Jewry. Levin’s address to the audience of 1,700
at Hunter College in New York was interrupted by catcalls, such
as “lies” and “how can you, as a rabbi, say this.” This was how they
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reacted to his assurances that Soviet Jews did not face restrictions
and antisemitism. He admitted, though, that the Soviet follow-
ers of Judaism were mostly elderly people, and that the younger
generation had been “brought up atheistically,” with “a passive
attitude towards religion.” By contrast, Levin's meeting with
Lubavitch Rebbe Menachem Mendel Schneerson proceeded very
smoothly. Both rabbis cherished memories about the time when
the Schneersons and the Levins lived in Ekaterinoslav.®

Following the protests at Hunter College, Levin did not mention
freedom of religion during his other public appearances. Asked
during his visit to the editorial offices of the New York Yiddish
newspaper Forverts, known for its anti-Soviet stand, why he spoke
about it at all, he replied: “As clever, intelligent people, you must
understand that this was said because | had been told to say
this.”¢ In general, the press tended to paint an image of a deeply
suffering, stoic person, torn between his religious beliefs and his
obligations as the leader of a Jewish community trying to endure
in a harsh environment.¥” For Wiesel, Levin, “a tall, robust man with
a graying beard and moustache and eyes that mirrored a bound-
less weariness bordering on resignation,”® became the prototype
for his play Zalmen, or the Madness of God.® Wiesel’s character did
what Levin himself could not: to stop being compliant with the
authorities.®®

For Moscow, Levin's visit seemingly represented an attempt
to counter the Western propaganda by showing the “reality”
of Jewish life in the country. The same year, the Choral Synagogue
could publish Siddur Hashalom, edited by Levin, and a religious
calendar, containing a Russian translation of the Kaddish.®" In the
meantime, US-based Soviet diplomats made available statistics
aimed at demonstrating the accomplishments of Jews in various
domains of Soviet life.2 In 1968, a CIA-documented report also
stated that assimilated Soviet Jews “are well represented in artistic
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and professional circles” and “probably have a higher income than

other [Soviet] groups.” To quite a few, if not the majority of Amer-
ican Jews, however, the Soviet Jewry’s withering away through as-
similation was far more paramount than their professional success.

In February 1969, Rabbi Levin's 75th birthday was turned into
a religious diplomatic event with several foreign guests, includ-
ing Arthur Schneier. Itzhak Nissim and Immanuel Jakobovits, Chief
Rabbi of Britain, were among the invitees who had not received
entry visas. In a telegram to Levin, Nissim wrote: “I would have
liked with all my heart to come and congratulate you personal-
ly but | have been prevented from this by Soviet authorities who
have not granted me a visa.” He called the Moscow Jewish com-
munity a “show window” designed to conceal the real condition
of Soviet Jewry. Still, over a thousand Jews attended a Sabbath
service in the overflowing synagogue. The congregation, which

“consisted overwhelmingly of men older than the [1917] Bolshevik
revolution,” was so large that some men found room only among
women in the upstairs gallery. When a young man was asked
whether he and the few others of his age were there because they
were religious, he replied: “No, but we are trying to keep alive the
Jewish national tradition.” **

More religious diplomatic events followed. In October 1969,
Levin came for a few days to Budapest to participate in a service
marking the 25th anniversary of the Nazi mass killing of Hungar-
ian Jews.” In September 1970, he headed a seven-member dele-
gation, which included Shvartsbart and Stiskin, sent to Belgrade
to participate in the 60th birthday celebration of Dr. Lavoslav
Kadelburg, president of the Federation of Jewish Communities
of Yugoslavia, a secular organization dealing with cultural and ed-
ucational affairs. Among the foreign guests was only one Ameri-
can, Arthur Schneier, who described the event as a summit of rab-
bis from communist countries.®

In March 1971, leaders of sixty Jewish religious communi-
ties gathered at the Choral Synagogue to voice their protest
against “the anti-Soviet propaganda in the West.” Evidently,
it was a state-originated initiative. The resolution of the meeting
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stressed that Jews, equal citizens of the country, were not subject-
ed to antisemitism and did not need the protection of Israel or
foreign Jewish groups, especially the Jewish Defense Group led
by Meir Kahane.”” Outside the synagogue, dozens of Jews told
foreign journalists that the participants did not speak for Soviet
Jewry.®8 Police briefly detained Michael Zand, an orientalist, who
was among the protesters. Later that year, he received permission
to move to Israel. Zand had a bleak view of the state of Jewish
religious life in the Soviet Union, though he knew that there were
young people, including himself, who turned to religion as an en-
try point into their lost heritage:

But these groups are very small, and they consist predominantly of people
who are waiting to leave the Soviet Union and join the living tradition in Israel.
I know of two groups of this kind which exist in Moscow today. They are in-
dependent of the official synagogue, they study the Jewish religious tradition,
and some of their members try to live according to this tradition. We are some-
times inclined to exaggerate the importance of these activities, however, and
| would stress that we are speaking only of two small groups.

In 1971, Schneier visited Moscow twice: in June, he was the first
American rabbi to officiate at Sabbath services at the synagogue
during Levin's hospitalization, and, following Levin’s death on
17 November, to officiate at his funeral.'® The search for a new
chief rabbi lasted over six months and gave birth to an anecdote
that the authorities vetoed the available candidates for either be-
ing Jewish or not being members of the Communist Party.

The Last Two Soviet Decades

Finally, in the spring of 1972, the synagogue got a new rabbi,
59-year-old Yakov Fishman.® Born in Lutsk, a Polish city until
1939, Fishman had received his training and, in 1963, ordination
under Rabbi Levin at the Moscow yeshivah. He was appointed
rabbi in Perm, a large Russian city over 700 miles east of Moscow,
but remained there for less than a year. His wife and children did
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not want to leave the capital. So, he returned and worked at the
Moscow Automobile Plant.'®® Fishman did not have Levin's stature
as an authority on religious law or a Talmudic scholar; therefore,
Rabbi Teitz saw him as “a successor but not a replacement” for
the deceased.'® Fishman himself admitted: “I don’t claim to be
a Talmudic scholar, but I'm functioning.”®* As the “functioning”
rabbi, he, like his predecessor, was obliged to play a role in inter-
national contacts. Trude B. Feldman, a noted American journalist,
described a reception at the Kremlin on the occasion of the Nixon-
Brezhnev summit in June 1974:

It was an extraordinary sight in the Kremlin’s gilt and white St. George’s Hall.
Bearded Rabbi Fishman, wearing a wide-brimmed black velvet shtreyml [tradi-
tional Jewish hat] and long, black coat, talked with President Nixon in halting
English. A beaming Brezhnev and other Soviet leaders bantered - in Russian -
with the Rabbi. Dr. Kissinger conferred with the Rabbiin “germanese” Yiddish.'%

In June 1976, Fishman came to New York in a delegation of nine
Soviet clergymen, headed by Metropolitan Juvenaly, a top figure
in the Russian Orthodox Church. Similar to Levin's 1968 visit, the
Appeal to Conscience Foundation acted as the inviting organiza-
tion.”® The next year, when the Soviet propaganda machine made
a massive effort to sway international opinion against the produc-
tion of neutron bombs in the United States, Fishman called the de-
cision of the American government “wild and inhuman.” Accord-
ing to him and in harmony with the Soviet stand, the American
militarists’ program contradicted the aspirations of humanity.'”’
In 1978, Fishman appeared as a prosecution witness against Na-
tan Sharansky (then Anatoly Shcharansky), a future political figure
in Israel, but then a refusenik (being refused permission to emi-
grate) whose fabricated case of espionage attracted worldwide
attention. Fishman's role was to deny the legality of Sharansky’s
religious marriage with Avital, born Natalia Stieglitz, who had
become a high-profile figure in the movement for Soviet Jewish
emigration.'®®
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The 1976 Soviet clergy delegation included Adolf Shayevich,
a student at the Rabbinical Seminary in Budapest.'” Raised
in Birobidzhan in a secular family, Shayevich was educated and
worked as an engineer. In 1972, a friend encouraged him to come
to Moscow, where, after failing to find a job, he, out of desperation,
attached himself to the yeshiva at the synagogue. In 1973, Arthur
Schneier succeeded in getting permission from the Soviet author-
ities to send students to Budapest, where the only rabbinical insti-
tution still operated in the entire European Communist bloc. After
the authorities’ approval, Shayevich found himself in the Hungari-
an capital."In April 1980, five hundred people, including Fishman,
were present at his ordination ceremony.™

The Council for Religious Affairs intended to send Shayevich
to Birobidzhan, but instead, Fishman offered him a position as his
deputy. In 1980, during the Moscow summer Olympics, boycotted
by many countries due to the Soviet Union’s invasion of Afghani-
stan, he acted as rabbi in the Olympic village. In reality, though, he
had nothing to do there for lack of Jewish athletes in the teams
participating despite the boycott. Following Fishman’s death
in 1983, Shayevich became the new Moscow rabbi."? His Biro-
bidzhan pedigree might play a role in his career. The Soviet propa-
ganda continued to cling to the essentially failed project of build-
ing a Jewish autonomy in Russia’s Far East.

Not long before his death, Fishman joined the Anti-Zionist Com-
mittee of the Soviet Public, a propaganda body." He spoke in He-
brew on Soviet Radio, explaining that he did it because he remem-
bered the hardship of working for Jewish capitalists in pre-World
War Il Poland.™ Shayevich inherited Fishman’s membership on the
Anti-Zionist Committee, as well as his membership on the Soviet
Committee for the Defense of Peace. In October 1987, he received
the Order of Friendship of Peoples. This state decoration marked
his 50th jubilee and appreciated his “patriotic peace-building ac-
tivities.” In a conversation with a journalist, Shayevich was at pains
to stress that he had no contacts with people, mainly refuseniks,
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who hung around outside the synagogue, whereas those coming
to him were people devoted to the country.

In 1988, controversy surrounded the arrival of Shayevich in New
York for intense Torah study at Yeshiva University. Rabbi Marc
Schneier, Arthur Schneier’s son, substituted Shayevich in Moscow
during the Passover services."s At the same time, activists of the
movement for Soviet Jewry suspected Shayevich of collaborating
with KGB and proclaimed that he could not be treated as a regu-
lar rabbi."” Natan Sharansky, released from Soviet incarceration
in 1986, was among those who criticized the decision to invite
Shayevich to Yeshiva University."® Shayevich later admitted that
he, and for that matter, other clergymen, could not avoid contacts
with KGB officers."®

The official attitude to religion began to change noticeably at
the end of the 1980s, in the new climate ushered in by perestroika.
After a process, usually fraught with red tape, the old and newly
formed communities received synagogue buildings that had not
been used for their original purpose for several decades. Thou-
sands of people, including youth, participated in various programs
sponsored by synagogues and religious communities. In early
1989, representatives from the whole country attended a con-
gress in Moscow that created a coordinating body - the All-Union
Council of Jewish Religious Communities. It elected Shayevich as
Chief Rabbi of the Soviet Union.'® By the end of 1991, when the
Soviet Union crumbled, this title became irrelevant.

Conclusion

When the American Jewish journalist Ben Zion Goldberg came
to Moscow in 1959, he “found the Soviet Union the only country
in the world with no other Jewish address listed but that of the
synagogue.”?' In 1961, one more Jewish address appeared in Mos-
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cow: the editorial office of the Yiddish literary journal Sovetish
Heymland (Soviet Homeland), edited by Aron Vergelis.”? For the
authorities, the synagogue and the journal had the same princi-
pal raison d‘étre: to act as exhibits demonstrating to the Western
public their positive attitude to the Jews. Hence, in particular, the
Moscow rabbis’ and Vergelis's international visits and their role
in meeting with foreign visitors and journalists. It would be wrong,
however, to see the Choral Synagogue and the journal as merely
Potemkin villages, built for hosting foreign observers. Real life oc-
curred behind their facades.

The Choral Synagogue and the journal attracted people who
usually belonged to different cultural cohorts but shared a com-
monality — namely, still extant nostalgia for the traditional Yid-
dish-speaking world in which they or their parents once lived. One
more similarity was that the number of people in both groups was
declining due to mortality and emigration. Although the majori-
ty of Soviet Jews considered religion and Yiddish passé, the Mos-
cow Choral and other synagogues, as well as the journal, played
wholesome roles for many Jews, making their lives more mean-
ingful and providing spaces for cultural and social interaction.
Whereas the journal’s editorial office attracted a limited number
of visitors, the street at the Choral Synagogue, the “Gorka,” hosted
sometimes thousands of flooding visitors. In a way, it functioned
as a berze (literally “stock market”), or a Jewish open-air meeting
site that once existed in towns of eastern and central Europe. The
end of the Soviet period brought radical changes to the Jewish
landscape of Moscow. In the post-Soviet environment, Sovetish
Heymland endured for several years as a floundering publication
and then vanished without a trace, whereas the Choral Synagogue
had cast off its Soviet-time propaganda function, becoming a nor-
mal place for worship and instruction, even if overshadowed in its
significance by the Chabad movement.
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Summary: This article examines how Russian-Jewish intellectuals of the late nineteenth and early twenti-
eth centuries — liberals, Zionists, and Bundists alike — constructed the figure of the “ideal Jew” as a model
of national self-consciousness. Despite ideological conflicts, these groups shared a vision of a modern Jew who
embodied both Russian and Jewish cultural orientations. The ideal Jew was imagined as an educated, socially
responsible individual, capable of elevating the Jewish masses, articulating communal values, and serving as
a prototype for collective regeneration. Tracing this figure from the Haskalah of the 1860s and 1870s, through
the rise of Jewish nationalism after 1882, and into the post-1917 emigration, the article shows how attitudes
toward Russian culture, diasporicidentity, and nostalgia shaped the evolving conception of Jewish selfhood. By
analyzing literary criticism, historiography, social theory, and journalism, it reveals a persistent pattern of syn-
thesis, Russian and Jewish, cosmopolitan and national, underpinning intellectual debates across generations.
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KLOTLIWI BRACIA | NADRZEDNA JEDNOSC: WIZERUNEK ,IDEALNEGO ZYDA” JAKO WYRAZ SWIADOMOSCI
NARODOWEJ WSROD ROSYJSKICH INTELEKTUALISTOW ZYDOWSKICH POD KONIEC XIX | NA POCZATKU XX WIEKU
Streszczenie: W artykule analizuje sie, w jaki sposdb rosyjsko-zydowscy intelektualiéci korica XIX i poczatku
XX wieku — liberatowie, syjonisci i bundowcy — konstruowali obraz ,idealnego Zyda” jako wyraz narodowej sa-
moswiadomosci. Pomimo réznic ideowych grupy te podzielaty wyobrazenie o nowoczesnym Zydzie, faczacym
rosyjskie i zydowskie orientacje kulturowe. Idealny Zyd postrzegany byt jako osoba wyksztatcona i spotecznie
odpowiedzialna, zdolna podnosi¢ poziom zydowskich mas, formutowac wartosci wspdlnoty oraz stanowic
model dla zbiorowej odnowy. Sledzac ewolucje tego wyobrazenia od epoki rosyjskiej Haskali lat 60.~70. XIX
wieku, przez rozwéj zydowskiego ruchu narodowego po roku 1882, az po emigracje po 1917 roku, artykut uka-
zuje, w jaki sposéb stosunek do kultury rosyjskiej, tozsamosci diasporycznej i nostalgii ksztattowat koncepcje
2ydowskiego ,ja.” Analiza krytyki literackiej, historiografii, mysli spotecznej i publicystyki ujawnia trwaty mo-
tyw syntezy — rosyjskiej i zydowskiej, kosmopolitycznej i narodowej — lezacy u podstaw debat intelektualnych
kolejnych pokolen.

Stowa kluczowe: rosyjsko-zydowska inteligencja, Idealny Zyd, zydowski nacjonalizm, Haskala, tozsamos¢ dia-
sporyczna, prasa rosyjsko-zydowska
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bpatba-BopuyHbI 1 BceobbemnioLLee eAUHCTBO: 00pa3 «uaeanbHOro eBpea» Kak BblpaxeHiue HalnoHanb-
HOr0 CAMOCO3HAHNA PYCCKO-eBPeiicKOi MHTennurerLmn B Koxue XIX -- Hauane XX Beka.

Pe3tome: B cTaTbe nccnepyetca, kak pyccko-espeiickue nHTennekTyanbl koHua XIX — Hayana XX seka — nu-
6epanbl, CUOHNCTBI M BYHI0BUbI — KOHCTPYMpOBanM 06pa3 «uAeanbHoro eBpea» Kak BbIpaxeHue Haumo-
HanbHOro Camoco3HaHuA. HecmoTpa Ha ueilHble pa3Hornacua, 3Tu Tpynnbl pasfenanyu npeacTaBneHue
0 COBPEMEHHOM eBpee, COYETaloLLeM PYCCKYH0 U eBPEIiCKYIo KynbTypHble opueHTauun. MaeanbHblii epeii
MbICMACA KaK 06pa30BaHHbIil U COLMANbHO OTBETCTBEHHDII YenoBek, CNocobHbI BO3BbILIATL eBpelickue
Maccbl, GopmMynupoBaTh LEHHOCTH OBLLMHBI U CYXUTb MOAENbIO ANA KONNEeKTUBHOro 06HoBAeHMA. Mpo-
CNeXuBas 3BONKLMI0 3TOr0 06pasa 0T IN0XM pycckoii fackanbl 1860—1870-x rofoB yepes CTaHoBIEHMe
€BPeiiCKOro HawMoHanbHoOro ABuxeHna nocne 1882 roga u 4o smurpauun nocne 1917 roga, CTaTba noka-
3bIBaeT, KaK OTHOLIEHUE K PYCCKOil KynbType, AMACMOPHOI MAEHTUYHOCTM U HOCTanbruu ¢opmupoBano
KOHLenLmio eBpeiickoro «a». AHanN3 NuUTepaTypHoii KpUTUKK, NCTOPUOTPadui, COLMANBHON MbICTN U XKYp-
HaNMCTUKM BbIABAAET YCTOUNBDII MOTUB CUHTE3a — PYCCKOTO M €BPEIiCKOro, KOCMOMOANTUYECKOTO U HaLW-
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Introduction

An investigation of Russian-Jewish social thought at the middle
of the nineteenth century reveals that Jews across the ideologi-
cal spectrum - from integrationists to nationalists - conceived
an ideal image of the Russian Jewish intellectual and that this
image guided their thinking and helped direct their ideological
programs. The ideal Jew was intended to serve as a model of the
values of the group, the Russian-Jewish intelligentsia. This group
was saddled with several tasks: educating the Jewish masses, pro-
moting the right values (e.g. justice), and providing a prototype
of the person to emulate. These goals could only be achieved,
they considered, if a new kind of person appeared. Defining and
giving birth to the new Jew became the essential task for several
generations of Jewish intellectuals.’

This paper makes a contribution because it shows that the con-
cept of the ideal Jew was shared by groups that in all other things
engaged in combat with one another. It also intervenes in the
scholarship by demonstrating that many Jewish intellectuals
loved Russia (or at least various aspects), despite the view domi-
nant in the Cold War that Jews had a blanket negative view. | offer
material from a variety of Jewish liberals, Zionists, and Bundists.
Although one might wonder at the shared orientation, in fact all
these groups at one time or another proclaimed their love for
their Russian homeland and Jewish national self-consciousness,

' The term, “the new Jew,” is usually associated with the Halutsim (Pioneers) who cultivated land in Pales-
tine at the end of the nineteenth-century. It is interesting in this context to realize that Jewish intellectu-
alsin Russia were occupied with defining their own version of the new Jew.
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and respect for the diasporic Jewish culture that they built. These
attitudes helped form the nostalgia that emerged after many, if
not most, of the central figures left Russia in the years after 1917.
The role of nostalgia in defining cultural identity is explored in this
paper as well.

What were the basic characteristics of the ideal Jew? Sometimes
one imagined him or her leaning more toward the Russian side
as fully integrated and embedded in Russian culture. At times, he
was portrayed more as Jewish, the embodiment of an ancient
national tradition. At all times, however, the figure blended two
national and cultural orientations. The idea of a Russian-Jewish
synthesis became a powerful element in the identity of Jewish
intellectuals in Russia and, as we shall see, of those who left the
country after 1917. In fact, we can speak of a motif that grew in im-
portance as part of an overall value system that reflected posi-
tive attitudes toward Russian culture, although not concomitantly
to its government.

In Russian-Jewish intellectual life of the nineteenth century, the
central premise concerned the relation of knowledge to power, i.e.
the struggle of Jews for civil or equal rights.? Since the govern-
ment held a monopoly of political power well into the nineteenth
century, Jewish intellectuals who favored secularism were aware
to include government officials in their intended audience. Other
members of the audience consisted of Russian “society”: profes-
sors, journalists, lawyers, students, and a rising class of intellectu-
als and others without a definite social position.

Jewish social theory in this essay includes sociology and ethnog-
raphy, as well as historiography.? Indeed, the genres of non-fiction
were themselves not clearly defined. In the Russian context, lit-
erary criticism often served the goals of politics as well as offer-
ing examples of incipient sociology. Therefore, my choice of texts
does not conform to generic consistency. Instead, | focus on texts
that best reflect the ideals and values of Jewish thinkers in the
late-tsarist period.

In the first section of the essay, | examine the image of the Rus-
sian Jew in the 1860s-1880s. In the second section there is a break
in the political positions of some thinkers, and the image of the

The best discussion of knowledge and power is M. Foucault, Power/Knowledge: Selected Interviews and
Other Writings, 1972-1977, Vlintage Books, New York 1980; in the Russian context see L. Engelstein, “Com-
bined Underdevelopment: Discipline and the Law in Imperial and Soviet Russia,” The American Historical
Review, 1993, vol. 98, no 2, pp. 338-340.

An example of amodel for “social theory” is Alexander Etkind’s book Internal Colonization: Russia’s Imperial
Experience, London: Polity Press, 2011.
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ideal Russian Jew changes to accommodate the turn in the direc-
tion of Jewish nationalism. The last section examines Russian-Jew-
ish synthesis in the emigration as an indication of the persistence
of certain attitudes long after the authors had left Russia.

Part ONE: Haskalah and Russian-Jewish Intellectual Life
in the 1860s and 1870s

Judah Leib Gordon, the noted Hebrew poet and writer, offered
a pithy definition of the Haskalah with his phrase, “Be a man in the
streets and a Jew at home.” Although some interpret this as two
selves for two different contexts, Michael Stanislawski considers
that the phrase “was a call not for the bifurcation of Jewish identi-
ty, but for its integration.”* It advocated being both a full-fledged
man-a free, modern, enlightened Russian-speaking Mensch-and
a Jew at home in the creative spirit of the Hebrew language. This
central point that the maskil blended within himself two orienta-
tions is key to understanding Jewish thought in Russia. Although
the content of “secular” and “Jewish” changed, the idea of a syn-
thesis remained especially strong among Jewish thinkers for
a century.

The 1860s in Russia were characterized by optimism as a re-
sult of Alexander Il's Great Reforms. Although Jews had not yet
realized their dream of full legal rights, governmental policy was
moving in a liberal direction. Already in 1856, Alexander Il abol-
ished some of the most burdensome anti-Jewish legislation of the
earlier period, such as the recruitment of so-called “cantonists”
(adolescent Jewish boys for army service of twenty-five years or
more). He had also permitted improvements in the lives of so-
called “privileged Jews,” such as the right of Jews of the First Mer-
chant Guild or university graduates, to live permanently outside
the Pale of Settlement in St. Petersburg or Moscow.® In 1867, one
of the most hoped-for decrees appeared: Jewish artisans were
permitted to live outside the Pale as well. Jews thought that this
rule would have substantial impact since a large proportion of the
Jewish population were artisans. This would allow many thou-
sands to move into Russia proper to practice their trade and enrich
themselves and local communities throughout the country. For

* M. Stanislawski, For Whom Do | Toil? Judah Leib Gordon and the Crisis of Russian Jewry, Oxford University
Press, New York 1988, p. 52.

5 B.Nathans, Beyond the Pale: the Jewish Encounter with Late-Tsarist Russia, University of California Press, Los
Angeles 2002, p. 53.
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a variety of reasons the law had only modest effects.® However,
many Jews at this time, especially among the russified elite, felt
optimistic about their future, the government’s intentions, and
their own role in promoting change.

Osip Rabinovich, the author and publisher of Rassvet (1860-61),
Russia’s first Jewish newspaper in the Russian language proposed
that Jews, as members of the non-aristocratic class, should inte-
grate into the new Russian intelligentsia formed from the razn-
ochintsy (individuals of various social classes). This group, he ar-
gued, was gaining prestige and would soon overtake aristocrats
in positions in the upper echelons of governmental service and
populate the professions, such as medicine and law. Additionally,
Jews could join the Russian intelligentsia as experts at politics and
current events, as well as in the arts. Rabinovich, an Odessan, saw
the need for a variety of Jewish experts to fulfill roles in commerce
that was rapidly intensifying, but where ethnic divisions in the
population were still distinct. He explained:

Where are the doctors, teachers, and pharmacists of our city? Why does so-
ciety do without the help that the efforts of such individuals could bring; indi-
viduals who have received a systematic education and therefore are capable
of everything wonderful and useful? In our opinion, this respected class of peo-
ple has been unfairly removed from public activity and from now on should
be invited to every meeting when we discuss the community’s tasks. We are
certain that these meetings will be reinvigorated thanks to these new activists.
They will bring a new spirit, the European spirit of order and frankness, human
dignity and independence; the meetings will acquire meaning and purpose,
instead of chaotic meaninglessness in which up to now the best forces and
intentions dishonorably die in isolation.’

Rabinovich envisioned a democratic future for Russia in which
Alexander II's reforms were just the beginning. He conceived
of a new leadership - Jews educated in universities who were
comfortable in Russian, Russian literature, Western culture, and
also devoted to Jewish social improvement and cultural accom-
plishment. This meant rabbis too. His modern vision looked
to Germany and the rise of a bourgeois middle class to resolve the
problems of Jewish isolation and poverty.

He believed as well that Jewish intellectuals would displace the
Shtadlonim, the intercessors from among the richest who were
the community’s leaders. To his mind, with the passing of the feu-
dal past, so too should disappear the position of the anti-demo-

¢ J. Klier, “The Concept of ‘Jewish Emancipation,’ in a Russian Context,” in Givil Rights in Imperial Russia,
0. Crisp and L. Edmondson, eds. Clarendon Press, Oxford 1989, 144.
7 0. Rabinovich, “Odessa,” Rassvet, 1960, no 7, p. 101.
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cratic Shtadlan, who stood above the others and appealed for the
mitigation of onerous decrees. In its place, Rabinovich imagined
citizens with civil rights who insisted as well on national rights. Al-
though it might seem premature in 1860 to worry about the as-
similation of the Jewish elite, he was convinced that Jews who had
done well economically would ignore their unfortunate brethren.
“Some of our educated co-religionists remain apart, and they re-
gard with icy indifference or even worse, arrogant contempt the
battle of the brave ones who dare challenge publicly the numer-
ous adherents of darkness and stagnation.”

Rabinovich was prescient that within a short time a Jewish in-
telligentsia would form and strive to attain leadership roles in the
Jewish community. He was also right in predicting the enormous
indifference of many privileged Jews to the Jewish plight. But he
failed to see that the Shtadlan would remain an important figure
in Jewish politics, education and social life. At the highest levels,
the tsarist government and its ministries were usually aristocrats
who preferred dealing with members of their own class rather
than with liberals or worse radicals.®

In the 1870s Russia’s Jews continued to believe in Russia’s gener-
al modernization. The main difference was the realization that im-
provement in the Jewish condition would depend on more than
the government’s good intentions (which were already wavering),
but on the Jews themselves. Additionally, Jewish thinkers real-
ized the path would be more difficult and that forces antagonistic
to emancipation were more entrenched than was previously con-
sidered. Several events prompted Jewish intellectuals to lower ex-
pectations. After the assassination attempt on Alexander Il in 1866,
reforms slowed and finally ceased. Additionally, hostile attitudes
toward Jews continued to appear in the Russian press throughout
the 1860s and early 70s.”° The pogrom in Odessa in 1871 shook
the confidence of the Jewish intelligentsia, although hopes for the
future had not been completely dashed.

llya Orshansky played a leading role in trying to improve the
civic condition of Russia’s Jews. Educated as a lawyer, he had also
edited The Day (Den’), the Russian-language Jewish newspaper
that began in 1869, but closed after the Odessa pogrom of 1871.

& 0. Rabinovich, “Intelligentsiia,” Rassvet, 1860, no 31, p. 492. See also M. Polishchuk, Evrei Odessy i Nov-
orossii: sotsial'no-politicheskaia istoriia evreev Odessy i drugikh gorodov Novorossii, 1881-1904, Gesherim,
Jerusalem 2002, pp. 100-110.

° S.Zipperstein, “The Politics of Relief: the Transformation of Russian Jewish Communal Life during the First
World War,” in Contemporary Jewry. Jews and the Eastern European Crisis, 1914—1921, ). Frankel, ed., Oxford
University Press, Oxford 1988, pp. 22—40.

1) Klier, “The Jewish ‘Den’ and Literary Mice, 1869—1872," Russian History, 1983, no 10, pp. 31-49.
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According to Orshanky, the Jewish question was first and foremost
a legal issue that sprung from Russian jurisprudence. He conclud-
ed that the Russian law code was filled with inconsistencies and
marked by religious obscurantism. Little could be done to help
Jews unless it was entirely revamped." At the same time, he was
convinced that Jews would face pressure to assimilate because,
just as in Western Europe, capitalism in Russia demanded uni-
formity. He maintained that positive incentives would encourage
Jews to seek economic advantages, one of which was conversion
to Christianity. He expected mass conversion, as he wrote in 1875:

Honestly, for a Russian Jew there is only one escape from this situation:
adopt Christianity and especially Russian Orthodoxy. The results of this act for
each Jew are two-sided. First of all, right away all the infinite persecutions and
prohibitions that legally bind the Jew who remains in his religion disappear.
A Jew who adopts Christianity immediately enters into that stratum of society
to which he belongs by virtue of profession, education, and talent. Secondly,
the law is formulated to give various kinds of support for the person. Convert-
ed Jews can join any social stratum that they find most appealing without re-
questing the agreement of those groups beforehand, as is generally required.
They enjoy the privilege of not paying taxes to that social stratum for the first
three years. From the state they receive as a benefit for theirimmediate needs
from 15 to 30 rubles for each person.™

Orshansky, who died in 1878 at the age of 29, did not live to see
the waves of emigration from Russia or the political alternatives
to integration that appeared after 1882. “His reality” was of Jews
facing an economic catastrophe. He feared that no people could
live long under endless liabilities and discrimination.”* Although
he acknowledged that the hostile feelings of the non-Jewish pop-
ulation impeded assimilation, he also maintained that the attempt
to evade antisemitism would prompt Jews to assimilate. However,
the government was not as supportive of Jewish conversion as
perhaps he thought."

It is characteristic of the optimism of the age of Alexander Il
that the Jewish historian Abraham Harkavy explored in archeol-
ogy themes similar to those that interested Orshansky’s. Harkavy
supposedly found evidence of the assimilation of Jews in Russia
before the arrival of Ashkenazi Jews. These “first arrivals” alleged-
ly appeared on the shores of the Black Sea before the Crusades.

' 1. Orshansky, “Russkoe zakonodatel'stvo o evreiakh,” Evreiskaia biblioteka, 1875, 10 3, p. 92.

2 Orshansky, “Russkoe zakonodatel'stvo o evreiakh,” p. 95.

5. Orshansky, Evrei v Rossii: ocherki i issledovaniia, St. Petersburg, 1872, p. 212

). D.Klier, “State Policies and the Conversion of Jews in Imperial Russia,” in Of Religion and Empire: Missions,
Conversion, and Tolerance in Tsarist Russia, R. P. Geraci and M. Khodarkovsky, eds., Cornell University Press,
Ithaca and London 2001, pp. 92-112.
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Although he was a trained scholar, nonetheless, Harkavy want-
ed to legitimate Jewish presence in Russia in order to dispel ar-
guments that Jews were outsiders. In his book, On the Language
of Jews Who Lived in Ancient Times in Russia, he wrote:'

[...] We tried to prove that the first Jews in Southern Russia were not Asians
who had come across the Caucasus. Now we look: on the basis of the historical
evidence regarding the language that these earliest migrants spoke, can we
not conclude [the following]? It is clear that we are dealing with the earliest
epoch of migration for which we have evidence. It was before the flood of Ger-
man Jews came during the time of the First Crusades because, beginning at
this time, the native language of the latter was pushed out little by little by the
German dialect and by the influence of German Jews who were much more
numerous than their Slavic co-religionists...'

Harkavy maintained that these earliest Jews were part of a di-
aspora from the Mediterranean Basin. Using as his evidence dai-
ly-life artifacts, such as ancient coins, and descriptions about the
group from outsiders, Harkavy asserted that these people quick-
ly became “Slavicized.” This permitted them to create a unique
Jewish-Slavic language, a mixture of Greek, Hebrew, and Slavic,
achieved by adopting new Slavic words and expressions into their
vocabulary. The fate of the community was full assimilation into
the local Slavic population. From his research, Harkavy concluded
that the accusation that Jews were new comers, not native (ko-
rennye), and therefore unworthy of equal rights, was false. In fact,
because of their early arrival, Jews deserve special deference.

Part TWO: the Ideal Russian Jew in the Jewish National
Movements After 1882

In the wake of the pogroms of 1881-82, Russian Jewry moved
in various directions. From the point of view of ideology, the Bilu
group of settlers, who emigrated to Palestine in order to realize
the ideas of the recently formed Hibbat Tsion movement, were
the most radical. They resolved not only to leave Russia, but also
envisioned fulfilling the imperative of repopulating the ancient
homeland with modern Jews.” However, in the early 1880s, only

'S Harkavy's earlier studies appeared in the Hebrew newspaper, Ha-Karmel, 1864, no 31 and 43, and 1865,
no2,3,9 and10.

%A, Garkavy, “0 iazyke evreev, zhivshikh v drevnee vremia na Rusi, | o slavianskikh slovakh, vstrehaemykh
u evreiskikh pisatelei,” in Trudy Vostochnogo otdela Imp. Arkheologiheskogo Obshchestva, 1865, p. 3.

7). Frankel, Prophesy and Politics: Socialism, Nationalism, and the Russian Jews, 18621917, Cambridge Uni-
versity Press, Cambridge and New York 1981, pp. 115-117.
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a few individuals actually took up this forbidding challenge. Pal-
estine was located in a far corner of the Turkish Empire, was eco-
nomically backward and filled with swamps and malaria. The Jews
who lived there made up the so-called Old Yishuv. Religiously
observant, they lived from the charity of co-religionists abroad
(Haluchah).’®

Another alternative for Russia’s Jews was emigration, which
ebbed and flowed in years of crisis.”” Jews from Russia emigrat-
ed to North America primarily, but also to Western Europe, Lat-
in America (Argentina), Australia, and elsewhere. Although the
primary motivation for the majority was greater economic op-
portunity, a few intellectuals formed the Am Olam movement,
which set out to create collective Jewish farming communities
in the United States. A Jewish farmer appealed to a dedicated few,
such as Hermann Rosenthal, Israel Mandelkern, and William Frey,
who facilitated the development of a physically strong Jew akin
to Jean Jacques Rousseau’s natural man.?® Incidentally, a similar
vision was promulgated by Zionists, especially Max Nordau, who
spoke of “muscular” Jews. Several Russian Zionists, such as Micah
Yosef Berdichevsky and A. D. Gordon, adopted and embodied this
transformative vision of a closeness between the Jew and the soil.

It is hard not to see in these “agriculturalists” the influence
of Russian Populism with its idealization of the Russian peasant.
Although the Kibbutz movement was far more integral to the Zi-
onist project than the socially marginal Am Olam, Jewish farming
communities reveal a post-liberal alternative to Jewish integration
whether in Louisiana, Oregon, New Jersey, or Rishon Le Tsion.

Among programs that envisioned Jews staying in Russia, these
may be divided between those that planned for revolution and
those that envisioned a gradual change in governing institutions,
such as the transformation of autocracy into a liberal democracy.
Liberals, in favor of gradualism, found themselves at the height
of popularity at the time of the 1905 Revolution and just after.?'
In contrast, the (non-Zionist) Jewish national movement gained

'8 B. Halpern & J. Reinharz, Zionism and the Creation of a New Society, Brandeis University Press, Hanover &
London 2000, pp. 38-39.

¥ ). Lestschinsky, Jewish Migration for the Past Hundred Years, Yiddish Scientific Institute, New York 1944.

2 T.H. Friedqut, Stepmother Russia, Foster Mother America: Identity Transitions in the New Odessa Jewish Com-
mune, 18811891 & Recollections of a Communist, Academic Studies Press, Boston 1914; also B. Horow-
itz, “Mandarin Jew: Herman Rosenthal's Peculiar Eastern-European Legacy in Progressive-Era New York
(1881-1917),” American Jewish Archives, 2013, LXV, no 1and 2, pp. 45-71.

2 Vladimir Levin, “Russian Jews and the Three First Dumas: the Elections and the Jewish Question in the
Dumas (1906-1912),” an. M. A. Thesis, Hebrew University, 1998 (in Hebrew).
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popularity as a result of liberalism'’s failure in the years following
1905 up through 1917.2

Semyon Dubnov was the most significant theorist of Jewish
nationalism in the post-1882 period. Although Dubnov valorized
Jewish separatism, his own life and work reflects a vision of a Rus-
sian-Jew who strongly interacts with Russian and European culture
in order to strengthen the consciousness of the modern secular
Jew. Because this vision represents an emendation of the syn-
thetic (Russian-Jewish) model and because Dubnov played such
an important role in Russian-Jewish culture, it makes sense to ex-
amine the historian’s evolution and his intellectual shifts from the
early 1880s to 1921, when he left Russia for Berlin.

In his early works, Dubnov revered the Haskalah and placed his
hopes on reason and cosmopolitanism.? With youthful obedience,
Dubnov sought examples of the Haskalah in the history of Jews
of Eastern Europe. The famous quotation from his essay on Shab-
btai Zvi, written just after the pogroms in 1882, is paradigmatic. “The
Jewish people stood at a crossroads. The Amsterdam philosopher
called them to enlightenment, showed them the glowing dawn
of a new life, new civilization. The kabbalist from Smyrna tempted
them toward ignorance and darkness, the thick gloom of the past...
A Judaism reborn cursed the former and followed the latter. It was
a decisive, fatal step.” 2 Not only did Dubnov prefer reason and sec-
ularism against the self-proclaimed messiah, but he also sided with
the enlightened individual against the crowd.

Throughout the 1880s and 1890s, Dubnov began to perceive the
flaws of this dogmatism. Dubnov’s worldview was transformed
and made more complex by his formulation of a philosophy
of Jewish history. Under the influence of a number of thinkers and
historians, including Heinrich Graetz, Sergei Bershadsky, Vasily
Kliuchevsky, and Nikolay Kostomarov, Dubnov asked what makes
Jewish history unique.” He claimed that Jewish history reached far
back in space and time so that wherever civilization made its mark,
Jews were present. True, Jews had always been a nation apart, but
also moving in tandem with the people among whom they lived.

2V Levin, “Jewish Politics in the Russian Empire during the Period of Reaction, 1907-1914,” a PhD thesis,
Hebrew University 2007 (in Hebrew).

2 Dubnov’s attitude toward the Haskalah can be seen in his memoir, Kniga zhizni: Vospominaniia i razmys-
hleniia: materialy dlia istorii moego vremeni, 3 vols., Riga 193435 (vols. 1-2); and New York 1957 (vol. 3),
republished, Gesharim, Moscow — Jerusalem 2004, pp. 30—45. See also V. E. Kel'ner, Missioner istorii: zhizn’
I Trudy Semena Markovicha Dubnova, Mir, St. Petersburg 2008, pp. 26—65.

%S, Dubnov, “Sabbatai Tsevi i psevdomessianizm v 17 veke,” Voskhod, 1882, no 7 and 8, p. 137.

%S, Dubnov, “Chto takoe evreiskaia istoriia? Opyt kratkoi filosofskoi kharakteristiki,” Voskhod, 1893, no 11,
p. 111
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This condition had given Jews a dual vision that permitted them
to acquire the wisdom of every age and yet preserve an essential
and particular way of life. Thus, Jews were present in Eretz Israel,
Egypt, and Babylonia, as well as in medieval Spain, Italy, Germany,
Poland, and now Russia and North America.

Far from an insignificant factor in the history of civilization, Jews
occupied a major place for Dubnov. “If you conceive of world his-
tory in the form of a circle, then Jewish history would occupy the
place of the diameter that runs across the whole historical circle.
The histories of other nations make up lines running through one
or another part of the circle. The history of the Jewish people runs
through the whole history of mankind from one pole to the other
like a central axis.”” The realization that Jewish history included
the entire “significant” world history led him to imitate Heinrich
Graetz and commit to a multi-volume history of the Jews. It also
convinced him that Jewish identity was formed not only on the
basis of religion or ethnicity, but also on historical feelings. “Our
inclinations, convictions, and character make up the complex
product of the entire sum of impressions earlier experienced by us,
our so-called experience of the past, which is shaped by ideas and
crystallized by feeling, and this crystallization of spiritual elements
signifies knowing oneself and understanding one’s own develop-
ment."? From this realization, Dubnov perceived the historian as
a surrogate priest, a leader of the nation.

In the late 1880s, Dubnov recanted the hope for full integration
and advanced the politics of Jewish cultural autonomy. These ide-
as would find their full expression in the essays published in Vosk-
hod between 1897 and 1903, and appeared in a volume entitled
Letters on Old and New Judaism.?® Although the ideas were not
limited to political strategies, but included social, historical, and
ideological elements, perhaps the political claims were most sig-
nificant: Jews should attain cultural rights, including Jewish courts
and a parliament, in addition to basic civil rights as citizens of the
Russian state. These ideas became embodied in the program
of the Folks Partey, a political party that Dubnov helped to found
and that vied unsuccessfully for seats in the Russian Duma.”

Dubnov’s conception of cultural rights within the Russian Em-
pire was influenced by the Austrian theories of nationalism pro-

% Dubnov, “Chto takoe evreiskaia istoriia? Opyt kratkoi filosofskoi kharakteristiki,” p. 114.

7S, Dubnov, 0b izuchenii istorii russkikh evreev i ob uchrezhdenii russko-evreiskogo istoricheskogo obshchestva,
St. Petersburg, 1891, p. 2.

S. Dubnov, Pis'ma o staron i novom evreistve, 2™ ed., Obshchestvennaia pol'za, St. Petersburg, 1907.

2 V. Levin, “The Folks-Partey of Simon Dubnow — A Story of Failure?,” Tsion, 1912, no 3, pp. 359-368.
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moted by Otto Bauer and Karl Renner.?® But it was also realities
in Russia that drew his attention, such as the flourishing of nation-
al Jewish culture. In particular, Dubnov’s work as the literary critic
of Voskhod in the 1880s helped to form his vision of the ideal Rus-
sian Jew. In the middle of the decade, Dubnov became acquaint-
ed with the growing successes in Yiddish and Hebrew literature.
He wrote enthusiastically about Mendele Mocher Sforim, Sholem
Aleichem, Saul Tchernychovsky, and later Hayim Nachman Bialik.*'
But the figure that he idealized most and praised ecstatically was
not one of these super talents, but the far less accomplished poet
Semyon Frug, his close friend who admittedly received popular
acclaim in the years of the fin de siécle. Frug, perhaps better than
anyone else, embodies Dubnov’s conception of the ideal Russian
Jew in a national framework.

Frug represented an artist who had penetrated Russian culture
to such a degree that he used the Russian language and forms
of Russian prosody to make his art. At the same time he was not
assimilated. According to Dubnov, Frug used Russian in order
to create something entirely original in Jewish culture:

[...] Frug is an atavistic partner of the best creators of our ‘Selikhot’ and
‘Kinot’ [medieval religious poems], which have an elegiac beauty that only
a few contemporary historians can appreciate... In him lives the vigorous soul
of a ‘Salakh,’ the bard from the wonderful Sephardic school of Moses Ibn Ezra,
but he managed to reach the poetic pathos of Judah Halevi.. [...] Frug wrote
primarily in Russian, masterfully using Russian poetic language, but neverthe-
less remained a Jewish national poet - this is his main characteristic and huge
advantage. He stood on the border between two literatures — Jewish and Rus-
sian, and if he occupied himself solely with presenting general, | mean, exclu-
sively poetic themes, he could occupy a central place in the ‘Russian Parnassus,’

where many people situated him.*

For Dubnov, himself an advocate of diasporic Jewish national-
ism, Frug expressed the voice of diasporic Jewry. Comparing Frug
to Judah Halevi, Dubnov underscored the advantage in belong-
ing to two cultures at once. Stating that Jews in Russia could con-
tribute to Jewish literature to the same degree as Jews in Muslim
Spain had contributed to Jewish culture in their day, Dubnov saw

3 S. Rabinovich, “Alternative to Zion: the Jewish Autonomist Movement in Late Imperial and Revolutionary
Russia,” a PhD dissertation, Brandeis University, 2007, p. 48.

31 This insight was expressed earlier. See S. Niger-Charney, “Simon Dubnow as a Literary Critic,” YIVO Annual
of Jewish Social Science, 1946, no 1, pp. 305-317.

32 B. Horowitz, “Poet and Nation: Fame and Amnesia in Shimon Frug’s Literary Reputation,” in Empire Jews:
Jewish Nationalism and Acculturation in 19"~ and Early 20™-Century Russia, Slavica, Bloomington 2009,
pp.51-64.

3 S. Dubnov, “Vospominaniia 0 S. M. Fruge,” Evreiskaia starina, 1916, no 4, pp. 447 and 458.
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Frug as an example of cultural synthesis. But his conception was
not a synthesis for its own sake, but for the sake of reinvigorated
creativity in Jewish culture.

In contrast to Frug, Dubnov offered a negative image of the syn-
thetic Jew. He dedicated an entire chapter (“About a Despairing
Intelligentsia”) in his Letters on Old and New Judaism to Mikhail
Morgulis.3* Morgulis, whom Dubnov got to know in Odessa, was
a well-known civic leader in the city for almost forty years, start-
ing in the mid-1960s. However, Dubnov mocked him during the
school debates in Odessa in 1902 as a hopeless assimilator.>> Mor-
gulis represented the position of the board of Odessa’s Society for
the Promotion of Enlightenment in the debates and spoke force-
fully for schools with a majority of hours spent on secular sub-
jects. He claimed that secular subjects were more important than
Jewish classes because “Jews needed to be prepared to compete
in a difficult job market.”®

Dubnov characterized Morgulis as an intellectual “at wits end,”
and wrote that such people “suffer from a dualism in their world
view, in which national and assimilationist elements are mixed
together.”¥ This confused attitude, Dubnov wrote, can be seen
in Morgulis’s negative attitude towards a national school, a nation-
al political party, and Jewish cultural autonomy. According to Dub-
nov, assimilation was a natural process for minorities who did not
pursue a national program, “the direct practical result of the rejec-
tion of the national idea.”*® For Dubnov, Morgulis portrayed more
than a single example, but represented an entire generation for
whom synthesis served the pragmatic purposes of integration
rather than the advancement of Jewish nationalism.

PART THREE: the Image of the
Ideal Russian Jew in Post-1917 Emigration

There were many other Jewish groups and individuals who
had their own vision of the ideal Russian Jew in late-tsarist times.
It is easy enough to recall a few such groups as the Jewish Bund,
General Zionists, Poalei Tsion, Jewish Socialists, and liberals (“Jew-
ish Kadets”). Despite ideological differences, their portraiture

3 Qriginally published in volume 12, Voskhod, 1902.

% S. Dubnov, “0 rasteriavsheisia intelligentsii,” Voskhod, 1902, no 12, p. 87.

% Mikhail Morgulis, “Natsionalizatsiia i assimiliatsiia,” Voskhod 1902, no. 5 pp. 110-111.
37 S. Dubnov, “0 rasteriavsheisia intelligentsia,” in Voskhod, 1902, no 12, p. 87.

% Dubnov, “0 rasteriavsheisia intelligentsia,” p. 74.
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would by necessity conform either to the liberal integrationist or
the nationalist paradigm, albeit with various modifications. For
the purposes of this essay, there is no need to go through the ex-
ercise of describing each group individually.

However, | would like briefly to examine what happened after
1917 in connection with some of the ideas described above. A pro-
cess of canonization took place in which many leading émigrés
held fast to their former ideologies and even intensified reverence
for their former values. Among those values, they displayed nos-
talgia for the synthetic unity of a Russian Jew. This assertion is true
regarding liberals, Bundists, and some Zionists.

Svetlana Boym, the author of The Future of Nostalgia, has written
that nostalgia “is a longing for a home that no longer exists or has
never existed. Nostalgia is a sentiment of loss and displacement,
but it is also a romance with one’s own fantasy.”® As Boym points
out, when a culture ends quickly, especially as a result of a revolu-
tion, nostalgia emerges. The Bolshevik revolution ended a living
culture and sent its participants around the world with memories
to commit to paper.

In the emigration, Jewish liberals from Russia did not turn their
back on the past but occupied themselves with remembering.
Instead of disappearing into the new environment, they remem-
bered colleagues who embodied such ideals as respect for the
rule of law, individual rights, and the democratic process. In 1939,
Shaul Gintsburg in New York gave this evaluation of the former
Russian-Jewish intelligentsia: “An intelligentsia that gave its peo-
ple a pleiad of such activists as, for example, I. G. Orshansky, M. 1.
Kulisher, M. G. Morgulis, L. 1. Katsenel’son, la. M. Halperin, N. I. Bakst,
G. B. Sliozberg, and A. I. Braudo, does not have to feel ashamed
of the road that it traveled. The future historian of Russian Jewry,
if only he is not blinded by party loyalty or chauvinism, will give
proper respect to their work and service."°

In memoirs about tsarist times by Jewish liberals, writers also
claimed that Russian Jews embodied the finest moral values by
fusing the Russian and Jewish traditions. In Evreiskii Mir (1944),
a volume published in the emigration, Grigory Aronson offers
this praise for Leon B[ramson], the Petersburg lawyer, civic lead-
er, and member of the First Duma. “L[eon] Bramson'’s spiritual de-
velopment was formed under the sign of two principles - Jewish
and Russian. As a result of the interaction and interpenetration
of these two principles, an original human alloy was created that

% S. Boym, The Future of Nostalgia, Basic Books, New York 2001, p. xiii.
0 Sh. Ginsburg, “0 russko—everiskoi intelligentsii,” Evreiskii mir, 1939, no. 1, Paris, p. 40.
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entered into history as the Russian-Jewish intelligentsia...”" Jew-
ish liberals emphasized their patriotism, civic mindedness, and
self-sacrifice for Russia, at the same time praising their love for the
Jewish people. Although they lost to the Bolsheviks, they viewed
their values as eternal and alive in the present.

Bundists in the emigration also sought a synthetic Russian Jew
for the emulation of their adherents. In 1943, the American repre-
sentatives of the Bund published in Yiddish Vliadimir Medem zum
zviantsikstn yortseyt, a volume of essays about the former Rus-
sian-Jewish political leader. The book offered the chance to rede-
fine the image of Vladimir Medem and presumably the Bund itself
in the light of the end of independent Poland and Lithuania, the
war against Nazism, and the Final Solution.

His former colleagues took advantage of the opportunity to crit-
icize the Medem'’s legend, which was growing in the United States.
John Mill claimed that Vladimir Kossovsky thought up the Bund's
national program for which Medem received so much credit. Con-
versely, Kossovsky described his dissatisfaction with Medem'’s rep-
utation, saying that Medem had not been an effective spokesman
for the Bund in its debates with Iskra and that Medem’s “neutral-
ism,” his formulation of the national question, had not provided
an effective statement of the Bund'’s national program. Instead,
it had caused unnecessary confusion.

These criticisms were undercut, however, in the introduction
to the volume given under the byline - “the American publish-
ers” — a group that emphasized Medem'’s efforts to strengthen
Jewish national identity. These unnamed individuals that likely
included Noah Portnoy, lauded Medem'’s labors to establish Jew-
ish schools in Poland and his support for compromise with liberal
Jewish groups in the realm of culture. They noted his increasing
devotion to Jewish nationalism, from his early writings to his later
articles, such as “Deeper in Life"” or “Again, Ourselves and Our Na-
tionalism.”

In short, the Medem that the publishers embraced was the fa-
miliar amalgam of Jewish nationalism and socialism. The publish-
ers wrote:

During the forty years that have past since Medem entered the ‘Bund’ with
a brilliance, and after almost twenty years was laid to rest in a New York cem-
etery, countless dreams have erupted and faded. The bloodiest storms in his-
tory have fallen upon us; worlds have gone down. If through his writings the
veil from this time is torn off and sparks of light from Meden'’s spiritual legacy

&

Grigorii A., “Zhizn’ | deiatel'nost’ Leontiia Moiseevicha Bramsona,” Evreiskii mir: sbornik 1944 goda, New
York, [republished by Gesharim, Jerusalem 2001, pp. 13-14].
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emerge, if through such an abyss and catastrophe Medem'’s colorful and novel
image arises today as a consolation, then let it appear clearer what Medem
meant for the Bund, for Jewish-Socialist thought and for the Jewish Workers
Movement.*?

The image from the Zohar of “sparks of light” emphasizes the
sacred attitude that the writers held regarding Medem. Such hag-
iography clearly reflects the need of Bundists in the United States
to celebrate a hero. Additionally he was not tainted by collabo-
ration with the Soviets, but had opposed Lenin and maintained
the organization’s independence. With the fate of Eastern Euro-
pean Jewry in the balance, the authors portrayed a Medem who
embodied consolation between Jews and non-Jews, and among
Jews of different groups for the defense of and national blossom-
ing of Jewish life.

In the years after 1917, there was also an attempt among intel-
lectuals to recapture, remember, and recount the achievements
of the Russian past in the light of the present in Eretz Israel. Yosef
Klausner, who had become a professor at the Hebrew Universi-
ty, clearly felt a deep connection to the world of his youth. More
importantly, in his eyes Russia’s Jewish culture had served as an
incubator of modern Hebrew literature.

To say the obvious, many Zionists were ambivalent about fin
de siecle Russia. While a few Zionists interpreted the Bolshevik
take-over as a harbinger of great things for mankind, most viewed
it negatively as leading to Jewish assimilation.® In the 1930s, many
perceived the rise of a virulent form of antisemitism in Germany as
a sign of the perspicuity of Zionism’s condemnation of the Galut.
Klausner felt similarly.

Nonetheless, some of Zionism'’s greatest writers, Yosef Brenner,
Micha Berdichevsky and Hayim Nachman Bialik, showed enor-
mous respect for and even nostalgia toward Russian-Jewish cul-
ture. Yosef Hayim Brenner, for example, wrote a great deal about
Russian literature as a critic and in his notebooks.** Similarly in his
seven-volume History of Contemporary Hebrew Literature (1930-
1950), Klausner reflected on the influence on his work of Russian
literature generally and Dostoevsky in particular. Klausner claimed,
as Dostoevsky did in his “Pushkin Speech” (1880), that modern
Hebrew literature incorporated in itself all of world culture — Kant,

2\ Medem, Medem zum zviantsikstn yortseyt, American Representation of the General Jewish Workers’ Un-
ion of Poland, New York 1943, p. 20.

A, Shapira, Land and Power: the Zionist Resort to Force, Stanford University Press, Palo Alto 1999, p. 144.

# See J. H. Brenner, Out of the Depths and Other Stories, D. Patterson and E. Spicehandler, eds., Toby Press,
New Milford 2008.
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Goethe, Shiller, Corneille, Racine, Pushkin, Lermontov, Turgeneyv,
and the ideas of socialism and communism.*

In addition to these European sources, Klausner emphasizes
Mendele Mokher Sforim’s influence. Although Klausner criticized
Abramovitch as a writer who remained for his whole life “in the
framework of the Haskalah” and was lukewarm toward Zionism,
Klausner expressed special love for Abramovitch, who above all
others was able to show the importance of the old ghetto for
modern Jewish culture. Klausner writes:

I know in my soul that | too ‘rejected the Galut,’ and | was opposed complete-
ly to many of its ideas and philosophical discourse that, it seemed to me, was
at times rooted in the old maskilim generation and based on a point of view
no longer relevant. Still | was influenced by the original thoughts that, like a ge-
nius Mendele had, especially the amazing brilliance that sometimes presented
in a new light a complete set of phenomena that in old Judaism had appeared
as unsolved mysteries before Mendele.*®

Klausner esteemed in Abramovitch the creativity and produc-
tivity of Jewish culture, in which he, Klausner, was himself a lead-
ing figure. In this light we can understand how Klausner could
question the Zionist shibboleth, “negation of the Galut.” By open-
ly celebrating the literary achievements of Hebrew literature on
Russian soil and especially Mendele Mokher Sforim’s contribu-
tions, Klausner paid homage to the Russian-Jewish Galut.

In fact, he was not alone in lauding the creativity of Jews in Rus-
sia. If we examine closely the memoirs of other Zionists - Jabotin-
sky’s roman a clef, The Five, or Between the Revolutions by Benzion
Dinur (Dinaburg) — we will likely discover an undying appreciation
for Jewish culture in Russia that inculcated high aesthetic de-
mands and uncompromising moral values.*’ In the case of these
books and in Klausner’s writings, the homage to the past did not
substitute for an empty present, but affirmed the tie between the
past and present. Klausner wanted to bring the values from the
Russian shore to Palestine for their expansion and propagation
in the future Zionist Jewish culture there.

Although the three examples that | have chosen - by a Bundist,
a liberal, and a Zionist - vary in genres (one is a volume of essays,
the other a memaoir, and the last a work of scholarship), this gener-
ic differentiation helps one see the growing idealization of Jew-

). Klausner, Historiyah shel ha-sifrut ha-"lvrit ha-hadashah, 6 vols., Ahi'asaf, Jerusalem 1949-1954, 6 vols.,
p. 456.

“ Klausner, Historiyah shel ha-sifrut ha-‘lvrit ha-hadashah, 6 vols., p. 455.

7 See V. Jabotinsky, Piatero, Ars, Paris 1936; B. Dinur, Bimé milhama d-mahpek a: zik ronot d-résumot me-
derek_hayyim (5674-5681), Mosad Bialik, Jerusalem 1960.
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ish culture from tsarist times that took place outside Russia in the
1920s and 1930s. However, in each work, the authors depict a Rus-
sian-Jewish culture that conforms to their needs in the present. All
of them embody nostalgia.

Nonetheless, the desire to unite Jewish culture with Russian had
detractors. Religious Jews remained hostile to the idea of imita-
tion, although some made compromises to advance political in-
terests. For the most part, Zionists were faithful to the “negation
of the Galut,” although there were many exceptions.*

Nostalgia is perhaps an essential part of the motivation for ide-
alization, yet it is not the only factor. The emigration was a com-
plex phenomenon characterized by shared values, ethics, aes-
thetics, norms of personal behavior, and interpersonal relations
that attempted to recapture a past that was quickly escaping their
grasp. For that reason perhaps the past resoundingly served as
a compass to define the present. Among shared values was the
image cultivated initially by maskilim of the Jew in Russia as a uni-
ty of Jewish and Russian moral, cultural, linguistic, and ideologi-
cal values. Jews in the second half of the nineteenth century and
in the emigration in the twentieth century paid homage to an en-
during, but increasingly fading ideal.
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llya Ehrenburg. Babi Yar and Other Poems. Translated by Anna Krushelnitskaya.
Introduction by Joshua Rubenstein. [With parallel Russian and English ver-
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Semyon Lipkin. A Close Reading of Fifty-Three Poems. Translated by Ivonne Green and
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In 1979, the year Brezhnev’s USSR invaded Afghanistan and the
wave of Jewish emigration crested, 1,830,000 Jews were living
in the USSR. There are about 120,000 Jews left in the post-Soviet
states, the vast majority of them in Russia and a significant minor-
ity in Ukraine - two Jewish communities now living on opposite
shores of a bloody war. Spurred by Putin’s obsession with ghosts
of the past, the war in Ukraine has thrown into yet the sharpest
relief the finale of Jewish history in the lands of the former Rus-
sian Empire. Spaces of the former empire are not likely to produce
another national poet of Jewish origin — the next Boris Pasternak
or Osip Mandelstam, Boris Slutsky or Genrikh Sapgir. At the same

I would like to thank Dr Anna Balestrieri for her kind invitation to contribute to this special issue of Judaica
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Novia biblioteka poeta, St. Petersburg 2000. References to Semyon Lipkin’s Russian originals are from S. Lip-
kin, Pis'mena, Khudozhestvennaia literatura, Moscow 1991.

EHRENBURG AND LIPKIN, ENGLISHLY... IR.2025.14.08 p. 1 of 21


http://orcid.org
https://orcid.org/0000-0003-0710-5318
https://creativecommons.org/licenses/by/4.0/deed
https://doi.org/10.31261/IR.2025.14.08

time, Israel, North America and Germany have gained large Rus-
sophone Jewish communities. A growing number of ex-Soviets,
whom one is tempted to call heritage Russophones, are writing
in English, Hebrew, and German, translating into those languag-
es, and shaping the literary canons of their countries. Translation
of literary works by Jewish-Russian authors no longer remains the
domain of a stray Slavic or Jewish scholar, or the wayward ardor
of an Anglo-American poet who has fallen in love with a poem’s
shadow. Making Jewish-Russian literature, poetry especially, avail-
able in translation has become an urgent task of cultural preserva-
tion and transmission.

Both the Kyiv-born and Moscow-raised llya Ehrenburg (1891 -
1967) and the Odessa-born-and-raised Semyon Lipkin (1911 - 2003)
originated from what is now Ukraine and subsequently made the
Russian language their home.! The English translations of Ehren-
burg’s poetry (passionately transposed by the Russian-American
poet Anna Krushelnitskaya) and of Lipkin's poetry (lovingly curat-
ed by the late Jewish-British poet Yvonne Green) could not have
come at a better time for the heritage of Jewish-Russian culture
and at a worse time for the worldwide standing of cultural Russian-
ness. A judgment of Ehrenburg’s and Lipkin’s literary works is par-
ticularly complicated when Russian bombs are falling on Ukraine,
and, as a backlash, when streets named after Russophone authors,
some of them Jews, are being renamed in Ukrainian cities.

Joshua Rubenstein, Ehrenburg’s biographer whose introduction
adorns the new volume, offers this judgment: “[Ehrenburg] man-
aged to survive Stalin, but in spite of his official conformity there
was always a feeling about Ehrenburg that he was different.”? Fic-
tion writer, journalist, poet and memoirist, Ehrenburg possessed
a peerless talent for articulating the vibes of history. Even before
World War 2, Ehrenburg had already been well known outside the
USSR, especially to left-leaning European and American intellectu-
als. In a letter to Walter Benjamin, dated 27 November 1937, The-
odor Adorno drew on Ehrenburg’s novel The Extraordinary Adven-
tures of Julio Jurenito and His Disciples (published in Berlin in 1922
and based on Diego Rivera) to describe the position of the intel-
lectuals exiled from Nazi Germany: “Dear Walter, [...] In all serious-

' For an overview of Ehrenburg’s career, see M. D. Shrayer, “llya Ehrenburg” (1891-1967), in Voices of Jew-
ish-Russian Literature: An Anthology, edited, with introductory essays, translations and notes by Maxim
D. Shrayer, Academic Studies Press, Boston, 2018, pp. 205-209; 390—392. For an overview of Lipkin’s
career, see Shrayer, “Semyon Lipkin” (1911-2003), in Voices of Jewish-Russian Literature, pp. 611-613.

2 |. Ehrenburg, “Babi Yar” and Other Poems, Anna Krushelnitskaya, trans., (with an introduction by Joshua
Rubenstein), Smokestack Books, Newcastle-Upon-Tyne, 2024, p. 13.
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ness, | can hardly imagine our relationship to Europe as other than
that of Ehrenburg’s travel company rummaging its way through
her devastated cities.”

During World War 2, Ehrenburg’s journalism made him one
of the most famous Soviets abroad. He was a principal cultivator
of popular hatred against the German invaders, which he famous-
ly summed up in his article “Ubei” (“Kill!") published in Krasnaia
Zvezda (Red Star) on July 24, 1942, as the panzers pushed ahead to-
ward the Caucasus and Stalingrad, and also in a poem of the same
title included in the new volume: “Kak eta zhizn’ - ne esh’, ne pei/
I ne dyshi — odno: ubeil!” (“Like life - don't eat, don't drink, keep
still,/ No breath, no word, except for - kill!").* Growing up in Mos-
cow, | heard from war veterans that only two sections of army
newspapers were exempt from being rolled into cigarettes: Sta-
lin's portraits and Ehrenburg’s publications. Soon after Stalin’s
death in 1953, Ehrenburg wrote the novel Ottepel’ (The Thaw,
1954), which lent its title to the period of palliative de-Staliniza-
tion. Ehrenburg was never a dissident, yet his funeral in Moscow
amounted, in the eyewitness account of my late father, the writer
David Shrayer-Petrov, to a demonstration of dissent.

Unlike Ehrenburg’s fiction, nonfiction, and journalism, his poet-
ry has yet to be discovered by the Anglo-American reader. Formal-
ly diverse and lacking a signature intonation, some of Ehrenburg'’s
poems are very accomplished, especially his lyrics of soul-search-
ing. His influences represent the main currents of modernist
Russian poetry, including Sologub, Blok, Mayakovsky, and Tsve-
taeva. In 1923, he described himself as a “timid disciple” of Pas-
ternak. In the anxious judgment of llya Selvinsky, a pillar of Sovi-
et avant-garde and a national poetic witness to the Shoah in the
occupied Soviet territories, Ehrenburg lacked the kind of virtuosic
poetic technique that would make the reader forget about form
and focus on the poetic message.®

Ehrenburg started out as a poet in 1910, publishing six collections
in the pre-1917 period. Richly equipped to absorb artistic innova-
tions from the air of culture, he approached style as a means and
not an end of expression. Formal aspects of writing served to un-
derscore Ehrenburg’s principal métier: a polemicist and a witness

3 Quoted in M. D. Shrayer, M.D., “Ilya Ehrenburg’s January 1945 Novy mir Cycle and Soviet Memory of the
Shoah,” in Eastern European Jewish Literature of the 20th and 21st Centuries: Identity and Poetics, Klavdia
Smola, ed., Die Welt der Slaven Sammelbande/Verlag Otto Sagner, Munich-Berlin, 2013, p. 204.

* Erenburg, Stikhotvoreniia i poemy, p. 497; Ehrenburg, Babi Yar, p. 79.

5 From Ehrenburg’s letter to M. M. Shkapskaia, 18 July 1923, quoted in Frezinskii's commentary, Erenburg
2000, p. 715.

¢ See Frezinskii's commentary in Erenburg, Stikhotvoreniia i poemy, p. 720
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to his torrid times. With interruptions, Ehrenburg wrote poetry his

whole life and also translated French and Spanish poets into Russian.
As was the case with other prominent prose writers who also write

poetry, such as Vladimir Nabokov, Ehrenburg often treated poems

as public diaries, lyrical sketchbooks or rehearsals of future works

of prose. His early Jewish-themed poems bring to mind the words

of the philosopher Morris Feitelzohn in Isaac Bashevis Singer’s Shos-
ha (1974): “I love Jews even though | cannot stand them.” From 1923

to 1939, he wrote virtually no poetry. Another gap followed from

1948 to 1957. Footlights of history — Spain, the Molotov-Ribbentrop

Pact, the dark years for Soviet Jewry, and the Thaw - easily annotate

both the silences and the poetic revivals.

According to Boris Frezinsky, Ehrenburg’s leading student and
commentator in post-Soviet Russia, Ehrenburg wrote about eight
hundred poems, of which about two hundred forty were written
after 1938.” Without Ehrenburg’s war and Shoah poems, we most-
ly have thousands and thousands of lines of average-quality verse.
With them - in them - we have a monument to Isaian awakening.
Ehrenburg’s poetry is not infrequently self-indulging, narcissistic
the way an avant-garde painter can often be, but a poet can rarely
afford it. Yet there are moments of some supreme clarity of artic-
ulation, such as the untitled octave of iambic tetrameter, written
in 1943 after Ehrenburg’s visit to the then recently liberated areas
of left-bank Ukraine. Although marred by formal blemishes, it be-
longs to Ehrenburg’s greatest poems and deserves to be read and
admired:

* % %

Bbin yac oguH - aywa ocnabna.
A Bupen Myxosa cagpl

W cpybneHHbIx Bparamu A65110Hb
Y>Ke nocMepTHble MIoAbI.
Hpoxanu nuctbA. beino nycro.
Mbi npocToanu u ywnu.
MpocTy, Benukoe NCKYCccTBO,
Mbl 1 Te6a He cbepernn!®

(In a literal translation: “There was the hour - the soul grew feeble./
| saw the orchards of Glukhov./ And on the apple trees cut down
by the enemy/ [there were] now the posthumous fruits./ The leaves
trembled. It was empty [all around]./ We stood a while and then
left./ Forgive us, o great art,/ We haven't protected you, either”).

7 See Frezinskii's commentary in Ehrenburg, Stikhotvoreniia i poemy, p. 641.
& Erenburg, Stikhotvoreniia i poemy, p. 598.

IR.2025.14.08 p. 4 of 21 MAXIM D. SHRAYER



The poet Aleksandr Mezhirov, a Russian Jew of Lipkin’s gener-
ation and much finer craftsman than Ehrenburg, observed that
in its unadorned syntax, this poem possesses a divine simplicity,
targeting not the picky intelligentsia but the regular folk.? Yet
this short poem about violence, war, and the Shoah reveals layers
of Jewish history. Located in the Sumy province of Ukraine, the
town Glukhov (Hlukhiv) had been an important center of Jewish
life. In 1904, one third of its population was Jewish. Jews of Hlukh-
iv had experienced Civil War pogroms and Soviet de-Judaization.
The community was nearly wiped out during the Shoah. In 1989,
there were 143 Jews in its whole population of almost 30,000 peo-
ple. The most recent wave of devastation occurred during the Rus-
sian-Ukrainian war, when Russian shelling damaged the town’s
Jewish cemetery. When one revisits Ehrenburg’s best poetry today,
one sees more and more that for him a crisis of civilization was felt
most acutely as a crisis of art and measured most precisely on the
scales of Jewish history. The outward simplicity of diction and the
deeply intimate, colloquial linkages between verbal texture and
meaning make Ehrenburg’s poetry particularly difficult to trans-
late without formal losses or semantic excesses.

Anna Krushelnitskaya, a US-based bilingual poet and transla-
tor, selected forty-two poems by Ehrenburg for the new volume,
about one third of them from the earlier work, and two thirds
from 1939-1966. The title of the volume, Babi Yar and Other Poems,
probably chosen for marketing reasons, is misleading and textu-
ally misguided. The first published poem about the murder of the
Jews of Kyiv in September 1941 was the long docupoem Babi Yar
by Lev Ozerov, which appeared in Moscow in 1946."° Sensation-
alism hurts rather than helps the Ehrenburg volume by making
the Western readers think of the succés de scandale of Evgeny
Evtushenko’s 1961 poem of the same title, which Dmitri Shostak-
ovich set to music. Composed in 1944, Ehrenburg’s own, untitled
poem about Babi Yar (Ukrainian Babyn Yar) was first published
in January 1945 in the Moscow flagship monthly magazine Novyi
mirin a cycle of six untitled poems. A modified version, titled “Babi
Yar,” had not appeared until 1953."" While the word “Jew” did not

See Frezinskii's commentary in Erenburg, Stikhotvoreniia i poemy, p. 743.

On Ozerov’s Babi Yar, see M. D. Shrayer, “Lev Ozerov as a Literary Witness to the Shoah in the Occupied

Soviet Territories,” in The Holocaust: Memories and History, Viictoria Khiterer, Ryan Berrick, and David Misal,
eds, Cambridge Scholars Publishing, Cambridge 2014, pp. 176—187.

For details on the history and structure of Ehrenburg’s 1945 Novy mir Cycle, see M. D. Shrayer, “llya Ehren-
burg’s January 1945 Novy mir Cycle and Soviet Memory of the Shoah,” in Eastern European Jewish Literature

of the 20th and 21st Centuries: Identity and Poetics, Klavdia Smola, ed., Verlag Otto Sagner, Munich-Berlin

2013, pp. 191-209.
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figure in the poem, the line “I kazhdyi iar teper’ mne dom” (“And
every yar [ravine] is now my home”) spoke to the national Soviet
audience about the murder of Jews not only outside Kyiv in the au-
tumn of 1941 but in countless ravines and anti-tank diches across
the occupied Soviet territories. Ehrenburg subsequently toned
down his poignantly Judaic line “la govoriu za mertvykh. Vstanem”
(“I speak for the dead. Let’s rise”). In Krushelnitskya’s translation,
based on the 1953 version, the line “My ponatuzhimsia i vstanem”
reads as “We'll rise; we'll strain with all our might.”*?
Krushelnitskaya's otherwise keen understanding of Ehrenburg's
originals sometimes lacks exposure to Judaism and Shoah history.
Her approach privileges form over message and prosody over idio-
maticity. Many of Ehrenburg’s individual lines in Krushelnitskaya’s
translation live and breathe poetry: “by the shallow creek where
bulrush weaves” (“If you press your ear down to the ground...”);
“And the roused monastery/ Plays its full carillon” (“Devichye Polye”
[sic]); “The Kremlin's pauper porphyry” (“Spring pushed around
her snowfalls...”)."® The problem of excess and overwriting (over-
translating?) reveals itself even without the readers’ access to the
Russian originals. In seeking to capture Ehrenburg’s versification,
Krushelnitskaya adds as much as 25 percent of extraneous mate-
rial. “I'll tell you of bygone childhood, of mama,/ and of mama'’s
black shawl,/ Of the dining room with a cupboard, with a big
clock,/ And of a white puppy,” reads a word for word translation
of the opening of Ehrenburg’s 1912 poem:

fl ckaxky Bam O AETCTBE yLeALeM, O Mame

1 0 MaMMHOM YepHOM NnaTke,

O cTonoBoii ¢ 6ydeTom, C 6onbLMMI Yacamm
M o 6enom ueHke."

In the new volume, the opening receives the following treat-
ment in Krushelnitskaya’s translation:

I'll talk of past childhood, of Mamma; I'll talk

Of the black shawl my Mamma wore up,

Of our dining-room hutch, of our grandfather clock,
Of our little white pup.”

| am very sympathetic to Krushelnitskaya’s ambition to preserve
the vestments of Ehrenburg'’s versification, including his feminine

"2 Ehrenburg, Babi Yar, p. 85.

B Ehrenburg, Babi Yar, pp. 33; 39; 57.

' Erenburg, Stikhotvoreniia i poemy, p. 127.
'S Ehrenburg, Babi Yar, p. 27.
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rhymes, his restless caesuras, and even his trochaic pentameters.
What price is too high enough to pay for such formal preserva-
tion? Or, to put the question differently, how much is the translator
prepared to alter Ehrenburg’s diction and expand the information
contained in his lines? What is the right balance of formal transpo-
sition and interpretation in translation? In “Boi bykov” (“The Bull-
fight,” 1939), an allegory of the Spanish Civil War, on which Ehren-
burg reported from Republican strongholds. His voice is sparse
and brittle:

3eBaK BOCTOPXKEHHbIE KPUKI
BcTpeuanu rpysHoro 6bika.

B ero rnasax, 60NbWNUX 1 AUKUX,
Bbina rny6okas Tocka.
[poxanu ApoTrku 06uapl.

OH gonro noaxugan Bpara,
Bexan Ha fApKue xnammgpl

W B nycToTy BOH3an pora.'®

(Its literal translation is following: “The ecstatic screams of the
gawkers/ Met the burly bull./ In his eyes, big and wild,/ There was
a deep longing./ Darts of offense trembled./ For a while he had
been waiting for the enemy,/ [He] ran at bright loose garments/
And thrust his horns into emptiness”).

Krushelnitskaya’s inspired translation preserves the iambic te-
trameter and even some of the non-masculine rhymes:

The burly bull came out surrounded

By crowds excited, cheering, raucous.

His big wild eyes looked out, confounded
And deeply sad, upon the gawkers.

The darts of hurt stung sharp like needles.
He gave the foe a patient stare,

Ran charging at the bright muletas

And thrust his horns into this air.”

“Muleta” is a great retroactive restoration of the name of the cape
employed by a matador. Yet it comes at the price of making Ehren-
burg'’s austere verse appear purplish. How can darts of hurt possi-
bly sting like nettles? (A rhyme is needed for muletas?)

The translator’s propensity for overwriting and over-orchestrat-
ing is nowhere as jarring as in Ehrenburg’s Shoah poems, where,
like in Chekhov's prose, every word and every silence matters.
Consider this excruciating poem composed in January 1941:

6 Erenburg, Stikhotvoreniia i poemy, p. 460.
"7 Ehrenburg, Babi Yar, p. 59.
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Bpopat Paxunu, Xanmsl, Jlun,

Kak npokakeHHble, Nony»Xusble,

KamHu nx TpaBsaT, cnenbl v FAyxu,

BpoasT, pa3yswunck nped cMepTbio, CTapyXxu,
BpoasaT mnageHubl, pa3byKeHbl HOUbIO,
TOHWT UX COH, 3eMNA NX HE XOUET.

[ope, OTKpbIIacb CTapas paHa,

MaTb Moto 3Banu No UMeHn — XaHa.'

(A word for word translation reads: “Rachels, Khayims, Leahs wan-
der/ Like lepers, half-alive,/ Stones poison them, blind and deaf/
Having taken off their shoes before death, old women wander,/
Infants wander, having been awoken at night,/ Sleep chases them
away, the earth does not want them./ Woe, the old wound has
opened,/ My mother’s first name was Hannah.”)

Above all else, a poem like that commands simplicity and for-
bids ostentation. Krushelni-tskaya’s metrically faithful version
takes various liberties:

A great many Leahs, Haims, Rahels

Wander like lepers, ghosts of themselves,
Tortured by stones, blind, deaf,

Old women take off their shoes before death;
Sleep won’t take them, the earth won’t take them.
Woe, the leaking wound of old trauma.

My mother’s given name was Hana."”

Rhyming forces unwitting choices upon the translator. In the
finale of the volume’s title poem, Ehrenburg, who as early as
in December 1944 put an accurate number on the toll of the Sho-
ah, speaks of the murdered Soviet Jews as a collective we - voice,
bones, and living memory:

Mbl NOHaTYXUMCA 1 BCTaHEM.
Koctamu 3acTyunm - Tyga,

lne pbiwat xnebom 1 gyxamu

Ewle xunBble ropoga.

3apynTe cBet. CnycTtuTe dpnaru.

Mol K Bam npuwnu. He mbl — oBparn.?

(Very literally: “We'll strain ourselves and rise,/ We'll rattle our
bones [and go] - there,/ Where breathing bread and perfume/
[Are] the still alive cities./ Blow out the lights. Lower the flags./
We’ve come to you. Not we - ravines [yars]”)

'8 Erenburg, Stikhotvoreniia i poemy, pp. 482—483.
' Ehrenburg, Babi Yar, p. 73.
® Erenburg, Stikhotvoreniia i poemy, p. 512.
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In Krushelnitskaya’s version, Ehrenburg’s lines gain the quality
of a chorale, yet some of the lines would be difficult to say out
loud or sing in English:

We'll rise; we'll strain with all our might;
We'll rattle with our bones, exhumed,
Toward the live cities filled with light,
With bread and sharp cologne perfumed.
Half-staff your flags. Blow out your stars.
We come to you - us gullies, yars.”!

In 1950, while in Stockholm as a Soviet peace crusader, Ehrenburg
met the left-wing activist Liselotte Mehr, a Jewish woman half his
age who was married to Hjalmar Leo Mehr, a Swedish Social Dem-
ocrat politician of Jewish-Russian origin. Liselotte Mehr became
Ehrenburg’s last love, and by some accounts, Ehrenburg’s willing-
ness to carry out official Soviet missions masked a desire to see
her. In 1965, the ailing Ehrenburg, who had two years left to live,
penned the poem titled “Posledniaia liubov” (“Last Love”):

Kanenpapen gna ceppua Her,
Bcé otpaHo cyabbe Ha MUNOCTb.
Tak c TioTUEBbIM Ha CKIOHe neT
To HeobblYHOE CNyuUnnocs [...J.2

In Krushelnitskaya’s translation it takes the following form:

There are no seasons for the heart:

It's tossed by winds that fate will summon.
Tyutchev’s was pierced by a strange dart
In his old age - a love uncommon [...].%

In the poem, Ehrenburg tried on the destiny of Fyodor Tyutchey,
one of Russia’s greatest mid-19* century lyrical poets, whose love
for and extramarital relationship with Elena Denisyeva, a much
younger woman and a writer in her own right, resulted in the com-
position of one of the most profound pages of Russian love poetry.
Soon after coming to America with a Jewish wife and son in 1940,
Vladimir Nabokov would translate, brilliantly and precisely, with
literalness and metrical nuance, Tyutchev’s great lyric “Last Love™

Blue shade takes half the world away:
Through western clouds alone some light is slanted.

' Ehrenburg, Babi Yar, p. 85.
2 Erenburg, Stikhotvoreniia i poemy, p. 545.
3 Ehrenburg, Babi Yar, p. 115.
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O tarry, O tarry, declining day,
Enchantment, let me stay enchanted.*

Krushelnitskaya’s translation, which is among the most accom-
plished ones in the new volume, recognizes the performative rather
than imitative nature of translation. Here we have ageing Ehrenburg
playing at ageing Tyutchey, and Krushelnitskaya in turn playing at
American Nabokov playing at Tyutchev in translation. An assess-
ment of how much of Ehrenburg’s own voice survives, and how
much of Krushelnitskaya’s materializes instead, will, thus, depend
on both the readers’ familiarity with the Soviet and Jewish contents
and their vision of modern Anglo-American verse aesthetic.

Through their lives and poetic oeuvres - and in their intergen-
erational dynamics - llya Ehrenburg and Semyon Lipkin betoken
the contorted destinies of Jews in the former Russian Empire and
the Soviet Union. Reading today their poetry in English translation
helps us understand the historical and cultural baggage ex-Soviet
Jews brought to Israel, North America and Germany. Ehrenburg
and Lipkin came from very different backgrounds and, growing
up, had drastically different exposures to Jewish culture and Ju-
daism. Ehrenburg was raised in Moscow, in a deeply acculturat-
ed milieu and without Jewish religious observance. His youthful
idols were Russian poets of the Silver Age, as well as revolutionary
thinkers and doers. As a young author, he had made the interna-
tional Parisian avant-garde his home, and he never really parted
with it, even during the Stalinist period. After Ehrenburg’s death,
Pablo Picasso, his lifelong friend since their shared Parisian youth,
announced to the press that he “had his telephone cut off [...] so
he could mourn in private the death of llya Ehrenburg.””® During
bouts of insomnia in wartime Moscow, when Ehrenburg was not
writing his searing articles against the German invaders, he trans-
lated his beloved French poets. He was, of course, an official Jew if
not a court Jew who, starting with 1941, enjoyed Stalin’s personal
favor. Ehrenburg strove to speak not in code but directly, to power
and Sovietness, despising the proverbial desk drawer and manag-
ing to steer into print the greatest number of Shoah-related works.
Even though Ehrenburg had no traditional Jewish upbringing (or,
perhaps, because of it), he regarded Jewishness to be an existen-
tial condition and, especially after the Shoah, an essential catego-
ry of being.

%V, Nahokov, Verses and Versions: Three Centuries of Russian Poetry, Brian Boyd and Stanislav Shvabrin, eds.,
Harcourt, Orlando 2008, p. 257.
% “Picasso Is Mourning for llya Ehrenburg,” New York Times, September 2, 1967.
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With Semyon Lipkin, Ehrenburg’s younger contemporary,
things could not have been more different. As a child, he ob-
served Hayyim Nahman Bialik in the courtyard of Odessa’s Great
Synagogue and remembered, rightly or wrongly, Bialik telling his
father in Yiddish that a “poet must be a salesman.” Until his latter
days in post-Soviet Moscow, Lipkin continued to observe Jewish
holidays in the privacy of his home. His translations from Yiddish
included works by Perets Markish, Itsik Fefer and Shmuel Halk-
in. Having forgotten the alphabet, but not the language, Lipkin
relied on phonetic transcriptions of the Yiddish originals. Taking
to heart Pasternak’s mythologized comment about Mandelstam’s
poem against Stalin, “How could he write these verses, he is a Jew,”
Lipkin kept his Jewish head down and only in the late 1970s he re-
luctantly became involved in unsanctioned literary performances.
Jewishness, for Lipkin, was something of an accident of birth — not
to be obfuscated or abnegated, and not to be touted with pride.
Both Ehrenburg, who died three years after Khrushchev’s deposal,
and Lipkin, who outlived the USSR and witnessed the great ex-
odus of Soviet Jewry, appreciated writing in Russian and Jewish.
This is the reason why they are regarded to be the facets of the
disappearing civilization.

Poet, translator, novelist, and memoirist, Semyon Lipkin moved
from Odessa to Moscow in 1929. A protégé of the resplendent
Odessan Jewish-Russian poet Eduard Bagritsky, Lipkin became
a member of the Union of Soviet Writers in 1934. He had a difficult
time publishing his original poetry and turned to literary transla-
tion. His Russian rendition of the Kalmyk national epic Dzhangar
(1940) put him on the map. In his prolific career, Lipkin translated
and adapted poets and heroic epics of ethnic regions in Central
Asia, the Volga basin, the Caucasus, and the Far East. Lipkin was
a military journalist during World War 2 and fought at Stalingrad.
While he enjoyed a sterling career as a top literary translator, his
first full collection of poems appeared only in 1967.

He showed great civil courage when he safeguarded a copy
of his friend Vasily Grossman'’s Life and Fate following the nov-
el's “arrest” by the KGB in 1961. He subsequently edited Gross-
man'’s four-volume Works (1998). In several works of poetry, nota-
bly “Kogda mne v gorode rodnom...” (“When in my native town
you...,” 1987), Lipkin called on key motifs of Grossman's writings,
such as the recurrent image of the Sistine Madonna. In 1980, he
and his second wife, the poet Inna Lisnyanskaya, resigned from
Union of Soviet Writers to protest the expulsion of two fellow
contributors to the Metropol collective (1979). He was temporarily
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blacklisted in the USSR, but his books appeared in Russian in the
United States, cementing Lipkin's reputation abroad. Volia (Free-
dom [or Will] 1981), a retrospective of Lipkin's poetry, was edited
by Joseph Brodsky. Donald Rayfield, Chekhov's British biographer,
writes in his preface to the new volume that “Lipkin [...] and his
wife Inna Lisnyanskaya [...] formed one of the most extraordinary
couples in the history of Russian literature,” forcing a comparison
to Osip and Nadezhda Mandelstam. Rayfield argues that as liter-
ary witnesses, “Lipkin and Lisnyanskaya deserve the rank of mar-
tyrs, even though they were both vouchsafed a longevity extraor-
dinary for a Russian poet in any era.”*

The new volume features a number of Lipkin's Jewish and Ju-
daic poems, notably “Vil'niusskoe podvor'e” (“The Compound at
Vilnius”), Moisei” (“Moses”), and “Odesskaia sinagoga” (“Odes|s]
a’'s Synagogue”). In “Zola” (“Ashes,” 1967), miraculously published
in the USSR, the protagonist “whispers”: “[...] Menia sozhgli./ Kak
mne dobrat’sia do Odessy?"? (“They've incinerated me./ How can
| reach Odessa?”) Lipkin resorted to Christian imagery in memori-
alizing victims of Nazism and Stalinism. Discussing what defines
a Jewish writer in Russia, Lipkin told me when | visited him and his
wife in Peredelkino outside Moscow in 2000 that: “The important
thing is how a person perceives himself [. . .]. Not for a single mo-
ment have | felt myself to be not Jewish. But | love Christ [...] con-
sider him the greatest Jewish prophet.” Decades of translating the
poetry and epics of different ethnic groups, including such vic-
tims of Stalinist collective punishment of nations as Crimean Tar-
tars, Kalmyks, and Chechens, made Lipkin exceptionally attuned
to the persecution of smaller nations. At the same time, Lipkin's
writings about the Jews display an obsession with demonstrating
that Jews are just as capable of wrongdoing as are non-Jews - as
though such a truism required proof.

Traditionalists admire Lipkin's verse composed in the classical
vein but occasionally betraying the modernist winds of his youth.
He was hailed in post-Soviet Russia as a minor classic and an em-
blem of Jewish artists who had not emigrated. Russian by culture
as they were, he preserved a Jewish spirit. “| cannot part with [the
Jewish theme],” Lipkin told me in 2000. In the 1970s, Jewish motifs
resurged in Lipkin's lyrics. That Lipkin was writing Judaic religious
poetry in Moscow in the late Soviet period is in itself remarkable.
His cycle “Posledniiaia noch’ Avraama” (“Abraham’s Last Night,”

%S, Lipkin, A Close Reading of Fifty-Three Poems, lvonne Green and Sergei Makarov, trans., (with an introduc-
tion by Donald Rayfield), Hendon Press, London 2023, p. xix.
7 Lipkin, Pis'mena, p. 118.
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1981) belongs to a series of meditations on episodes of the Torah.
In several Jewish poems, Lipkin managed to steer past the cen-
sors as he resorted to subtle analogy, allegory, and Aesopian lan-
guage. Perhaps most famously, a play on words and historical as-
sociations engendered his poem “Khaim” (1973) built around the
coincidence between Khaim, the name of a river and a mountain
pass in Eastern Siberia, and the Jewish name Khaim (Hayim, mean-
ing life in Hebrew). Lipkin loved coded messages and puzzles and
he resorted to devices of concealment in order to fool the Soviet
authorities. He exemplified the method of writing and reading
between the lines that Marat Grinberg recently explored in The
Soviet Jewish Bookshelf.?® Cognizant of complex ironies of history
(and echoing Nabokov in Pnin®), he imagines Goethe strolling “v
chase khod'by ot Veimara” (“an hour’s stroll from Weimar”) as death
chambers of Buchenwald are being built.>° While Lipkin was superior
to Ehrenburg as a master of verse, in many of his poems, including his
biblical verse, Lipkin comes across as cold and cerebral. Yet his best
poems possess exuberant descriptions while also radiating a Homeric
simplicity of tone.

The cover of the Lipkin volume claims that the fifty-three poems col-
lected in it were “selected by Alexander Solzhenitsyn.” This is, in fact, an
innocent marketing ploy. Solzhenitsyn never selected Lipkin’s poems
for a volume. In 1998, the Moscow magazine Novyi mir published
Solzhenitsyn’s essay titled “Four Contemporary Poets” (1995),
which also appears in the new Lipkin volume in English transla-
tion. Solzhenitsyn’s essay belongs to one of the orbits of his book
Two Hundred Years Together (1795-1995) (2001-2002), in which he
laid historical blame on the Jews, while seeking to prove to him-
self and to others that he was not a visceral antisemite. Solzhen-
itsyn’s essay highlighted the work of four Jewish-Russian poems,
Semyon Lipkin, (Lipkin's wife) Inna Lisnyanskaya, Naum Korzhavin,
and Liya Vladimirova. For Solzhenitsyn of the post-American years,
all of them embodied the good Jews, namely Jews whose hearts

%M. Grinberg, The Soviet Jewish Bookshelf: Jewish Culture and Identity Between the Lines, Brandeis University

Press, Waltham, MA 2022.

About Nabokov’s Pnin and the Shoah, see M. D. Shrayer, “Jewish Questions in Nabokov’s Art and Life,”
in Nabokov and His Fiction: New Perspectives, Julian W. Connolly, ed., Cambridge University Press, Cam-
bridge 1999, pp. 73-91; M. D. Shrayer, “Raisa Blokh as an Historical, Literary and Emotional Source for
Nabokov’s Pnin,” in Skreshcheniia sudeb. Literarische und kulturelle Beziehungen zwischen Russland und
dem Westen. A Festschrift for Fedor B. Poljakov, Lazar Fleishman, Stefan Michael Newerkla, and Michael

Wachtel, eds., Stanford Slavic Studies, vol. 49, Peter Lang, Berlin 2019, pp. 619—656.

Lipkin, Pis'mena, p. 202.

A. Solzhenitsyn, A., “Chetyre sovremennykh poeta,” Novyi mir, 1998, 4, https://magazines.gorky.media/
novyi_mi/1998/4/chetyre-sovremennyh-poeta.html, accessed March 9, 2025.
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ached for Russia and her destiny, Jews who allegedly recognized
that Russianness was always Orthodox Christianness, Jews who
were baptized (as did Korzhavin, who emigrated to the US and
lived in Boston), or Jews pined for Russia after moving to Israel.
In the section on Lipkin, Solzhenitsyn quoted his works extensive-
ly and superficially, and the fifty-three poems he quoted from are
the ones chosen for the new volume.

Yvonne Green worked on philological translations prepared by
the Israel-based translator Sergei Makarov, who is married to Lip-
kin's stepdaughter Elena Makarova - a writer and Shoah cultural
historian. In Greene, who had previously published two books
of Lipkin's poetry and prose in translation, Lipkin found his princi-
pal Anglophone champion. Green formulated her method as fol-
lows: “...by audio taping Russian friends reading [Lipkin's poems]
and using literal translations obtained word for word, line for line,
most notably from Sergei Makarov, and by examining the evident
patchwork of rhyme visible on the page and with the help of a pho-
netic copy of the Cyrillic alphabet, | began my search to understand
Lipkin's poems and bring them to an English reader.”*? Relying on
interlinear translations may lead one astray, as in Lipkin's poem

“Solikamsk v avguste 1962 goda” (“Solikamsk in August,” 1962),
where the poet envisions a visit to a labor camp town in the Urals.
In Green’s version, the text reads as: “To the right, the opera house,
tribunal, reprisals [...].”* In Lipkin’s original, the word oper appears
as a colloquial abbreviation of oberupolnomochennyi, which is a So-
viet law enforcement officer with special privileges.** Something
along the lines of “domain of the police detective” might have cap-
tured Lipkin’s intonation ironic but not absurdist.

Where, in translating Ehrenburg, Anna Krushelnitskaya adds
to and ferments his text, Yvonne Green pares down and distills Lip-
kin. A case in point is the long poem Tekhnik-intendant (in Green's or-
nate translation, The Technical Lieutenant-Quartermaster, 1961-1963),
which Lipkin regarded to be his “main” poetical work. Through the
eyes of a young Jewish lieutenant, the poem depicts some of the
worst fighting in the south of Russia during World War 2. Shifting
between the spring of 1942 and the fall of 1942, and projecting onto
the spring of 1945, Lipkin's poem pays tribute to Selvinsky’s great
wartime poetry of Shoah witnessing.®® Green is both at her finest

3

Lipkin, A Close Reading, p. xvi.

3 Lipkin, A Close Reading, p. 111.

3 Lipkin, Pis'mena, p. 311.

3 See M. D. Shrayer, | SAW IT: llya Selvinsky and the Legacy of Bearing Witness to the Shoah, Academic Studies
Press, Boston 2013.
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and her weakest as a poet writing on the stumps of Lipkin’s verse.
Consider Lipkin’'s Rabelaisian Russian:

AZnpIrefickune psKeHKHM 1 Cbipbl,
CyxodpyKTbl B caneTKkax, B 6y TbinAX BUHO
MecTHo1 AaBKU — feLeBoe, 030pHoe

W uyTb MyTHOE, LiBeTa Ka3aubei cabnu.

Ha cTonax oumrHKOBaHHbBIX — CBETIOE cano.
W rycvHble notpoxa, 1 ap6ys3bi,

YTO X03ANKYM 3MMOI1 3aMOYNIN K BECHE,

K Hawweli nepBoi BOeHHOW BecHe.

(In a literal rendition: “Adyghean fermented baked milk and chees-

es./ Dried fruit in woven baskets with two handles, in flagons, wine/

Of the local pressing — cheap, roguish,/ And a little turbid, the color

of a Cossack saber./ On the zinc top tables - gleaming salt pork./

And goose giblets, and watermelons/ The women [of the house]

had canned back in winter for the spring,/ Our first wartime spring.”
And now Green's version:

Baked milk and cheese from the Caucasus,

To reach into bins of dried fruit,

To choose bottles of cheap, mischievous, cloudy

Local wine, as red as the blood on the blade

Of a Cossack’s shashka.

Zinc-topped tables heave with glowing lard, giblets,
And preserved watermelons the housewives

Soaked in salt water for this, the first spring of the war.>”

Displacing meaning to endnotes, Green parades a museumist
habit of not translating items of local use and deliberate names.
Sometimes, it betrays the utmost devotion to the poet and to the
original. Sometimes, it takes away the integrity of Lipkin’s design,
aswhen a mare’s name is Biryuza (“Turquoise”) and it should be res-
cued rather than simply transliterated. Rendering idioms is tricky
business. In “Osen’ u moria” ("Autumn at Sea”), old men in Odessa
play dominos, in Russian zabivaiut kozla, literally “slaughter a billy
goat”; in Green's translation, they “score goat.” Score goat?

In a key episode of Lieutenant, Lipkin negotiates his idea of Jew-
ish Russianness in the autumn of 1942, as fierce fighting goes on
and swaths of Cossack host land are lost:

Bbl cnnTe ToNbKO AHEM — B capae, B XJIEBY, B KyKypy3e.
A Beuepom oauH U3 Bac

% Lipkin, Pis'mena, p. 258).
5 Lipkin, A Close Reading, p. 37.
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BbIHYX[€eH cnpalmnBaTh y CTaHUYHMKA:

— Haww pgasHo ywnn?

— A KTO 3TO Bawwn?

— KpacHasa apmus.

— TaK TO He HalK, a BaLlw.

Torpa, MOyMHeB, yTOUHAETE NO-VHOMY:

— Hawm - 310 pycckue.

— Tak To He Hawwn.

— A Bbl pa3Be He pycckue?

— He. Mbl Ka3aku. A cKaxkuTe, ToBapuLy, —

(A ry6bl A3BAT, @ B r1a3ax — BCe, YTO 30BETCA KU3HbIO), —
MoxeT, Bbl U3 Xnaos?

M BOT UTO CTPAHHO: UMEHHO TOrAQ,

Korpa Tbl yBuaen sty 3emsto 6e3 Bnactu,
MmeHHoO TOrAa,

Korga Tbl ee BUAEN TONbKO MO HoYaMm,

Tonbko no 6e33Be3[HbIM, CTPALLHbIM, TePBOObLITHbIM HOUAM,
MmeHHoO TOrAa,

Korga MHOroneTHAsA NOKOPHOCTb nogen
[PO3HO CMeHUNAaCb TEMHOIN BPaXKAeObHOCTbI0, —
MmeHHO Torga Tbl BrepBsble NOYyBCTBOBA,

YT0 512 3emna - Poccus,

W uto Tbl - Poccus,

W uto Tbl 6e3 Poccum — Hnuto [...].38

(A word for word version reads: “You sleep only during the day -
in a barn, in a cowshed, in a cornfield. And in the evening one

of you/ Is forced to ask a resident of a small Cossack town:/ “Have

ours left a while ago?”/ "“And who are ‘yours’?”/ “Red Army"/ “So

those are not ours but yours.”/ And then, having regained your
wits, you clarify your thought in a different fashion: “Ours are Rus-
sians.”/ "So those aren’t ours.”/ “Aren’t you Russian?”/ “No. We're

Cossacks. Comrade, could | ask you?”/ (And his lips are pursed with

acerbity, and his eyes fill with everything they call life),/ “Perhaps

you come from the Kikes?/ And here’s the strange part: it was

then/ When you have seen this land without rule/ Right then,/
When you saw it only by night,/ Only on starless, scary, primordial

nights,/ Right when/ The people’s submissiveness of many years/
Had threateningly turned into dark hostility,/ — Right at that time

you felt for the first time,/ That this land is Russia,/ And that you

are Russia/, And that without Russia you're nothing [...]").

Green presents it in the following way:

In the evening, one of us goes to ask the villagers,
When did our people leave here?

Who are your people? Comes the question.

The Red Army.

So it is not ours but yours?

3 Lipkin, Pis'mena, p. 273-274.
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Ours is Russian, we specify, wising up,
That'’s not ours either.

Aren’t you Russian? We ask.

No. We're Cossacks, one says.

Then, with a sneer and flint-sharp eyes, he asks,
Maybe you're Jews?

And what is strange, just then,

As | see this land ungoverned,

Just then,

As | see it only at night,

In the starless, primitive, terror of night,
Just then,

When resignation

Gives way to dark, hostile, menace,
Just then is when | first fee,

This territory is Russia,

I am Russia.

That without Russia | am nothing [...].*

Is this a mournful celebration of Jewish survival? A paean of as-
similation a la Pasternak in Doctor Zhivago? A hymn of filial, adop-
tive love for Russia? Here is Lipkin's original:

To nomepewnTca Tebe—

[oBOPUT NeCUMHKa APYron NecymHKe:
«Mbl O HOV KPOBU — A U T,

A BCe HOE — He A U He Tbl,

He Hawen KpoBwu,

3aayLwmnm NpoTOUHYIO BOAY,
3agywmm Bce, pacTyllee Ha 3emne,
3apywnm rpagyluee Ha 3emie,
MycTb OCTaHeTCA TONbKO TO,

Y10 A 1 Tbl,—

Mecok, necok!»*°

Based on the choices Green makes, she has trouble deciding
what is happening in the original, and Anglophone readers will
have trouble with the uncertainty of the diction:

Visions of one grain of sand,

Which speaks to another,

says, We're of one blood - you and |,

Everyone else is different from us [literally: Not of our blood],
So let’s strangle the rush of water,

Strangle what grows on earth,

Survive alone,

The steppe’s sand.”!

% Lipkin, A Close Reading, p. 55-56.
“ Lipkin, Pismena, p. 280.
" Lipkin, A Close Reading, p. 63.
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Green's approach to classical versification, in which the majority
of Lipkin's poetry is composed, is almost the opposite of Krush-
elnitskaya’s: freedom from formal constraints, and disregard
of rhyme and prosody. Even basic stanzaic structures are disre-
garded. Whole stanzas are shifted around. “Kombinat glukhone-
mykh” (“The Cooperative of Deaf-Mutes,” 1960) in the original has
four stanzas of trochaic tetrameter with alternating feminine and
masculine rhymes. Green’s version showcases sixteen lines with
occasional trochees but also iambs and even anapests, with oc-
casional shadow rhymes. Lipkin’s poetic diction lives on, while his
formal sophistication dies:

Southern hops, the world’s midday
Breath, are we lost

You, my poor verse, and I?

Have we joined a mute cooperative?*?

This approach works with some of the shorter, allegorical po-
ems. However, it does not work properly with a longer narrative
or descriptive poems. In Green's version of “The Taiga,” one of Lip-
kin's poems about the Gulag, raw beauty shines through:

[...] How long is it since felling’s plague

Raged in the forest, since axe blows

Seemed wiser than sacred language,

Trees fell like Jews, and every ditch became a Babi Yar?*

Left behind are Lipkin's sestets of iambic tetrameter. Obfuscat-
ed are Lipkin's closing two lines of the eighth sestet, “| valiatsia
derev'ia, kak evrei,/ A kazhdyi rov - kak Babi lar™4, translated lit-
erally as: “And trees fall like Jews,/ And each ditch - like Babi Yar.”
The line is directly in conversation with Ehrenburg’s verse, which
Krushelnitskaya translated truthfully as “I'm right at home in every
yar." Green’s abandonment of Lipkin's sestets is especially disap-
pointing. For Lipkin, a translator and rescuer of voices, poetic tex-
ture was essential. Likewise, in the long poem Nestor and Saria, de-
voted to the history of Soviet Abkhazia, Green makes the choice
to render Lipkin's unusual eleven-line stanzas of rhymed iambic
pentameter in nine-line stanzas without a consistent meter or
rhyme scheme.

“ Lipkin, A Close Reading, p. 72.
# Lipkin, A Close Reading, p. 83.
“ Lipkin, Pismena, p. 93.
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Lipkin's verse demands inventiveness from translators. In the
new English-language volume, his poem “Soiuz” (“Conjunction”
or “Union”) is titled “And.” Lipkin was taken with the fact that one
character, both % and #%, in Chinese and one letter, I, in Russian
capture the name of an entire people, the Yi (or Nuosyu) in south-
ern China. When published, the poem was immediately attacked
for its coded admiration for Israel ("Yi” as in Yisroel), which after
1967 was openly vilified by Soviet anti-Zionist propaganda. “And”
with an endnote does not cut it, but what would actually do jus-
tice to Lipkin’s translingual design?

One of the greatest challenges of literary translation is rendering
imperfection. This is even more the case when one translates Jew-
ish-Russian poets into English — going from a culturally conserva-
tive tradition to aformally liberal one, while also negotiating hybrid-
ity and otherness. Translators pay the double price for the choices
they make: the original’s flaws and the translation’s infelicities.
Ehrenburg sometimes allowed himself obvious imperfections,
such as “Chuzhoe gore - ono kak ovod” (“Another’s woe, it's like
a gadfly”), which phonetically evokes defection (kak o), and which
Krushelnitskaya neutralizes as “A grief not your own is a gad-
fly....”” Lipkin permitted himself lengthy meanderings that Green
condenses. Imagine a poet in the English language as restrained
and poised as Green is, and a poet in the Russian language as en-
thusiastic about writing Russianly in English as Krushelnitskaya is,
who would miraculously team up. Such ideal translations would
incarnate both Lipkin's desires for posterity and Ehrenburg’s fer-
vent pleas for artistic toleration. In 1984, Lipkin spoke directly
of his legacy in the poem “Uzheli krasok nuzhen tabor...” (“Does
one need the gypsy encampment of colors [...]?"):

O, ecniv 6bl CTPOKM YeTbIpe

fl B 3aBepLUUTENbHbIE AHM

Tak Hanwucan, Yto6 B CTPALLIHOM MUpe
Monuteon caenanucb oHum [...].4

Green rendered the stanza as:

If only four of the lines
| write in my old age

Could become prayers
In our horrible world.#

“Ehrenburg, Babi Yar, p. 91.
% Lipkin, Pis'mena, p. 194.
“ Lipkin, A Close Reading, p. 164.
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In 1945, in the January Novyi mir cycle that also featured
the poem about yars and “speaking for the dead,” Ehrenburg
“beg[ged] not for [him]self - for them” - thus begging the cen-
sors, and ultimately the country’s tyrant, who as a young man
had dabbled in Georgian poetry, to allow “nemnogo smutnogo
iskusstva.”® Literally “a little bit of vague art” in Krushelnits-kaya’s
version becomes “some unutterable art.*® Ehrenburg’s original
alludes to smutnoe vremia, Russia’s “time of troubles” and inter-
regnum, which led to the establishment of the Romanov dynasty.
Krushelnitskaya's translation discards the historical backdrop.

If getting “unutterable art” across the boundaries of history, lan-
guage, and identity should be deemed the translator’s principal
task, both lvonne Green and Anna Krushelnitskaya have succeed-
ed in their noble endeavors.
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Review of the book:
Puteshestvie v stranu zeka; Doroga na zapad; Poeziia
by Iulii Margolin

The recent three-part Russian compilation of lulii Margolin’s lit-
erary legacy (1901-1970) compiled and edited by Misha Shauli
is a welcome addition to the corpus of Margolin’s literary output.
Part 1, the topic of this review, contains his most important works,
such as Puteshestvie v stranu zeka (Journey into the Land of the Zeks'
and Back: A Memoir of the Gulag in English) and Doroga na zapad
(The Road to the West in English), as well as his camp poetry with an
introduction by Vladimir Khazan, an eminent scholar of Margolin’s
opus.? An initial publication in Russian® and one in French transla-
tion* prepared by anti-Soviet émigrés severely reduced the scope
of Margolin’s story, focusing only on his Gulag experiences from
1940 to 1945. Thanks to Luba Jurgenson’, a literary scholar at the
Sorbonne, and her work in archives, a French translation of the full
Russian text was published in 2010. Later, a complete Russian edi-
tion appeared in Israel.® The present edition, designed in an attrac-

Zek — a slang term that derives from the Russian word zakliuchyonnyi. Its English equivalent is the word

convict.
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J. Margolin, La condition inhumaine: Cing ans dans les camps de concentration soviétiques, N. Berberova and

M. Journot, trans., Calmann-Levy, Paris 1949. The omitted chapters differ in the publication of the émigré

Chekhov Press and this French translation.

Conducting her research in the Central Zionist Archives in Jerusalem, she found the pieces of the original

manuscript.
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tive, reader-friendly print, contains the complete text of Puteshest-
vie v stranu zeka, some individual pieces that together constitute
Doroga na zapad, and Margolin’s camp poems.” As in the 2016 edi-
tion, helpful notes elucidate unfamiliar names and events.

Khazan's informative introduction provides the biographical
background on Margolin's multifaceted personality that derived
from the Jewish backwater of the Russian empire where he was
born, Russian culture, German philosophy,® European literature,
and Zionism. It also contains some information on his activities
and publications after his return to Israel in 1946.

Margolin’s narrative is not only a personal memoir but also
a timeless literary and philosophical testimony to both the depths
of human evil and the heights of human spirit. His perspective as
a philosopher with a PhD from the University of Berlin (1929) ena-
bled him to extrapolate the universal meaning from an individual
experience. As the historian Tim Snyder noted in the introduction
to the English translation (which was translated by the reviewer):

“Tens of millions of people passed through the Gulag; only a few
were able to write searching and reliable books about it. This one
is perhaps the best.”

The philosopher’s perspective is enhanced by Margolin’s sta-
tus as both an insider steeped in Russian culture and an outsid-
er — a Jew and a Zionist. Indeed, the initial seven chapters omit-
ted by the émigré Chekhov Press present a heartrending picture
of the doomed situation of the Jews in Poland in 1939. Like the
rest of the Polish population, Jews originally thought the Soviets
arrived to help them fight against the Nazis, but they soon real-
ized they were trapped between the Nazi invasion in the west and
the Soviet takeover in the east, with no means of escape. Margolin
deftly sketches the stories of personal friends forced to choose be-
tween the two hostile forces, a decision which almost inevitably
ended tragically.

In the midst of this tragedy, Margolin has an eye for the ironic
and absurd. He also keenly notes the remapping of social spaces
in Pinsk that are subject to the Soviet invasion. Assigned by So-
viet authorities to check whether piles of books are suitable for
Soviet readers, he winds up working for Soviet authorities on the
grounds of the Pinsk Catholic monastery where the books are lo-

7 The original publication of The Road to the West has not been located so far.

& Hereceived a PhD in 1929 from the University of Berlin (the Department of Philosophy).

° T. Snyder, “Foreword,” in J. Margolin, Journey into the Land of the Zeks and Back: a Memoir of the Gulag,
S.Hoffman, trans., Oxford University Press, New York 2020, p. x. The English quotations of Margolin’s work
come from this translation.
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cated, a place that he instinctively avoided as a Jewish child. On
the one hand, he enjoys discovering rare books printed before
1501. On the other hand, he quits the job when he discovers that
his own book on Zionism is on the list of works to be destroyed.

Margolin describes antisemitism in Soviet Russia as both “mas-
sive and elemental,”® and unchanged since tsarist times. As he
reports, in the Gulag “once the fact of our Jewishness was estab-
lished, it was used against us in everyday relations or at work —
in daily discrimination, in minor quibbles, venomous remarks,
in a thousand ways of poisoning one’s life."™

Margolin’s return to post-Holocaust £6dz in The Return to the
West is poignant from a Jewish perspective. Superimposed on the
rebuilt city in Margolin’s mind are the faces and places of the pre-
war city as if in a kingdom of shadows. “There were more people
close and dear to me in this shadow kingdom than among the
living.”? Aghast at the empty site where the monumental syna-
gogue had existed, his mind cannot remap the space: “For me, the
synagogue was standing as before in the empty space. | could not
stop seeing it."?

The spatial-temporal element stands out also in the chapter ti-
tled “The Wandering Coffin,” which contains Margolin’s descrip-
tion of the prison train carrying Jewish detainees from the Pinsk
prison to the alien expanses of the Soviet Gulag. He depicts the
journey as a supernatural experience: “an unbridled descent; a de-
monic invisible force led us into the heart of night. [...] Our train
was not moving in an ordinary human dimension. We had depart-
ed from human memory, from history.”"

Margolin gave his fellow Polish Jews a damning description
of “Eurasia,” the country to which the wandering coffin was trav-
eling, portraying it as the opposite of European civilization. He
contended that instead of adopting European values of individual
freedom and human dignity, Eurasians adopted negative aspects
from both the East and the West: “They combined European anx-
iety, dualism, and torturous intellectual inquiries with Asiatic des-
potism and suppression of the personality. [...] Everything they
take from Europe loses its European meaning in their hands.”
The grim picture of Russia permeates the Gulag section of the

3

Margolin, Journey into the Land of the Zeks and Back, p. 232.

Margolin, Journey into the Land of the Zeks and Back, p. 232.

Margolin, Journey into the Land of the Zeks and Back, p. 511.

Margolin, Journey into the Land of the Zeks and Back, p. 519.

Margolin, Journey into the Land of the Zeks and Back, p. 94.

Margolin, Journey into the Land of the Zeks and Back, p. 96. This derogatory view of Russians may be a possi-
ble reason for Solzhenitsyn’s failure to refer to Margolin in his later, comprehensive work Arkhipelag gulag.
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work. Passing through the countryside during a transfer from one
camp to another, Margolin remarked that Russia had probably not
seen such poverty since the Middle Ages. The professional thieves
in the camp who rob the Westerners of all their belongings are
brutal savages. Despite the blanket condemnation of Soviet Rus-
sian society, Margolin’s compassion for individuals is compelling.
He acknowledges his Russian camp mates’ profound misfortune.
Sketches of various internees reveal his curiosity and empathy for
people of all nationalities and faiths.

What makes Margolin’s work exceptional among the Gulag sto-
ries is his powerful, analytic, detailed description of the process
of dehumanization and depersonalization that all zeks undergo:

“As long as he [the zek] still feels sorrow and pain, longing and re-
gret, he has not been properly dehumanized.””® This process in-
volves assigning work that is not only physically impossible, but
also meaningless and degrading. As he observes, a camp term
known as man/horsepower [rabguzhsila] “joins people and ani-
mals together for work tasks and equates them in dignity, value,
and destiny.”"” Hatred of the intelligentsia is pervasive while cul-
ture in the camps, he comments sarcastically, is equal to hygiene -

“washing oneself, being clean, and not spitting on the floor."™

Margolin inserts personal examples of an individual loss of mo-
rality and dignity. Writing that he cannot erase the memory of an
incident in which he hit another zek who had stolen his posses-
sions, he notes: “On that day, | underwent another stage of dehu-
manization. | did something that was against my very essence [...]
which for one short minute made me their [the camp’s] accom-
plice, follower, and pupil.”” As a keen, compassionate recorder
of the camp scene, he admits that in the course of his imprison-
ment, the observer himself is deformed and becomes abnormal:

“All are victims; the government-issued jacket covered not only
our bodies, but also souls.”®

Barely surviving intense hardship, Margolin was released from
the Gulag in 1945 with a burning desire to live, to preserve the
memory of the victims, and to expose the evils of the Soviet sys-
tem in order to prevent similar future catastrophes. The Road
to the West relates his reawakening to life, nature, and love, which
is contrasted with his awareness of the obstacles - intellectual and

1 Margolin, Journey into the Land of the Zeks and Back, p. 163.
7" Margolin, Journey into the Land of the Zeks and Back, p. 114.
'8 Margolin, Journey into the Land of the Zeks and Back, p. 334.
1 Margolin, Journey into the Land of the Zeks and Back, p. 212.
2 Margolin, Journey into the Land of the Zeks and Back, p. 352.

IR.2025.14.09 p. 4 of 6 STEFANI HOFFMAN



political - he faced when trying to accomplish his mission. Read-
ing Sartre’s Being and Nothingness and La Nausée while waiting
for a boat to Mandate Palestine roused his ire at the philosophy
of existentialism. Margolin declares indignantly: “France’s defeat
[in World War II] was predetermined in this book ... and more than
that. The philosophy whose starting point was la nausée, physical
disgust at life, inevitably led to its logical result - moral and politi-
cal indifference and, politically, capitulation [...] to the brutal mass
movements, full of primitive energy... .”?' Analytically dismem-
bering Sartre’s philosophy and refusing to accept his negativity
and “non-being,” which was so antithetical to his post-Gulag state,
Margolin affirms his desire to connect with others and to live life
to the full.

The final chapter in The Road to the West foreshadows the formi-
dable political obstacles that Margolin faced in trying to achieve his
goals. Grateful for the Soviet contribution to the Nazi defeat, post-
war Europe and socialist Israel did not want to hear the denuncia-
tions of the Soviet Union. In 1946, on a steamship back to Mandate
Palestine, a prominent pre-state journalist warned him that people
would not believe his allegations and would accuse him of slan-
dering the Soviet state. Indeed, that was the state of affairs that he
encountered upon his return to Tel Aviv. In Israel, he could not find
a publisher for his story, which appeared finally in French transla-
tion in 1949 and as an abbreviated Russian book in 1952.

The camp poems in the present volume were published in 1974
under the title “From a Northern Country.”? Some of them ap-
peared earlierin journals.?* The poems are accompanied by helpful
explanatory notes. Commenting upon the fact that they were not
originally written for publication, Margolin stated that their value
was more documentary than literary.>* He saw them not only as
a direct evocation of his pain and feelings of trampled dignity, but
also as a testimony to the steadfastness of the human spirit. The
poems such as “Doroga v Kargopol”, “Pribytie v Medvezh'egorsk”
or “V Ambulatorii” speak directly of the trials of camp life. Oth-
ers such as “Obet”, “Proshchanie”, “Vospominaniia o Rodine” and

“Dobavka” speak of his recollections, hopes, and determination
to survive and return to his beloved family and homeland. Finally,

2 Margolin, Journey into the Land of the Zeks and Back, p. 561.

22 MapronuH, /3 cegeproli cmparel, MAOZ, Tel Aviv 1974. The pages ascribed to the poems in the references
come from the reviewed volume.

2 The notes in the volume on page 677 list earlier partial publications of the poems in the journal fpanu,
January—March 1957, pp. 139—41 and in the almanac Bo3dywreie nymu, 1963, vol. 3, pp. 84-97.

% Margolin, Puteshestvie v stranu zeka; Doroga na zapad; Poeziia, p. 678.

5 Marqolin, Puteshestvie v stranu zeka; Doroga na zapad; Poeziia, p. 647.
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poems such as “Svoboda”, “Ne nado mne tsekhinov...?" and “Voz-
rashchenie” bring together his love of family, culture, the intellect,
pre-state Israel and, above all, freedom. Margolin’s profoundly
articulated belief in morality, civilization and the universal dig-
nity of humankind, despite the reality of evil, makes this volume
a timeless, incomparable addition to one’s own library.
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